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VISHNU PURANA.

BOOK IIL

CHAPTER I

Account of the several Manus and Manwantaras. Swarochisha,
the second Manu : the divinities, the Indra, the seven l'lishis,
of his period, and his sons. Similar details of Auttami, T4masa,
Raivata, Chdkshusha, and Vaivaswata. The forms of Vishiu,
as the preserver, in each Manwantara. The meaning of Vishnu.

MAITREYA.—The disposition of the earth and of the
ocean, and the system of the sun and the planets, the
creation of the gods and the rest, the origin of the
Rishis, the generation of the four castes, the production
of brute creatures, and the narratives of Dhruva and
Prahlada, have been fully related by thee, my vener-
able preceptor. I am now desirous to hear from you
the series of all the Manwantaras, as well as an account
of those who preside over the respective periods, with
Sakra, the king of the gods, at their head.

Par4Asara.—I will repeat to you, Maitreya, in their
order, the different Manwantaras,—those which are
past, and those which are to come.

The first Manu was Swayambhuva; then came Swa-
rochisha; then, Auttami;* then, T4masa; then, Raivata;

* Some of my MSS. have Uttama. See note 2 at p. 5, infra.
L 1




2 VISHNU PURANA.

then, Chékshusha: these sig Manus have passed away.
The Manu who presides over the seventh Manwantara,
which is the present (period), is Vaivaswata, the son
of the Sun.*

The period of Swayambhuva Manu, in the begin-
ning of the Kalpa, { has already been described by me,
together with the gods, Rishis, (and other personages)
who then flourished.! I will now, therefore, enumerate
the presiding gods, Rishis, and sons of the Manu, in
the Manwantara of Swarochisha.? The deities of this
period (or the second Manwantara) were the classes

! The gods were said to be the Yamas (Vol. L, p. 109); the
Rishis were Marichi, Angiras, &c. (Vol. I, p. 100, note 2); and
the sons were Priyavrata and Uttdnapada (Vol. L., pp. 107, 108).
The Viyu adds, to the Yamas, the Ajitas, who share with the
former, it observes, sacrificial offerings. The Matsya, Padma,
Brahma Puranas, and Hari Vamsa; substitute, for the sons, the
grandsons, of Swayambhuva, — Agmdhra and the rest (Vol. IIL,
pp 101, 102).

2 Thxs Manu, according to the legend of his birth in the Mér-
karfideya Purana,§ was the son of Swarochis, so named from the
splendour of his appearance, when born, and who was the son of
the nymph Varithini, by the Gandharva Kali.| The text, in an-
other place, makes him a son of Priyavrata. T

* Compare the Laws of the Mdnavas, 1., 61, 62,

+ The present Kalpa, the Varaha, from varaha ‘boar’. See Vol. I,
pp. 58, 59.

+ 8L 415,

§ Chapter LXIIL

J| T find Kala.

q See p. 11, note }, infra. According to the Bhayavata-puraria VIIL,
L, 19, Swérochnsha was son of Agni.



BOOK IIl., CHAP. L 3

called Pérdvatas and Tushitas;'* and the king of the
gods was the mighty Vipaschit.+ The seven Rishis?

! The Vayu gives the names of the individuals of these two
classes, consisting, each, of twelve. It furnishes, also, the nomen-
clature of all the classes of divinities, and of the sons of the Ma-
nus, in each Manwantara. According to the same authority, the
Tushitas were the sons of Kratu:] the Bhigavata calls them the
sons of Tushitd by Vedasiras.§ The divinities of each period
are, according to the VAyu, those to whom offerings of the Soma
juice and the like are presented collectively.

? The Véyu describes the Rishis of each Manwantara as the
sons, or, in some cases, the descendants, in a direct line, of the
seven sages, Atri, Angiras, Bhrigu, Kasyapa, Pulaha, Pulastya,
and Vasishitha: with some inconsistency; for Kasyapa, at least,
did not appear, himself, until the seventh Manwantara. In the
present series,|| Urja is the son of Vasishtha; Stambha springs from
Kasyapa ; Prana, from Bhfigu; Rishabha descends from Angiras;
Dattoli is the son of Pulastya; Nischara springs from Atri; and
Arvarivat is the son of Pulaha. The Brahma Purana and Hari
Vamsa 9 have a rather different list, or, Aurva, Stambha, Kadyapa,

* We read, Vol. IL, p. 27, after an enumeration of twelve names:
“These, who, in the Chdkshusha Manwantara, were the gods called
Tushitas, were called the twelve Adityas, in the Manwantara of Vai-

" vaswata.” But our text, as now appears, places the Tushitas in the second
Manwantara, not in the sixth: see p. 12, énfra. Nor, according to the
Vdyu-purdda, were they Vishiu, Sakra, &e.

t+ The Bhdgavata-purdsia, VIIL., 1., 20, gives Rochana as the Indra
of the second Manwantara or Patriarchate.

* Tushitd, according to the same authority, was their mother, as in
our text, p. 17, infra.

§ 8o, rather, the Bhdgavata appears to imply: VIIL, L, 21.

|| Professor Wilson seems to have followed, here, his own MSS. of
the Vdyu-purdia, exclusively; and they must differ greatly from those
to which I, after- him, have access. Instead of Urja occurs, in these
M88., what looks like a corruption of Turya or Urva; for Prafia, Drofia;
for Dattoli, Dattitri; for Niéchara, Nifchala; and, for Arvarivat, Dhivat.

q Si. 417, o

l.



4 VISHNU PURANA.

were Urja, Stambha,* Préna, Dattoli, T Rishabha, Nié-

Prana, Brihaspati, Chyavana, and Dattoli:} but the origin of part
of this difference is nothing more than an imperfect quotation from
the Vayu Purana; the two first, Aurva and Stambha, being spe-
cified as the son of Vasishtha and the descendant of Kasyapa,
and then the parentage of the rest being omitted: to complete the
seven, therefore, Kadyapa becomes one of them. Some other er-
rors of this nature occur in these two works, and from the same
cause,—a blundering citation§ of the Vdyu, which is named as
their authority:
TR AR TG AETEAT: |

A curious peculiarity, also, occurs in these mistakes. They are
confined to the first eight Manwantaras. The Brahma Purana
omits all details of the last six; and the Hari Vamsa inserts them
fully and correctly, agreeably to the authority of the Vayu. It
looks, therefore, as if the compiler of the Hari Vamsa had fol-
lowed the Brahma, as far as it went, right or wrong, but had had
recourse to the original Vayu Purana, when the Brahma failed
him. Dattoli is sometimes written Dattoni and Dattotri; and the
latter appears to have been the case with the copy of the Hari
Vamsa employed by M. Langlois, who || makes one of the Rishis
of this Manwantara, “le pénitent Atri.” He is not without coun-
tenance in some such reading; for the Padma Purana changes the
name to Dattdtreya, no doubt suggested by Datta-atri. Datta-
treya, however, is the son of Atri; whilst the Viyu calls the per-
son of the text the son of Pulastya. There can be no doubt,

* Stamba is an equally common reading in my MSS,

+ So read three of my M88. Variants are Dattoni, Dattori, Dattobhi,
Dattokti, Dantoli, Dantobhi, and Dambholi. See, further, Vol. I., p. 154,
note 1.

+ In MSS. of the Brahma-purdria 1 find Stamba and Dattoni, The
Calcutta edition of the Harivaméa has Stamba, Kiéyapa, and Dattoni.

§ In 4. 418

|| Vol. L, p. 38,
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chara,” and Arvarivat;+ and Chaitra, Kirhpurusha,
and others were the Manu’s sons.!
In the third period, or Manwantara of Auttami,? Su-

therefore, of the correct reading; for the son of Pulastya is Dat-
toli. 3 (Vol. L, p. 154.)

! The Vdyu agrees with the text in these names, adding seven§
others. The Bhagavata has a different series.|| The Padma has
four other names: Nabha, Nabhasya, Prasriti, Bhavana. The
Brahma has ten names, including two of these, and several of the
names of the Rishis of the tenth Manwantara. The Matsya has
the four names of the Padma for the sons of the Manu, and gives
seven others, Havindhra, Sukfita, Murti, Apas, Jyotis, Aya, Smfita
(the names of the Brahma), as the seven Prajapatis of this period,
and sons of Vasishtha. The sons of Vasishtha, however, belong
to the third Manwantara, and bear different appellations. There
is, no doubt, some blundering, here, in all the books except the
Vayu and those which agree with it.

? The name occurs Auttami, Auttama, and Uttama. The Bha-
gavata W and Vayu agree with our text (p. 11, infra), in making
him a descendant from Priyavrata. The Markandeya calls him
the son of Uttama,** the son of Uttinapada;t+ and this ai)pears
to be the correct genealogy, both from our text and the Bhagavata.};

* One MS. gives Nifchira,

+ The much more frequent lection known to me is Urvarivat.

t There is, I incline to think, room for very grave doubt as to both
these points. See note t in p. 4, supra.

§ I do not count so many; and those that I find are very corruptly
written.

|| At VIIL, I, 20, it says there were seven, but names only Urja and
Stambha, Burnouf melts these two names into one.

& It calls him Priyavrata's son: VIII, I., 23.

* LXXII., 39. Auttama is the grandson’s name, in the Mdrkarideya-

+ LXXIX., 3. Suruchi is there said to be Uttama’s mother. For the
same parentage, see Vol. L., p. 159, of the present work.

3 Not from the Bhdgavata, certainly. Sec note ¥, in this page. As
to our text, see note } at p. 11, infra, '
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8anti* was the Indra, the king of the gods; the orders
of whom were the Sudh4mans,§ Satyas, Sivas, Pradar-
Sanas,: and Vasavartins;'§ each of the five orders con-
mstmg of twelve (divinities). The seven sons of Va-
sishtha were the seven Rishis;? and Aja,|| Parasu,¥

! The Brahma and Hari Vamsa** have, in place of these, the
Bhanus; but the Vayu and Mérkafideyatt concur with the
text. 1}

7 All the authorities agree in this; but the Brahma and Hari
" Vamsa§§ appear to furnish a different series, also; or even a third,
according to the French translation: ||| ‘Dans le troisiéme Manwan-
tara parurent, comme Saptarchis, les fils de Vasichtha, de son nom
appelés-Vdsichthas, les fils d’Hirafiyagarbha, et les illustres enfans
d’Oiirdja. The text is:

fgeyaT: FaTaE=TiaeT Yfa fagar: )
fetermta gar W17 wra gaea: o
The meaning of which is: “There were (in the first Manwantara)
seven celebrated sons of Vasishtha, who (in the third Manwan-
tara) were sons of Brahma (i. e., Rishis), the illustrious posterity

* Satyajit, according to the Bhdgavata-purdia, VIIL, L, 24.

+ Five MSS. have Swadhdamans.

1 Pratardanas represents the reading of two MSS. .

§ Three MSS. exhibit Vamsavartins, Professor Wilson put *Vasa-
vertis”. ‘

|| In three MSS. Prajas occurs,
9 A single MS. reads Parabhu.

* Sl 825,

+ In my three MSS. I find Pratardanas, as in the Calcutta edition, ins
stead .of Pradarfanas. The Calcutta edition, at variance with .my copies,
has Swadhiamans, for Sudhamans.

+ The Bhdgavata-purdria, VIIL, I, 24, names the Satyas, Vedaérutas,
and Bhadras. Also see note * at p. 17, infra.

§§ Su. 422,

Il Vol. 1., p. 8.

99 The Calcntta edition reads a'il‘
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Divya, and others were the sons of the Manu.*

The Surtpas,* Haris, Satyas, and Sudhis?} were the
classes of gods, each comprising twenty-seven, in the
period of T4masa, (the fourth Manu).® Sibi: was the

of ﬁx:ié. We have already seen that Ifrjd was the wife of Va-
sishtha, by whom she bad seven sons, Rajas,” &c. (see Vol. L,
p. 185), in the Swdyambhuva Manwantara; and these were born
again, as the Rishis of the third period. The names of these per-
sons, according to the Matsya and Padma, are, however, very dif-
ferent from those of the sons of Vasishtha given in Vol. I, p. 155,
or, Kaukuridihi, Kuruidi, Dalbhya, Sankha, Pravahita, Mita, and
Sammita. §

! The Vayu adds ten other names to those of the text. The
Brahma gives ten altogether different. The Bhagavata || and Padma
have, each, a separate nomenclature.

? Of these the Brahma and Hari Vamsa ¥ notice only the Sa-
tyas; the Matsya and Padma have only Sadhyas. The Viyu,
Bhagavata, ** Karma, and Mirkaideyatt agree with the text.

3 He is the son of Priyavrata, according to the text,:i the
Véyu, &c. The Miérkarideya§§ has a legend of his birth by a doe;

* One MS. has Swartpas. + Swadhis is the reading of one MS.

+ Sikhi is, in my MSS., almost as common a lection. And herewith
agrees the Mdrkardeya-purdra, LXXIV., 58. Tridikha is the name in
the Bhdgavata-purdsia, VIIL., L., 28.

§ I have put Dalbhya for “Dalaya”, on manuscript authority. The
Bhdgavata-purdria, VIIL., 1, 24, names only Pramada, out of the seven;
and he is not of the family as detailed in IV, L., 41, 42. 8ee Vol. I,
p. 1565, note 3.

It YQIH.’ I, 28: Pavana, 8finjaya, Yajnahotra, and others unnamed.

1. 427.
** I find—VIIL, I, 28, 29—the Satyakas, Haris, Viras, and Vaidhritis.
'H- LXXIV., 57.
+ See p. 11, note }, infra; also, p. 17, text and notes * t and §
§§ Chapter LXXIV.
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Indra, also designated by his performance of a hundred
sacrifices, (or named Satakratu®). The seven Rishis
were Jyotirdh4man, Pfithu, Kévya, Chaitra, Agni, Va-
naka,t and Pivara.! The sons of T4masa were the
mighty kings Nara, Khyati, Santahaya,; Jénujangha,
and others.?

and, from his being begotten in dark tempestuous weather (AH®),
he derives his name. § :

! Severally, according to the Vayu, the progeny of Bhfigu,
Kasyapa, Angiras, Pulastya, Atri, Vasishtha, and Pulaha. There
is considerablé variety in some of the names. Thus, the Matsya
has Kavi, Ptithu, Agni, Akapi, Kapi, Jalpa,|| Dhimat. The Hari
Vamsa T has Kavya, Prithu, Agni, Jahnu, Dhatfi,** Kapivat, Aka-
pivat. For the two last the Vdyu reads Gatra and Vanapitha.
The son of Pulaha is in his place (Vol. L., p. 155, note 1),—Ar-
varivat or Vanakapivat. Gaétra is amongst the sons of Vasish-
tha (Vol. I., p. 155). The Vayu is, therefore, probably, most cor-
rect, although our text, in regard to these two denominations,
admits of no doubt:+} wiRrAwweeT Tracy i

? The Véyu, &c. agree with the text; the Vdyu naming eleven.
The Brahma, Matsya, and Padma have a series of ten names,
Sutapas, Tapomula, &c., of which seven are the Rishis of the
twelfth Manwantara. §§

* This parenthesis was supplied by the Translator.

+ Five of my MSS. read Varada. Two of my MSS. of the Mdrkardeya-
purdria have Vanaka; the third, Varnna. The Calcatta edition, LXXIV.,
59, gives Valaka.

*+ In one MS. is 8antihaya; and, in one, Sintihavya.

§ The Bhdgavata-purdsia, VIIL, I., 27, represents him as brother of
Uttama.

|| Corrected from the printer's “Salpa”. q 1. 426.

** The Calcutta edition has Janyu and Dhaman,

+ See, however, note + in this page.

it The Bhdgavata-purdda, VIIL, I, 28, names Jyotirdhiman only.

§§ Agreeably to the Bhdgavata-purdsa, VIIL, 1., 27, they were ten in
number, of whom it specifies Prithu, Khyati, Nara, and Ketu.
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In the fifth interval, the Manu was Raivata;! the In-
dra was Vibhu; the classes of gods, consisting of four-
. teen each, were the Amitdbhas, Abhitarajasas,* Vai-
kunthas, and Sumedhasas;’+ the seven Rishis were

! Raivata, as well as his three predecessors, is regarded, usu-
ally, as a descendant of Priyavrata.; The Markandeya§ has a
long legend of his birth, as the son of King Durgama by the nymph
Revati, sprung from the constellation Revati, whom Ritavach, a
Muni, caused to fall from heaven. Her radiance became a lake
on Mount Kumuda, thence called Raivataka; and from it appeared
the damsel, who was brought up by Pramucha Muni. Upon the
marriage of Revati, the Muni, at her request, restored the aster-
ism to its place in the skies.

? The Brahma inserts, of these, only the Abhutarajasas, with

* Two MSS. have Abhitaramas; two, Abhitarayas; both which words
look very like depravations of the reading in all my other copies, to-
wit, Abhitarajas. The ordinary reading of the line containing this
term is:

mo w. I

That the first two names must be taken as welded into a compound
embodying Abhutarajas is attempted to be shown in note || in the next
page. See, further, note 4], p. 17, ¢nfra. And hence the *‘ Abhitarajasas”
—1. e, Abhitarajases — of Professor Wilson may be open to correction,
as regards its first syllable. Moreover, on the assumption that his MSS.
were like mine, he has substituted the longer ending of the word for
the shorter. See Vol. IL., p. 101, note *; and p. 107, note }.

The Sanskrit scholar will have noticed, that, other considerations per-
mitting, the line just quoted might yield Bhutarajas. The reading, un-
questionably, of the Bha'gavata-pura'ria VIIL, V., 3, omits the vowel
at the beginning. It is Bhutarayas; and it mvolves a corruption, I take
it, as to its y, such as we have in Abhutarayas The Mdrkarideya-pu-
rdiia, LXXV., 71, has, in my three MSS., Abhitanayas or Bhitanayas,
which, as could be shown, may easily have grown out of Abhutarajas. The
Calcutta edition exhibits Bhupatis!

¥ In the singular, Sumedhas. Three MSS. agree in reading Susamedhases.

+ The Bhdgavata-purdia, VIIL, V., 2, calls him uterine brother of
Tamasa. And see p. 11, note }, infra.

§ Chapter LXXYV,
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Hirafiyaroman, Vedasri,* Urdhwabshu, Vedabshu,+
Sudhédman,: Parjanya, and Mah4muni.'§ The sons of

the remark, that ‘they were of like nature (with their name):’"
|
i. e., they were exempt from the quality of passion. M. Langlois,T
in rendering the parallel passage of the Hari Vamsa,** has con-
founded the epithet and the subject: ‘dont les dieux furent les
Pracfitis, dépourvus de colére et de passion.’ He is, also, at a
loss what to do with the terms Périplava and Raibhya, in the
following passage, QT TN T4, 1 asking: ‘Qu’est-ce que Pa-
riplava? qu’est-ce que Rébhya?’ If he had had the commentary
at hand, these questions would have been unnecessary: they are

there said to be two classes of divinities: YTFCREY LY AT
TqfaREy 15

! There is less variety in these names than usual.§§ Vedabahu

* Devasri, accordmg to a single MS.

+ In three MSS., Devabahu.

+ Two MSS. have Swadhidman.

§ The Bhdgavata-purdia, VIII., V., 8, says that they were, with
others, Hirafiyaroman, Vedadiras, and Urdhwaba.hu »

|| The Sanskrit allows us to take the word as Abhutarajases; meaning,
perhaps, ‘endowed with activity — rajas —as far as that possessed by the
Bhitas. See Vol. I, p. 83; and Vol. 1L, p. 74, note 2.

The Vdyu-purdda speaks of the Amritabhas and Ablmtan_]as

wHqq . |
For, just'kelow this, it has the line:
| -

On pow comparing note * in the last page Ji?hg note & at p. 17, linfra,
it will be seen, that the gods under discussion were characterized by their
possession, not want, of activity. In the latter passage here referred to,
all Professor Wilson’s MS8., including those now at Oxford, have, like
my own, § TR, or else W :.

q Vol. I, p. 39.

** S1. 432:

ATIYATIFRETHHAGY § UL |
-H' SI. 432.
+ Of the gods of the fifth Manwantara the Bhdgavata-purdda, VIII.,

V 3 4, particularizes the Bhiutarayas and Vaikunthas only. Seo note *
in the preceding page.

§§ See the Mdrkaddeya-purdda, LXXV,, 73, 74.
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Raivata were Balabandhu, Susarhbhavya,* Satyaka, and
other valiant kings. ¥

These four Manus, Swarochisha, Auttami,; T4masa,
and Raivata, were, all, descended from Priyavrata, ‘who,
in consequence of propitiating Vishnu by his devo-
tions,§ obtained these rulers of the Manwantaras for
his posterity.

Chékshusha was the Manu of the sixth pemod lin

is read Devabahu; Sudhaman, Satyanetra; and Mahamuni, Muni,
Yajus, Vasishtha, and Yadudhra, According to the Vayu, those
of the text are, respectively, of the linéage of Angiras, Bhtigu,
Vasishtha, Pulastya, Atri, Pulaha, and Kadyapa. There is con-
siderable variety in the names of the Manu’s sons.

! Chdkshusha, according to the best authorities, descended
from Dhruva (see Vol. I., p. 177): but the Mérkandeya has a le-
gend of his birth as the son of a Kshattriya named Anamitra; of
his being exchanged, at his birth, for the son of Visrinta Réja,
and being brought up, by the prince, as his own; of his reveal-
ing the business, when a man, and propitiating Brahma by his
devotions, in consequence of which, he became a Manu. In his
former birth, he was born from the eye of Brahma, whence his
name, from Chakshus, ‘the eye. ||

* Sambhavya is the reading of five MSS.; Swasamnbhavya, that of one.

¥ Only Arjuna and Balivindhya are named in the Bhdgavata-purdia,
VIIL, V, 2.

{ Uttama, as before, is here a variant. The Vishru-purdda is at odds
with itself, if it here derives Auttami from Priyavrata,—not from Uttdna-
pada. See Vol. I. p. 159: also, p. 5, note 9; p. 7, note 3; p. 8, .note §;
P 9, note I, supra.

“Descended from Pnyavrata" translates ﬁrﬂ'ﬂmﬂ‘l‘:; and “for
his posterity”, mm We may render: “one in lineage with
Priyavrata”; but hardly, considering the context, “as his kindred”, instead
of “for his posterity”. Uttinapida and Priyavrata were brothers.

§ Tapas, ‘austerity’. || Compare the Bkdgavata-purdsa, VIIL, V., 7.
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which the Indra was Manojava:* the five classes of
godst were the Adyas,t Prastiitas,§ Bhavyas, Prithu-
gas, | and the magnanimous Lekhas, eight of each:'¥
Sumedhas, Virajas, Havishmat, Uttama, Madhu,** Abhi-
naman, 1 and Sahishnu were the seven sages.? The
kings of the earth, the sons of Chakshusha, were the

! The authorities agree as to the pumber, but differ as to the
names; reading, for Adyas, Aryas and Apyas;:: for Prastitas,
Prabhitas and Prasitas; for Prithugas, Prithukas and Prithusas;
and, which is a more wide deviation, Ribhus for Bhavyas. M.
Langlois§§ omits the Prasutas, and inserts Divaukasas; but the
latter, meaning ‘divinities,’ is only an epithet. The Hari Vamsa | |
has:

WTAT: AT WHE: gy R ) 17
QT AT AN TF AW [
The comment adds: m tfa gt |

? The Viyu reads Sudhdman,*** for the first name; Unnata,
for Uttama; and Abhiména, for Abhindman.+1+ The latter occurs

e oo

* Mantradruma: Bhdgavata-purdsia, VIIL, V., 8.

+ See note * at p. 3, supra.

! One MS. has Aryas

§ This reading is in none of my M8S. Two have Prasritas; all the
rest, Prasitas. || Three MSS. have Prithagas,

9 See p. 3, note *, supra.

** Maru is in one MS.

4+ Every one of my MSB. has Atiniman.

it The Bhdgavata-purdria names the Apyas only, of all the gods of this
Patriarchate.

§§ Vol. I, p. 39.

1| St 437,
99 The Calcutta edition has WTWT:, WPAT:, and qy=T:.

*** And so does the Harivaihda, 4. 435.
+tt The Mdrkardeya-purdria, LXXVI 54, has, in one of my three MSS,,
Unnata, as against Uttama in the other two; and so has the Calcutta
edition, with which they all concur in reading Atinaman.
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powerful Uru,* Puru,+ Satadyumna, and others.:

The Manu of the present period is the wise lord of
obsequies, § the illustrious offspring of the Sun. The
deities are the Adityas,|| Vasus, and Rudras:¥ their
sovereign is Purandara. Vasishfha, Kagyapa, Atri, Ja-
madagni, Gautama, Viswamitra, and Bharadwaija are
the seven Rishis; and the nine pious sons of Vaivas-
wata Manu are the kings*™ Ikshwaku, Nabhaga,t
Dhfishta,:: Sary4ti,§§ Narishyanta, N4bhanidishfa, |||

also Abhinamin (Matsya)and Atindman (Hari Vamsa¥¥). The latter

* Here—as in Vol. I, p. 177—1I have corrected the Translator’s “Uran ",

+ Para is the worthless reading of two MSS.; and as many have Pura,
the ancient form of the name. See Vol. L., p. 177, note %.

{ Those named in the Bhdgavata-purdia, VIII, V., 7, are Puru, Pu-
rusha, and Sudyumna,

§ Sraddhadeva; often taken as a proper name. Vaivaswata is intended.
See p. 2, supra.

|| S8ee Vol. II,, p. 27, for their names.

