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VISHNU PURANA.

BOOK IIL

CHAPTER I

Account of the several Manus and Manwantaras. Swarochisha,
the second Manu : the divinities, the Indra, the seven l'lishis,
of his period, and his sons. Similar details of Auttami, T4masa,
Raivata, Chdkshusha, and Vaivaswata. The forms of Vishiu,
as the preserver, in each Manwantara. The meaning of Vishnu.

MAITREYA.—The disposition of the earth and of the
ocean, and the system of the sun and the planets, the
creation of the gods and the rest, the origin of the
Rishis, the generation of the four castes, the production
of brute creatures, and the narratives of Dhruva and
Prahlada, have been fully related by thee, my vener-
able preceptor. I am now desirous to hear from you
the series of all the Manwantaras, as well as an account
of those who preside over the respective periods, with
Sakra, the king of the gods, at their head.

Par4Asara.—I will repeat to you, Maitreya, in their
order, the different Manwantaras,—those which are
past, and those which are to come.

The first Manu was Swayambhuva; then came Swa-
rochisha; then, Auttami;* then, T4masa; then, Raivata;

* Some of my MSS. have Uttama. See note 2 at p. 5, infra.
L 1




2 VISHNU PURANA.

then, Chékshusha: these sig Manus have passed away.
The Manu who presides over the seventh Manwantara,
which is the present (period), is Vaivaswata, the son
of the Sun.*

The period of Swayambhuva Manu, in the begin-
ning of the Kalpa, { has already been described by me,
together with the gods, Rishis, (and other personages)
who then flourished.! I will now, therefore, enumerate
the presiding gods, Rishis, and sons of the Manu, in
the Manwantara of Swarochisha.? The deities of this
period (or the second Manwantara) were the classes

! The gods were said to be the Yamas (Vol. L, p. 109); the
Rishis were Marichi, Angiras, &c. (Vol. I, p. 100, note 2); and
the sons were Priyavrata and Uttdnapada (Vol. L., pp. 107, 108).
The Viyu adds, to the Yamas, the Ajitas, who share with the
former, it observes, sacrificial offerings. The Matsya, Padma,
Brahma Puranas, and Hari Vamsa; substitute, for the sons, the
grandsons, of Swayambhuva, — Agmdhra and the rest (Vol. IIL,
pp 101, 102).

2 Thxs Manu, according to the legend of his birth in the Mér-
karfideya Purana,§ was the son of Swarochis, so named from the
splendour of his appearance, when born, and who was the son of
the nymph Varithini, by the Gandharva Kali.| The text, in an-
other place, makes him a son of Priyavrata. T

* Compare the Laws of the Mdnavas, 1., 61, 62,

+ The present Kalpa, the Varaha, from varaha ‘boar’. See Vol. I,
pp. 58, 59.

+ 8L 415,

§ Chapter LXIIL

J| T find Kala.

q See p. 11, note }, infra. According to the Bhayavata-puraria VIIL,
L, 19, Swérochnsha was son of Agni.



BOOK IIl., CHAP. L 3

called Pérdvatas and Tushitas;'* and the king of the
gods was the mighty Vipaschit.+ The seven Rishis?

! The Vayu gives the names of the individuals of these two
classes, consisting, each, of twelve. It furnishes, also, the nomen-
clature of all the classes of divinities, and of the sons of the Ma-
nus, in each Manwantara. According to the same authority, the
Tushitas were the sons of Kratu:] the Bhigavata calls them the
sons of Tushitd by Vedasiras.§ The divinities of each period
are, according to the VAyu, those to whom offerings of the Soma
juice and the like are presented collectively.

? The Véyu describes the Rishis of each Manwantara as the
sons, or, in some cases, the descendants, in a direct line, of the
seven sages, Atri, Angiras, Bhrigu, Kasyapa, Pulaha, Pulastya,
and Vasishitha: with some inconsistency; for Kasyapa, at least,
did not appear, himself, until the seventh Manwantara. In the
present series,|| Urja is the son of Vasishtha; Stambha springs from
Kasyapa ; Prana, from Bhfigu; Rishabha descends from Angiras;
Dattoli is the son of Pulastya; Nischara springs from Atri; and
Arvarivat is the son of Pulaha. The Brahma Purana and Hari
Vamsa 9 have a rather different list, or, Aurva, Stambha, Kadyapa,

* We read, Vol. IL, p. 27, after an enumeration of twelve names:
“These, who, in the Chdkshusha Manwantara, were the gods called
Tushitas, were called the twelve Adityas, in the Manwantara of Vai-

" vaswata.” But our text, as now appears, places the Tushitas in the second
Manwantara, not in the sixth: see p. 12, énfra. Nor, according to the
Vdyu-purdda, were they Vishiu, Sakra, &e.

t+ The Bhdgavata-purdsia, VIIL., 1., 20, gives Rochana as the Indra
of the second Manwantara or Patriarchate.

* Tushitd, according to the same authority, was their mother, as in
our text, p. 17, infra.