9 Add ‘etec.” And see p. 15, note }, infra.

** See Book IV., Chapters I.-V., where I return to these kings,

4+ Three MSS. have Nabhaga. As will be seen further on, this king
should seem to bear another name, that of Nfiga, which word several
of my copies give here, as the reading.

1t In two MSS., Dhfishfu; in one, Vishiiu; the former of which lections
is of no account.

§§ Here I correct the “Sanyati” of the original edition. Half my MSS.
have Saryati. )

|||l Not one of my MSS, has this reading. Six—like two of Professor
Wilson’s, now at Oxford—give Nabhaga and Dishfa; two, Nabhiga and
Arishfa; one, Ndbhaga and Dishfa; one, Nabhiga and Dishfa; one, Nabha
and Dishfa, &c. Moreover, it is shown, in the next page, that at least
one of the commentators understands two kings to be here spoken of.
And there is strong ground for believing that herein he is right,

Professor Wilson’s choice of name—to which there is nothing, in any
of the MSS. he used, nearer than HATHY s, occurring in one of
them - must have been suggested by the Nibhinedishtha of the Kigveda
and other ancient writings, to whom he refers in a note to Book IV.,
Chapter I, . aqq SI. 436,
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Kartisha, Pfishadhra, and the celebrated Vasumat.*
The unequalled energy of Vishfiu, combining with

reads, ¥ no doubt incorrectly, Bhfigu, Nabha, and Vivaswat, for
Uttama, Madhu, and Havishmat. ;
The sons of Chikshusha are enumerated in Vol. L., p. 177.
! There is no great variety of nomenclature in this Manwan-
tara. The Viyu adds, to the deities, the Sddhyas, Viswas, Ma-

* The text is as follows:

FEYY JUWY FgRtwEfga:

On this it is remarked, in one of the commentaries, the other being silent:
sgataetayn Cfn fAvaed goudy m
Ffasrin WA FrmmaETstga:

afwmd: | agy wfa w1 g Agree ofa waageud wafa
That is to say, the “Vasumat"” of the text is an epithet of Pfishadhra,
denoting ‘fortitudinous’.

It is thus evident how the commentator here makes out the exact tale
of nine kings.

Discordantly, the Bhagavata—purafia VIIIL., XIII., 2, 3, has lkshwéku,
Nabhaga, Dhfishta, Saryati, Narishyanta, Nabhaga, Dlshfa, Kartisha, Pfi-
shadhra, and Vasumat,—ten, as it distinctly states. Reference will be
made, in the seguel, to IX,, I., 12. See, for nine sons of Vaivaswata,
the Mdrkardeya-purdfa, LXXIX,, 11, 12.

At present, it need only be added, that the Vdyu-purdia, professing
to name but nine sons of the reigning Manu, makes Prarméu the last,
and says nothing of Vasumat as one of his brothers. Later Purdfas
than the Vdyu have manipulated its statements with a very free hand.
For instance, the first line of the stanea in which it speaks of the sixth
and seventh of Vaivaswata’s Rishis, served, pretty certainly, as the type
of the quotation given above; and hence the creation, there, of Vasumat,
This stanza 1s thus expressed

mw ana mﬂm 0

Of the two commentaries adduced in my annotations, that which I have
hitherto designated as the smaller becomes, here at the beginning of
Book III, considerably the ampler. From this point, not to mislead, I
shall, till further notice, distinguish it as B; the other being called A..

+ Si. 485.

+ Havishmat and Viraka, and these only, are spoken of in the Bhd-
gavata-purdia, VIIL, V., 8.
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the quality of goodness, and effecting the preservation
of created things, presides over all the Manwantaras,
in the form of a divinity.* Of aportion of that divini-
ty Yajna was born, in the Swiyambhuva Manwantara,

ruts, and gods sprung from Bhfigu and Angiras. { The Bhaga-
vata} adds the Ribhus; ;3§ and most include the two Aswms, as a
class. Of the Maruts, however, the Hari Vamsa remarks, that
they are born in every Manwantara, seven times seven (or forty-
nine); that, in each Manwantara, four times seven (or twenty-
eight) obtain emancipation, but their places are filled up by per-
sons reborn in that character. So the commentator explains the

passages

ARty g4y ARy aEawa |

wm FfawTR g@rC: gawr wgr: | 7
YAGART (AOETHACAT 247 Hfawa=< wafa | Com-
mentary. AYT AW T@TC: FAA weTldnfa Aqa: | Com-

mentary. It may be suspected, however, that. these passages
have been derived from the simple statement of the Matsya, that,
in all the Manwantaras, classes of Rishis appear by seven and
seven, and, having established a code of law and morality, depart

to felicity:
Wy ¥W §W WY |
1o { wgTf UCH 9w
The Védyu has a rather different list of the seven Rishis: ** or,
Vasumat, the son of Vasnshfha, Vatsdra, descended from Kasyapa;

* fugyfwciowT gefzer fgdt fegar
ARy ZEATTTA '

+ With this enumeration corresponds that in the Mdrk.-pur., LXXIX,, 1.

+ At VIIL, XIIL, 4, it adds, to the Adltyas, Vasus, and Rudras, the
Vléwe devas, Maruts, Aéwins, and Ribhus.

§ For these gods, see Professor Wilson’s Translation of the Rigveda,
Vol. L, p. 46, note a.

| S7. 444. q SI. 445

** In this order: Viwamitra, Jamadngm, Bharadwija, Saradwat, Atri,
Vasumat, Vatsam :

and
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the will-begotten progeny of Akuti.'* When the Swa-

Viswamitra, the son of Gadhi, and of the Kusika race; Jama-
dagni, son of Kuru,§ of the race of Bhrigu; Bharadwija, son of
Brihaspati; Saradwat, son of Gotama,} of the family of Utathya;§
and Brahmakosa or Atri, descended from Brahma.|| All the other
authorities agree with our text.

! The nominal ¥ father being the patnarch Ruchi. (See Vol.I,,
p- 108.)

W AW AW (H AW @TEYR AWM
‘mygu'r ATTEY JT IR UGR SWR U

On this the two commentaries remark: HA® ﬁm Y-
AT | ATHET ATAF AMEW SAHT AW THAED: | wq
TR WS TAT AWUT AT q ST fewtagan
fa)

Accordingto this, “From a portion of him Yajna was born, in the
Swayambhuva Manwantara, of Akiiti; or, in this first Manwantara, Yajna
was born from Ruchi, a god will-begotten of Brakhmd.”” Hence the term
mdnasa must be taken to allude to Ruchi, Akiti's husband, born from
Brahma in the first epoch of the Swiyambhuva Patriarchate. Mdnasa
cannot be applied to the child of a virgin. Males, not females, had
will-begotten offspring.

+ I find Uru; also, Kuda. See Book IV., Ghapter VIL *

% Corrected from “Gautama”. This, importing ‘son of Gotama’, is
Saradwat’s patronymic, See Book IV., Chapter XIX.

§ Corrected from ¢ Utatthya”. In Vol. I, p. 153, note 2, I have
amended “Uttathya”.

In Professor Wilson’s Translation of the Rigveda, Vol. IL, p. 63, ap-
pears “Uchatthya” —recte, Uchathya—as father of Dirghatamas; and it
is added, in a note: *“The reading of the Purdnas is, invariably, Uttathya.”
“Utatthya” occurs ibid., p. 83, note 6. These spellings, which I have
never met with, must be incorrect; as the etymology—uchatha, ‘praise —
of the Vaidik form of the name, Uchathya, clearly evinces,

These and suchlike minutizz are not purposeless, seeing that the
great Sanskrit Dictionary of Messrs. Boehtlingk and Roth inserts so
copiously, as variants, transformations of proper names which owe their
existence to mere inadvertence, but the reality or unreality of which
cannot be judged of in the absence of manuscripts.

|| Swdyambhuva, in the original, 9 But see note * in this page.
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rochisha Manwantara had arrived, that divine (Yajna)
was born as Ajita, along with the Tushita gods, the
sons of Tushit4. In the third Manwantara,* Tushitat
was again born of Satya, as Satya, along with the class
of deities so- denominated. In the next period, Satya
became Hari,: along with the Haris, the children of
Hari.§ The excellent Hari was again born, in the Rai-
vata Manwantara, of Sarhbhiiti, || as M4nasa, along with
the gods called Abhitarajasas.¥ In the next period,
Vishhu** was born of Vikunthi, }+ as Vaikuntha, along

* Bhagavat then appeared as Satyasena, along with the Satyavratas,
according to the Bhdgavala-purdda, VIIL, L., 25.

+ Here a name of Vishfiu.

1 Son of Harini and Harimedhas, says the Bhkdgavata-purdia, VIIL,
I., 30.

§ The original has the locative !‘&rﬂ"[‘, which supposes Harya for the
nominative.

|| Bhagavat manifested himself as Ajita, son of Vairaja and Sambhuti,
in the time of the sixth Manu, Chakshusha, according to the Bhdgavata-
purdda, VIIL, V., 9. We read, in this page, that Vishfiu appeared as
Ajita, in the age of Swarochisha. His epiphany then was as Vibhu, son
of Vedaéiras and Tushita, declares the Bhdgavata-purdda, VIIL, L, 21.

4 All my MSS8.—except that four of them have m: for ‘(‘l‘!'a: -
concur in reading:

R s o= 2w P /T § WA |
AT TR aﬁt T

‘In the Raivata patriarchal period, again, Hari, best of gods, was born,
of Sarhbhiti, as the divine Manasa,— originating with the deities called
Rajasas’,

Minasa is no inappropriate name for a deity associated with the Ra-
jasas.” We appear to have, in it, mdnasam—the same as manas— with
the change of termination required to express male personification. See
Vol. L, p. 35, note *,

Sambhiti had a son Paurfamasa. See Vol. L, p. 153. Also see the
note immediately preceding: this, and note |, at p. 10, supra.

** In the original, Purushottama.

+t We must read Vikunithd., The Sanskrit presents the locative case as

Vikufiths’s husband was Subhra, alleges the Bhdgavata-purdsa, VIIL,
L - 2
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with the deities called Vaikunthas.* In the present
Manwantara, Vishiiu was again born as Vimana, the
son of Kasyapa hy Aditi.+ With three paces: he sub-
dued the worlds, and gave them, freed from all embar-
rassment, to Purandara.’ These are the seven persons

! There is no further account of this incarnation in the Vishiu
Purana. Fuller details occur in the Bhagavata, Kirma, Matsya,

V., 4. But, according to that authority, Vikunitha appeared in the fifth
Patriarchate, not, as here, in the sixth,

* That these gods appeared under Raivata, not under Chakshusha, we
read in p. 9, supra.

+ Hence, Vamana was brother of the A'dityas and Tushitas, See
Vol. I, p. 27. Also see p. 3, note *, supra. He is called the last-
born of the Adityas, in the Bhdgavaia-purdia, VIIL, XIIL, 6.

3 On the three strides of Vishiu, by reason of which he is called Tri-
vikrama, see Professor Wilson's Translation of the Rigveda, Yol. I., In-
troduction, p. xxxiv.; and Vol. IV., p. 17, note: also, Original Sanskrit
Texts, Part 1L, pp. 187 and 214—216; Part 1V., Chapter II., especially
pp. 54-58, and pp. 118, 119,

Dr Muir, in his Mataparikshd, Part I,—p. 105 of the Sanskrit, p. 16
of the English,—and twice in pages, just referred to, of his Texts, has
quoted and translated a curious relevant passage from Durga Achirya
on Yaska's Nerukta. It is subjoined, together with Dr. Muir's latest

version of it: ’
fawifea: | awfafa | fra®
Wﬁw@::mmﬂéfﬂwﬁﬁ‘%m

|
“Vishfin is the sun [Aditya]. How so? Because [the hymn] says.
‘In three places he planted his step’; i. e., plants his step, [makes] a
planting with his steps. Where, then, is this done? ‘On the earth, in
the firmament, and in the sky’, according to Sakapudi. Becoming ter-
restrial fire, he strides over, abides in, whatever there is on earth; in
the shape of lightning, in the firmament; and in the form of the sun,
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by whem, in the several Manwantaras, created beings
have been protected. Because this whole world has
been pervaded by the energy of the deity, he is entitled
Vishniu, from the root Vis, ‘o enter’, or ‘pervade’; for
all the gods, the Manus, the seven Rishis, the sons of
the Manus, the Indras the sovereigns of the gods, all
are but the impersonated might* of Vishnu.®

and Vdmana Puranas. The first of these (Book VIII, Chapters
15—23) relates the penance and sacrifices of Bali, son of Viro-
chana, by which he had overcome Indra and the gods, and ob-
tained supreme dominion over the three spheres. Vishnu, at the
request of the deities, was born as a dwarf, Vamana, the son of
Aditi by Kasyapa; who, applying to Bali for alms, was promised,
by the prince, whatever he might demand, notwithstanding Sukra,
the preceptor of the Daityas, apprised him whom he had to deal
with. The dwarf demanded as much space as he could step over
at three steps, and, upon the assent of Bali, enlarged himself to
such dimensions as to stride over the three worlds. Being wor-
shipped, however, by Bali and his ancestor Prahlada, he conceded
to them the sovereignty of Patala.
! See the same etymology in Vol. 1., p. 4, note 2.

in the sky. As it is said (in the R. V,, X,, 88, 10): ‘They made him
to become threefold’. Aurfiavabha Achirya thinks [the meaning is] this:
‘He plants one foot on the ‘samdroharia’ (place of rising), when mounting
over the hill of ascension; [another], on the ‘visksiupada’, the meridian
sky; [a third], on the ‘gayafiras’, the hill of setting”.

* VibhitayakK, potencies’.

2.



CHAPTER II.

Of the seven future Manus and Manwantaras. Story of Sanjna and
Chhaya, wives of the Sun. Savarii, son of Chhéy4, the eighth
Manu. His successors, with the divinities, &c. of their respec-
tive periods. Appearance of Vishnu in each of the four Yugas.

MAITREYA.—You have recapitulated to me, most
excellent Brahman, the particulars of the past Manwan-
taras. Now give me some account of those which are
to come.

PARASARA.—Sanjné, the daughter of Viswakarman,
was the wife of the Sun, and bore him three children,
the Manu (Vaivaswata), Yama, and the goddess Yami
(or the Yamun4 river). Unable to endure the fervours
of her lord, Sanjné gave him Chhéy4, as his handmaid,
and repaired to the forests, to practise devout exer-
cises.* The Sun, supposing Chhéya to be his wife

! That is, her shadow, or image. It also means ‘shade.’ The
Bhigavata, + however, makes both Sanjnéd and Chhdyd danghters
of Viswakarman. According to the Matsya, Vivaswat, the son
of Kadyapa and Aditi, had three wives: Réjni, the daughter of
Raivata, by whom he had Revanta; Prabhd, by whom he had
Prabhdta; and, by Sanjnd, the daughter of Twashifi, the Manu,
and Yama, and Yamund. The story then proceeds much as in
the text.

* “Devout exercises” renders lapas.

t VIIL, XIII, 8. In the next stanza it adds, that some give the Sun
a third wife, Vadavd. The commentator, Sridhara, identifies her, never-
theless, with Sanjnd, who is said—VI,, VI,, 38—to have been transformed
into a mare—vadavd.
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Sanjn4, begot, by her, three other children, Sanai$chara
(Saturn), another Manu (Sévarni*), and a daughter,
Tapatf (the Taptee river). Chhéya, upon one occasion,
being offended with Yama,' the son of Sanjni, de-
nounced an imprecation upon him, and, thereby, re-
vealed to Yama, and to the Sun, that she was not, in
truth, Sanjn4, the mother of the former.§ Being further
informed, by Chhéyé4, that his wife had gone to the
wilderness, the Sun beheld her, by the eye of medita-
tion,! engaged in austerities, in the figure of a mare,
(in the region of Uttara Kuru §). Metamorphosing him-
self into a horse, he rejoined his wife, and begot three
other children,—the two Aswins|| and Revanta,—and
then brought Sanjnd back to his own dwelling. To
diminish his intensity, Viswakarman placed the lumi-
nary on his lathe, to grind off some of his effulgence,
and, in this manner, reduced it an eighth: for more

! Yama, provoked at her partiality for her own children,
abused Chhays, and lifted up his foot, to kick her. She cursed
‘him to have his leg affected with sores and worms: but his father
bestowed upon him a cock, to eat the worms and remove the
discharge; and Yama, afterwards propitiating Mahadeva, obtained
the rank of Lokapala, and sovereign of Tartarus. 9

* Not named, here, in the original.
 ETATENT T ITY AT FIAT 92T
arRgREY gfRfcamEiagRy: o

t Samddhi. ‘
~ § This parenthesis, as usual, is supplied by the Translator.

|| See Professor Wilson's Translation of the Rigveda, Vol. I., Intro-
duction, pp. xxxv., xxxVI;, and p. 8, note a; also, Vol. I, Iutroduction,
p. v .

94 See the Mdrkaddeya-purdda, Chapter LXXVII,
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: L4
than that was inseparable.! The parts of the divine
Vaishnava splendour, residing in the sun, that were
filed off by Viéwakarman, fell, blazing, down upon the
earth; and the artist constructed of them the discus
of Vishfu, the trident of Siva,* the weapon? of the
god of wealth,t the lance of Karttikeya,: and the
weapons of the other gods: all these Viswakarman
fabricated from the superfluous rays of the sun.?

The son of Chhay4, who was called, also, a Manu,
was denominated Savarni,*§ from being of the same
caste (Savarna) as his elder brother, (the Manu Vai-

! The Matsya says, he trimmed the Sun everywhere except
in the feet, the extent of which he could not discern. Conse-
quently, in pictures, or images, the feet of the Sun must never
be delineated, under pain of leprosy, &c.

7 The term is Sibik4, which properly means ‘a litter’. The
commentator calls it Astra, ‘a weapon’. ||

? This legend is told, with some variations of no great im-
portance, in the Matsya, Markafideya, and Padma Purinas
(Swarga Kharida), in the Bhigavata, and Hari Varhda, T &e.

4 The Mérkarideya,** whilst it admits Sévarsi to be the son
of the Sun, has a legend of his former birth, in the Swarochisha
Manwantara, as Suratha Réja, who became a Manu by having
then propitiated Devi. It was to him that the Durga Mahdtmya t+
or Chandi, the popular narrative of Durgd’s triumphs over various
demons, was narrated.

* Substituted, by the Translator, for Rudra.
+ This is to translate Dhanada, one of the names of Kubera.
+ The original has Guha.
§ Savarna is a variant.
|| 8o both the commentators call it.
« Chapter IX,
** Chapter LXXXI,
¥+ Or Devi-mdhdtmya.
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vaswata). He presides over the ensuing, or eighth,
Manwantara,® the particulars of which, and the fol-
lowing, I will now relate. In the period in which S4-
varni shall be the Manu, the classes of the gods will be
the Sutapas, Amitibhas, and Mukhyas; twenty-onet of
each. The seven Rishis will be Diptimat, Galava,
Réma,: Kfipa,§ Drauni,| my son Vyisa® (will be
the sixth); and the seventh will be Rishyastinga.? The
Indra will be Bali, the sinless son of Virochana, who,
through the favour of Vishnu, is, actually, sovereign

! The Viyu has Jamadagnya (or Parasurama), of the Kusika
race; Galava, of that of Bhfigu;** Dwaipayana (or Vydsa), of
the family of Vasishiha; Kfipa, the son of Saradwat; Diptimat,
descended from Atri; Rishyaéx"inga., from Kasyapa ; and Aswattha-
man, the son of Drona, of the Bhiradwaja family. The Matsya
and Padma have Satdnanda, in place of Diptimat.

* Called Savariika or Savariaka, in the Sanskrit.

+ My MSS. say ‘twenty’; since they read:

At g Jarmadar FHw: ga )

And both the commentaries observe: ﬁ![ﬁ: | ﬁmm: |
The Vdyu-purdsia, too, has twenty; and so the Mdrkardeya-purdia,
LXXX,, 5.

+ Otherwise known as Parasurama.

§ Drona’s brother-in-law.

|| I e., son of Drofa; namely, ASwatthiman. See Book IV., Chapter XIX.
Three of my MSS, have Droni, as has the printed Mdrkaideya-purdsia,
LXXX., 4. This form sins against grammar.

« Distinguished as Badardyana.

** My MBS, here differ from the text, in reading:

AT Ty ATHITHY WA |

That is to say, Gdlava was a Kaudika, and Jimadagnya, a Bhdrgava.
See pp. 14—16, note 1; and p. 16, note +, supra. Also see Professor
Max Miller's History of Ancient Sanskrit Literature, p. 380; and p. 418,
note 1. . ‘
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of part of P4tala.* The royal progeny of Savarni will
be Virajas, Arvarfvat,+ Nirmoha,: and others.§

The ninth Manu will be Daksha-savarni.?|| The P4-
ras, T Marichigarbhas, and Sudharmans will be the

! The four following Sévarnis are described, in the Vayu,
as the mind-engendered sons of a daughter of Daksha, named
either Suvratd (Viyu) or Priya (Brahma), by himself and the
three gods, Brahmd, Dharma, and Rudra, to whom he presented
her on Mount Meru; whence they are called also Meru-savarnis.
They are termed Savartis, from their being of one family or caste:

TETEITEATT ¥ gt AT )

FAUT AR g ¥ AY wA9qQ U
According to the same authority, followed by the Hari Vamsa, **
it appears that this Manu is also called Rohita. Most of the
details of this and the following Manwantaras are omitted in
the Matsya, Brahma, Padma, and Mérkafideyat Purafias. The
Bhagavataii and Kurma give the same as our text; and the
Véyu, which agrees very nearly with it,§§ is followed, in most

¢ U TATeTeGEE ] |
- mga@yt afefE wirafa

+ The “Arvarivas” of the former edition was an oversight. Variants
which I find are Urvarivat, Urvaravat, and Arvariyat.
: 3 Two of my MSS. have Nirmoka; one, Nirmogha.

§ According to the Bhdgavata-purdda, VII., XIIL, 11, 12, the gods
will be the Sutapas, Virajas, and Amfitaprabhas; and among the sons of
Savarii will be Nirmoka and Virajaska.,

|| Al my MSS, have Dakshasivarna. The ninth Manu will be son
of Varuna, according to the Bhdgavata-purdda, VIIL, XIIL, 18,

€ Three MSS. give Paras.

** 81, 468. 4

++ This Purdna should here be omitted,. as it contains a full exhibition
of the details referred to. See its chapters XCIV. and C.

++ It will be seen, from my notes, that its agreement with our text is

not of the closest. ‘ i
§§ If my five MSS. are to be trusted, it deviates therefrom very
widely. I have recorded only a few specimens of these deviations.
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three classes of divinities; each consisting of twelve:
* their powerful chief will be the Indra  Adbhuta. Sa-
vana, Dyutimat, Bhavya,* Vasu, Medhadhfiti, Jyo-
tishmat, and Satya will be the seven Rishis. Dhfita-
ketu,; Diptiketu,§ Panchahasta, Nirdmaya,|| Prithu-
srava, T and others, will be the sons of the Manu.**
In the tenth Manwantara, the Manu will be Brahma-
savarni: ¥ the gods will be the Sudhdmans, Viruddhas,::
and Satasankhyas: the Indra will be the mighty Sénti:§§

respects, by the Hari Vaméa. The Matsya and Padma are pe-
culiar in their series and nomenclature of the Manus themselves:
calling the ninth, Rauchya; tenth, Bhautya; eleventh, Meru-sa-
vérii, son of Brahmé; twelfth, Rita; thirteenth, Ritadhiman;
and fourteenth, Viswaksena. The Bhigavata calls the two last
Manus Deva-savarni and Indra-savarii.

* Of three MSS. the reading is Havya; and one has Sahya.

+ Professor Wilson had “ Medhatithi”, which I find nowhere. Two of
my MSS. have Medhamfiti, a bad lection for what all the rest give, the
name in the text. ' :

+ In a single MS. is Dhritiketn.

§ The former edition had “Dfiptiketa”, for which I find no authority.
A plurality of my MSS. read, like the Vdyu-purdria, as above; while
five have Diptaketn; and two, Dasaketu.

|| It seems very likely that we here have nirdmaya, ‘free from disease’,
as an epithet of Panchahasta. In the Vdyu-purdsia, it qualifies, in the
plural, names preceding it.

« The Vayu-purdia reads Prithuiravas. ’

“* Of the sons of this Manu the Bhdgavata-purdsia, VIII, XIIL., 18,
names only Bhutaketu and Diptaketu.
4+ He is called Brahmasavarfa, also, as in the original of the end of

this paragraph:
Tfewfa ggaTw )
He will be son of Upaéloka, according to the Bhdgavata-purdria, VIIL,
XIII, 21. :
41 One MS. gives. Viéuddhas.
§§ Sambhu: Bhdgavata-purdda, VIIL, XIIL, 22.
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the Rishis will be Havishmat, Sukfiti, Satya,* Apém-
mirti, Nabhaga, Apratimaujas, and Satyaketu:t and
the ten sons of the Manu will be Sukshetra, Uttamau-
jas, Harishena,! and others.

In the eleventh Manwantara, the Manu will be
Dharma-sdvarni:§ the principal classes of gods will be
the Vihangamas, Kémagamas,|| and Nirménaratis, q
each thirty in number;' of whom Vfisha** will be the
Indra: the Rishis will be Niéchara, Agnitejas, Va-
pushmat, Vishnu, i+ Aruni,t Havishmat, and Anagha:§§

! Hence the Véyu identifies || || the first with days; the second,
with nights; and the third, with hours. 1Y

* Four of my MS8S. have Sahya; and two others have corruptions
of it.

+ Saptaketu appears in three MSS.

1 Four MSS. have Bhurishena; and this is the reading of the Vayu-
purdra, and of the Bhdgavala-purdsa, VIIL, XIIL, 21.

§ In the original we have the elongated form, Dharmasavarnika.

|| In the Vadyu-purdria, Kamajas (or Vihangamas) and Manojavas.

o1 The Vdyu-purdiia, by twice beginning a line with this word, proves
" that we are not to read Anirmanaratis, ‘of measureless enjoyment’; for
the original —which, by the by, in none of my MSS. has -ﬁﬁ'r!l'*
might, otherwise, be taken to combine the names of the second and third
classes of gods into a compound, thus:

Tt ATRAATRTICAaET |

Two copies have Nirvanaruchis, like the Bhdgavata-purdda, VIIL,
XIII., 26.

** Vaidhfita; Bhdgavata-purdia, VIIIL, XIIL, 26.

++ One MS, has Vfishni; one, Dhriti.

1t Four MSS. exhibit Varuni, the lection of the Vdyu-purdia. The
reading of the Bhdgavata-purdsia, VIII,, XIIE, 26, in Aruda.

§§ Anaya, in three of my MSS,

|Il] I find a different adjustment of these identifications: but my MSS.
differ, perhaps, from those used by Professor Wilson.
9 Muhirta,
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the kings of the earth, and sons of the Manu, will be
Sarvaga,* Sarvadharman, Devianfka, and others.

In the twelfth Manwantara, the son of Rudra, Sa-
varni,}will be theManu: Ritadhéman? will be the Indra:
and the Haritas, Lohitas,§ Sumanasas, and Sukar-
mans|| will be the classes of gods, each comprising
fifteen. Tapaswin, Sutapas, Tapomurti, Taporati, Ta-
podhfiti, Tapodyuti,T and Tapodhana will be the
Rishis:** and Devavat, Upadeva, Devaéreshtha, and
others, will be the Manu’s sons, and mighty monarchs
(on the earth).

In the thirteenth Manwantara, the Manu will be
Rauchya:*{+ the classes of gods, thirty-three in each,

! The son of the Prajdpati Ruchi (Vayu, &c.), by the nymph
Ménini,{} the daughter of the Apsaras Pramlocha (Markandeya).

* The “Savarga” of the former edition must have been a mere over-
sight. In two of my thirteen MSS., the name is Sarvatraga; that fol-
lowing being Sudharmatman, The Vdyu-purdia has Sarvavega, followed
by Sudharman.

According to the Bhdgavata-purdia, VIII, XIIL, 25, the eleventh
Manu will engender Satyadharman and nine other sons.

+ Savarfia, in my copies.

1 “Ritudhdma”, the name in tke first edition, was simply a typo-
graphic error, I take it, as to its second syllable. One of my MSS, seems
to have Kshatadhiman. Similarly as in all my MSS. but one, Ritadha-
man is the reading of the Bhdgavata-purdsia, VIIL, XIIL, 29,

§ A single MS. has, like the Vdyu-purdsia, Rohitas.

|| A fourth class of gods is here omitted. Ten of my MSS, call them
Taras; one, Suriipas; one, Suripas; and one, Supiras, The Viyu-pu-
rdria seems to have Suparvas.

o] This name is implied, not expressed in full; the original being:

: agra: |

* Of the Rishis under the twelfth Manu the Bhdgavata-purdia, VIIL,

XIIL, 29, names only Tapomurti, Tapaswin, and Agm'dhrah.
++ Devasavarii: Bhdgavata-purdria, VIIL, XIIL, 31.

3+ Malini, in some MSS., as in the Calcutta edition, XCVIIL, 5. It

may be a Bengal corruption.
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will be the Sutrdmans,* Sukarmans, and Sudharmans;
their Indra will be Divaspati: the Rishis will be Nir-
. moha,! Tattwadarsin,§ Nishprakampa, Nirutsuka,
Dhritimat, Avyaya, and Sutapas: and Chltrasena, Vi-
chitra, and others, will be the kings.

In the fourteenth Manwantara, Bhautya || will be the
Manu;* Suchi, the Indra: the five classes of gods will
be the Chéikshushas, the Pavitras, Kanishthas, Bhra-
jiras,T and Vach4vriddhas: ** the seven Rishis+f will be
Agnibshu,$ Suchi, Sukra, Méigadha, §§ Geidhra, |||

! Son of Kavi, by the goddess Bhuti, according to the Viyu;
but the Mérkandeya 19 makes Bhiti the son of Angiras, whose
pupil, Sénti, having suffered the holy fire to go out in his mas-
ter’s absence, prayed to Agni, and so propmated him, that he
not only relighted the flame, but desired Sénti to demand a further

* For the “Sudhimans” of the former edition I find no warrant.
Sutramans is the name in the Vdyu-purdria. Two of my KSS havo
Susdarmans.

1 These are not recogmzed in the Bhdgavata-purdia, VIIL., XIIL, 32.

* One of my MSS. shows this name written over Nirmoka, the reading
of the Bhdgavata-purdia, VIII., X1IIL, 32,

§ Tattwadarfa, the reading of the Bhagavata-purdria, VIII XIIL, 32,
occurs in a single copy.

|| Indrasavarfi: Bhagavam-paraﬁa, VIIL, XIIL, 34.

o[ The Vdyu-purdria has Bhéjiras or Bhajaras,

** This is the reading of the Vdyu-purdia, likewise. *Vavriddhas”
is in the old edition: but it looks like an inadvertence only. Two of
my MSS. have Vachavrittas.

1+ They are said to be Agnibahu, Suchi, Suddha, Ma.gadha, and others,
in the Bhdgavata-purdsda, VIIL, XIIL, 35.

11 Agnivdyu is in one MS. '

§§ In two of my MSS. is what looks like the meaningless name Ma-
madha.
|l Such is the lection of two of my MSS.; while all the rest have
Agnidhra,—as has the Vdyu-purdsia,—or cormptlons thereof.
€9 Chapter XCIX.
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Yukta,* and Ajita:} and the sons of the Manu will be
Uri,: Gabhira,§ Bradhna,|| and others,™ who will be
kings, and will rule over the earth.*

At the end of every four a.ges*’ there is a dlsap-
pearancett of the Vedas; and it is the province of the
seven Rishis to come down upon earth, from heaven,
to give them currency again.:! In every Krita age,

boon. Santi accordingly solicited a son for his Guru; which son
was Bhiti, the father of the Manu Bhautya.

! Although the Puranas which give an account of the Man-
wantaras agree in some of the principal details, yet, in the minor
ones, they offer many varieties, some of which have been noticed.
These chiefly regard the first six and the eighth. Except in a
few individual peculiarities, the authorities seem to arrange them-
selves in two classes; one comprehending the Vishnu, Viyu,
Kurma, Bhagavata, and Mé.rkaﬂ&eya; and the other, the Matsya,
Padma, Brahma, and Hari Vamsa. The Miérkarideya, although
it agrees precisely with the Vishiu in its nomenclature, differs
fromr it, and from all, in devoting a considerable number of its
pages to legends of the origin of the Manus, all of which are,
evidently, of comparatively recent invention, and several of which
have been, no doubt, suggested by the etymology of the names
of the Manus.

* Two MSS8. have Mukta.

+ Arjita is the lection of two MSS,

* Uru, in a single copy.

§ Six M8S. give the synonymous Gambhira.

|| One M8. has Budhna; one, Budhnya; one, Randhra.

« These sons, agreeably to the Bhdgavata-purdda, VIII., XIIL, 34,
will be Urubuddhi, Gambhirabuddhi, and others. The Vdyu-purdra has,
apparently, Ojaswin, Subala, and Bhautya.

. Y“ga

. -H- Viplava.
# Compare the Makdbhdrata, Sam-pdman, 4l. 7660, quoted and trans-
lnted in Original Sanskrit Texts, Part IIL., p. 90.
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the Manu (of the period) is the legislator or author®

of the body of law, the Smfiti; the deities of the dif-
ferent classes receive the sacrifices during the Manwan-
taras to which they severally belong; and the sons of
the Manu themselves, and their descendants, are the
sovereigns of the earth for the whole of the same
term. The Manu, the seven Rishis, the gods, the sons
of the Manu, who are the kings, and Indra,f are the
beings who preside over the world during each Man-
wantara.

An entire Kalpa,: O Brahman, is said to comprise
a thousand ages, § or fourteen Manwantaras;® and it is
succeeded by a night of similar duration; during which
he who wears the form of Brahm4, Janéirdana, the
substance of all things, the lord of all, and creator of
all, involved in his own illusions, and having swallowed
up the three spheres, sleeps upon the serpent Sesha,
amidst the ocean.? Being, after that, awake, he, who

! A thousand ages of the gods and fourteen Manwantaras are
not precisely the same thing, as has been already explained.
(See Vol. I, p, 51, note 2.)

? The order of the text would imply, that, as Brahmd, he
sleeps upon Sesha: but, if this be intended, it is at variance with
the usual legend, that it is as Vishnu or Nardyana that the deity
sleeps in the intervals of dissolution. The commentator | ac-
cordingly qualifies the phrase Brahmaripadhara (@I by

* “Legislator or author” is to translate praset/, ¢ promulgator’.

+ Sakra, in the original.

+ For the names of twenty-eight Kalpas, as enumerated in the Vdyu-
purdria, see Dr. Aufrecht’s Catalogus, &c., pp. 51, 52.

§ To render yuga.

|| Rather, both the commentators.



BOOK 1I1., CHAP. II. 31

_is the universal soul, again creates all things, as they
were before, in combination with the property of foul-
ness (or activity): and, in a portion of his essence, as-
sociated with the property of gooduess, he, as the
Manus, the kmgs, the gods, and their Indras, as well
as the seven Rishis, is the preserver of the world. In
what manner Vishfiu, who is characterized by the at-
tribute of providence* during the four ages, effected
their preservation, I will next, Maitreya, explain.

In the Ktita age, Vishnu, in the form of Kapila and
other (inspired teachers), assiduous for the benefit of
all creatures, imparts to them true wisdom. In the
Tret4 age, he restrains the wicked, in the form of a
universal monarch,! and protects the three worlds. In
the Dwépara age, in the person of Veda-vyasa, he di-
vides the one Veda into four, and distributes it into
innumerablet branches;: and, at the end of the Kali
(or fourth age), he appears as Kalki, and reestablishes
the iniquitous in the paths (of rectitude). In this man-

the term Diva (ﬁ'qr) ¢Vishiiu wears the form of Brahma by

day; by night, he sleeps on Sesha, in the person of Nérdyaria:’
R * YA | This, however, may be

suspected to be an innovation upon an older system; for, in

speaking of the alternations of creation and dissolution, they are

always considered as consentaneous with the day and night of

Brahméa alone.

! As a Chakravartin.

* Sthits.
¥ Literally, ‘hundreds of’, fata.

+ For a more literal rendering of this paragraph, down to this point,
see Original Sanskrit Texts, Part III., p. 20.
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ner the universal spirit preserves, creates, and, at last,
destroys, all the world.*

- Thus, Brahman, I have described to you the true
nature of that great being who is all things, and be-
sides whom there is no other existent thing, nor has
there been, nor will there be, either here or elsewhere.
I have, also, enumerated to you the Manwantaras, and
those who preside over them. What else do you wish
to hear?

* rRAsIY ufcarfa wfa v )
T TR GRTAT TR ELE a9




CHAPTER III.

Division of the Veda into four portions, by a Vyisa, in every
Dwépara age. List of the twenty-eight Vyédsas of the present
Manwantara. Meaning of the word Brahma. :

MAITREYA.—I have learned from you, in due
order, how this world is Vishnu, (how it is) in Vishnu,
(how it is) from Vishnu: nothing further is to be
known. But I should desire to hear how the Vedas
were divided, in different ages,* by that great being,
in the form of Veda-vyasa; who were the Vyasas of
their respective eras; and what were the branches into
which the Vedas were distributed.

ParASarA.—The branches of the (great) tree of the
Vedas are so numerous,t Maitreya, that it is impos-
sible to describe them at length. I will give you a
summary account of them.

In every Dwépara (or third) age, Vishnu, in the
person of Vyésa, in order to promote the good of
mankind, divides the Veda, which is (properly, but)
one, into many portions. Observing the limited per-
severance, energy, and application of mortals, he
makes the Veda fourfold, to adapt it to their ca-
pacities; and the bodily form which he assumes, in
order to effect that classification, is known by the
name of Veda-vyésa.: Of the different Vyésas in the

® Yuga, rendered by ‘““eras”, just below.
+ Literally, ‘by thousands’, sahasraéak.

! ¥ O wet wTed AywTgTRA. ¥
fearg gdhyaT it g E
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present Manwantara,’ and the branches which they
have taught, you shall have an account.

Twenty-eight times have the Vedas been arranged,
by the great Rishis, in the Vaivaswata Manwantara in
the Dwépara age;* and, consequently, eight and
twenty Vyésas have passed away; by whom, in their
respective periods, the Veda has been divided into
four. In the first Dwéapara age, the distribution was
made by Swayambhi (Brahma) himself; in the second,
the arranger of the Veda (Veda-vyasa) was Prajépati
(or Manu); in the third, Usanas; in the fourth, Bfi-
haspati; in the fifth, Savitfi; in the sixth, Mfityu
(Death, or Yama); in the seventh, Indra; in the eighth,
Vasishtha; in the ninth, Saraswata; in the tenth, Tri-
dhéman; in the eleventh, Trivfishan;f (in the twelfth),
Bharadwéja;: in the thirteenth, Antariksha; in the
fourteenth, Vaprivan;§ in the fifteenth, Trayyéaruna;?

! The text has: ‘Hear, from me, an account of the Vydsas
of the different Manwantaras’:

e T ¥ FraraiarEan s /)

But this is inconsistent with what follows, in which the ennmera-
tion is confined to the Vaivaswata Manwantara.
? This name occurs as that of one of the kings of the solar

__ waﬁwm

Vishiiu is here called “the enemy of Madhu.”

* A more exact translation of Paraara’s reply, breaking off here, will
be found in Original Sanskrit Texts, Part IIL, pp. 20, 21.

+ Three MSS. have Trivrisha; and so has the Kurma-purdsia.

+ I find Bharadwaja in six MSS.; and this lection seems best, as the
nineteenth Vydsa is called Bharadwaja.

§ So read seven of my MSS.; while two give Vamrivan, and others,
Vajrivan, Vyaghrivan, Vapovan, &c. &c. Professor Wilson's “ Vapra”,
now discarded, I have nowhere met with.

|| Trayyaruni, in two MSS. Isthe name Traiyiruta, or Traijdruni?

.
o1
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in the sixteenth, Dhananjaya; in the seventeenth, Ktit-
anjaya; in the eighteenth, Rinajya;* (in the nine-
teenth), Bharadwéja;¥ (in the twentieth), Gautama;:
in the twenty-first, Uttama, also called Hary4tman; (in
the twenty-second), Vena,§ who is likewise named
Réjasravas;| (in the twenty-third), Saumadushméyana,¥
also Trinabindu;* (in the twenty-fourth), Riksha, +
the descendant of Bhfigu, who is known also by the
name Valmiki; (in the twenty-fifth), my father, Sakti, 1t

dynasty, and is included, by Mr. Colebrooke, amongst the per-

* The Translator has “Rifa”, for which my MSS. furnish no war-
rant. Six of them exhibit Rifajya; two, this, with Rifadya written over;
three, Kfitin; others, Rifavya and Ridin.

+ A single MS has Bharadwédja. See note } in the last page.

1 Substituted for Professor Wilson's “Gotama”, which none of my
MSS. countenances.

§ Exchanged for “Vefa”, which is in but one of my MSS.

|| Almost as common a reading is Rajasravas: and one of my MSS.
gives Vaijasravas; another, Vajasrava. Again, three of them, including
those accompanied by commentary B, have, instead of ToEIg 4,
JTAHITAL:, “of the line of Vajasrava.”

9 Eight MSS. have Somak$ushmayana; two, Somaliushmdpania; others,
Somayushmayana, Somoyushmapana, and Somadushménaya. The Trans-
lator put “Somadushmapana™, My conjectural Saumasushmayana would
be descendant of Somadushma, mentioned in the Satapatha-brihmasia, XI.,
IV, 5, and elsewhere.

That the Kurma-purdiia was compiled after our Purifa had become
corrupted, as to the name in question, might be inferred from my MSS.,
which read:

¢ qC
~** According to the Keirma-purdsia, Tfihabindu was the twenty-third Vyasa,
Ushmapana being the twenty-second. See note § in the next page.

++ In one MS,, ﬁ.lkshya in another, Daksha. .

+t Three MSS have Saktri. In Vol. I, p. 8, the Translator, after
speaking, in a note, of “Saktl, the son of Vamshfha," and father of Pa-
rifara, calls him “Sakti or Saktri;” touching the first of which, Sakti,
I there hastily observe: “This is hardly the name of a male. The right

3#
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was the Vyésa; I (was the Vyasa of the twenty-sixth
Dwépara), and was succeeded by Jétidkarna;* the
Vyésa (of the twenty-eighth), who followed him, was
Krishna Dwaipayana. These are the twenty-eight
elder Vyisas, by whom, in the preceding Dwépara
ages, the Veda has been divided into four. In the
next Dwépara, Drauni (the son of Drona) will be the
Vyésa, when my son, the Muni Kfishna Dwaip4yana,
who is the actual Vyésa, shall cease to be (in that
character).’

sons of royal descent who are mentioned as authors of hymns
in the Rig-veda.'l' Asiatic Researches, Vol, VIIL., p. 383.1
! A similar list of Vydsas is given in the Kirma§ and Va-

word seems to be Saktri.” On this observation Dr. Kern, in his meri-
torious edition of the Brihat-samhitd, Preface, p. 31, comments in these
words: “F. E. Hall remarks that Sakti is ‘hardly the name of a male.’
As if a male were intended! Sakti is the heavenly power of Indra-Agni,”
Assuredly, a male is intended; and Qakﬁputra, as Paraéara is called in
the Mahdbhdrata, is not to be rendered, as by Dr. Kern, ‘‘the son of
strength”,—but “son of Sakti,"—unless we consent to regard the attri-
bute of strength as offspring of Vasishtha, For Pardsara, as son of
Sakti, and grandson of Vasishtha, see the Anukramarikd to the Rigveda,
on I, LXV,, &c. &c. And the Rigveda itself— VII., XVIIL, 21 —makes
mention of Paradara, no less than of Vasishtha, as if he were anything
but a myth. Further, Sakti, as “the heavenly power of Indra-Agni,” is,
so far as I am at present informed, altogether a novelty.

* This is the reading of eleven of my MSS.; and the other two have
Jatikarfya, which seems to be the lection of the Vdyu-purdda. Hence
1 have displaced Professor Wilson's “Jaratkaru.”

+ See the Anukramarikd to the Rigveda, on V., XXVIL., and IX.,
CX. The Vaidik form of the name is Tryarufa.

t Or Miscellaneous Essays, Vol. L., p. 23.

§ The list stands there as follows:

1. Swayambhuva, 4. Brihaspati.
2. Prajdpati. 5. Savitfi,
8. Ufanas. ’ 6. Mfityu,
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The syllable Om is defined to be the eternal mono-
syllabic Brahma.! The word Brahma is derived from

yu* Purdnas. Many of the individuals appear as authors of different
hymns and prayers in the Vedas; and it is very possible that
the greater portion, if not all of them, had a real existence;
being the framers, or teachers, of the religion of the Hindus,
before a complete ritual was compiled.

! We have already had occasion to explain the sanctity of
this monosyllable (see Vol. I., p. 1, note 1), which ordinarily com-
mences different portions of the Vedas, and which, as the text
describes it, is identified with the supreme, undefinable deity, or
Brahma. So, in the Bhagavad-gita:+

NfrEwTs aw (e
‘Repeating Om, the monosyllable, which is Brahma, and calling
me to mind;’ which is not exactly the same idea that is con-
veyed by Schlegel’s version,§ ‘Monosyllabum mysticum OM
pronuntiando numen adorans, mei memor;’ where ‘numen ado-

7. Indra. 18. Ritanjaya.
8, Vasishtha, 19. Bharadwsja.
9. Saraswata, : 20. Gautama.
10. Tridhaman. 21, Rajaéravas.
11, Trivrisha. 292. Ushmapafa,
12. Satatejas. 23. Tftinabindu.
13. Dharma. 24, Vilmiki,
14. Taraksha, 25, Sakti.
16. Triyarufi. (Traiyaruhi?) 26. Paraéara.
16. Dhananjaya. 27. Jatdkarfia.’
17. Kfitanjaya. 28. Krishhadwaipayana.

None of these sages, it is observable, has more than one appel,lation.
Noteworthy variants, in my MSS., are: Arufi, for Triyaruhi; Ushma-
naya, for Ushmapana, It is probable, that we should substitute, for Ta-
raksha, Suraksha, which appears to be the reading of the Vdyu-purdda.

* See Dr. Aufrecht’s Catalogus Cod. Manuscript., &c., pp. 52, 53.

¥ VIIL, 13.

+ This passage is referred to in the commentary.

§ P. 1566 of the first edition; p. 68 of the second.
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the root Bfih (to increase); because it is infinite (spirit),
and because it is the cause by which the Vedas (and
all things) are developed.* Glory to Brahma, who is
addressed by that mystic word, associated eternally
with the triple universe,’ and who is one with the
four Vedas! Glory to Brahma, who, alike in the de-
truction and renovation of the world, is called the
great and mysterious cause of the intellectual principle
(Mahat); who is without limit in time or space, and
exempt from diminution or decay; in whom (as con-
nected with the property of darkness) originates

rans’, although it may be defended as necessary to the sense, is
not expressed by the words of the text, nor compatible with
Hindu notions. In one of the MSS. employed, the transcriber
has, evidently, been afraid of desecrating this sacred monosyl-
lable, and has, therefore, altered the text, writing it

YA qW U FafEgan |
YIRAIN Ay Wfaey gaf@an

! The daily prayers of the Brahman commence with the for-
mula, Om bhur bhuvah swar: ‘Om, earth, sky, heaven.’ These
are the three mystical terms called Vyahritis, and are scarcely
of less sanctity than the Pranava itself. Their efficacy, and the
order of their repetition, preceding the Gadyatri, are fully detailed
in Manu, II,, 76—81. In the Mitdkshara ¥ they are directed to
be twice repeated mentally, with Om prefixed to each; Orh bhih,
Om bhuvah, Om swar; the breath being suppressed by closing.
the lips and nostrils: WY ¥: W ¥y: & @A fETOe-
arfaaraaTiCy argfaTsweET Auq |

instead of

* FEETE Ty aggEfivdEa |

Brahma and Brahma are similarly etymologized in the Vdyu-purdsia
and Linga-purdia, respectively. See Vol. I, p. 30, note «.
+ Commenting on the Ydjnavalkya-sm#ti, 1., 23.
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worldly illusion; and in whom resides the end of soul
(fruition or liberation), through the properties of light
and of activity (or goodness and foulness)! He is the
refuge of those who are versed in the Sankhya philo-
sophy; of those who have acquired control over their
thoughts and passions. He is the invisible, imperish-
able Brahma; varying in form, invariable in sub-
stance; the chief principle, self-engendered; who is
said to illuminate the caverns of the heart; who is in-
divisible, radiant, undecaying, multiform. To that
supreme Brahma be, for ever, adoration.

That form of Visudeva, who is the same with su-
preme spirit, which is Brahma, and which, although
diversified as threefold, is identical, is the lord who
is conceived, by those that contemplate variety in
creation, to be distinct in all creatures. He, composed
of the Rig-, Sdma~, and Yajur-Vedas, is, at the same
time, their essence, as he is the soul of all embodied
spirits. He, distinguished as consisting of the Vedas,
creates the Vedas, and divides them, by many sub-

_divisions, into branches: he is the author® of those
branches: he is those aggregated branches: for he,
the eternal lord, is the essence of true knowledge.'f

! The form or sensible type of Vasudeva is here considered
to be the monosyllable Om, and which is one with the three
mystical words, Bhih, Bhuvah, Swar, and with the Vedas. Con-
sequently, the Vydhtitis and the Vedas are, also, forms of Vasu-
deva; diversified as to their typical character, but, essentially,
one and the same.

* Prasett, ‘promulgator.’
+ For another rendering of the Sanskrit of the latter half of this para-
graph, see Original Sanskrit Texts, Part IIIL, pp. 11, 12.




CHAPTER 1IV.

Division of the Veda, in the last Dwapara age, by the Vyisa
Krishna Dwaipdyana. Paila made reader of the Rich; VaiSam-
pdyana, of the Yajus; Jaimini, of the Sdman; and Sumantu,
of the Atharvan. Suta appointed to teach the historical poems.
Origin of the four parts of the Veda. Samhitas of the Rig-veda.