§ 8o, rather, the Bhdgavata appears to imply: VIIL, L, 21.

|| Professor Wilson seems to have followed, here, his own MSS. of
the Vdyu-purdia, exclusively; and they must differ greatly from those
to which I, after- him, have access. Instead of Urja occurs, in these
M88., what looks like a corruption of Turya or Urva; for Prafia, Drofia;
for Dattoli, Dattitri; for Niéchara, Nifchala; and, for Arvarivat, Dhivat.

q Si. 417, o

l.



4 VISHNU PURANA.

were Urja, Stambha,* Préna, Dattoli, T Rishabha, Nié-

Prana, Brihaspati, Chyavana, and Dattoli:} but the origin of part
of this difference is nothing more than an imperfect quotation from
the Vayu Purana; the two first, Aurva and Stambha, being spe-
cified as the son of Vasishtha and the descendant of Kasyapa,
and then the parentage of the rest being omitted: to complete the
seven, therefore, Kadyapa becomes one of them. Some other er-
rors of this nature occur in these two works, and from the same
cause,—a blundering citation§ of the Vdyu, which is named as
their authority:
TR AR TG AETEAT: |

A curious peculiarity, also, occurs in these mistakes. They are
confined to the first eight Manwantaras. The Brahma Purana
omits all details of the last six; and the Hari Vamsa inserts them
fully and correctly, agreeably to the authority of the Vayu. It
looks, therefore, as if the compiler of the Hari Vamsa had fol-
lowed the Brahma, as far as it went, right or wrong, but had had
recourse to the original Vayu Purana, when the Brahma failed
him. Dattoli is sometimes written Dattoni and Dattotri; and the
latter appears to have been the case with the copy of the Hari
Vamsa employed by M. Langlois, who || makes one of the Rishis
of this Manwantara, “le pénitent Atri.” He is not without coun-
tenance in some such reading; for the Padma Purana changes the
name to Dattdtreya, no doubt suggested by Datta-atri. Datta-
treya, however, is the son of Atri; whilst the Viyu calls the per-
son of the text the son of Pulastya. There can be no doubt,

* Stamba is an equally common reading in my MSS,

+ So read three of my M88. Variants are Dattoni, Dattori, Dattobhi,
Dattokti, Dantoli, Dantobhi, and Dambholi. See, further, Vol. I., p. 154,
note 1.

+ In MSS. of the Brahma-purdria 1 find Stamba and Dattoni, The
Calcutta edition of the Harivaméa has Stamba, Kiéyapa, and Dattoni.

§ In 4. 418

|| Vol. L, p. 38,
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chara,” and Arvarivat;+ and Chaitra, Kirhpurusha,
and others were the Manu’s sons.!
In the third period, or Manwantara of Auttami,? Su-

therefore, of the correct reading; for the son of Pulastya is Dat-
toli. 3 (Vol. L, p. 154.)

! The Vdyu agrees with the text in these names, adding seven§
others. The Bhagavata has a different series.|| The Padma has
four other names: Nabha, Nabhasya, Prasriti, Bhavana. The
Brahma has ten names, including two of these, and several of the
names of the Rishis of the tenth Manwantara. The Matsya has
the four names of the Padma for the sons of the Manu, and gives
seven others, Havindhra, Sukfita, Murti, Apas, Jyotis, Aya, Smfita
(the names of the Brahma), as the seven Prajapatis of this period,
and sons of Vasishtha. The sons of Vasishtha, however, belong
to the third Manwantara, and bear different appellations. There
is, no doubt, some blundering, here, in all the books except the
Vayu and those which agree with it.

? The name occurs Auttami, Auttama, and Uttama. The Bha-
gavata W and Vayu agree with our text (p. 11, infra), in making
him a descendant from Priyavrata. The Markandeya calls him
the son of Uttama,** the son of Uttinapada;t+ and this ai)pears
to be the correct genealogy, both from our text and the Bhagavata.};

* One MS. gives Nifchira,

+ The much more frequent lection known to me is Urvarivat.

t There is, I incline to think, room for very grave doubt as to both
these points. See note t in p. 4, supra.

§ I do not count so many; and those that I find are very corruptly
written.

|| At VIIL, I, 20, it says there were seven, but names only Urja and
Stambha, Burnouf melts these two names into one.

& It calls him Priyavrata's son: VIII, I., 23.

* LXXII., 39. Auttama is the grandson’s name, in the Mdrkarideya-

+ LXXIX., 3. Suruchi is there said to be Uttama’s mother. For the
same parentage, see Vol. L., p. 159, of the present work.

3 Not from the Bhdgavata, certainly. Sec note ¥, in this page. As
to our text, see note } at p. 11, infra, '
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8anti* was the Indra, the king of the gods; the orders
of whom were the Sudh4mans,§ Satyas, Sivas, Pradar-
Sanas,: and Vasavartins;'§ each of the five orders con-
mstmg of twelve (divinities). The seven sons of Va-
sishtha were the seven Rishis;? and Aja,|| Parasu,¥

! The Brahma and Hari Vamsa** have, in place of these, the
Bhanus; but the Vayu and Mérkafideyatt concur with the
text. 1}

7 All the authorities agree in this; but the Brahma and Hari
" Vamsa§§ appear to furnish a different series, also; or even a third,
according to the French translation: ||| ‘Dans le troisiéme Manwan-
tara parurent, comme Saptarchis, les fils de Vasichtha, de son nom
appelés-Vdsichthas, les fils d’Hirafiyagarbha, et les illustres enfans
d’Oiirdja. The text is:

fgeyaT: FaTaE=TiaeT Yfa fagar: )
fetermta gar W17 wra gaea: o
The meaning of which is: “There were (in the first Manwantara)
seven celebrated sons of Vasishtha, who (in the third Manwan-
tara) were sons of Brahma (i. e., Rishis), the illustrious posterity

* Satyajit, according to the Bhdgavata-purdia, VIIL, L, 24.