PARASARA.—The original Veda, in four parts,*
consisted of one hundred thousand (stanzas); and from
it sacrifice of ten kinds,' the accomplisher of all de-
sires (proceeded). In the twenty-eighth Dwaparat

1 According to the Grihya portion of the Sima-veda, there
are five great sacrificial ceremonies: 1. Agnihotra, burnt-offerings,
or libations of clarified butter on sacred fire; 2. Darsapaurna-
mésa, sacrifices at new and full moon; 3. Chaturmasya, sacrifices
every four months; 4. Pasuyajna or Aswamedha, sacrifice of a
horse or animal; and, 5. Soma-yajna, offerings and libations of
the juice of the acid asclepias. These, again, are either Prakrita,
‘simple’, or Vaikrita, ‘modified’,{ and, being thus doubled, con-
stitute ten. §

* Chatushpdda. ¥ In the original, antara, i. e., Manwantara,
+ Rather, ‘normal’ and ‘supplemental’.

§ The commentary says: qE: » ;‘W-
Toga e vgfaw 19 @ Tufa

m: TgqR: m | Five sacrifices—but not said
‘t?!b:long to the Sdmavedav(gremonial-—are, thus, named, but not defined.
The pasu of this nomenclature is, more usually, called padubdanha or
niridhapadubandha. It is not to be confounded with the adwamedha.
To the five sacrifices in question, remarks the commentator, if we add
the five mentioned in the Grikya, the ten of the text are completed,
These five others — the makdyajnas of the Sdmaveda ritual-are said, in
Adaditya's Karmapradipabhdshya, to be the bhitayajna, manushyayajna,
pittiyajna, devayajna, and brakmayajna. They are referred to in Chapter
IX. of this Book. For the sacrifices generally, see Chapter XI., where I
revert to this note,
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age, my son Vyasa separated the four portions of the
Veda into four (Vedas). In the same manner as the
Vedas were arranged by him, as Veda-vyéasa, so were
they divided, (in former periods), by all the (preceding)
Vyésas, and by myself; and the branches into which
they were subdivided by him were the same into
which they had been distributed in every aggregate
of the four ages.”* Know, Maitreya, the Vyéasa called
Krishna Dwaipayana to be the deityt Nérdyana: for
who else on this earth could have composed the Ma-
habhérata?’ Into what portions the Vedas were ar-
ranged by my magnanimous son, in the Dwapara age,
you shall hear. :
When Vyésa was enjoined, by Brahm4, to arrange
the Vedas in different books, he took four persons,
well read in those works, as his disciples. He ap-
pointed Paila reader of the Rig-;? Vaisampayana, of

! The composition of the Mahdbhdrata is always ascribed to
the Vydsa named Kfishia Dwaipdyana, the contemporary of the
events there described. The allusion in the text establishes the
priority of the poem to the Vishrin Purana.

? Or, rather, ‘he took Paila as teacher.” The expression is:
Rigvedasrdvakarh Pailarh jagraha sa mahamunih:

, % Yol wraTe @ wEga

Sravaka means, properly, ‘he who causes to hear,’ ‘a lecturer,’
¢a preacher;’ although, as in the case of its applicability to the
laity of the Buddhists and Jainas, it denotes a disciple. The
commentator, however, observes, that the text is sometimes
read m,t ‘one who had gone through the l'?,ig-veda.’

* Yuga. + Prabhu.
{ But the more ordinary reading is the one found in the Vdyu-purdsia,
from which work our text seems to be taken, largely, hereabouts.
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the Yajur-; and Jaimini, of the S4ma-veda: and Su-
mantu, who was conversant with the Atharva-veda,®
was also the disciple of the learned Vyasa. He also
took Suta, who was named Lomaharshana + as his
pupil in historical and legendary traditions.:

So, in the preceding verse, it is said: ¢ He took four persons, well
read in the Vedas, as his disciples:’

WY fireg e 9P I
And again it is said: ‘Sumantu, conversant with the Atharva-
veda, was his disciple:’

% 2 2 B mm \
et s YRTATER Wiwa: )
It is clear, therefore, that the Vedas were known, as distinct
works, before Kfishna Dwaipdyana; and it is difficult to under-
stand how he earned his title of arranger, or Vyasa. At any
rate, in undertaking to give order to the prayers and hymns of
which the Vedas consist, Paila and the others were rather his
coadjutors than disciples; and it seems probable, that the tra-
dition records the first establishment of a school, of which the
Vyédsa was the head, and the other persons named were the
teachers.

! The Itihdsa and Purdnas; understanding, by the former,
legendary and traditional narratives. It is usually supposed, that,
by the Itihdsa, the Mahabhdrata is especially meant. But, although
this poem is ascribed to Krishia Dwaipiyana, the recitation of
it is not attributed to his pupil, Romaharshafia or Lomaharshana:

* The Sarmhitds thus disposed of are said, in the Bhdgavata-purdria,
XII, VL, 52, 53, to be called, respectively, the Bahwricha, the Nigada,
the Chhandoga, and the Atharvangirasi,

This statement occurs in the passage referred to in Vol. I, Preface,
p. XLIV.

+ All my MSS. have Romaharshada. Also see p. 64, 65, infra.

%+ This chapter, thus far, will be found retranslated in Original Sanskrit
Te.vu, Part IIL,, pp. 21, 22,
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There was but one Yajur-veda; but, dividing this
into four parts, Vyésa instituted the sacrificial rite that
is administered by four kinds of priests: in which it
was the duty of the Adhwaryu to recite the prayers
(Yajusas,—or direct the ceremony); of the Hotfi, to
repeat the hymns (Richas); of the Udgatfi, to chant
other hymns (Sdmans); and, of the Brahman, to pro-
nounce the formule called Atharvans. Then the Muni,
having collected together the hymns called Richas,
compiled the Rig-veda; with the prayers and directions
termed Yajusas he formed the Yajur-veda; with those
called Sdmans, the Sdma-veda; and with the Atharvans
he composed the rules of all the ceremonies suited to
kings, and the function of the Brahman agreeably to
practice.'* ’

it was first narrated by Vaisampsyana, and, after him, by Sauti,
the son of Lomaharshana.

! From this account, which is repeated in the Vayu Purina,
it appears, that the original Veda was the Yajus, or, in other
words, was a miscellaneous body of precepts, formul®, prayers,
and hymns, for sacrificial ceremonies; Yajus being derived, by
the grammarians, from Yaj (%), ‘to worship.” The derivation
of the Vayu Purana, however, is from Yuj, ‘to join,” ‘to em-
ploy;’ the formula being those especially applied to sacrificial
rite, or set apart, for that purpose, from the general collection:

gferd v Ty A% TwwYTYeA |
o™ ¥ ayde i wrafatrgy:

AYWR YHAUDT a7 goud g 9 |

The commentator on the text, however, citing the former of these

“Again:

* Yathd-sthiti, ‘according to a fixed rule.’
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This vast original tree of the Vedas, having been
divided, by him, into four principal stems, soon
branched out into an extensive forest. In the first
place, Paila divided the Rig—veda, and gave the two
Samhitds (or collections of hymns) to Indrapramati®*
and to Bashkali.§ Béshkali': subdivided his Samhit4
into four, which he gave to his disciples,§ Baudhya,

passages from the Vayu, reads it:
rfy aydE i wrere frga:
confining the derivation to Yaj, ‘to worship.’ The concluding
passage, relating to the Atharvan, refers, in regard to regal cere-
monies, to those of expiation, Santi, &. The function of the
Brahman (s » qUTRATA) is not explained; but, from the
preceding specification of the four orders of priests who repeat, at
sacrifices, portions of the several Vedas, it relates to the office of
the one that is termed, specifically, the Brahman. So the Véyu has
\ .

‘He constituted the function of the Bra‘l?man at sacrifices, with
the Atharva-veda.

! Both in our text, and in that of the Vayu, this name occurs
both Bashkala and Bdshkali. Mr. Colebrooke writes it Bédhkala
and Bahkali.| Asiatic Researches, Vol. VIIL, p. 874.9

* Two of my MSS. have, here and below, Indrapramiti, a reading of
no valae.

+ My MS8S. all here give Bashkala. But see p. 49, note §, infra.

! Two MSS. here have Bashkala.

§ They are called, in the Vdyu-purdria, Bodhya, Agnindvara—in three
MSS., by corruption, perhaps, of the Agnimathara of two others,— Para-
$ara, and Yajnavalkya. The Bhdgavata-purdsa, XIL, VI, 55, has Bodhya,
Yaijnavalkya, Pardéara, and Agnimitra.

|| Strictly, Bakkala and Balkali, as translettering the ungrammatical
mislections YT, F/FW and AT &l

9 Or Miscellaneous Essays, Vol. L, p. 14.
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Agniméthara,* Yéjnavalkya, + and Parééara; and they
taught these secondary shoots from the primitive
branch. Indrapramati imparted his Samhit4 to his son
Méndikeya;: and it thence descended through suc-
cessive generations, as well as disciples.’§ Vedamitra,
(called also) Sékalya, || studied the same Samhit4; but
he divided it into five Samhitds, which he distributed
amongst as many disciples, named, severally, Mudgala,

! The Véyu supplies the detail. Mandukeya, or, as one copy
writes, Mé.rkaﬂ&eya,1f taught the Sarhhitd to his son Satyasra-
vas; he, to his son Satyahita; and he, to his son Satyasri. The
latter had three pupils: Sékalya, also called Devamitra** (sic in
MS.); Rathdntara;+f and another Bashkali, called also Bhdira-
dwéja. The Vayu has a legend of Sakalya’s death, in conse-
quence of his being defeated, by Y4jnavalkya, in a disputation at
a sacrifice celebrated by Janaka.

* Agnimachara, the lection of two MSS., and Agnimatura, that of
one, scarcely deserve noting.

+ Professor Wilson had * Yajnawalka”.

1 The Translator put “Mafdukeya”, as the name is written in five
of my thirteen MSS. See IIL, 8, of the Pratijdkhya of the Rigveda,
edited by M. Regnier.

§ o frewfEsa: gafrraraT |

|| According to the Bhdgavata-purdia, XII., VL., 57, as explained by
Sridhara, Sakalya was son of Mafdtkeya.

9 This is the reading of all the copies of the Vdyu-purdia known
to me,

** And so reads the Bhdgavata-purdia, XII., VI, 56.

As the Vishdu-purdia gives m WIHW :, so the Vayu-purdia
gives 2 YT@®:; and we here have, probably, only an epxthet
of Sikalya, or, at most, his secondary appellation.

4+ See note {1 in the next page.
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Gokhalu,* Vitsya, ¥ Séliya, and Sidira.! S4ka-
pirni: made a different§ division of the original
Samhitd into three portions, and added a glossary
(Nirukta), constituting a fourth.? The three Sambhitéas

! These names, in the Viyu, are Mudgala, Golaka, Khéliya,||
Matsya, T Saisireya.

? The commentator, who is here followed by Mr. Colebrooke,
states, that he was a pupil of Indrapramati; but, from the Vayu,
it appears, that Sékapl'xrxii was another name of Rathdntara, the
pupil of Satyagri, the author of three Samhitds and a Nirukta
(or glossary); whence Mr. Colebrooke supposes him the same with
Yéska. Asiatic Researches, Vol. VIII., p. 375.** It is highly
probable, that the text of the Vayu may be made to correct that
of the Vishnu, in this place, which is inaccurate, notwithstanding
the copies agree. They read:

uﬂmﬁwmmwm

* Probably it was from being misled by a smudged &, that Professor
Wilson deciphered “Goswalu”, which I have corrected. Five of my MSS.
have the word in the text; two corrupt it into Gohkala; one, into Yo-
khalu; and four give Gomukha; one, Géilava. The Bhdgavata-purdsa,
XII., VI, 57, has Gokhalya. See, further, Professor Max Miller's Ancient
Sanskrit Litervture, p. 135, note 2, and p. 368, note 6. .

+ A single MS. has Sankha.

* Thus in four of my MSS., while the other nine have 8akapidi.

Professor Max Miller— Ancient Sanskrit Literature, p. 153, note— as-
serts, that “there can be no doubt that Saikapurfi is the same name as
Sakapuni” The former has much the air of being a corruption of the
latter, due to popular etymology. The M88. of the Vdyu-purdsia almost
everywhere have Sakapudi; and so has Yaska.

§ See note +f in this page.

|| Two MSS. have Khaliya; others, Khilaya, Khaldya, and Swaloya.

« All my MSS, give Matsya.

** Or Miscellaneous Essays, Vol. L, p. 15.

Professor Roth— Nirukta, p. 222 — points out, that Sakapufi is quoted
by Yaska. The former cannot, therefore, be identical with the latter.

++ The bulk of MSS. at my disposal read +; and the
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were given to his three pupils, Krauncha, Vaitalaki,*

Here, Sakapurair atha-itaram is the necessary construction; bug
quere, if it should not be sé.kaptirﬂi Rathantarah. The parallel
passage in the Vé.yu is:

WAy dfeafew: yragfdcn=T: T

frgw v grgR mﬁi frwgwaT: |

- Now, in describing the pupils of Satyasri, Rathantara was named
clearly enough:

T WIRQYT AQITAT TITAC: |
Frepfeay JTET Yfa wrameda: n§

In another passage it would seem to be implied, that this Bash-
kali was the author of the Sambhitds; and Rathdntara, of the Ni-

rukta onl
y oy WwEfad: frary d@fean |
Tt || forew € gorgR wgda I

resulting sense is: “Now, another, Sakaputi, made a triad of Sarhhitds,
and made, likewise, a glossary, for a fourth work.” The fact that the
forementioned lection, with its awkwardly introduced ‘now, another,’
is the more ordinary one, lends considerable support to Professor Wilson’s
suggestion, that the text is here depraved.

* Bad readings are: Vaitalaki, Vaitaliki, Taluki, and Paitalaki; each
in one manuscript.

+ All my MSS, here give °'(ﬁﬂ'(:. One of Professor Wilson’s has

T (sic).

+ Such is, here, the prevailing lection: but ‘(‘ﬁﬂ‘(t occurs, also.

§ In the original, this passage precedes that quoted just above.

|| THAT; is the reading here, in all my five MSS., and so in every
one of Professor Wilson's. )

Rathantara is, without question, corrupted from Rathitara. As WTeh-

+, the reading of every one of my M8S,,—see note }, above—

is an all but impossible compound name, and as the person intended is
.called, elsewhere in the Vayu -purdsia, Rathitara simply, we must read
. «Sakapudi, that is to say, Rathitara.’ Sakapuni thus
comes out a patronymlc of Sdkapuna,—a fact hitherto unnoticed, I believe.
See Pidini, IV., L, 95. In two of the three passages adduced, above,
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and Baléka;* and a fourth, (thence named) Nirukta-

However this may be, his being the author of the Nirukta
identifies him with Szikapﬂrﬂi, and makes it likely, that the two
names should come in juxtaposition, in our text, as well as in
the Vayu. It must be admitted, however, that there are some
rather inexplicable repetitions in the part of the Viyu where
this account occurs, although two copies agree in the reading.
That a portion of the Vedas goes by the name of Rathantarat
we have seen (Vol. L, p. 84); but, as far as is yet known, the
name is confined to different prayers or hymns of the l:lhya Gdna
of the Sama-veda. The text of the Vishiu also admits of a
different explanation regarding the work of sé.kapﬁnii 3 and, in-
stead of a threefold division of the original, the passage may
mean, that he composed a third Samhitd.; So Mr. Colebrooke
says: “the Vishtiu purdria omits them [the Sékhis of Awaldyana

from the Vdyu-purdria, we find, similarly, mention of ‘Bashkali, Bh&-
radwaja’, 4. e, sprung from Bharadwaja.

We are, then, to understand, that one and the same person is refer-
red to in the Bfthaddevatd, where it speaks of Sakapudi and of Rathi-
tara. See Indische Studien, Vol. I, p. 105.

Of the exceedingly rare work just named there is a MS. in the
Bodleian Library, wittingly misrepresented, in Dr. Aufrecht’s Catalogue,
as the gift of Mr. William Walker.

* Instead of this, the Bhdgavata-purdsia, XII, VI, 58, says, that Ja-
tikariya, disciple of S8akalya, digested a Salh}uta and a Nirukia, and
gave them to his disciples, Balaka, Paija, Vaitila, and Viraja. The com-
mentator explains that he divided his Sasmhitd into three.

One Jatikarnya succeeded, as a teacher, Yaska. B#ihad-draiyaka
Upanishad, 1L, VI, 3; IV., VI, 3.

+ For the passage so called, see Vol. IL., p. 343; supplementary note
on p. 295, 1. 9, tbid.

+ gfearfaaw, the reading of all my MSS,, and also, apparontly,
of all seen by the Translator, can mean, in good Sanskrit, only ¢three
Sahhitds’,—not *‘third Samhitd’. It would be interesting to know whether
Colebrooke was acquainted with a different lection; as he very rarely trips
in a matter of grammar. See Panini, V., II,, 43.
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kfit, had the glossary.'* In this way branch sprang
from branch.t Another: Bashkali’§ composed three

and Sénkhaiyana], and intimates, that Sakaptrdi, a pupil of In-
drapramati, gave the third varied edition from this teacher.”||
The Vayu, however, is clear in ascribing three Sambhitds, or
Sakhds, to Sakapurai.

! In the Véyu, the four pupils of Sakapirni are called Ke-
nava, T Dalaki, ** Satabaldka, and Naigama.

? This Bashkali may either be, according to the commen-
tator, ¥+ the pupil of Paila,—who, in addition to the four Samhi-

* Yy Srefasgreray weEfa )
As the commentary observes, some MSS. begin the second line of
this stanza with ﬂ'gﬁ fagwaaa |

t XEan: wfaqrEne s ayraT fraas |
+ The original, unsupplemented by the commentary, does not discrimi-
nate this Bashkali from the one before mentioned:

: gfear: sanfew)
See note t+f in this page.
§ We read, in the Bhdgavata-purdda, XII., VI, 59:-
wTeRfer: wfrqraT Tl e )
¥ FreTgfnt: W TITCRT A Y
Bashkala had before besn mentioned; and the Bashkali here spoken of
is said, by Sridhara, to have been his son: qyT&RfE; | Eﬁﬁ@ /€T
RO YW:| It is stated, in this stanza, that Bashkali coinpiled a
Sashhitd, called Valakhilyd, from all the aforesaid Sdkhds; and that Bi-
layani (sic), Bhajya, and Kaéara accepted it,—or read it, according to
the commentator's gloss'on Y:, namely, ATATIY: | A |
|| Miscellaneous Essays, Vol. 1., p. 15.
1[ Two MSS. have Kaijava. _

** One MS. has Dwildki; and two, Vdmana. Two, again, seem to
intend Uddalaki. Uddilaka, son of Aruna, is a well-known Vaidik per-
sonage.
++ The commentary remarks: qrspfer: Qwfs: | o« wfe-
ATYH CYWR | € TATfad: d@fgar: saqm | Wi o

1L

4
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other Samhit4s, which he taught to his disciples, Ka-
layani, Gargya,* and Kathajava.'t These are they
by whom the principal divisions of the Rich have
been promulgated.®:

tds previously noticed, compiled three others; or he may be
another Bashkali, a fellow-pupil of Sakaptrni. The Vayu makes
him a disciple of Satyasri, the fellow-pupil of Sikalya and Ra-
thantara, and adds the name or title Bhdradwija. §

' In the Vayu, they are called Nanddyaniya, Pannagéri, || and
Arjava. .

? Both the Vishnu and Vayu Purarnas omit two ather prin-
cipal divisions of the Rich, those of Aswaldyana and Sankhs-
yana (or the Kaushitaki), Asiatic Researches, Vol. VIIL, p. 375.9
There is no specification of the aggregate number of Samhitds
of the Rich, in our text, or in the Vayu; but they describe
eighteen, including the Nirukta; or, as Mr. Colebrooke states,

rHEEAg qrafe: | aferwn: aegfmgErey:)
other words, Bashkali, disciple of Paila, first redacted four Sashitds, and
then three others. But there was a different Bashkali, Sakalya's fellow-
student; and his disciples were Kaldyani and the rest.

We are left to ascertain on what authority seven Sdmkitds are im-
posed on a single Bashkali.

* Son of Balaka, mentioned a little before. See the Kaushitaks-
brahmana Upanishad, 1V, 1.

+ One of my MSS. e;hibits Ajava, which looks like a mere misscript
of the Viyu-purdda’s Arjava,

! Y@ Iy Wt gfear 9 wafian )

“These, by whom the Sawm/itds have been promulgated, were denomi-
nated Bahwfichas.”

Bahwficha is a general name for a teacher of the Rigveda.

§ See the second and third extracts from the Vdyu-purdria at p. 46,
note 2, supra.

|| In two M8S., Pannagani.

9 Or Colebrooke’s Miscellancous Essays, Vol. L., p. 15.
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sixteen (Asiatic Researches, Vol. VIIL, p. 374*); that is, omitting
the two portions of the original as divided by Paila. The
Kurma Purana states the numbér at twenty-one;§ but treatises
on the study of the Vedas reduce the Sakhas of the Rich
to five.}

* Or Colebrooke's Miscellaneous Essays, Vol, L, p. 14.

+ But it does not name them.

+ The Sakalas, Bashkalas, Aéwaliyanas, Sankhiyanas, and Mahdika-
yanas, So says the Charade-vyiha.

‘.



CHAPTER V.

Divisions of the Yajur-veda. Story of Yajnavalkya: forced to
give up what he has learned: picked up by others, forming
the Taittiriya~yajus. Yajnavalkya worships the sun, who
communicates to him the Vajasaneyi-yajus.
PARASARA.—Of the tree of the Yajur-veda there

are twenty-seven biranches, which Vaisampéyana,

the pupil of Vyéisa, compiled, and taught to (as
many) disciples.’ Amongst these, Yéajnavalkya, the

! The Viyu divides these into three classes, containing, each,
nine, and discriminated as northern, middle and eastern:
ST FEATY WrATRY yufaEwT: |
Of these the chiefs were, severally, Syzimé.yani, Arudi, and
Analavi (or Alambi*). With some inconsistency, however, the
same authority states, that Vaisampiyana composed, and gave
to his disciples, eighty-six Sarhhitds. ’

* My MSS. have this reading.
+ The Vdyu-purdia declares:

a1
rar STy T 3 s fma@ gRa

Then follows the line quoted above, and the mames of the disciples,
Syiméyani, &e.

These verses are thus edited, from Professor Wilson’s MS8S., in Dr.
Avufrecht’s Catalogus, &c., p-55; and my five copies of the Vdyu-purdda
are of no help towards mending them into something probable. The
passage, as it stands, is, in part, ungrammatical and unintelligible; and it
would be venturesome to guess at its full meaning, in its unamended state.
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son of Brahmarita,” was distinguished for piety and
obedience to his preceptor.

It had been formerly agreed, by the Munis, that any’

one of them who, at a certain time, did not join an
assembly held on mount Meru should incur the guilt
of killing a Brahman within a period of seven nights.*
Vaisampayana alone failed to keep the appointment,
and, consequently, killed, by an accidental kick with
his foot, the child of his sister. He then addressed
his scholars, and desired them to perform the penance
expiatory of Brahmanicide, on his behalf.. Without
any hesitation, Yéjnavalkya refused, and said: “How
shall I engage in penance with these miserable and
inefficient Brahmans?”: On which, his Guru, being
incensed, commanded him to relinquish all that he
had learned from him. “You speak contemptuously,”
he observed, “of these young Brahmans: but of what
use is a disciple who disobeys my commands?” “I
spoke,” replied Yéajnavalkya, “in perfect faith:§ but,

! The parallel passage in the Viyu rather implies, that the
agreement was to meet within seven nights: ‘
Y T w SyErEfaT |
WOY: FRCTRY W Ef: WAy s |

* One MS. has Devarita; and so reads the Bhdgavata-purdrda, XIL.,
VI, 64. Devarata would be a violent synonym of Brahmarata, More-
over, Daivarati—patronymic of Devarita—is a name of Janaka, Ysjna-
valkya's patron.

+ These word§ should end the preceding sentence. The original runs:

T 7R 99 v faedtad @)

% He says: ‘I will perform this sacred office’: qﬁasm TR |
§ Bhaktau, “out of devotion fo thee.”
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as to what I have read from you, I have had enough:
it is no more than this—” (acting as if he would eject
it from his stomach); when he brought up the texts
of the Yajus, in substance stained with blood. He then
departed. The other scholars of Vaisampayana, trans-
forming themselves to partridges (Tittiri), picked up
the texts which he had disgorged, and which, from
that circumstance, were called Taittirfya;* and the dis-
ciples were called the Charaka professors* of the Ya-

! Also called the Black Yajus. No notice of this legend,
as Mr. Colebrooke observes (Asiatic Researches, Vol. VIIL,
p. 376%), occurs in the Veda itself; and the term Taittiriya
is more rationally accounted for in the Anukramani, or
Index, of the Black Yajus. It is there said,  that Vaisampéa-
yana taught it to Yaska, who taught it to Tittiri, who, also,
became a teacher; whence the term Taittiriya: for a gram-
matical rule explains it to mean, ‘The Taittiriyas are those who
read what was said or repeated by Tittiri:> fafafcaT
WraAeeA | 3FTOT | Pading, IV, IIL, 102. The legend,
then, appears to be nothing more than a Pauranik invention,
suggested by the equivocal sense of Tittiri, a proper name, or a
partridge.ﬁ Much of the mythos of the Hindus, and, obviously,
of that of the Greeks and Romans, originates in this source. It
was not confined, at least amongst the former, to the case that
Creuzer specifies, —“Telle ou telle expression cessa d’étre
comprise, et 'on inventa des mythes pour eclaircir ces malenten-
dus,””—but was wilfully perpetrated, even where the word was
understood, when it afforded a favourable opportunity for a fable.
It may be suspected, in the present instance, that the legend is
posterior, not only to the Veda, but to the grammatical rule; or
it would have furnished Pénini with a different etymology.