+ Five MSS. have Swadhdamans.

1 Pratardanas represents the reading of two MSS. .

§ Three MSS. exhibit Vamsavartins, Professor Wilson put *Vasa-
vertis”. ‘

|| In three MSS. Prajas occurs,
9 A single MS. reads Parabhu.

* Sl 825,

+ In my three MSS. I find Pratardanas, as in the Calcutta edition, ins
stead .of Pradarfanas. The Calcutta edition, at variance with .my copies,
has Swadhiamans, for Sudhamans.

+ The Bhdgavata-purdria, VIIL, I, 24, names the Satyas, Vedaérutas,
and Bhadras. Also see note * at p. 17, infra.

§§ Su. 422,

Il Vol. 1., p. 8.

99 The Calcntta edition reads a'il‘
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Divya, and others were the sons of the Manu.*

The Surtpas,* Haris, Satyas, and Sudhis?} were the
classes of gods, each comprising twenty-seven, in the
period of T4masa, (the fourth Manu).® Sibi: was the

of ﬁx:ié. We have already seen that Ifrjd was the wife of Va-
sishtha, by whom she bad seven sons, Rajas,” &c. (see Vol. L,
p. 185), in the Swdyambhuva Manwantara; and these were born
again, as the Rishis of the third period. The names of these per-
sons, according to the Matsya and Padma, are, however, very dif-
ferent from those of the sons of Vasishtha given in Vol. I, p. 155,
or, Kaukuridihi, Kuruidi, Dalbhya, Sankha, Pravahita, Mita, and
Sammita. §

! The Vayu adds ten other names to those of the text. The
Brahma gives ten altogether different. The Bhagavata || and Padma
have, each, a separate nomenclature.

? Of these the Brahma and Hari Vamsa ¥ notice only the Sa-
tyas; the Matsya and Padma have only Sadhyas. The Viyu,
Bhagavata, ** Karma, and Mirkaideyatt agree with the text.

3 He is the son of Priyavrata, according to the text,:i the
Véyu, &c. The Miérkarideya§§ has a legend of his birth by a doe;

* One MS. has Swartpas. + Swadhis is the reading of one MS.

+ Sikhi is, in my MSS., almost as common a lection. And herewith
agrees the Mdrkardeya-purdra, LXXIV., 58. Tridikha is the name in
the Bhdgavata-purdsia, VIIL., L., 28.

§ I have put Dalbhya for “Dalaya”, on manuscript authority. The
Bhdgavata-purdria, VIIL., 1, 24, names only Pramada, out of the seven;
and he is not of the family as detailed in IV, L., 41, 42. 8ee Vol. I,
p. 1565, note 3.

It YQIH.’ I, 28: Pavana, 8finjaya, Yajnahotra, and others unnamed.

1. 427.
** I find—VIIL, I, 28, 29—the Satyakas, Haris, Viras, and Vaidhritis.
'H- LXXIV., 57.
+ See p. 11, note }, infra; also, p. 17, text and notes * t and §
§§ Chapter LXXIV.
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Indra, also designated by his performance of a hundred
sacrifices, (or named Satakratu®). The seven Rishis
were Jyotirdh4man, Pfithu, Kévya, Chaitra, Agni, Va-
naka,t and Pivara.! The sons of T4masa were the
mighty kings Nara, Khyati, Santahaya,; Jénujangha,
and others.?

and, from his being begotten in dark tempestuous weather (AH®),
he derives his name. § :

! Severally, according to the Vayu, the progeny of Bhfigu,
Kasyapa, Angiras, Pulastya, Atri, Vasishtha, and Pulaha. There
is considerablé variety in some of the names. Thus, the Matsya
has Kavi, Ptithu, Agni, Akapi, Kapi, Jalpa,|| Dhimat. The Hari
Vamsa T has Kavya, Prithu, Agni, Jahnu, Dhatfi,** Kapivat, Aka-
pivat. For the two last the Vdyu reads Gatra and Vanapitha.
The son of Pulaha is in his place (Vol. L., p. 155, note 1),—Ar-
varivat or Vanakapivat. Gaétra is amongst the sons of Vasish-
tha (Vol. I., p. 155). The Vayu is, therefore, probably, most cor-
rect, although our text, in regard to these two denominations,
admits of no doubt:+} wiRrAwweeT Tracy i

? The Véyu, &c. agree with the text; the Vdyu naming eleven.
The Brahma, Matsya, and Padma have a series of ten names,
Sutapas, Tapomula, &c., of which seven are the Rishis of the
twelfth Manwantara. §§

* This parenthesis was supplied by the Translator.

+ Five of my MSS. read Varada. Two of my MSS. of the Mdrkardeya-
purdria have Vanaka; the third, Varnna. The Calcatta edition, LXXIV.,
59, gives Valaka.