* Charakddhwaryu. + Or Miscellancous Essays, Vol. L., p. 16.
1 Compare Professor Max Miller’s History of Ancient Sanskrit Lite-
rature, p. 174, note, - . )
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jus, from Charana, (‘going through’ or ‘performing’
the expiatory rites enjoined by their master).'*
Yéjnavalkya, who was perfect in ascetic practices,t
addressed himself strenuously to the sun, being anxious
to recover possession of the texts of the Yajus.
“Glory to the Sun,” he exclaimed, “the gate of libera-
tion, the fountain of bright radiance, the triple source
of splendour, as the Rig-, the Yajur-, and the Sima-
vedas! Glory to him, who, as fire and the moon, is one
with the cause of the universe: to the sun, that is
charged with radiant heat, and with the Sushumna:
ray, (by which the moon is fed with light): to him
who is one with the notion of time, and all its divisions
of hours, minutes, and seconds:§ to him who is to be

¢ This is another specimen of the sort of Paronomasia ex-
plained in the preceding note. The Charakas are the students of
a Sakhé so denominated from its teacher Charaka. (Asiatic Re-
searches, Vol. VIIL, p. 871||). So, again, Pénini,IV.,III.,107: ‘The
readers of that which is said by Charaka are Charakas:’ qT{&%
W% HTAT| Charaka has no necessary connexion with Char,
‘to go.” The Véyu states, they were also called Chafalas, from
Chat (), ‘to divide;’ because they shared amongst them their
master’s guilt. ‘Those pupils of VaiSampdyana were called
Chatakas by whom the crime of Brahmanicide was shared; and
Charakas, from its departure:’

* See the Translator’s third note om Book IV., Chapter XXI.
+ Prdiidydma. It is correctly rendered suppression of breath”, in
Vol. IL,, p. 89.
+ Bee Vol. II, p. 297, note «.
il
See Vol. L, p. 47.
|} Or Colebrooke’s Miscsllancous Enaya, Vol. I, p. 17,
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meditated upon as the (visible) form of Vishfu, as the
impersonation of the mystic Om:* to him who nour-
ishes the troops of the gods, having filled the moon
with his rays: who feeds the Pitfis with nectar and
ambrosia,¥_and who nourishes mankind with rain;
who pours down, or absorbs, the waters, in the time
of the rains, of cold, and of heat!: Glory be to Brahma,§
the sun, in the form of the three seasons:| him who
alone is the dispeller of the darkness of this earth, of
which he is the sovereign lord! To the god who is clad
in the raiment of purity be adoration! Glory to the sun,
until whose rising, man is incapable of devout acts,
and water does not purify; and, touched by whose
rays, the world is fitted for religious rites: to him who
is the centre and source of purification!T Glory to
Savitfi, to Sirya, to Bhaskara, to Vivaswat, to Ad1tya.,
to the first-born of gods or demons.** I adore the eye

FURTINETR TCAT FGIAT: |
mg&%mwuﬁ

* In the original, paramakshara, ‘“the supreme syllable ”
+ Sudhkdm#ita. See Vol. IL, p. 300, note *.

! feamgaagdiwi et vl v @ Wy
§ Vedhas, in the original,
|| Kala.

qm:ﬁmm*;ﬁw'
gmﬁmmsﬁn&il
TR YR R )

** “Or demons” represents ddi, ‘etc.’
++ The halves of this stanza are here transposed, if my MSS. are correct.
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of the universe, borne in a golden car, whose banners
scatter ambrosia.”*

Thus eulogized by Yéjnavalkya, the sun, in the form
of a horse, (appeared to him, and) said: “Demand
what you desire.” To which the sage, having pro-
strated himself before the lord of day, replied: “Give
me a knowledge of those texts of the Yajus with which
(even) my preceptor is unacquainted.” Accordingly,
the sun imparted to him the texts of the Yajus called
Ayitaydma (unstudied), which were unknown to Vai-
sampayana: and, because these were revealed by the
sun, in the form of a horse, the Brahmans who study
this portion of the Yajus are called Véajins (horses).}
Fifteen branches of this school sprang from Kanwa
and other pupils of Yajnavalkya.*

! The Viyu names the fifteen teachers of these schools,
Kaiiwa, Vaidheya, Salin, Madhyandina, Sapeyin,! Vidagdha,
Uddélin,§ Tamrayani,|| Vatsya, Galava, ¥ Saisiri, ** Afavya, ++
Parfia, Virafia,}} and Sampardyana,§§ who were the founders of
no fewer than 101 branches of the Vajasaneyi, or White Yajus. Mr.
Colebrooke specifies several of these, as the Jabalas, Baudha-
yanas, Tdpaniyas, &c. Asiatic Researches, Vol. VIIL., p. 376.||

* Yéjnavalkya’s hymn will be found in the Bhdgavata-purdia, XII,,
VI, 67—72.

+ See, for a translation of nearly the whole of this chapter, Yajna-
valkya's hymn excepted, Original Sanskrit Texts, Part III., pp. 32, 33.

+ Two of my M8S. have Sapemin, a reading of no value. -

§ This, as I judge from all my MSS,, is an error for Uddala.

|| Similarly, this seems an oversight for Tamrayana.

9 Golava is a variant. ** All my MSS. have éx}iahiri.
4+ Afevin is the most common reading; but Afavin and Afavin, also,
are found. +* Viranin is in all my MSS,

§§ The lection of four M8S. is ULTYW:, ‘and Pariyafa.’
|1}l Or Miscellaneous Essays, Vol. L, p. 17.




CHAPTER VI

Divisions of the Sdma-veda: of the Atharva-veda. Four Pauranik
Samhitds. Names of the eighteen Puranas. Branches of know-
ledge. Classes of Rishis.

YOU shall now hear, Maitreya, how Jaimini, the
pupil of Vyésa, divided the branches of the Sdéma-veda.
The son of Jaimini was Sumantu; and his son was
Sukarman; who, both, studied the same Samhit4 under
Jaimini’. The latter* composed the Sdhasra Sarmhita
(or compilation of a thousand hymns, &c.), which he
taught to two disciples, Hiranyanabha,—also named
Kausalyat (or, of Kosala),—and Paushyinji®.: Fifteen
disciples (of the latter) were the authors of as many
Samhités: they were called the northern chanters of

! The Vayu makes Sukarman the grandson of Sumantu; his
son being called Sunwat. §

? Some copies read Paushpinji. The Viyu agrees with our
text, but alludes to a legend of Sukarman having first taught a
thousand disciples; but they were, all, killed by Indra, for reading
on an unlawful day, or one when sacred study is prohibited.

* Sukarman, namely.

+ One of my M8S. has Kaifilya. The Vdyu-purdia reads Kaudilya,
which looks less likely than Kausalya to be correct.

+ All my MSS. have Paushpinji. Paushyinji, a reading of no account,
occurs in some copies of the Vdyu-purdia. The Bhdgavata-purdria—
see p. 59, note =, infra,— has Paushpanji, a patronymic of Pashpanja.
The meaning of Paushpinji is not evident; but it is, probably, the origi-
nal name,

§ See p. 60, note ||, infra.
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the Séman.* As many more, also, the disciples of

* gfearae e
ﬁﬁﬁﬂtﬁ %n

fecawny: fw=: faanae |
vamm ﬁmﬁw ]

T TaTaE: fEar "ggw
sfa e vfEd: areEaT )

The corresponding passage of the Bhdgavata-purdria,—XIL, V1., 76-78,—

runs thus:
gmh w1fy afew: mﬁnﬁﬁm
e wfearag o9 wra aav fge
fevewmy: atwE: Nrafay gEna: |
et sreqET™ WA wiaeR: |
BT araaAT: firer wravey yarte
DT YTy FfgwTETTes |

Sridhara explains this to mean, that Hirafiyanabha, Paushpanji, and
Avantya had, between them, five hundred disciples, first called northern,
and, some of them, in time, eastern.

It seems possible that the name Avantya grew out of a misreading
of tdvatyak,—which some of my MSS. corrupt into tdvantyak,—and the
suggestion of Kaudalya; both which words stand only two lines apart,
in the verses quoted from the Vishriu-purdria. Avantya does not appear
in the Vdyu-purdsa, an older work than either the Wisksiu or the Bhd-

- ag frarswad N fafREseaarn
fecaama: ﬁﬁm"tﬁlﬁ'ﬂ’rsm 0

%W%ﬁﬁwwu

watfh vy Arfire: dfearr v N
ﬁmﬁmwﬁm.u

Here, distinctly, Paushpinji is said to have taught half a thousand
Sarmhitds; and his disciples were called northerners: Hirayanabha had
five hundted Samhitds; and his disciples were known as easterlings.

Sridhara tries to harmonize with the text he is editing that of the
Vishiiu-purdria; quoting from it, in place of the fourth verse adduced

above:
st qraaT: iR 99 1A gar: |

. The reading &Y is seen, at once, to be incomparably better than
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Hirafiyanabha, were termed the eastern chanters of
the Saman, founding an equal number of schools.
Lokakshi,* Kuthumi,} Kushidin,: and Léngali were the
pupils of Paushyinji; and by them and their disciples
many other branches were formed: whilst another
scholar of Hiranyanabha, named Kfiti,§ taught twenty-
four Samhitds to (as many) pupils; and by them,
again, was the Sima-veda divided into numerous
branches.*

! The Vayu specifies many more names than the Vishnu; but
the list is rather confused. Amongst the descendants of those
named in the text, Rayananiya (or Ransdyaniya), the son of
Lokakshi, is the author of a Samhits still extant; Saumitri, his
son, was the author of three Samhitis: Pairasara, the son of
Kuthumi, compiled and tanght six Samhitas: and Séligotra, a son

hw:; and ‘five hundred’, as the Vdyu-purdia shows, has to displace
“fifteen”. By the ordinary text, only thirty Sawmbhitds are disposed of,
out of the thousand. Both these better lections are in a single one of
my thirteen copies of the Vishdu-purdsia; but the commentary adopts,
uninquiringly, and without demur, what are now made out to be cor-
ruptions.

* Three MS8S. have Laugikshi; one has Laukikshi. The former of
these readings seems to be the best of all.

+ Scarcely worthy of mention are the variants Kathami and Kusumi.

{ This is the prevailing lection; while three MSS. have Kusidin;
two, Kuéidi; two, Kuchidi; one, Kuéidi. The Vdyu-purdda seems to give
Kuéiti, in some MSS.; in others, Kusin.

§ Two MSS. exhibit Kfita; and this, according to the copies of it
known to me, is the name, in the Vdyu-purdsia.

|| The history of the transmission of the Sdmaveda is briefly told as
follows, in the Bhdgavata-purdia, XII., VL, 76—80. Jaimini had a
son, Sumantu, whose son was Sunwat; and to each of them he gave
a Sahhitd, Sukarman, another disciple of Jaimini, divided the Sdma-
veda into a thousand parts. His disciples were Hiranyanaibha, Paush-
panji, and fhantya; and their disciples were, in all, five hundred.
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I will now give you an account of the Samhitis of
the Atharva-veda. The illustrious Muni Sumantu
taught this Veda to his pupil Kabandha, who made it
twofold, and communicated the two portions to Deva-
daria® and to Pathya. The disciples of Devadaréa were
Maudga, Brahmabali, Saulkiyani,: and Pippals-

of Langali, established, also, six schools.§ Kriti was of royal

descent:

A fecev e wfa: ey quma: )
He and Paushyinji were the two most eminent teachers of the
Sédma-veda.

Paushpanji’s disciples, to-wit, Laugakshi, Mangali, Kulya, Kufida, and
Kukshi, received, each, a hundred Sasmbhitds; Hirafiyanabha's disciple,
Kfita, twenty-four; and Avantya's disciples, the rest.

We are not told who, or how many, these last were, They must have
taken four hundred and seventy-six Sashitds, to make up the thousand
into which the Sdmaveda was partitioned by Sukarman.

* The Vdyu-purdia has Vedasparfa, Sridhara, commenting on the
Bhdgavata-purdiia, XIL, VIL, 1, quotes a portion of our text, and reads
Vedadarsa. . ‘

+ One MS, has Maunda. The name, in the Vayu-purdia, is Moda.

* One MS. has Saulkyiyani.

§ I do not find that Réfdyaniya is called son of Lokakshi: he seems
to have been only his disciple. Nor is Saumitri represented as son of
Réhayaniya; and no writings are credited to him. Riddyaniyi—son of
Randyaniya—and he are merely stated to have been conversant with the
Sdmaveda, The Sanskrit runs:

TrERfa: Sifafy: gAY |
Again, instead of “Pairidara, the son of Kuthumi,” I meet with Para-
farya Kauthuma and with Kauthuma Pirdarya, which perhaps intend
Paradarya, son of Kuthumi. Once more, the kinship of Lingali and
Salihotra,—a better reading than $£.ligotra-—is left unspecified; and each
of them, we are told, published six Samhitds:

wryfo: wrfedrayg e d@fean:
As to this line, at least, my MSS8. of the Vdyu-purdia must differ from
those which were consulted by Professor Wilson.



dnedh e T e~

62 VISHNU PURANA.

da.” Pathya had three pupils, J4jali, Kumudadi,+
and Saunaka; and by all these were separate branches
instituted. Saunaka, having divided his Sarhhité into
two, gave one to Babhru, and the other to Saindhava-
yana; and from them sprang two schools, the Saindha-
vas and the Munjakesas.': The principal subjects of
difference§ in the Sathhitis of the Atharva-veda

¢ According to the commentator, Munjakesa is another name
for Babhru; but the Viyu seems to consider him as the pupil
of Saindhava: but the text is corrupt:

AT gEAIT fimt v fyar g=t )

* Pishpalada, though occurring in five of my MSS., and in some
copies of the Vdyu-purdia, can be nothing but a clerical error.

+ Kumudahi is the reading of two MSS.; Kumudari, of one.

+ The account of the Atharvaveda given in the Bhdgavata-purdia, XII.,
VIL, 1—3, is, in substance, this. Sumantu had two disciples, Pathya
and Vedadarda. The disciples of the latter were Saulkiyani, Brahma-
bali, Modosha, and Paippaliyani; and those of the former were Ku-
muda, Sunaka, and Jijali. Sunaka had two disciples, Babhru—son of
Angiras,—and Saindhavayana; and these were succeeded by the Si-
varfiyas and others,

I have availed myself of Sankara’s supplementations, here and- in
note || in p. 60, supra.

One MS. has, for Modosha, Modasha; another, Mediya. All my MSS,,
and likewise the printed editions, have the ungrammatical Pippalayani,
which I have corrected to Paippaldyani. The Bhdgavata-kathd-sangraha
gives, in my incorrect copies of it, Saunakayani, Brahmabali, Maudga-
\adi, and Pippaldyani, as the disciples of Vedadarda.

§ “Subjects of difference” is the rendering of vikalpakdk, divisions.’

|| Just before this line we read, almost in the words of the Vishsiu~
purdria, as follows:

GLEA A ik 8

It is now patent why the Translator pronounced the text corrupt.
Saindhaviyana and Saindhava cannot denominate the same teacher. The
former must have been a descendant of the latter.
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are the five Kalpas (or ceremonials): the Nakshatra
Kalpa, (or rules for worshipping the planets); the
Vaitana (Kalpa), (or rules for oblations, according to
the Vedas generally); the Samhité (Kalpa), (or rules
for sacrifices, according to different schools); the Angi-
rasa (Kalpa), (incantations and prayers for the de-
struction of foes and the like); and the Sénti Kalpa,
(or prayers for averting evil).'*

Accomplished in the purport of the Puranas, Vyisa
compiled a Pauranik Samhitd, consisting of historical
and legendary traditions, prayers and hymns, and
sacred chronology.?+ He had a distinguished disciple,

! The Vidyu has an enumeration of the verses contained in
the different Vedas; but it is very indistinctly given, in many
respects, especially as regards the Yajus. The Rich is said to
comprise 8,600 Richas: the Yajus, as originally compiled by
Vyasa, 12,000; of which the Vijasaneyi contains 1,900 Richas
and 7,600 Brahmanas; the Charaka portion contains 6,026 stanzas ;
and, consequently, the whole exceeds 12,000 verses. The stanzas
of the Saman are said to be 8,014; and those of the Atharvan,
5,980. Mr. Colebrooke; states the verses of the whole Yajus to
be 1,987; of the Qatapa.tha§ Brahmana of the same Veda, 7,624;
and, of the Atharvan, 6,015.

3 Or, of stories (Akhysnas) and minor stories or tales (Upé-

The Translator consulted, for his intercalative explanations, those of
the commentary; and this understands, by the second and third kalpas,
the Brdhmasias of the Atharvaveda, and its mantras,

t wrEnRTETTETETe T wgiafa
gOQEfEat 9% gUQrefan: |

1 Miscellancous Ecaays, Vol. 1, pp. 54, 60, 89.
§ “Salapalka” was, of course, an error of the press, in the first edition.
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Stta, also termed Romaharshana; and to him the great
Muni communicated the Purihas. Sita had six schol-
ars, Sumati, Agnivarchas, Mitrayu* S‘é,rhéapéyana,f
Aktitabrana,: (who is also called K4syapa§), and Sa-
varhi.] The three last composed three fundamental

khyinas); of portions dedicated to some particular divinity, as the

* One MS. has, here and below, Mitrayu, a reading which is seen in
some copies of the Vdyu-purdda, as well.
+ In one MS. is Siméapiyani.

1 One MS. has Kfitdbrafa: but the reading is, perhaps, to be rejected.
Ah"itabrax'la, however, renders the line which it begins hypermetrical:
wEAAEY s v Wl wigperers W )

What is conclusive,—if the M8S. are not corrupt,—the Vdyu-purdda
has the line

WY gafadfarsrad gway: |

It is proved hereby, moreover, that Akfitabraia sprang from Kasyapa.
Sumati is here called descendant of Atri, too. )

For the reading Kfitavrata, see note || in this page.

§ In the Sanskrit, Kaéyapa is not named here, but in the followmg
sentence, ‘which the translation abridges.

|| “Six persons received the Puranas from Vyasa, and were his puplls.’
Their names are Suta, Lomaharsha, Sumati, Maitreya, Simsapiyana, and
Suvarii.” The Translator thus renders a passage from the Agni-purdria,
in the Journal of the Asiatic Society of Bengal, Vol. L, p. 84. Compare
Professor Wilson's Essays, Analytical, Critical, &c., Vol. I, p. 88.

Burnouf—in his edition of the Bhdgavata-purdsia, Vol. I, Preface,
pp. XXXIX., XL.—quotes the original of the passage thus rendered, and
translates and annotates it, as follows:

“Loémaharchafia le Sita, aprés avoir requ de Vyasa les Purifias et
le reste, eut six disciples, savoir: Sumati, Agnivartchas, Mitrayu,
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Sahhités; and Romaharshafa himself compiled a

Siva-gité, Bhagavad-gitd, &c.; and accounts of the periods

Qamcapidyana, Kfitavrata et Sivardi. Qamg¢apiyana et les autres firent
des collections des Purdnas. Les Purifias, dont le Brahma est le pre-
mier, sont au nombre de dix-huit; c’est la science méme qui n'est autre
que Hari. En effet, dans le grand Purifa nommé l’ﬁgné‘ya, Hari
existe sous la forme de la science.’

“M. Wilson » « « » acité ce texte qu'il regarde comme remarquable en
ce qui touche a la question de l'origine des Purifas. Mais soit qu’il
ait eu sous les yeux un texte différent du nbtre, soit que quelque faute
d'impression se soit glissée dans son travail, il fait deux personnages
de Sita et de Loémaharchana, et il ne nomme pas Kritavrata. Au
lien de (dm¢apdyana, que donne également le Vaichhava, M. Wilson
lit Sitsapdyana, comme le Bhigavata, et Mditréya au lieu du Mitrayu
ou Mitrdyu du Vaichhava. Ces différences viennent probablement de
Pinattention des copistes qui ont compilé les index dont s’est servi
M. Wilson pour ses analyses; quelle qu'en soit d’ailleurs la cause, je
crois plus sir de m’en tenir au texte que j'ai sous les yeux, que de
faire deux personnages de Siita et de Lomaharchafia. Mais je dois en
méme temps remarquer le peu d’accord qui se trouve entre les trois
autorités originales dont je rapporte le témoignage, le Bhigavata, le
Viichfava et 1'Agnéya. Les noms de Trayydrusii et de Hérita, donnés
par le Bhigavata, ne reparaissent plus dans le Viichfava ni dans I'Ag-
néya; d’autre part, le Sumati, 1' Agnivartchas et le Mitrdyu de ces deux
derniers ouvrages ne se trouvent pas dans le Bhigavata. La liste de
ce dernier Purdna contient d’ailleurs un vice radical, qui consiste &
faire deux personnages de Kagyapa (qu’il faut lire, comme je vais le
dire plus bas, Kdgyapa), et d’Akritavrafia. Quand on pourra comparer
un plus grand nombre de textes indiens, et surtout de commentaires,
peut-étre résoudra-t-on ces difficultés, comme on peut le faire en ce qui
touche Akfitavraria, qu'un commentatenr nous apprend avoir été surnom-
mé Kégyapa, d cause sans doute de la famille & laquelle il appartenait;
ainsi, le nom de Trayydrwié, qui est patronymique, cache probablement
le nom propre de Sumati ou d'Agnivartchas. Trayydruri rappelle le
Trayyaruia qui figure, selon Colebrooke, parmi les rois auteurs de
quelques hymnes du Rigvéda (Miscell. Essays, t. 1., p. 23); et Hirita
est le nom d’un sage, anteur d'un Dharmacistra qui est quelquefois cité
par Kullika Bhatfa, dans son Commentaire sur Manu”, efc.

For Tryaruna, the real Vaidik name, see p. 36, note t, supra; for
Atreya, the patronymic of Sumati, p. 64, note }, supra. According to

1L [
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fourth, called Romaharshanik4;* the substance of
which four Sambhitas is collected into this (Vishnu
Purana). ¥

The first of all the Purdnas is entitled the Brahma.
Those who are acquainted with the Puranas enumerate
eighteen, or, the Brahma, Piddma, Vaishnava,: Saiva,

called Kalpas, as the Brahma Kalpa, Varaha Kalpa, &c.§

the Vdyu-purdiia, Bharadwaja is Agmvarchass patronymlc Vasishtha,

Mitrayu’s; and Saumadatti, Sdvarni’s.
The originators of the Puradas are thus enumerated in the Bhdgavata-

purdia, XII., VIL, 5:
T TR aTAfwany: |
Mﬁmﬁn

So read, all but consentaneously, five MSS. which I have examined.
One of them has Akfitavrata, for Akfitabrana; and one has—like the
Bh&igavata-kathd-sangmha—Sinils’apéyana, for Vaidampiyana, Sarhéapayani
is the name, in the Vdyu-purdia.

* wrew; dfearadr arafd: e
Qi v fagut geafear o

“Kadyapa was compiler of a Sathhitd; and so was Sivarni, and so
Simsapiyana: and the Romaharsharitkd was another Samhitd, the root
of the three just specified.”

The Vdyu-purdda says the same, in effect.

+ The original of this paragraph, the scholia on it, and a translation
of both, will be found in Burnouf's edition of the Bhdgavala-purdsia,
Vol. I., Preface, pp. XXXVIIL. —XXXIX.

-+ From the commentary: m q m ﬁﬁ'{-
U UFTEARY [rEgTIA | Wo leam,

from this, that the VisAdu-purdria has been variously reputed as con-
sisting of ten thousand stanzas, of eight thousand, and of six thousand.
The scholiast accepts the most moderate estimate. It is a great reduction
from twenty-three thousand. See Vol. I, Preface, p. XXXIV., note 2,
extract from the Matsya-purdia.

§ Most of this note is taken from the commentary, which remarks as

follows : mﬂ?ﬁr“mﬁlm(ﬁh 1AW
wﬁnwmﬁquﬁﬁnnwgﬂﬁvml
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Bhigavata, Néradiya, Mérkandeya, Agneya, Bha-
vishyat, Brahma Vaivarta, Lainga, Vardha, Skanda,
Vémana, Kaurma, Matsya, Géaruda, Brahmanda. The
creation of the world, and its successive reproductions,
the genealogies (of the patriarchs and kings), the
periods of the Manus, and the transactions of the
(royal) dynasties, are narrated in all these Purénas,*
This Purana which I have repeated to you, Maitreya,
s called the Vaishnava, and is next, in the series, to
the P4dma; and in every part of it, in its narratives
of primary and subsidiary creation, of families, and of
periods, the mighty Vishnu is declared, in this Puréna.

The four Vedas, the (six) Angas (or subsidiary por-
tions of the Vedas), (viz., Siksh4, rules of reciting the
prayers, the accents and tones to be observed; Kalpa,
ritual; Vyékarana, grammar; Nirukta, glossarial com-
ment; Chhandas, metre; and Jyotisha, astronomy),
with Mimamsé (theology), Nyiya (logic), Dharma
(the institutes of law), and the Puranas, constitute the
fourteen (principal) branches of knowledge: or (they
are considered as) eighteen, (with the addition of
these four), the Ayur-veda, (medical science, as taught
by Dhanwantari), Dhanur-veda, (the science of ar-
chery or arms, taught by Bhrigu), Gandharva-(veda),
(or the drama, and the arts of music, dancing, &c., of

! For remarks upon this enumeration, see Introduction.}

* 8ee Vol. I., Preface, p. VIL, note 1; and the snpplementary anno-
tation thereon, in p. 199, ibid. See, further, the note at the end of the
present chapter,

+ Vol. 1., Preface, pp. XXIII, et seg.