*+ In one MS. is 8antihaya; and, in one, Sintihavya.

§ The Bhdgavata-purdsia, VIIL, I., 27, represents him as brother of
Uttama.

|| Corrected from the printer's “Salpa”. q 1. 426.

** The Calcutta edition has Janyu and Dhaman,

+ See, however, note + in this page.

it The Bhdgavata-purdda, VIIL, I, 28, names Jyotirdhiman only.

§§ Agreeably to the Bhdgavata-purdsa, VIIL, 1., 27, they were ten in
number, of whom it specifies Prithu, Khyati, Nara, and Ketu.
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In the fifth interval, the Manu was Raivata;! the In-
dra was Vibhu; the classes of gods, consisting of four-
. teen each, were the Amitdbhas, Abhitarajasas,* Vai-
kunthas, and Sumedhasas;’+ the seven Rishis were

! Raivata, as well as his three predecessors, is regarded, usu-
ally, as a descendant of Priyavrata.; The Markandeya§ has a
long legend of his birth, as the son of King Durgama by the nymph
Revati, sprung from the constellation Revati, whom Ritavach, a
Muni, caused to fall from heaven. Her radiance became a lake
on Mount Kumuda, thence called Raivataka; and from it appeared
the damsel, who was brought up by Pramucha Muni. Upon the
marriage of Revati, the Muni, at her request, restored the aster-
ism to its place in the skies.

? The Brahma inserts, of these, only the Abhutarajasas, with

* Two MSS. have Abhitaramas; two, Abhitarayas; both which words
look very like depravations of the reading in all my other copies, to-
wit, Abhitarajas. The ordinary reading of the line containing this
term is:

mo w. I

That the first two names must be taken as welded into a compound
embodying Abhutarajas is attempted to be shown in note || in the next
page. See, further, note 4], p. 17, ¢nfra. And hence the *‘ Abhitarajasas”
—1. e, Abhitarajases — of Professor Wilson may be open to correction,
as regards its first syllable. Moreover, on the assumption that his MSS.
were like mine, he has substituted the longer ending of the word for
the shorter. See Vol. IL., p. 101, note *; and p. 107, note }.

The Sanskrit scholar will have noticed, that, other considerations per-
mitting, the line just quoted might yield Bhutarajas. The reading, un-
questionably, of the Bha'gavata-pura'ria VIIL, V., 3, omits the vowel
at the beginning. It is Bhutarayas; and it mvolves a corruption, I take
it, as to its y, such as we have in Abhutarayas The Mdrkarideya-pu-
rdiia, LXXV., 71, has, in my three MSS., Abhitanayas or Bhitanayas,
which, as could be shown, may easily have grown out of Abhutarajas. The
Calcutta edition exhibits Bhupatis!

¥ In the singular, Sumedhas. Three MSS. agree in reading Susamedhases.

+ The Bhdgavata-purdia, VIIL, V., 2, calls him uterine brother of
Tamasa. And see p. 11, note }, infra.

§ Chapter LXXYV,
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Hirafiyaroman, Vedasri,* Urdhwabshu, Vedabshu,+
Sudhédman,: Parjanya, and Mah4muni.'§ The sons of

the remark, that ‘they were of like nature (with their name):’"
|
i. e., they were exempt from the quality of passion. M. Langlois,T
in rendering the parallel passage of the Hari Vamsa,** has con-
founded the epithet and the subject: ‘dont les dieux furent les
Pracfitis, dépourvus de colére et de passion.’ He is, also, at a
loss what to do with the terms Périplava and Raibhya, in the
following passage, QT TN T4, 1 asking: ‘Qu’est-ce que Pa-
riplava? qu’est-ce que Rébhya?’ If he had had the commentary
at hand, these questions would have been unnecessary: they are

there said to be two classes of divinities: YTFCREY LY AT
TqfaREy 15

! There is less variety in these names than usual.§§ Vedabahu

* Devasri, accordmg to a single MS.

+ In three MSS., Devabahu.

+ Two MSS. have Swadhidman.

§ The Bhdgavata-purdia, VIII., V., 8, says that they were, with
others, Hirafiyaroman, Vedadiras, and Urdhwaba.hu »

|| The Sanskrit allows us to take the word as Abhutarajases; meaning,
perhaps, ‘endowed with activity — rajas —as far as that possessed by the
Bhitas. See Vol. I, p. 83; and Vol. 1L, p. 74, note 2.

The Vdyu-purdda speaks of the Amritabhas and Ablmtan_]as

wHqq . |
For, just'kelow this, it has the line:
| -

On pow comparing note * in the last page Ji?hg note & at p. 17, linfra,
it will be seen, that the gods under discussion were characterized by their
possession, not want, of activity. In the latter passage here referred to,
all Professor Wilson’s MS8., including those now at Oxford, have, like
my own, § TR, or else W :.

q Vol. I, p. 39.

** S1. 432:

ATIYATIFRETHHAGY § UL |
-H' SI. 432.
+ Of the gods of the fifth Manwantara the Bhdgavata-purdda, VIII.,

V 3 4, particularizes the Bhiutarayas and Vaikunthas only. Seo note *
in the preceding page.

§§ See the Mdrkaddeya-purdda, LXXV,, 73, 74.
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Raivata were Balabandhu, Susarhbhavya,* Satyaka, and
other valiant kings. ¥

These four Manus, Swarochisha, Auttami,; T4masa,
and Raivata, were, all, descended from Priyavrata, ‘who,
in consequence of propitiating Vishnu by his devo-
tions,§ obtained these rulers of the Manwantaras for
his posterity.

Chékshusha was the Manu of the sixth pemod lin

is read Devabahu; Sudhaman, Satyanetra; and Mahamuni, Muni,
Yajus, Vasishtha, and Yadudhra, According to the Vayu, those
of the text are, respectively, of the linéage of Angiras, Bhtigu,
Vasishtha, Pulastya, Atri, Pulaha, and Kadyapa. There is con-
siderable variety in the names of the Manu’s sons.

! Chdkshusha, according to the best authorities, descended
from Dhruva (see Vol. I., p. 177): but the Mérkandeya has a le-
gend of his birth as the son of a Kshattriya named Anamitra; of
his being exchanged, at his birth, for the son of Visrinta Réja,
and being brought up, by the prince, as his own; of his reveal-
ing the business, when a man, and propitiating Brahma by his
devotions, in consequence of which, he became a Manu. In his
former birth, he was born from the eye of Brahma, whence his
name, from Chakshus, ‘the eye. ||

* Sambhavya is the reading of five MSS.; Swasamnbhavya, that of one.

¥ Only Arjuna and Balivindhya are named in the Bhdgavata-purdia,
VIIL, V, 2.

{ Uttama, as before, is here a variant. The Vishru-purdda is at odds
with itself, if it here derives Auttami from Priyavrata,—not from Uttdna-
pada. See Vol. I. p. 159: also, p. 5, note 9; p. 7, note 3; p. 8, .note §;
P 9, note I, supra.

“Descended from Pnyavrata" translates ﬁrﬂ'ﬂmﬂ‘l‘:; and “for
his posterity”, mm We may render: “one in lineage with
Priyavrata”; but hardly, considering the context, “as his kindred”, instead
of “for his posterity”. Uttinapida and Priyavrata were brothers.

§ Tapas, ‘austerity’. || Compare the Bkdgavata-purdsa, VIIL, V., 7.
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which the Indra was Manojava:* the five classes of
godst were the Adyas,t Prastiitas,§ Bhavyas, Prithu-
gas, | and the magnanimous Lekhas, eight of each:'¥
Sumedhas, Virajas, Havishmat, Uttama, Madhu,** Abhi-
naman, 1 and Sahishnu were the seven sages.? The
kings of the earth, the sons of Chakshusha, were the

! The authorities agree as to the pumber, but differ as to the
names; reading, for Adyas, Aryas and Apyas;:: for Prastitas,
Prabhitas and Prasitas; for Prithugas, Prithukas and Prithusas;
and, which is a more wide deviation, Ribhus for Bhavyas. M.
Langlois§§ omits the Prasutas, and inserts Divaukasas; but the
latter, meaning ‘divinities,’ is only an epithet. The Hari Vamsa | |
has:

WTAT: AT WHE: gy R ) 17
QT AT AN TF AW [
The comment adds: m tfa gt |

? The Viyu reads Sudhdman,*** for the first name; Unnata,
for Uttama; and Abhiména, for Abhindman.+1+ The latter occurs

e oo

* Mantradruma: Bhdgavata-purdsia, VIIL, V., 8.

+ See note * at p. 3, supra.

! One MS. has Aryas

§ This reading is in none of my M8S. Two have Prasritas; all the
rest, Prasitas. || Three MSS. have Prithagas,

9 See p. 3, note *, supra.

** Maru is in one MS.

4+ Every one of my MSB. has Atiniman.

it The Bhdgavata-purdria names the Apyas only, of all the gods of this
Patriarchate.

§§ Vol. I, p. 39.

1| St 437,
99 The Calcutta edition has WTWT:, WPAT:, and qy=T:.

*** And so does the Harivaihda, 4. 435.
+tt The Mdrkardeya-purdria, LXXVI 54, has, in one of my three MSS,,
Unnata, as against Uttama in the other two; and so has the Calcutta
edition, with which they all concur in reading Atinaman.
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powerful Uru,* Puru,+ Satadyumna, and others.:

The Manu of the present period is the wise lord of
obsequies, § the illustrious offspring of the Sun. The
deities are the Adityas,|| Vasus, and Rudras:¥ their
sovereign is Purandara. Vasishfha, Kagyapa, Atri, Ja-
madagni, Gautama, Viswamitra, and Bharadwaija are
the seven Rishis; and the nine pious sons of Vaivas-
wata Manu are the kings*™ Ikshwaku, Nabhaga,t
Dhfishta,:: Sary4ti,§§ Narishyanta, N4bhanidishfa, |||

also Abhinamin (Matsya)and Atindman (Hari Vamsa¥¥). The latter

* Here—as in Vol. I, p. 177—1I have corrected the Translator’s “Uran ",

+ Para is the worthless reading of two MSS.; and as many have Pura,
the ancient form of the name. See Vol. L., p. 177, note %.