5.



68 VISHNU PURANA.

which the Muni Bharata was the author), and the
Artha Séstra, (or science of government, as laid down
first by Brihaspati).*

There are three kinds of Rishis (or inspired sages):
royal Rishis, (or princes who have adopted a life of
devotion, as Viswémitra), divine Rishis, (or sages who
are demigods also, as Narada), and Brahman Rishis,
(or sages who are the sons of Brahmé4, or Brahmans,
as Vasishtha and others).'+}

! A similar enumeration is given in the Vayu, with some ad-
ditions. Rishi is derived from Rish, ‘to go to’, or ‘approach.’
The Brahmarshis, it is said, are descendants of the five patriarchs
who were the founders of races or Gotras of Brahmans; or, Kas-
yapa, Vasishtha, Bhfigu, Angiras, and Atri. The Devarshis are
Nara and Nérdyana, the sons of Dbarma;} the Valikhilyas,§
who sprang from Kratu ;| Kardama, the son of Pulaha; Kubera, the
son of Pulastya¥; Achala, the son of Pratyisha;** Parvata and
Nérada, the sons of Kasyapa. Réjarshis are Ikshwdku and other

* The definitions and other particulars enclosed within parentheses, in
this and the following paragraph, are borrowed from the commen-

+ On these, and other descriptions of Rishis, see Original Sanskrit Texts,
Part 1, p. 109, note 11.

1 See Vol. L, p. 111, note 1.

§ Such is the more ordinary spelling, in MSS. known to me. For the
Vilikhilyas, see the Mahdbhdrata, Adi-parvan, Chapters XXX., XXXI.
I am not .aware that these pigmies had anything to do with the portion
of Veda called Valakhilya. See p. 49, note §, supra.

|| See Vol. I., p. 155.

& The original, as will be seen in the next page, has Paulastya; and
this does not necessarily signify “son of Pulastya”: but it does so,
there. Kubera was Pulastya’s grandson, and son of Viéravas, according
to the Bhdgavata-purdsa, IV., L, 36, 37. See Vol. L., p. 164, note 2.

** See Vol. II, p. 23.
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I have, thus, described to you the branches of the
Vedas, and their subdivisions; the persons by whom
they were made; and the reason why they were made
(or, the limited capacities of mankind). The same
branches are instituted in the different Manwantaras.*
The (primitive) Veda,{ that of the progenitor of all
things, ! is eternal: these (branches) are but its modifi-
cations (or Vikalpas).§

princes. The Brahmarshis dwell in the sphere of Brahmd; the
Devarshis, in the region of the gods; and the Rajarshis, in the
heaven of Indra. |

* AR LEAY WTETAT: 6T AT |
+ Sruti, in the Sanskrit,
1 Prdjdpatyd, ‘derived from Prajapati’.
§ See Original Sanskrit Texts, Part IIL, p. 11.
|| The passage of the Vdyu-purdsia is as follows:

[T wgrd: g Wy Jadw: gy
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I havé, thus, related to you, Maitreya, the circum-
stances, relating to the Vedas, which you desired to
hear. Of what else do you wish to be informed?*

! No notice is taken, here, of a curious legend which is given
in the Mahdbhdrata, in the Gad4d Parvan.* It is there said, that,
during a great drought, the Brahmans, engrossed by the care of
subsistence, neglected the study of the sacred books, and the
Vedas were lost. The Rishi Séraswata, alone, being fed with
fish by his mother Saraswati, the personified river so named,
kept up his studies, and preserved the Hindu scriptures. At the
end of the famine, the Brahmans repaired to him, to be taught;
aud sixty thousand disciples again acquired a knowledge of the
Vedas from Saraswata. This legend appears to indicate the revi-
val, or, more probably, the introduction, of the Hindu ritual by
the race of Brahmans, or the people, called Siraswata: for, ac-
cording to the Hindu geographers, it was the name of a nation,
as it still is the appellation of a class of Brahmans who chiefly
inhabit the Punjab. (Asiatic Researches, Vol. VIL, p. 219;% Vol
VIIL., pp. 338, 341.) The S4raswata Brahmans are met with in
many parts of India, and are, usually, fair-complexioned, tall, and
handsome men. - They are classed, in the Jati malds, or popular
lists of castes, amongst the five Gauda Brahmans, and are divi-

The Translator omitted mention of the sons of Prabhasa, here classed
among the Devarshis, but not named. Prabhisa was father of Vi$wa-
karman. See Vol. II, p. 24. .

Further, the Rajarshis are said to be Aidas, Aikshwdkas, and Nébha-
gas,—kings sprung from Manu, Vena (??), and Ida.

* Or Gaddyuddha-parvan. It concludes the Salya-parvan, beginning
with its thirty-third chapter.

1 Or Colebrooke’s Miscellancous Essays, Vol. IL, p. 22.
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ded into ten tribes. They are said, also, to be, especially, the Pu-
rohitas or family-priests of the Kshattriya or military castes};—
(see the Jati m4ld, printed in Price’s Hindee and Hindoostanee
Selections, Vol. I., p, 280) —circumstances in harmony with the
purport of the legend, and confirmatory of the Sdraswatas of the
Punjab having been prominent agents in the establishment of the
Hindu religion in India. The holy land of the Hindus, or the
primary seat, perhaps, of Brahmanism, has, for one of its boun-
daries, the Saraswati river. See Vol. II., p. 142, note 4,

Note referred to at p. 67, supra.

Burnouf, in his edition of the Bhdgavata-purddia, Vol. L., Preface,
pp. XLIV.—LIL, dwells at length on the definition of the term Purdra.
After citing, from the Sabdakalpadruma, a passage of the Brahmavai-
varta-purdrha, where the topics of a Purdha are said to be ten, he trans-
lates an extract from the Blkdgavata-purdria,—XIIL., VIL, 8-19,—in
which these topics are enumerated almost in the same manner. Sub-
joined is his translation, with the original prefixed.

o

JUOERy awrg i faftefuas
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AAYY mﬁw: 0
“Kcoute, 6 Brahmane (dit Sata & Gaunaka), en y appliquant ton in-

telligence, la définition d'un Purédfa, telle que I'ont donnée les Brah-
marchis, d'accord avec les diverses écoles des Védas. La création de
cet univers et la création distincte, V'existence, la conservation, les
intervalles [de chaque Manu], la généalogie, I'histoire des familles pos-
térieures, la destruction, la cause, la délivrance: voila ce que les savants
reconnaissent pour un Purfifa, ouvrage qui a dix caractéres particuliers.
D’autres, distinguant les Purinas en grands et en petits, disent qu'un
[petit] Purdfa a cinq caractdres. On entend par Sarga, création, l'ori-
gine du principe dit de I'Intelligence, qui vient du mouvement des
qualités qui appartiennent & la Nature, celle du principe de la Per-
sonnalitd qui est triple et qui sort de I'Intelligence, celle des molé-
cules subtiles, celle des sens et des éléments grossiers. On entend par
Visarga, création distincte, I'association de tous ces principes fécondés
par Purucha association qui leur rappelle leur ancienne activité; il en
résulte tout ce qui se meut comme ce qui ne se meut pas, de méme
quun germe sort d'un autre germe. Par V#it#, existence, on entend
que les étres servent & I'existence les uns des autres, ceux qui ne se
meuvent pas, & celle de ceux qui se meuvent; mais les moyens qu’a
Thomme de soutenir son existence sont, par une suite de sa nature
propre, volontaires ou nécessaires. La Rakchd ou conservation de
Punivers, c’est I'action d’Atchyuta (Vichiiu) qui descend, & chaque Yuga,
dans des formes d'animaux, d’hommes, de Richis, de Dévas, pour
anéantir les ennemis du triple Véda. Par Manvantara, intervalle de
chaque Manu, on entend une époque ou se trouvent les six espdces
d'étres suivantes: un Manu, des Dévas, des fils de Manu, des chefs de
Suras, des Richis, des incarnations partielles de Hari (Vichiu). Par
Vashga, généalogie, on entend la succession des rois, nés de Brahma,
pendant les trois parties de la durée; et par Vasmgdnutcharita, histoire
des familles postérieures, on entend la conduite de ceux qui ont per-
pétuéd les familles de ces rois. Les chantres inspirés nomment Sashsthd,
destruction, la dissolution de cet univers qui est de quatre sortes, savoir;
Naimittika, Prakfitika, Nitya et Atyantika, et qui résulte de sa nature
propre. Par Hétu, cause de la création et des antres états de I'univers,
on entend I'ime individualisée qui accomplit des actes sous Pinfluence
de I'Avidyd (I'Ignorance). Cette cause, quelques-uns 1'appellent le prin-
sipe [intelligent] qui s'endort [au temps de la destruction de I'univers
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au sein de 1'Btre supréme]; d’autres, le principe [matériel] non dével-
oppé. On entend par Apdgraya, délivrance, Brahma auquel il appar-
tient d’étre présent et absent tout & la fois, pendant que s’accomplissent
les fonctions de la vie, de la veille, du sommeil et du sommeil profond,
fonctions qui sont I'cuvre de Mayi.”

This passage, and that from the Brakmavaivarta-purdsia, before ad-
verted to, are of interest, as evincing the comparatively recent date of
those compositions; only five constitutive and characteristic topics of
a Purdna being recognized by so late writers as the commentators on
the Amara-koéa. See Vol. I., Preface, p. VI, where the commentators
on Amarasimha are inadvertently identified, in respect of their views
touching the subject-matters of a Puraia, with the vocabularist himself.




CHAPTER VII

By what means men are exempted from the authority of Yama,
as narrated, by Bhishma, to Nakula. Dialogue between Yama
and one of his attendants. Worshippers of Vishiiu not subject
to Yama. How they are to be known.

- MAITREYA.—You have, indeed, related to me, most
excellent Brahman, all that I asked of you. But I am
desirous to hear one thing which you have not touched
on. This universe, composed of seven zones, with its
seven subterrestrial regions, and seven spheres,—this
whole egg of Brahmé4,—is everywhere swarming with
living creatures, large or small, with smaller and small-
est, and larger and largest; so that there is not the
eighth part of an inch in which they do not abound.
Now, all these are captives in the chains of acts, and,
at the end of their existence, become slaves to the
power of Yama, by whom they are sentenced to pain-
ful punishments. Released from these inflictions, they
are again born in the condition of gods, men, or the
like; and, thus, living beings, as the Sastras apprise us,
perpetually revolve. Now, the question I have to ask,
and which you are so well able to answer, is, by what
acts men may free themselves from subjection to Yama.

Par4SArRA. — This question, excellent Muni, was
once asked, by Nakula,' of his grandfather Bhishma;

! Nakula is one of the Pandava princes, and, consequently,
grand-nephew, not grandson, of Bhishma: he is great grandson
of Pardsara; and it is rather an anomaly for the latter to cite
a conversation in which Nakula formerly bore a part.
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and I will repeat to you the reply made by the
latter.

Bhishma said to the prince: “There formerly came,
on a visit to me, a friend of mine, a Brahman, from the
Kalinga country, who told me that he had once pro-
posed this question to a holy Muni who retained the
recollection of his former births, and by whom what
was and what will be was accurately told. Being
importuned by me, who placéd implicit faith in his
words, to repeat what that pious personage had im-
parted to him, he, at last, communicated it to me; and
what he related I have never met with elsewhere.

“Having, then, on one occasion, put to him the same
question which you have asked, the Kalinga Brahman
recalled the story that had been told him by the Muni,
—the great mystery that had been revealed to him by
the pious sage who remembered his former existence,
—a dialogue that occurred between Yama and one of
his ministers.

“Yama, beholding one of his servants with his
noose in his hand, whispered to him, and said: ‘Keep
clear of the worshippers of Madhustdana. I am
the lord of all men, the Vaishnavas excepted. I was
appointed, by Brahm4,* who is reverenced by all
the immortals, to restrain mankind, and regulate
the consequences of good and evil in the universe.
But he who obeys Hari, as his spiritual guide, is
here independent of me; for Vishnu is of power
to govern and control me. As gold is one sub-

* Dhétri, in the Sanskrit.
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stance, still, however diversified as bracelets, tiaras,*
or ear-rings, so Hari is one and the same, although
modified in the forms of gods, animals, and man.
As the drops of water, raised, by wind, from the
earth, sink into the earth again, when the wind
subsides, so the varieties of gods, men, and animals,
which have been detached by the agitationt of the
qualities, are reunited, when that disturbance cea-
ses, with the eternal. He who, through holy knowledge,
diligently adores the lotos-foot of that Hari, who is
reverenced by the gods, is released from all the bonds
of sin; and you must avoid him, as you would avoid
fire fed with oil.’

“Having heard these injunctions of Yama, the mes-
senger addressed the lord of righteousness, and said:
‘Tell me, master, how am I to distinguish the wor-
shippe? of Hari, who is the protector of all beings?’
Yama replied: ‘You are to consider the worshipper of
Vishiu him who never deviates from the duties pre-
seribed to his caste; who looks with equal indifference
upon friend or enemy; who takes nothing (that is not
his own), nor injures any being. Know that person
of unblemished mind to be a worshipper of Vishnu.
Know him to be a devout worshipper of Hari, who
has placed Jandrdana in his pure mind, which has
been freed from fascination, and whose soul is unde-
filed by the soil of the Kali age. Know that excellent
man to be a worshipper of Vishnu, who, looking upon
gold in secret, holds that which is another’s wealth

* Mukuta.
+ Kalusha, ‘foculence’.
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but as grass, and devotes all his thoughts to the lord.
Pure is he as a mountain of clear crystal: for how can
Vishniu abide in the hearts of men with malice, and
envy, and other evil passions? The glowing heat of
fire abides not in a cluster of the cooling rays of the
moon. He who lives pure in thought, free from malice,
contented, leading a holy life, feeling tenderness for
all creatures, speaking wisely and kindly, humble and
sincere, has Vasudeva ever present in his heart. As
the young Sila-tree; by its beauty, declares the excel-
lence of the juices which it has imbibed from the
earth, so, when the eternal has taken up his abode
in the bosom of any one, that man is lovely amidst
the beings of this world. Depart, my servant, quickly
from those men whose sins have been dispersed
by moral and religious merit,’ whose minds are
daily dedicated to the imperceptible deity,* and
who are exempt from pride, uncharitableness, and

! Or Yama and Niyama. The duties intended by these terms
are variously enumerated. The commentator on the text specifies,
under the first head, absence of violence or cruelty to other be-
ings (Ahimsa), truth (Satya), honesty (Asteya), chastity (Brah-
macharya), and disinterestedness, or non-acceptance of gifts (Apar-
rigraha). Under Niyama are comprehended purity (Saucha),
contentment (Santosha), devotion} (Tapas), study of the
Vedas (Swadhydya), and adoration of the supreme (féwara-
pranidhana).

* “Imperceptible deity” here renders achyuta, on which term see Vol. I.,
p. 15, note 3.
+ Rather, ‘mortification’,



78 VISHNU PURANA.

malice. In the heart in which the divine Hari, who is
without beginning or end, abides, armed with a sword,
a shell, and a mace, sin cannot remain; for it cannot
coexist with that which destroys it: as darkness can-
not continue in the world, when the sun is shining.
The eternal makes not his abode in the heart of that
man who covets another’s wealth, who injures living
creatures, who speaks harshness and untruth, who is
proud of his iniquity, and whose mind is evil. Janéar-
dana occupies not his thoughts who envies another’s
prosperity, who calumniates the virtuous, who never
“sacrifices, nor bestows gifts upon the pious, who is
blinded by the property of darkness. That vile wretch
is no worshipper of Vishnu, who, through avarice, is
unkind to his nearest friends and relations, to his wife,
children, parents, and dependants. The brute-like
man whose thoughts are evil, who is addicted to un-
righteous acts, who ever seeks the society of the
wicked, and suffers no day to pass without the perpe-
tration of crime, is no worshipper of Véisudeva. Do
you proceed afar off from those in whose hearts
Ananta is enshrined; from him whose sanctified un-
derstanding conceives the supreme male and ruler,
Vésudeva, as one with his votary and with all this
world. Avoid those holy persons who are constantly
invoking the lotos-eyed Vésudeva, Vishnu, the sup-
porter of the earth, the immortal wielder of the discus
and the shell, the asylum of the world. Come not into
the sight of him in whose heart the imperishable* soul
resides; for he is defended from my power by the

* Avyaya. See Vol. L, p. 17., note ».
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discus of his deity: he is designed for another world,
(for the heaven of Vishnu).’

“¢Such,’ said the Kalinga Brahman, ‘were the instruc-
tions communicated by the deity of justice, the son of
the Sun, to his servants, as they were repeated, to me,
by that holy personage, and as I have related them to
you, chief of the house of Kuru’ (Bhishma). So, also,
Nakula, I have faithfully communicated to you all I
heard from my pious friend, when he came, from his
country of Kalinga, to visit me. I have, thus, explained
to you, as was fitting, that there is no protection, in
the ocean of the world, except Vishnu; and that the
servants and ministers of Yama, the king of the dead
himself, and his tortures, are, all, unavailing against
one who places his reliance on that divirity.”*

I have, thus, resumed Parasara, related to you what
you wished to hear, and what was said by the son of
Vivaswat.! What else do you wish to hear?

! Or Vaivaswata. This section is called the Yama gitd.

* Kefava, in the original.
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How Vishnu is to be worshipped, as related, by Aurva, to Sagara.
Duties of the four castes, severally and in common: also in
time of distress.

MAITREYA.—Inform me, venerable teacher, how
the supreme deity, the lord of the universe, Vishnu, is
worshipped by those who are desirous of overcoming
the world; and what advantages are reaped, by men
assiduous in his adoration, from the propitiated
Govinda.

ParASarAa.—The question you have asked was
formerly put, by Sagara, to Aurva.? I will repeat to
you his reply. '

! Sagara, as we shall see,* was a king of the solar race.
Aurva was a sage, the grandson of Bhrign.+ When the sons

* Book IV., Chapter IIL

+ “In the Mahkdbhdrata, Adi—pafvaﬂ, verse 2610, « » « we have the
parentage of Aurva thus specified: ¢ Arushi, the daughter of Manu, was
the wife of this sage [Chyavana, son of Bhfigu]: the illustrious Aurva
was born of her, having separated his mother's thigh. In the Harsvarh-
éa, verse 1456, he seems to be identified with Iiiclu'ka, father of Jama-
dagni; Richika being Aurva, or the son of Urva,” &e. Original Sans-
krit Texts, Part I., pp. 172, 173.

Subjoined are the originals of the passages here referred to:

wTRHt g A T A gt AaifEg:
et gwwegE e agEy o

Mahdbhdrata.

Harsvarhéa.
The name of the father of Jamadagni should, then, be read Urva,—not
Kuru, nor Uru, nor Kuéa, as at p. 16, note 4, &c., supra.
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Sagara, having bowed down before Aurva, the

of king Kritavirya persecuted and slew the children of Bhfigu,
to recover the wealth which their father had lavished upon them,
they destroyed even the children in the womb. One of the women
of the race of Bhtigu, in order to preserve her embryo, secreted
it in her thigh (Ura), whence the child, on his birth, was named
Aurva. From his wrath proceeded a flame, that threatened to
destroy the world; but, at the persuasion of his ancestors,
he cast it into the ocean, where it abode, with the face of a
horse. Aurva was, afterwards, religious preceptor to Sagara,
and bestowed upon him the Agneydstra,* or fiery .weapon, with

* The Translator—in Professor Johnson's Selections from the Mahdbhd-
rata, pp. 1, 2,—thus annotates on #. 5107 of the Adi-parvan: “Agneyastra,
‘the weapon of fire’,—a kind of fire-arms, Fiery arms or rockets were,
possibly, employed by the Hindus in remote antiquity, as well as in
recent times; whence came the notion of certain mysterious weapons
framed of the elements, and to be wielded only by deities and demigods.
These make a great figure in the battle-scenes of the Mahabharata and’
Réimdiyana, and, to readers who are not Hindus, spoil descriptions which
would, else, be not without spirit. For a further account of these
weapons, see Translation of the Uttara Rdma Charitra.”

The further account here spoken of is found in Professor Wilson's
Specimens of the Hindu Theatre, Vol. L., p. 297, second edition. “These
weapons are of a very unintelligible character. Some of them are, occa-
sionally, wielded as missiles; but, in general, they appear to be mys-
tical powers exercised by the individual,—such as those of paralysing
an enemy, or locking his senses fast in sleep, or bringing down storm
and rain and fire from heaven. In the usual strain of the Hindu my-
thology, they are supposed to assmme celestial shapes, endowed with
human faculties, and, in this capacity, are alluded to in the text. The
list of them, one hundred, is given in the first book of the Rdmdyarda ;
and there, also, they are described as embodied, and address Rima, say-
ing: ‘Command us, O Rdghava, of mighty arm. Here we are, O chief
of men: command us. What shall we do for thee?” The son of Raghu
replied: ‘Depart, all of you, and, in time of necessity, when called to
mind, render me assistance. They then circumambulated Rima, and,
having said so be if, received permission to depart, and went whence they
came.”’ The Ramayana calls them, also, the sons of Kfifdéwa, and the

1IL 6
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descendant of Bhfigu, asked him what were the best

which he conquered the tribes of barbarians who had in-

sons of Jaya and Vijaya, the danghters of Prajapati. (Rdmdyaria, Book I.,
Sections 20, 26, and 42.)"

For the armiform progeny of KriSaéwa, see the present work, Vol. I,
P- 29, text and note 2. :

Mention is made of a similar mysterious weapon, in the BAdgavata-
purdnia, 1., VIL, 18—32. The text and Burnouf’s translation here follow:

aATYAw ¥ ferw 3O-
AT EARAT T8

QO EHATET: |
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means of pleasing Vishhu, and what would be the

vaded his patrimonial possessions. Mahdbhirata, Adi Par-

i s

W wam |9 wmim n
TINGHIATHY A aaE ¥ ar |
HA ¥ ATYRAW FAETTIIA T

“Mais I'assassin des enfants de Draupadi, qui avait mis pied A terre,
troublé 4 la vue d’Ardjuna qui accourait de loin sur son char, s'enfuit
pour sauver sa vie, de toute la rapidité de sa course, comme le soleil
reculant de crainte devant Rudra (Civa).

“Voyant que ses chevaux fatiguds le laissaient sans ressource, le fils
du Brihmane songea, pour sauver sa vie, au javelot nommé Brahmagiras
(Téte de Brahma).

“Alors, dirigeant sa pensée sur cet objet, et s'étant plongé dans l'eau,
il lan¢a le javelot, quoigu'il ignorat le moyen de le retenir, s'il venait
A mettre en danger les étres vivants.

“Il en sortit un feu indomptable qui enveloppait tout le ciel; alors
prévoyant le danger qui menagait les créatures, Ardjuna dit & Vichau:

“Kfichfa! Krichfia au bras puissant! toi qui donnes la sécurité & ceux
qui te sont dévoués! tu es le seul qui puisses délivrer du monde les
créatures qui y sont consumées.

“Oui, tn es le Seigneur supréme, Purucha, ce premier étre, supérieur
a la Nature, qui se dégageant de Maya par I'énergie de sa pensée, sub-
siste absolu en lui-méme.

“C'est toi-méme qui, par ta puissance, établis sous la forme de la loi
et des autres avantages ce qui donne le salut au monde des créatures,
dont l'intelligence est troublée par Mayi.

“De méme, cette incarnation [sous laquelle tu te manifestes & mes
yeux], tu I'as revétue pour te charger du fardeau de la terre, et pour
offrir un perpétuel sujet de méditations & cenx qui te connaissent et
dont la pensée n’a pas d’autre objet que toi. '

“Dieu des Dévas! j'ignore quelle est cette merveille et quelle en
est 1a cause; de tous cotés s'avance & ma rencontre un feu dont I'ardenr
est intolérable. .

“Bhagavat dit: Tu le connais; c’est le javelot de Brahmé que le fils
de Drofia veut t’opposer; mais lni-méme ignore le moyen de le retenir,
au moment ou il va détruire les étres.

“Certes, aucun autre javelot quel qu'il soit n’est capable de le domp-

e.
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consequence of obtaining his favour. Aurva replied:
“He who pleases Vishniu obtains all terrestrial enjoy-
ments; heaven, and a place in heaven; and what is
best of all, final liberation:* whatever he wishes, and
to whatever extent, whether much or little, he receives
it, when Achyuta is content with him. In what
manner his favour is to be secured, that, also, I will,
O king, impart to you, agreeably to your desire. The
supreme Vishnu is propitiated by a man who observes

van,+ Dana Dharma Parvan; Hari Vamsa.}

ter; mais puisque tu en connais le secret, anéantis, avec un feu sem-
blable, le feu de ce javelot déchainé.
“Sita dit:

“A ces mots, Philguna (Ardjuna), redoutable aux guerriers ennemis,
portant de l'eau a ses lévres et tournant antour de Kfichia, opposa le
javelot de Brahmi au javelot de Brahma.