{ Those named in the Bhdgavata-purdia, VIII, V., 7, are Puru, Pu-
rusha, and Sudyumna,

§ Sraddhadeva; often taken as a proper name. Vaivaswata is intended.
See p. 2, supra.

|| S8ee Vol. II,, p. 27, for their names.

9 Add ‘etec.” And see p. 15, note }, infra.

** See Book IV., Chapters I.-V., where I return to these kings,

4+ Three MSS. have Nabhaga. As will be seen further on, this king
should seem to bear another name, that of Nfiga, which word several
of my copies give here, as the reading.

1t In two MSS., Dhfishfu; in one, Vishiiu; the former of which lections
is of no account.

§§ Here I correct the “Sanyati” of the original edition. Half my MSS.
have Saryati. )

|||l Not one of my MSS, has this reading. Six—like two of Professor
Wilson’s, now at Oxford—give Nabhaga and Dishfa; two, Nabhiga and
Arishfa; one, Ndbhaga and Dishfa; one, Nabhiga and Dishfa; one, Nabha
and Dishfa, &c. Moreover, it is shown, in the next page, that at least
one of the commentators understands two kings to be here spoken of.
And there is strong ground for believing that herein he is right,

Professor Wilson’s choice of name—to which there is nothing, in any
of the MSS. he used, nearer than HATHY s, occurring in one of
them - must have been suggested by the Nibhinedishtha of the Kigveda
and other ancient writings, to whom he refers in a note to Book IV.,
Chapter I, . aqq SI. 436,



14 VISHNU PURANA.

Kartisha, Pfishadhra, and the celebrated Vasumat.*
The unequalled energy of Vishfiu, combining with

reads, ¥ no doubt incorrectly, Bhfigu, Nabha, and Vivaswat, for
Uttama, Madhu, and Havishmat. ;
The sons of Chikshusha are enumerated in Vol. L., p. 177.
! There is no great variety of nomenclature in this Manwan-
tara. The Viyu adds, to the deities, the Sddhyas, Viswas, Ma-

* The text is as follows:

FEYY JUWY FgRtwEfga:

On this it is remarked, in one of the commentaries, the other being silent:
sgataetayn Cfn fAvaed goudy m
Ffasrin WA FrmmaETstga:

afwmd: | agy wfa w1 g Agree ofa waageud wafa
That is to say, the “Vasumat"” of the text is an epithet of Pfishadhra,
denoting ‘fortitudinous’.

It is thus evident how the commentator here makes out the exact tale
of nine kings.

Discordantly, the Bhagavata—purafia VIIIL., XIII., 2, 3, has lkshwéku,
Nabhaga, Dhfishta, Saryati, Narishyanta, Nabhaga, Dlshfa, Kartisha, Pfi-
shadhra, and Vasumat,—ten, as it distinctly states. Reference will be
made, in the seguel, to IX,, I., 12. See, for nine sons of Vaivaswata,
the Mdrkardeya-purdfa, LXXIX,, 11, 12.

At present, it need only be added, that the Vdyu-purdia, professing
to name but nine sons of the reigning Manu, makes Prarméu the last,
and says nothing of Vasumat as one of his brothers. Later Purdfas
than the Vdyu have manipulated its statements with a very free hand.
For instance, the first line of the stanea in which it speaks of the sixth
and seventh of Vaivaswata’s Rishis, served, pretty certainly, as the type
of the quotation given above; and hence the creation, there, of Vasumat,
This stanza 1s thus expressed

mw ana mﬂm 0

Of the two commentaries adduced in my annotations, that which I have
hitherto designated as the smaller becomes, here at the beginning of
Book III, considerably the ampler. From this point, not to mislead, I
shall, till further notice, distinguish it as B; the other being called A..

+ Si. 485.

+ Havishmat and Viraka, and these only, are spoken of in the Bhd-
gavata-purdia, VIIL, V., 8.
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the quality of goodness, and effecting the preservation
of created things, presides over all the Manwantaras,
in the form of a divinity.* Of aportion of that divini-
ty Yajna was born, in the Swiyambhuva Manwantara,

ruts, and gods sprung from Bhfigu and Angiras. { The Bhaga-
vata} adds the Ribhus; ;3§ and most include the two Aswms, as a
class. Of the Maruts, however, the Hari Vamsa remarks, that
they are born in every Manwantara, seven times seven (or forty-
nine); that, in each Manwantara, four times seven (or twenty-
eight) obtain emancipation, but their places are filled up by per-
sons reborn in that character. So the commentator explains the

passages

ARty g4y ARy aEawa |

wm FfawTR g@rC: gawr wgr: | 7
YAGART (AOETHACAT 247 Hfawa=< wafa | Com-
mentary. AYT AW T@TC: FAA weTldnfa Aqa: | Com-

mentary. It may be suspected, however, that. these passages
have been derived from the simple statement of the Matsya, that,
in all the Manwantaras, classes of Rishis appear by seven and
seven, and, having established a code of law and morality, depart

to felicity:
Wy ¥W §W WY |
1o { wgTf UCH 9w
The Védyu has a rather different list of the seven Rishis: ** or,
Vasumat, the son of Vasnshfha, Vatsdra, descended from Kasyapa;

* fugyfwciowT gefzer fgdt fegar
ARy ZEATTTA '

+ With this enumeration corresponds that in the Mdrk.-pur., LXXIX,, 1.

+ At VIIL, XIIL, 4, it adds, to the Adltyas, Vasus, and Rudras, the
Vléwe devas, Maruts, Aéwins, and Ribhus.

§ For these gods, see Professor Wilson’s Translation of the Rigveda,
Vol. L, p. 46, note a.

| S7. 444. q SI. 445

** In this order: Viwamitra, Jamadngm, Bharadwija, Saradwat, Atri,
Vasumat, Vatsam :

and
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the will-begotten progeny of Akuti.'* When the Swa-

Viswamitra, the son of Gadhi, and of the Kusika race; Jama-
dagni, son of Kuru,§ of the race of Bhrigu; Bharadwija, son of
Brihaspati; Saradwat, son of Gotama,} of the family of Utathya;§
and Brahmakosa or Atri, descended from Brahma.|| All the other
authorities agree with our text.

! The nominal ¥ father being the patnarch Ruchi. (See Vol.I,,
p- 108.)

W AW AW (H AW @TEYR AWM
‘mygu'r ATTEY JT IR UGR SWR U

On this the two commentaries remark: HA® ﬁm Y-
AT | ATHET ATAF AMEW SAHT AW THAED: | wq
TR WS TAT AWUT AT q ST fewtagan
fa)

Accordingto this, “From a portion of him Yajna was born, in the
Swayambhuva Manwantara, of Akiiti; or, in this first Manwantara, Yajna
was born from Ruchi, a god will-begotten of Brakhmd.”” Hence the term
mdnasa must be taken to allude to Ruchi, Akiti's husband, born from
Brahma in the first epoch of the Swiyambhuva Patriarchate. Mdnasa
cannot be applied to the child of a virgin. Males, not females, had
will-begotten offspring.

+ I find Uru; also, Kuda. See Book IV., Ghapter VIL *

% Corrected from “Gautama”. This, importing ‘son of Gotama’, is
Saradwat’s patronymic, See Book IV., Chapter XIX.

§ Corrected from ¢ Utatthya”. In Vol. I, p. 153, note 2, I have
amended “Uttathya”.

In Professor Wilson’s Translation of the Rigveda, Vol. IL, p. 63, ap-
pears “Uchatthya” —recte, Uchathya—as father of Dirghatamas; and it
is added, in a note: *“The reading of the Purdnas is, invariably, Uttathya.”
“Utatthya” occurs ibid., p. 83, note 6. These spellings, which I have
never met with, must be incorrect; as the etymology—uchatha, ‘praise —
of the Vaidik form of the name, Uchathya, clearly evinces,

These and suchlike minutizz are not purposeless, seeing that the
great Sanskrit Dictionary of Messrs. Boehtlingk and Roth inserts so
copiously, as variants, transformations of proper names which owe their
existence to mere inadvertence, but the reality or unreality of which
cannot be judged of in the absence of manuscripts.

|| Swdyambhuva, in the original, 9 But see note * in this page.
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rochisha Manwantara had arrived, that divine (Yajna)
was born as Ajita, along with the Tushita gods, the
sons of Tushit4. In the third Manwantara,* Tushitat
was again born of Satya, as Satya, along with the class
of deities so- denominated. In the next period, Satya
became Hari,: along with the Haris, the children of
Hari.§ The excellent Hari was again born, in the Rai-
vata Manwantara, of Sarhbhiiti, || as M4nasa, along with
the gods called Abhitarajasas.¥ In the next period,
Vishhu** was born of Vikunthi, }+ as Vaikuntha, along

* Bhagavat then appeared as Satyasena, along with the Satyavratas,
according to the Bhdgavala-purdda, VIIL, L., 25.

+ Here a name of Vishfiu.

1 Son of Harini and Harimedhas, says the Bhkdgavata-purdia, VIIL,
I., 30.

§ The original has the locative !‘&rﬂ"[‘, which supposes Harya for the
nominative.

|| Bhagavat manifested himself as Ajita, son of Vairaja and Sambhuti,
in the time of the sixth Manu, Chakshusha, according to the Bhdgavata-
purdda, VIIL, V., 9. We read, in this page, that Vishfiu appeared as
Ajita, in the age of Swarochisha. His epiphany then was as Vibhu, son
of Vedaéiras and Tushita, declares the Bhdgavata-purdda, VIIL, L, 21.

4 All my MSS8.—except that four of them have m: for ‘(‘l‘!'a: -
concur in reading:

R s o= 2w P /T § WA |
AT TR aﬁt T

‘In the Raivata patriarchal period, again, Hari, best of gods, was born,
of Sarhbhiti, as the divine Manasa,— originating with the deities called
Rajasas’,

Minasa is no inappropriate name for a deity associated with the Ra-
jasas.” We appear to have, in it, mdnasam—the same as manas— with
the change of termination required to express male personification. See
Vol. L, p. 35, note *,

Sambhiti had a son Paurfamasa. See Vol. L, p. 153. Also see the
note immediately preceding: this, and note |, at p. 10, supra.