“Les feux de ces deux javelots, avec les fléches. dont ils étaient en-
tourés, s'étant confondus I'un dans l'autre, .comme le soleil et le feu
{au temps de la destruction des mondes], augmentérent de violence, en-
veloppant la terre, le ciel et I'atmosphére. _

- “En voyant 'immense éclat de ces javelots des deux guerriers, qui
portaient l'incendie dans les trois mondes, toutes les créatures, consu-
mées par le fou, crurent que le jour de 'embrasement de I'univers était
arrivé,

: “Ardjuna remarquant la détresse des créatures, le danger des trois
mondes et I'intention du fils de Vasudéva, retint les deux javelots.”

In stanzas 10—16 of the chapter following that just quoted from,
the brakmadiras is again introduced, with other fire-tipped darts.

It has been thought worth while to give the preceding passage at
length, since it shows, quite as clearly as any other that I have met with,
the sort of fiery weapon known to the Hindus of old times,

An interesting and learned disquisition on ancient and oriental fire-
arms will be found-in Sir Henry M. Elliot’s Bibliographical Index to the
Historians of Muhammedan India, Vol. I., Note H,—pp. 340-375.

¢ This expression here translates nirvdria.

+ In 4l. 6340, the brahmdstra is named.

t The brahmadiras is spoken of in 4, 1344,
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the institutions of caste, order, and purificatory prac-
tices: no other path is the way to please him. He who
offers sacrifices sacrifices to him; he who murmurs
prayer prays to hirg; he who injures living creatures
injures him: for Hari is all beings. Janirdana, there-
fore, is propitiated by him who is attentive to estab-
“lished- observances, and follows the duties prescribed
for his caste. The Brahman, the Kshattriya, the Vaidya,
and the Stdra, who attends to the rules enjoined his
caste,” best worships Vishiiu. Kegava is most pleased
with him who does good to others; who never utters
abuse, calumny, or untruth;} who never covets an-
other’s wife or another’s wealth, and who bears ill-will
towards none; who neither beats nor slays any animate
or inanimate thing; who is ever diligent in the service
of the gods, of the Brahmans, and of his spiritual pre-
ceptor; who is always desirous of the welfare of all
creatures, of his children, and of his own soul; in
whose pure heart no pleasure is derived from the im-
perfections of love and hatred. The man, O monarch,
who conforms to the duties enjoined, by scriptural
authority, for every caste and condition of life is he
who best worships Vishnu: there is no other mode.”
Aurva having thus spoken, Sagara said to him:
“Tell me, then, venerable Brahman, what are the
duties of caste and condition:* I am desirous of know-

! Most of the Purdnias—especially the Kurma, Padma, Vi-
mana, Agni, and Garmia,—contain chapters, or sections, more or

* Dkarma, in the original.
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ing them.” To which Aurva answered and said:

“Attentively listen to the duties which I shall describe,
as those, severally, of the Brahman, the Kshattriya,
the Vaisya,* and the Sudra. The Brahman should
make gifts, should worship the gods with sacrifices,
should bé assiduous in studying the Vedas, should
perform ablutions and libations with water, and should
preserve the sacred flame. For the sake of subsistence,
he may offer sacrifices on behalf of others, and may
instruct them in the Séstras; and he may accept pre-
sents, of a liberal description, in a becoming manner
(or, from respectable persons, and at an appropriate
season). He must ever seek to promote the good of
others, and do evil unto none; for the best riches of
a Brahman are universal benevolence. He should
look upon the jewels of another person as if they
were pebbles, and should, at proper periods, procre-
ate offspring by his wife. These are the duties of a
Brahman.

“The man of. the warrior-tribe should cheerfully

less in detail, upon the moral and ceremonial duties of the Hin-
dus; and a considerable portion of the Mahabharata, especially
in the Moksha. Dharma Parvan, is devoted to the same subject.
No other Pauranik work, however, contains a series of chapters
exactly analogous to those which follow, and which contain a
compendious and systematic description of the Achdras, or per-
sonal and social obligations of the Hindus. The tenour of the
whole is conformable to the Institutes of Manu; and many pas-
sages are the same.

* Tho Sanskrit has the shorter form, Vis,
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give presents to Brahmans, perform various sacrifices,
and study the scriptures. His especial sources of
maintenance are arms and the protection of the earth.
The guardianship of the earth is, indeed, his especial
province. By the discharge of this duty a king attains
his objects, and realizes a share of the merit of all sa-
crificial rites. By intimidating the bad, and cherishing
the good, the monarch who maintains the discipline
of the different castes secures whatever region he
desires.

“Brahma4, the great parent of creation,” gave to the
Vaidya the occupations of commerce and agriculture,
and the feeding of flocks and herds, ¥ for his means of
livelihood: and sacred study, sacrifice, and donation
are, also, his duties, as is the observance of fixed and
occasional rites. *

“Attendance upon the three regenerate castes is
the province of the Stidra; and by that he is to sub-
sist, or by the profits of trade, or the earnings of me-
chanical labour. He is, also, to make gifts; and he
may offer the sacrifices in which food is presented, as
well as obsequial offerings.’

! The Pdkayajna,} or sacrifice in which food is offered, im-
plies either the worship of the Viswadevas, the rites of hospi-
tality, or occasional oblations, on building a house, the birth of a
child, or any occasion of rejoicing. It is to be understood, how-
ever, that this injunction intends his performing these ceremonies
through the agency of a Brahman; as a Stdra cannot repeat the

t Pdbupdly
3 Vide infra, p. 110, note §; and p. 112, note §.
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.“Besides these, their respective obligations, there are
duties equally incumbent upon all the four castes.” These
are: the acquisition of property, for the support of their
families; cohabitation with their wives, for the sake of
progeny; tenderness towards all creatures, patience,
humility, truth, purity, contentment, decency of deco-

Mantras, or prayers, that accompany them: and it might be a
question how far he might be present; for he ought not even to
hear such prayers repeated. The performance of funeral rites
involves some personal share; and the Stédra must present the
cakes: but it must be done without Mantras; as the Mitdkshara:+
¢This rite (the presentation of cakes) must be performed by the
Sidras, without formulse, on the twelfth day:’ wﬁa—
WAAAESR m | The Viyu Purana directs the perfor-
mance of the five great sacrifices by Sidras, only omitting the

Mantras: .

waA=T: TRA Fafdar |
It may be suspected, that the Puranas relaxed, in some degree,
from the original rigour; for it may be inferred, that the great
" ceremonies were altogether withheld from Stdras in the time of
Manu, who declares, that none have any right or part (Adhikara)
in his code, except those who perform rites with Mantras,—or the
three regenerate castes (IL., 16}),—and denounces, as heinous sins,
teaching the Vedas to Stdras, performing sacrifices for them, or

* WTHATYT ¥ GATTHA FTATAANYT: |
This comes, in the original, immediately after the stanza quoted in
note «, p. 90.
1+ On the Ydjnavalkya-smiiti, 1., 255.

! fasmTfETrTITE FRdE AT fafu
mmsﬁwﬁsﬁﬁﬁmwﬁlu

“For him whose rites, from fecundation to the cemetary, are enjoined
to be performed with mantras, a title to read this édstra is to be re-
cognized,—not for any one besides,”
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ration, gentleness of speech, friendliness; and freedom
from envy and repining, from avarice, and from de-

taking gifts from them: X., 109, 110, 111.* Y4sjnavalkya,t how-
ever, allows them to perform five great rites with the Namas-
kara, or the simple salutation:
AHERIRW AAY UF AWTH E6Eq |

which Gotama ‘confirms.! Some restrict the sense of Mantra,
also, to the prayers of the Vedas, and allow the Stdras to use
those of the Purinas; as Stlapani: o =Ty birg |
fa=a YOTUSATYATC | And the Tithi Tattwa is cited, in the
Stdra Kamaldkara, § as allowing them any Mantras except those

of the Vedas: }fgRacHmaTs JRATIIATT: |

“Among these three acts, done against rule, mamely, accepting gifts,
assisting to sacrifice, and teaching the Veda, the accepting of gifts is
especially base in this world, and, in the world to come, is, to a Brahman,

. matter of condemnation:

“For that the acts of assisting to sacrifice and teaching the Veda always
have reference to the initiated; whereas the act of accepting gifts has
reference even to the Stidra, most low of birth,

“The sin committed in wrongfully assisting to sacrifice or in wrongfully
teaching the Veda is expiated by oblations in the form of silent prayer;
but that consequent on tllegally accepting gifts, by relinquishment of
what is given and by mortification.”

Medhatithi, at variance with Kulldka, but more concinnously, reads
the second stanza as above. On the beginning of the third he says:
G TYAM | qTawQfH fawwafa | In this interpretation of japa-
homa 1 have not followed him.

+ I, 121,

! WHHAY S AT A | Gotama is thus cited by Silapisi.

§ This is the popular title of the Sidra-dharma-tatiwa, by Kama-
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traction. These, also, are the duties of every condition
of life.*

“In times of distress, the peculiar functions of the
castes may be modified, as you shall hear.+ A Brah-
man may follow the occupations of a Kshattriya, or a
Vaisya; the Kshattriya: may adopt those of the Vais-
ya; and the Vaisya, those of the Kshattriya.§ But
these two last should never descend to the functions
of the Sudra, if it be possible to avoid them®; and, if

! This last clause reconciles what would, else, appear to be
an incompatibility with Manu, who permits the Vaigya, in time

likara Bhatfa, The passages which the Translator refers to Salapadi
and to the Tithi-tattwa occur there in these words, according to two
manuscripts, with which agrees the Bombay edition of S’aka 1783, fol. 7b:

ww afefon wﬁwm Y A vy foww | WO

Ty IR @
ww&!ﬁwﬁﬁl
gOgEfyay @ IR

aTgRfce
mwm.msm.mma&

édlapams own words, in his szakaldcd a commen on the Yd-
jnavalkya-smiiti, are: WHERNILW ARYW A hgmﬁin
Kamalakara considers them as based on the enunciation of the Padma-
purdia which he adduces. It is a broken fragment of the Paurifik
stanza which the Translator gives as the words of Stlapani

Wmmﬁdﬁtl

WGAT ¥ GIATAT FqTN AT AT 0

fm‘iﬁvﬁmﬂwml

3 Rdjanya, in the original.
§ My MSS. contain nothing corresponding to the words “and the

Vaiéya, those of the Kshattriys.” Witness the original:

mﬁmhﬁm.
T ¥ S e v &



BOOK IIl., CHAP. VIIL 91

that be not possible, they must, at least, shup the
functions of the mixed castes. I will now, R4j4, relate
to you the duties of the several Aéramas, or condi-
tions of life.”

of distress, to descend to the servile acts of a Sidra. X., 98.*

* s Ay TAqq
L LIEE LIe g ) wuﬁnmu:

“A Vaifya who does not derive subsistence from his proper duties
may occupy himself with the functions even of a Sudra; he not enga-

ging in what ought not to be done: and, when possessed of a compe-
tency, let him desist.”




CHAPTER IX.

Duties of the religious student, householder, hermit, and mendicant.

AURVA continued.—“When the youth has been
invested with the thread (of his caste), let him dili-
gently prosecute the study of the Vedas, in the house
of his preceptor, with an attentive spirit, and leading
a life of continence. He is to wait upon his Guru, as-
siduously observant of purificatory practices; and the
Veda is to be acquired by him, whilst he is regular in
the performance of religious rites. In the morning
Sandhyé4, he is first to salute the sun; in the evening,
fire;* and, then, to address his preceptor with respect.
He must stand, when his master is standing; move,
when he is walking; and sit beneath him, when he is
seated: he must never sit, nor walk, nor stand, when
his teacher does the reverse. When desired by him,
let him read-the Veda attentively, placed before his
preceptor; and let him eat the food he has collected
as alms, when permitted by his teacher.' Let him
bathe in water which has first been used for his pre-
ceptor’s ablutions; and, every morning, bring fuel, and
water, and whatsoever else may be required.

“When the scriptural studies appropriate to the

! These directions are the same as those prescribed by Manu,
though not precisely in the same words: IL, 175, et sey.

* R ¥\ R yu avarfd awfe
This seems to imply, that, alike morning and evening, he is to address
the sun and fire, The commentary is here silent.
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student have been completed, and he has received
dismissal from his Guru, let the regenerate man enter
into the order of the householder, and, taking unto
himself, with lawful ceremonies, house, wife, and
wealth, discharge, to the best of his ability, the duties
of his station;' satisfying the manes with funeral
cakes;" the gods, with oblations; guests, with hospita-
lity; the sages, with holy study; the progenitors of
mankind,§ with progeny; the spirits, with the residue
of oblations;: and all the world, with words of truth.?
A householder secures heaven by the faithful dis-
charge of these -obligations.§ There are those who
subsist upon alms, and lead an erratic life of self-denial,
at the end of the term during which they have kept
house. They wander over the world, to see the earth,

! So Manu, III,, 4, &e.

? The great obligations, or, as Sir William Jones terms them,
sacraments,—the Mahdyajnas, or great sacrifices,—are, according
to Manu, but five: Brahmayajna, sacred study; Pitfiyajna, libations
to the manes; Devayajna, burnt-offerings to the gods; Baliyajna,
offerings to all creatures; and Nfiyajna, hospitality: IIL, 70, 71.
The Prajépatiyajna, or propagation of offspring, and Satyayajna,
observance of truth, are, apparently, later additions.

* Nivdpa. .
+ My MSS. have Prajdpati, namely, Brahma.
1 Bali-karman, ‘an offering of food'.

uﬁsﬁmwﬁimﬁ'n

See p. 40, note §, supra; and p. 112, note §, infra.
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and perform their ablutions, with rites enjoined by
the Vedas, at sacred shrines,— houseless, and without
food, and resting, for the night, at the dwelling at
which they arrive in the evening. The householder
is, to them, a constant refuge and parent:* it is his
duty to give them a welcome, and to address them with
kindness, and to provide them, whenever they come
to his house, ‘with a bed, a seat, and food. A guest
disappointed by a householder, who turns away from
his door, transfers to the latter all his own misdeeds,
and bears away his religious merit.'+ In the house
of a good man, contumely, arrogance, hypocrisy, repi-
ning,: contradiction,§ and violence are annihilated: and
the householder who fully performs this, his chief
duty of hospitality, is released from every kind of
bondage, and obtaing the highest of stations, (after
death).

“When the householder, after performing the acts
incumbent on his condition, arrives at the decline of
life, let him consign his wife to the care of his sons,
and go, himself, to the forests.? Let him there subsist

! This is, also, the doctrine of Manu: III., 100. I
? Manu, VL., 3, &e.

* To translate yom.

+ wiaford= e
vaﬂﬁﬁmmwﬁ!n

This stanza is quoted in the Hitopadesa: Book L., §l. 64. See Professor
Johnson’s second edition (1864), pp. 12, 13.
*+ Paritdpa.
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upon leaves, roots, and fruit; and suffer his hair and
beard to grow, and braid the former upon his brows;
and sleep upon the ground.’ His dress* must be made
of skin, or of Késa or Kusa grasses; and he must
bathe thrice a day; and he must offer oblations to the
gods and to fire, and treat all that come to him with
hospitality. He must beg alms, and present food to
all creatures; he must anoint himself with such ungu-
ents as the woods afford; and, in his devotional exer-
cises,t he must be endurant of heat and cold. The sage
who diligently follows these rules, and leads the life
of the hermit (or Vénaprastha), consumes, like fire, all
imperfections, and conquers, for himself, the mansions
of eternity.

“The fourth order of men is called that of the
-mendicant; the circumstances: of which it is fit, O
king, that you should hear from me. Let the unim-
passioned § man, relinquishing all affection for wife,
children, and possessions, enter the fourth order.!
Let him forego the three objects of human existence
(pleasure, wealth, and virtue), whether secular or reli-
gious, and, indifferent to friends, be the friend of all
living beings. Let him, occupied with devotion, abstain
from wrong—in act, word, or thought,—to all crea-
tures, human or brute; and equally avoid attachment

! Manu, VL, 33, &c.

* The original specifies his lower garment and his upper, paridhdna
and witariyaka.

+ This expression is to render tapas.

+ Swaripa.

§ Nirdhitamatsara.
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to any. Let him reside but for one night in a village,
and not more than five nights, at a time, in a city;
and let him so abide, that good-will, and not animo-
sity, may be engendered.* Let him, for the support of
existence, apply, for alms, at the houses of the three
first+ castes, at the time when the fires have been
extinguished, and people have eaten. Let the wan-
dering mendicant; call nothing his own, and suppress
desire, anger, covetousness, pride, and folly. The sage
who gives no cause for alarm to living beings need
never apprehend any danger from them. Having
deposited the sacrificial fire in his own person, the
Brahman feeds the vital flame, with the butter that is
collected as alms, through the altar of his mouth; and,
by means of his spiritual fire, he proceeds to his own
proper abode. But the twice-born man' who seeks

! The text uses the term Dwijiti, which designates a man of
the three first castes. The commentator cites various authorities,
to prove that its sense should be Brahman only, who, alone, is
permitted to enter the fourth order.—

wifE aFsredy: &faa |
FAER Afa: wrwr YT 0
fa TUTIAN: | ATEW: TGN T
wTY | “‘Entrance into the fourth order is never for the Kshattriya
and Vaisya. Entrance into the fourth order is for Brahmans, accord-
ing to Swayambht:’ so says Dattitreya. ‘Let the Brahman pro-
ceed from his dwelling’ is, also, the expression of Yama, Sam-
varta, and Baudhdyana.’”” But this is not the general understand-

* g7 faguyt Mfadey aTw % YA |

+ Explanatory of the original, prasasta.
+ Parvrdj.
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for liberation, and is pure of heart, and whose mind is
perfected by self-investigation, secures the sphere of
Brahma, which is tranquil, and is as a bright flame
that emits not smoke.” *

ing of the law; nor was it, originally, so restricted, apparently.
Manu does not 8o limit it.

o




CHAPTER X.

Ceremonies to be observed at the birth and naming of a child.
Of marrying, or leading a religious Kfe. Choice of a wife.
Different modes of marrying.

SAGARA then (addressed Aurva, and) said: “You
have described to me, venerable Brahman, the duties
of the four orders and of the four castes. I am now
desirous to hear from you the religious institutes

which men should individually observe, whether t;hey_

be invariable, occasional, or voluntary. Describe these
to me; for all things are known, chief of Bhrigu’s race,
unto you.” To this Aurva replied: “I will communi-
cate to you, O king, that which you have asked,—the
invariable and occasional rites which men should per-
form. Do you attend.

“When a son is born, let his father perform, for
him, the ceremonies proper on the birth of a child,
and all other initiatory rites, as well as a Sréddha,
which is a source of prosperity.* Let him feed a couple
of Brahmans, seated with their faces to the east; and,
according to his means, offer sacrifices to the gods
and progenitors. Let him present to the manes® balls

! To the Nandimukhas. The Pitfis, or progenitors,{ are so
termed, here, from words occurring in the prayer used on the
occasion of a festive Sraddha. Asiatic Researches, Vol. VIL.,
p. 270.%

* Abhyudaydtmaka.
+ The Ndndimukhas are a special class of manes.
+ Or Colebrooke’s Miscellaneous Essays, Vol. 1., p. 187.
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of meat mixed with curds, barley, and jujubes, with
the part of his hand sacred to the gods, or with that
sacred to Prajdpati.’ Let a Brahman perform such a
Sraddha, with all its offerings and circumambulations,
on every occasion of good fortune. *

“Next, upon the tenth day (after birth), let the
father give a name to his child,—the first term of which
shall be the appellation of a god; the second, of a man;
as Sarman or Varman: the former being the appro-
priate designation of a Brahman; the latter, of a war-
rior; whilst Gupta and Désa are best fitted for the

! With the Daiva tirtha, the tips of the fingers; or with the
Prajdpatya tirtha, the part of the hand at the root of the little
finger. Manu, IL, 58, 59.* The second is called, by Manu, the
Kdya tirtha, from Ka, a synonym of Prajépati.

2 The Sraddha is, commonly, an obsequial or funeral sacrifice;
but it implies offerings to the progenitors of an individual and
of mankind, and always forms part of a religious ceremony, on
an occasion of rejoicing, or an accession of prosperity; this being
termed the Abhyudaya or Vriddhi Sraddba. Asiatic Researches,
Vol. VIIL, p. 270.%

* wey fareidy frrwreguygRa . .
FT{IACITAT AT 7 feAw TN
YT AR ATy N wwed
FTewy e - faw aroa: o

And we read, in the Ydjnavalkya-sm#titi, 1., 18, 19:

waaTy: Y W sufaE wgygE: |
TR TR Aen frn fregegRe o
sfreRfATTgOT=E atE 1|
]
+ Or Colebrooke's Miscellaneous Essays, Vol. L., p. 187.
7.
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names of Vaisyas and Studras.' A name should not
be void of meaning; it should not be indecent, nor ab-
surd, nor ill-omened, nor fearful; it should consist of
an even number of syllables; it should not be too long,
nor too short, nor too full of long vowels, but contain
a due proportion of short vowels, and be easily arti-
culated.* After this and the succeeding initiatory
rites,? the purified youth is to acquire religious know-
ledge, in the mode that has been described, in the
dwelling of his spiritual guide.

! So Manu, II., 30, 81, 32.+ The examples given, in the com-
ment, are Somasarman, Indravarman, Chandragupta, and Siva-
ddsa,—respectively, appropriate appellatlons of men of the four
castes.

? Or Samskéras; initiatory ceremonies, purificatory of the in-
dividual at various stages.

miﬁ-i;;;w aqT |
LICE 4] JT AR 1
ﬂﬁlﬁ'&;mmmﬁlﬁ'\'ﬁ'ﬂ‘;

t TS TAAT g AR LIRC T
wﬁrﬁgﬁztw;%u'
WMWWMl

, Kullika gives, as typical designations of persons of the four castes,
Subhaarman, Balavarman, Vasubhuti, and Dinaddsa. The endings
farman and deva for names of Brahmans, varman and trdt*t for those
of Kshattriyas, bhiti and datta for those of VaiSyas, and ddsa for those
of Budras, are expressly sanctioned by the stanza which he cites from
the lawgiver Yama:

fawrs 7T
e e e e

)
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“When he has finished his studies, and given the
parting donation to his preceptor, the man who wishes
to lead the life of a householder must take a wife. If
he does not propose to enter into the married state,
he may remain, as a student, with his teacher,—first
making a vow to that effect, —and employ himself in
the service of his preceptor and of that preceptor’s
descendants; or he may, at once, become a hermit,” or
adopt the order of the religious mendicant, according
to his original determination.?

“If he marry, he must select a maiden who is of a
third of his age;? one who has not too much hair, but

! Or the vow or pledge he has taken, that he will follow, for
life, the observances of the student, or ascetic; both of which are
enumerated, in the Nirnaya Sindhu, as acts prohibited in the
Kali age. A man is not to continue a student or Brahmacharin,
i. e., a cenobite, for life; nor is he to become a mendicant,
without previously passing through the order of householder.
In practice, however, the prohibition is, not unfrequently, disre-
garded.

2 By this is to be understood, according to the commentator,
merely a young girl, but, at the same time, one not immature;
for, otherwise, he observes, a man of thirty—by which age he
completes his sacred studies,—would espouse a girl of but ten
years of age.+ According to Manu,: however, the period of reli-
gious study does not terminate until thirty-six; and, in the East,
a girl of twelve would be marriageable. The text of Yéjnaval-

® Vaikhdnasa. This term is synonymous with vdnaprastha. Vide
p- 95, supra.

+ On the contrary, the commentator disallows, absolutely, even where
the bridegroom is eight and forty, the marriage of a girl above ten years
of age ; on the ground that, after that period, she has’her catamenia, &c. d&c.

+ I, 1.
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is not without any; one who is not very black, or

kya* has merely the word Yaviyasi, ‘a very young woman.’ It

* I, 52:
wirgagwat awwi feggeea )
wgfdei areREfwEt qREEw i
Vijndneéwara, Apariditya, and Sulapahi, commentators on Ysjna-
valkya, leave his term yaviyasi unexplained.
The following dicta on the time when a female should marry are cited,
by Jimitavahana, in the Ddyabhdga; pp. 272, 273, Calcntta edition - of
1829. The first extract is from the Vasishtha-smsiti, Chapter XVIL:

gimwmfuwwmn
arafe garfa anai

Ll

“So many seasons of menstruation as overtake a maiden feeling the
passion of love and sought in marriage by persons of suitable rank,
even so many are the beings destroyed by both her father and her
mother: this is a maxim of the law.”

Paithinasi is alleged as declaring: qTIHVIAAX AT m‘
9T Wy wgwA wafa agT Frar nfawdiar ¥ oAt

Tt aTa® | awTRRrET Ty

“A damsel should be given in marriage, before her breasts swell. But,
if she have menstruated [before marriage], both the giver and the taker
fall to the abyss of hell; and her father, grandfather, and great-grand-
father are born [insects] in ordure. Therefore she should be given in
marriage while she is yet a girl.”

The preceding translations are taken from the Two Treatises on the
Hindu Law of Inheritance, by Colebrooke, p. 186. His earlier renderings
of the passages will be found in his Digest of Hindu Law, &c., London
edition, Vol. I, p. 387.

In the Panchatantra,—III., . 213; p. 189, ed. Kosegarten,—we find
the ensuing stanza:

vmw‘ﬁ'ﬂrﬁt!ﬁﬂﬁlﬁn
wRET FAET T Al

Nagnika is here vaguely said to signify a girl without breasts. This
word, which Colebrooke renders by “yet a girl ”, is understood, by Val-
labhagani, to intend a maiden of eight years. If he be right, it is a
synonym of gauri. No ordinary lexicographical authority seems to make
the nagnikd more than ten: see Colebrooke’s Amarakosa, sub voce. Bat,
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yellow-complexioned, and who is not, from birth, a

is worthy of remark, here, that neither that text, nor the text
of Manu, nor the interpretation of our text, authorizes the pre-

to judge from my next extract, the term appears to be, in some in-
stances, as comprehensive as kanyd, ‘virgin,’ .

In the Niriayasindhu of Kamaldkara,—Bombay edition of 1857, III. A,
fol. 31 v and 32 r,— occurs the following extract, credited to the Mahdbhd-

rata:
et eyt adt fARa wivwmw)
TATET s Tadi a1 wd @l ga@<
WA g Cafa wat gavfaar awa
Whence came these lines? The first two look like a mixing up, from
misrecollection, of the stanza cited in p. 104, note , infra, with the Anu-
édsana-parvan, XLIV,, 14, (Bombay edition), which runs thus:

“Let a man of thirty years marry, for wife, a damsel of ten years;
or let a man of twenty-one years secure a damsel of seven years,”
The next quotation, also, is referred to the MahdbAdraia:
FRETETEY fame: ardufds:
FTAT: TR TAAAYT WA 0
“The marriage, for all the castes, of a girl after her seventh year is
commended, O king. Her marriage otherwise is reprobated by the law.”
Of the figet of the last three passages the first line is quoted,~immetri-
cally, incorrectly, and, probably, from memory,—and without mention of its
source, in Jagannatha Tarkapanchédnana's VivddabRangdriava. See Cole-
brooke’s Digest of Hindu Law, &c., London edition, Vol IIL, p. 328,
Midhava says, in his commentary on the Pardfara-smiiti:

AT ITHTITET TEATTAE
mmmm‘lrm

This approves the selection of a girl, for matrimony, at an interval
of five years from the time she was born or conceived.
An extract from the Jyotir-nibandha may be added, for its superstitions

oddity:
mmwmw. |

“A maiden should not be married within ker sixth year: because Soma



104 VISHNU PURANA.

cripple or deformed.* He must not marry a girl who
is vicious, or unhealthy, of low origin, or labouring

sent practice of the nuptials of children.t The obligation imposed
upon a man, of a life of perfect continence, until he is more than
thirty, is singularly Ma.lthusian.

[tlle Moon?] enjoys her for two years; then, in like manner, a gandharva
and, similarly, Fire.”
She has, thus, three unhuman husbands, before she is wived by a man.
In the Ydjnavalkya-sm#iti, 1., 71, we read:

o e la&m‘m!h!rmﬁrmn
muﬁgl T § fad w0

“On women Soma bestowed brilliancy; a gandharva, a pleasant voice;
Fire, universal purity. Therefore are women truly pure.”

The author of the Mitdkshard, in commenting on this stanza, expresses
himself much to the effect of the Jyotir - nibandha. His words are:

: ferey Yot auTee amEt -
|

For similar ideas, see the Panchatantra, ed. Kosegarten, pp. 188, 189.
An anonymous stanza is there given, authorizing the nuptials of a damsel
of eight years of age.

*® The original has adhikdngi, * possessing superfluous limbs.”

+ Professor Wilson must have overlooked “Manu”, IX., 94:

mﬁswﬁmtﬁ!ﬁ-{ﬁtmu'

“Let a man of thirty years wed a lovely maid of twelve ;gr a man of
twenty-four, a matd of eight. If his virtue ¢ being impaired, et him be
expeditious.”

The meaning seems to be, according to Kulltka, that, in case a young
man is disposed to usurp on the rights of the married state, he should
lose no time in taking a wife; provided, always, that his proficiency in
scriptural knowledge is satisfactory.

In the Niriayasindhu’s citation of the preceding stanza, m, .
‘of sixteen years’, is read for m , ‘of twenty-four years.’ But
Medhatithi and Kullika know nothing of this lection.

It has just been evinced, that, as to the marriage of an immature
girl, venerable warrant is adducible for it, beyond the pages of the
Vishdiu-purdiia. The point, "whether this work does not constructively
furnish justification of such a practice, is discussed in a note near. the
end of Chapter XVI. of the present Book.
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under disease;* one who has been ill brought up; one
who talks improperly; one who inherits some malady
from father or mother; one who has a beard, or who
is of a masculine appearance; one whe speaks thick, or
thin, or croaks like a raven; one who keeps her eyes
shut, or has the eyes very prominent; one who has
hairy legs, or thick ancles; or one who has dimples
in her cheeks, when she laughs.’ Let not a wise and
prudent man marry a girl of such a description: nor
let a considerate man wed a girl of a harsh skin; or
one with white nails; or one with red eyes, or with
very fat hands and feet; or one who is a dwarf, or
who is very tall; or one whose eyebrows meet, or
whose teeth are far apart and resemble tusks. Let
a householder marry a maident who is, in kin, at least
five degrees remote from his mother, and seven from
his father, with the ceremonies enjoined by law.’
“The forms of marriage are eight,—the Brahma,
Daiva, Arsha, Prijipatya, Asura, Géandharva, Ré-
kshasa, and Paisdcha; which last is the worst:® but

! For the credit of Hindu taste, it is to be noticed, that the
commentator observes, the hemistich in which this last clause
occurs is not found in all copies of the text.

? See Manu, IIL, 5, &ec.

? These different modes of marriage are described by Manu,
1II., 27, &ec.

® If only as doing away with something like tautology, the reading
atiroshiritm, ‘very irascible,’ is to be preferred to atirogifiim. Just before
we have arogdm, rendered *unhealthy”.

+ The term used hereabouts is kanyd.
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the caste to which either form has been enjoined, as
lawful, by inspired sages, should avoid any other mode
. of taking a wife. The householder who espouses a
female connectedwith him by similarity of religious
and civil obligations, and along with her discharges
the duties of hls condition, derives, from such a wnfe,
great benefits.

J—



CHAPTER XI.
Of the Saddchdras or perpetual obligations of a householder.

Daily purifications, ablutions, libations,.and oblations: hospi-

tality: obsequial rites: ceremonies to be observed at meals, at
morning and evening worship, and on going to rest.

SAGARA (again) said (to Aurva): “Relate to me,
Muni, the fixed observances® of the householder, by
attending to which he will never be rejected from this
world or the next.”

Aurva replied to him thus: “Listen, prince, to an
account of those perpetual observances by adhering
to which both worlds are subdued. Those who are
called Sadhus (saints) are they who are free from (all)
defects; and the term Sat means the same, or Sadhu.
Those practices or observances (Achérast) which they
follow are, therefore, called Sadachéras, ‘the institu-
tions or observances of the pious.’* The seven Rishis,

! Bir William Jones renders Achdra (WTYTY), ¢ the immemorial
customs of good men’} (Manu, II., 6); following the explanation
of Kullika Bhafta, which is much the same as that of our text:
WG I EATATICYRY: | GTYT WA Achsira
means the use of blankets, or bark, &c., (for dress). Sadhus are
pious (or just) men.’ Achiras are, in fact, all ceremonial and

* Saddchdra.

+ My MSS, have dcharaia.

P Rtis WTETTC » » ETW that Sir William Jones thus renders.
Colebrooke expresses dchdra by “law”, “conduct”, “received. usage”,
“establislied usage”, ‘‘immemorial good customs”, &c. &c. Medhatithi
explains it by vyavahdra, ¢ practice’.
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the Manus, the patriarchs, are they who have enjoined
and who have practised these observances. Let the
wise man awake in the Muhirta of Brahm4 (or, in the
third Muhirta,—about two hours before sunrise*), and,
with a composed mind, meditate on two of the objects
of life (virtue and wealth), and on topics not incompa-
tible with them. Let him, also, think upon desire, as
not conflicting with the other two, and, thus, contem-
plate, with equal indifference, the three ends of life,
for the purpose of counteracting the unseen conse-
quences of good or evil acts. Let him avoid wealth
and desire, if they give uneasiness to virtue; and ab-
stain from virtuous or religious acts, if they involve
- misery, or are censured by the world.' Having risen,

purificatory observances, or practices, not expiatory, which are
enjoined either by the Vedas or the codes of law.

! That is, he may omit prescribed rites, if they are attended
with difficulty or danger: he may forego ablutions, if they dis-

*® Part of this is the commentator's explanation: mﬁ gﬁ \ iﬁ-

. w ﬁ gﬁl Pitamaha is cited, in the Sabdakalpadruma,

as ruling:
TIY ufg® 1R g=ai sy s=A |
1 ufcEmSgdarET whireaCt 1)
vﬁwwg@ﬁm'?;l

We read, to the same effect, and almost in the same words, in the
Laws of the Mdnavas, IV., 176:

ufEagdam @ qrat wiafdE )
wd TagER T

This stanza Sir William Jones thus translates: “ Wealth and pleasures,
repugnant to law, let him shun, and even lawful acts which may cause
fature pain or be offensive to mankind.”

Kullika instances, as illustrative of the lawful acts,” etc., the giving
away, in charity, of his entire possessions by a man on whom a large
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he must offer adoration to the sun,* and then, in
the south-west{ quarter, at the distance of a bow-shot
or more, or any where remote from the village,: void
the impurities of nature. The water that remains after
washing his feet he must not§ throw away into the
court-yard of the house. A wise man will never void

agree with his health; and he may omit pilgrimage to holy shrines,
if the way to them is infested by robbers.| Again, it is enjoined,
in certain ceremonies, to eat meat, or drink wine:¥ but these
practices are generauy reprehended by pious persons; and a man
may, therefore, disregard the injunction,

family depends for subsistence, and the immolation of a cow on the
madhyamdshtakd and other holydays. The madhyamdshiakd — sometimes
called mdihsdshtakd—falls, according to one authority, on the eighth day
after the full moon in Magha.

One occasion on which it seems that a cow was formerly slain, and
that for purposes of hospitality, was a marriage. See Colebrooke's Miscel-
laneous Essays, Vol. 1., pp. 203, 208.

¢ “Rising at break of day, let him go to stool”, says the Sanskrit:

AN T FYATT FATAY AT |

The Translator mistook, for mitra, ‘the sun’, maitra, n., ‘alvine ex-
oneration’, which is said to come from maitra, m., ‘the anus’, of which
the Sun is the guardian deity. Ratnagarbha etymologizes maitra. Also
see the Laws of the Mdnavas, IV., 152, and Kullika’s gloss thereon.

+ I haye corrected “south-east’; the original being nairrifydm. This
is a compromise between the directions to be observed by day and by
night, or north and south, respectively. See the Laws of the Mdnavas,
IV., 50, and our text, just below.

{ Thus, or by grdma, the commentator explains bk#, the word here "
used. The Sanskrit adds » which means, according to
the commentary, “or, tf that be impracticable, at least away from the
-house.” C
- § I have inserted this word, translating na. Compare the Laws of
the Mdnavas, 1V., 151.

I| Or by tigers, The commentary has: FTHHTCTIEARTHTRATY-
Ll

« Drinking spirits at the sautrdmasii, &c., says the commentator,
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urine on his own shadow, nor on the shadow of a
tree, nor on a cow, nor against the sun, nor on fire,
nor against the wind, * nor on his Guru, nor on men of
the three first castes;¥ nor will he pass either excre-
ment in a ploughed field, or pasturage, or in the com-
pany of men, or on a high road, or in rivers and the
like which are holy,: or on the bank of a stream, or
in a place where bodies are burnt, or anywhere
quickly.§ By day, let him void them with his face to
the north, and, by night, with his face to the south,
when he is not in trouble. Let him perform these
actions in silence, and without delay; covering his head
with a cloth, and the ground with grass. Let him not
take, for the purposes of cleanliness, earth from an
ant-hill, or a rat-hole,| or from water, or from the
residue of what has been so used, nor soil that has
been employed to plaster a cottage, nor such as has
been thrown up by insects,¥ or turned over by the
plough. All such kinds of earth let him avoid as means
of purification. One handful is sufficient, after voiding
urine; three, after passing ordure: then, ten handfuls
are to be rubbed over the left hand,and seven over both
hands.** Let him, then, rinse his mouth with water

* See p. 140, tnfra, text and note s+, t+ Dwyjdts.

+ “Places of pilgrimage”, tirtha, Insert “or in water”, ndpsu.

§ My MSS. give nothing corresponding to “or anywhere quickly.”
Probably the Translator read ndéu for ndpsu. See the last note.

|| Literally, “dug up by a rat”, mdshakotkhdta.

QR ATHYAH .  Antdkprddin signifies kita, “a worm”, alleges
the commentator. But he mentions a variant yielding aduprdism, “ a
minute animal.”

* var foy 3 fasy 0 TR AT |
W GHTAT T WrErquTRET: o
Compare, herabouts, the Vasishtha-smiits, Chapter VI.
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that is pure, neither fetid, nor-frothy, nor full of bub-
bles, and again use earth to cleanse his feet, washing
them well with water. He is to drink water, then, three
times, and twice wash his face with it; and, next, touch,
with it, his head, the cavities of the eyes, ears, and
nostrils,* the forehead,} the navel, and the; heart.'§

! Many of these directions are given by Manu, IV,

* Instead of ‘“his head, the cavities of the eyes; ears and nostrils,”
read “the orifices of the head.” The original,—see note §, below,—

$irshanydni khdni, is thus glossed by the commentator: ml
frcatta | atfa | YierafeegTfa)
+ Read “head” murdhan; and insert “arms”, ddhi.
+ I should render Afidaya by “breast”.
§ fu: foeafae Bn a9y 3 aficAmdde |
Wriertr aa: @t ™ T FRTEEA |
qTx wifd ¥ A @ w9 EgRa
Of all the ancient Hindu legislators, Daksha is most minutiose on the
subject of daily ablution. His injunctions, as incorrectly cited by Ratna-
garbha, T have rectified by reference to two manuscripts and the Cal-
catta edition of the Daksha-smsiti; and I have compared them as quoted
in various ceremonial treatises, more particularly in an ancient copy of
Addditya’s Karmapradipabhdshya. The passage, as I would read it, is
as follows:

YT &Y 9 ¥ fu fedgw fifvaw |
dyeTyRan

iy A TTTE wTeY EgRa
““ After batbing his hands and feet, let him thrice sip water in sight,
i. €., any at hand. Then let him compress his moath, and rub it twice
with the root of his thumb. Let him, likewise, touch his face with three
Jingers joined, and, next, wet his feet agaim, and touch his limbs. Im-
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Having, finally, washed his mouth, a man is to clean
‘and dress his hair, and to decorate his person, before
a glass, with unguents, garlands, and perfumes.* He
is, then, according to the custom¥ of his caste, to
acquire wealth, for the sake of subsistence, and, with
a lively faith, worship the gods.: Sacrifices with the
acid juice, those with clarified butter, and those with
offerings of food, § are comprehended in wealth: where-
fore, let men exert themselves to acquire wealth for
these purposes.®

45, &c.||
! That is, wealth is essential to the performance of religious
rites; and it is, also, the consequence of performing them. A

mediately afterwards, le¢z him touch his nose with his thumb and fore-
finger; and his eyes and ears, again and again, with his thumb and_
‘ring-finger; and his navel and breast, with the root of his little finger
and thumb. Let him, afterwards, touch the crown of his head with all
his fingers, and, finally, his arms.”

The genuineness of the fourth line is open to suspicion. It is wanting
in several places where these stanzas are adduced. )

* WIETAY A% FHAATRAHATINR |
WIS A ATaTEaNTT ¥ il )

Professor Wilson must have thought that he saw -HT&g®, instead of
~HY®, in the original. For “garlands, and perfumes,” read “sandal,
dirvd, &.” Durvd ordinarily means a certain sweet-scented grass. The
oil expressed from it seems to be here denoted.

+ Dharma, “duty”.

+ The original is simply japet, “let him pray inaudibly.”

§ These sacrifices are called, in the original, somasaisthd, haviksam-
sthd, and pdkasashsthd. On the meaning of pdka, —‘little’, or ‘good’—
in pdkasamsthd, see Professor Max Miiller's Ancient Sanskrit Literature,
p. 203; or Dr. Stenzler’s edition of Aéwaldyana’s thyawtra, Part Il
»2 83 2

|| On the topic of ablution, see, particularly, tbid., IL, 60, 61; nho
the Ydjnavalkya-sm#itt, 1., 20, etc. ]
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“As preparatory to all established rites of devotion,
the householder should bathe in the water of a river,
a pond, a natural channel,* or a mountain torrent; or
he may bathe upon dry ground, with water drawn from

householder should, therefore, diligently celebrate them, that he
may acquire property, and, thus, be enabled to continue to sacri-
fice, According to Gautama,} there are seven kinds of each of
the three sorts of sacrificial rites particularized in the text,—or
those in which the Soma juice, oiled butter, or food, are pre-
sented. Of the latter, according to Manu, there are four varieties,—
the offering of food to the Viswadevas, to spirits, to deceased

* Devakhitajala. )

+ He is quoted, by the commentator, for his enumeration of sacrifices.
These, as I find, on reference to the Gautama-sm#iti, are named as
follows :

Pikasamsthds. HaviRisarsthds. Somasarsthds.
1. Ashtakd. Agnyddheya. Agnishtoma,
2. Pdrvada. Agnihotra. Atyagnishtoma.
3. Srdddha. Darsapiriamdsa. Ukthya.
4. Srdvadi, Chaturmdsyas. Shodasi.
5. Agrahdyai. Agrayarieshts, Vdjapeya.
6. Chaitri. Niridhapasubandha.  Atirdtra.
7. Adwayyji. Sautrdmari. Aptorydma.

They have almost identical names, throughout, but are somewhat
otherwise arranged, in Narayafia'’s commentary on Sankhayana’s Grikya-
siftra, as adduced by Dr. Stenzler, in the Zeitschrift der Deutschen Mor-
genlandischen Gesellschaft, Vol. VIL, p. 527, note 2. See, further, ibid.,
Vol. IX., p. LXXIV. According to Apastamba —see the ZTaitiriya-
samhitd and Commentary, in the Bibliotheca Indica, Vol. L., p. 957, —sev-
eral of the sacrifices of the first class bear appellations widely different
from those given above. Baudhdyana, quoted in the same place, gives
them all still different names. .

In note § to p. 40, supra, a passage is cited from Ratnagarbha, com-
parable to which, as concerns its groupment of sacrifices,—an under-
standing of which demands further inquiry, —I here quote another from
Sankaras Commentary on the Bfthad-dradyaka Upanishad, L, IIL, 1:

i |T: -
wﬁmaﬁii}sﬁa \
oL
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a well, or taken from a river, or other source, where
there is any objection to bathing on the spot.’* When
bathed, and clad in clean clothes,§ let him devoutly

ancestors, and to guests. II, 86.; The seven of Gautama§
are: offerings to progenitors on certain eighth days of the fort-
night, at the full and change of the moon, at Sraddhas generally,
and to the manes on the full moon of four different months,
or srévaﬂa, Agrahdyania, Chaitra, and Aswina.

! A person may perform his ablutions in his own house, if
the weather, or occupation, prevents his going to the water. If
he be sick, he may use warm water; and, if bathing be altogether
injurious, he may perform the Mantra sndna, or repeat the prayers
used at ablution, without the actual bath. :

. T gAta A iy
AL i

The commentator adds, —somewhat as in note 1 in this page, —that
he is permitted to take water to his house, for bathing, if he must; that
he may substitute warm water, when necessary, for cold; and that, in
exigency, it is lawful for him to make shift with a mantra-sndna, —in
other words, to commute ablution for a prayer. Compare Colebrooke’s
Miscellaneous Essays, Vol. 1., pp. 124, 136,

4+ The commentator observes, that the bathing and worship here de-
scribed belong to noon-day.

1 Four pdkayajnas are there spoken of; but their names are not spe-
cified in the text. Kullika says they are the vaiéwadevahoma, dalikar-
man, nityasraddha, and atithibhojana. These are four out of five pdka-
yajnas which belong to a classification different from, and later than,
that which Gautama recognizes. See p. 40, note §; and p. 93, notes 2
and |!, supra: also, Kullika on the Laws of the Mdnavas, 1IL, 67;
Dr. Stenzler's edition of Aéwaléyana’s Gfihyasitra, Part IL., p. 6, § 1;
and Professor Max Miiller's Ancient Sanskrit Literature, p. 93.

§ The third and fourth pdkayajnas or pdkasarhsthds, in Apastamba,
correspond with the first and second of Gautama. The remaining five
are called aupdsanahoma, vaiswadeva, mdst éraddham, sarpabali, and idd-
nabali.
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offer libations to the gods, sages,* and progenitors,
with the parts of the hand severally sacred to each.
He must scatter water thrice, to gratify the gods; as
many times, to please the Rishis; and once, to propiti-
ate Prajdpati: he must, also, make three libations, to
satisfy the progenitors. He must then present, with
the part of the hand sacred to the manes, water to his
paternal grandfather and great-grandfather, to his ma-
ternal grandfather, great-grandfather, and his father;
and, at pleasure, to his own mother, and his mother’s
mothert and grandmother, to the wife of his pre-
ceptor, to his preceptor, his maternal uncle, and other
relations,” to a dear friend, and to the king. Let him,
also, after libations have been made to the gods and
the rest, present others, at pleasure, for the benefit of
all beings, reciting inaudibly this prayer: ‘May the

! The whole series is thus given by Mr. Colebrooke: Asiatic
Researches, Vol. V., p. 367.; Triple libations of tila (sesamum
seeds) and water are to be given to the father, paternal grand-
father, and great-grandfather; to the mother, maternal grand-
father, great-grandfather, and great great-grandfather: and single
libations are to be offered to the paternal and maternal grand-
mother and great-grandmother, to the paternal uncle, brother,
son, grandson, daughter’s son, son-in-law, maternal uncle, sister’s
son, father’s sister’s son, mother’s sister, and other relatives.
With exception of those, however, offered to his own immediate
ancestors, which are obligatory, these libations are optional, and
are rarely made.

* Rishis.
+ Pramadt’i, This word has escaped the lexicographers.
+ Or Miscellancous Essays, Vol. I., p. 145.

8.
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gods, demons,* Yakshas, serpents, Gandharvas, Ra-
kshasas, Pisdchas, Guhyakas,¥ Siddhas, Kiushman-
das,: trees, birds, fish,§ all that people the waters,
or the earth, or the air, be propitiated by the water I
have presented to them! This water is given, by me,
for the alleviation of the pains of all those who are
suffering in the realms of hell. May all those who are
my kindred, and not my kindred, and who were my
relations in a former life, all who desire libations from

me, receive satisfaction from this water! May this -

water and sesamum, presented by me, relieve the
hunger and thirst of all who are suffering from those
inflictions, wheresoever they may be!’!| Presentations
of water, given in the manner, O king, which I have
described, yield gratification to all the world; and the
sinless man who, in the sincerity of faith, pours out
these voluntary libations obtains the merit that results
from affording nutriment to all creatures.

“Having, then, rinsed his mouth, he is to offer water
to the sun, touching his forehead with his hands
joined, and with this prayer: ‘Salutation to Vivaswat,
the radiant, the glory of Vishnu; to the pure illu-

! The first part of this prayer is from the Sdma-veda, and
is given by Mr. Colebrooke. Asiatic Researches, Vol. V., p. 367.9

¢ Asura.

+ Servants of Kubera. Colebrooke calls them unmelodious guardians
of the celestial treasure.” Miscellaneous Essays, Vol. 1., p. 146.

1 See Vol. I, p. 166.

§ There is no word for this, in the original.

|| Several of my MS8S. omit the stanza which this sentence translates.

q Or Miscellaneous Essays, Vol. 1., p. 146, :
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minator of the world; to Savitfi, the granter of the
fruit of acts!’* He is, then, to perform the worship
of the house, presenting to his tutelary deityt water,
flowers, and incense. He is, next, to offer oblations with
fire, not preceded by any other rite, to Brahm4.':
Having invoked Prajépati, let him pour oblations,§
reverently, to his household gods,| to Késyapa, and
to Anumati,? in succession. The residue of the obla-

! The rite is not addressed to Brahma, specially; but he is
to be invoked to preside over the oblations offered to the gods
and sages, subsequently particularized. '

? Kadyapa, the son of Kadyapa, is Aditya, ¥ or the Sun. Anu-
mati** is the personified moon, wanting a digit of full. The ob-
jects and order of the eeremony here succinctly described differ
from those of which Mr. Colebrooke gives an account (Asiatic
Researches, Vol. VIL, p. 236%), and from the form of oblations
given by Ward (Account of the Hindus, Vol. IL, p. 477); but, as

The commentator prefers the reading m, but notes -

HTEa.
+ Abhkishta-sura.
 wydRfe ¥ TR aa )

Apiirva the commentator elucidates by ananyaprakritika: vide supra,
p. 40, notes 1 and {. A variant, he says, is appirva,' ‘previously
sprinkled’ For the agnihotra, here spoken of, see p. 40, note 1; and
p- 113, note +, supra.

§ Ahuti. i

|| Grikya. :

& For the twelve Adityas, see Vol. IL, p. 27, and pp. 284 et seg.

** See Vol. I, p. 153; and Vol. IL, p. 261: also, Goldstiicker's Sanskrit
Dictionary, sub voce.

1+ Or Miscellancous Essays, Vol. I, p. 162.
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