** In the original, Purushottama.

+t We must read Vikunithd., The Sanskrit presents the locative case as

Vikufiths’s husband was Subhra, alleges the Bhdgavata-purdsa, VIIL,
L - 2
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with the deities called Vaikunthas.* In the present
Manwantara, Vishiiu was again born as Vimana, the
son of Kasyapa hy Aditi.+ With three paces: he sub-
dued the worlds, and gave them, freed from all embar-
rassment, to Purandara.’ These are the seven persons

! There is no further account of this incarnation in the Vishiu
Purana. Fuller details occur in the Bhagavata, Kirma, Matsya,

V., 4. But, according to that authority, Vikunitha appeared in the fifth
Patriarchate, not, as here, in the sixth,

* That these gods appeared under Raivata, not under Chakshusha, we
read in p. 9, supra.

+ Hence, Vamana was brother of the A'dityas and Tushitas, See
Vol. I, p. 27. Also see p. 3, note *, supra. He is called the last-
born of the Adityas, in the Bhdgavaia-purdia, VIIL, XIIL, 6.

3 On the three strides of Vishiu, by reason of which he is called Tri-
vikrama, see Professor Wilson's Translation of the Rigveda, Yol. I., In-
troduction, p. xxxiv.; and Vol. IV., p. 17, note: also, Original Sanskrit
Texts, Part 1L, pp. 187 and 214—216; Part 1V., Chapter II., especially
pp. 54-58, and pp. 118, 119,

Dr Muir, in his Mataparikshd, Part I,—p. 105 of the Sanskrit, p. 16
of the English,—and twice in pages, just referred to, of his Texts, has
quoted and translated a curious relevant passage from Durga Achirya
on Yaska's Nerukta. It is subjoined, together with Dr. Muir's latest

version of it: ’
fawifea: | awfafa | fra®
Wﬁw@::mmﬂéfﬂwﬁﬁ‘%m

|
“Vishfin is the sun [Aditya]. How so? Because [the hymn] says.
‘In three places he planted his step’; i. e., plants his step, [makes] a
planting with his steps. Where, then, is this done? ‘On the earth, in
the firmament, and in the sky’, according to Sakapudi. Becoming ter-
restrial fire, he strides over, abides in, whatever there is on earth; in
the shape of lightning, in the firmament; and in the form of the sun,




BOOK III., CHAP. I 19

by whem, in the several Manwantaras, created beings
have been protected. Because this whole world has
been pervaded by the energy of the deity, he is entitled
Vishniu, from the root Vis, ‘o enter’, or ‘pervade’; for
all the gods, the Manus, the seven Rishis, the sons of
the Manus, the Indras the sovereigns of the gods, all
are but the impersonated might* of Vishnu.®

and Vdmana Puranas. The first of these (Book VIII, Chapters
15—23) relates the penance and sacrifices of Bali, son of Viro-
chana, by which he had overcome Indra and the gods, and ob-
tained supreme dominion over the three spheres. Vishnu, at the
request of the deities, was born as a dwarf, Vamana, the son of
Aditi by Kasyapa; who, applying to Bali for alms, was promised,
by the prince, whatever he might demand, notwithstanding Sukra,
the preceptor of the Daityas, apprised him whom he had to deal
with. The dwarf demanded as much space as he could step over
at three steps, and, upon the assent of Bali, enlarged himself to
such dimensions as to stride over the three worlds. Being wor-
shipped, however, by Bali and his ancestor Prahlada, he conceded
to them the sovereignty of Patala.
! See the same etymology in Vol. 1., p. 4, note 2.

in the sky. As it is said (in the R. V,, X,, 88, 10): ‘They made him
to become threefold’. Aurfiavabha Achirya thinks [the meaning is] this:
‘He plants one foot on the ‘samdroharia’ (place of rising), when mounting
over the hill of ascension; [another], on the ‘visksiupada’, the meridian
sky; [a third], on the ‘gayafiras’, the hill of setting”.

* VibhitayakK, potencies’.

2.



CHAPTER II.

Of the seven future Manus and Manwantaras. Story of Sanjna and
Chhaya, wives of the Sun. Savarii, son of Chhéy4, the eighth
Manu. His successors, with the divinities, &c. of their respec-
tive periods. Appearance of Vishnu in each of the four Yugas.

MAITREYA.—You have recapitulated to me, most
excellent Brahman, the particulars of the past Manwan-
taras. Now give me some account of those which are
to come.

PARASARA.—Sanjné, the daughter of Viswakarman,
was the wife of the Sun, and bore him three children,
the Manu (Vaivaswata), Yama, and the goddess Yami
(or the Yamun4 river). Unable to endure the fervours
of her lord, Sanjné gave him Chhéy4, as his handmaid,
and repaired to the forests, to practise devout exer-
cises.* The Sun, supposing Chhéya to be his wife

! That is, her shadow, or image. It also means ‘shade.’ The
Bhigavata, + however, makes both Sanjnéd and Chhdyd danghters
of Viswakarman. According to the Matsya, Vivaswat, the son
of Kadyapa and Aditi, had three wives: Réjni, the daughter of
Raivata, by whom he had Revanta; Prabhd, by whom he had
Prabhdta; and, by Sanjnd, the daughter of Twashifi, the Manu,
and Yama, and Yamund. The story then proceeds much as in
the text.

* “Devout exercises” renders lapas.

t VIIL, XIII, 8. In the next stanza it adds, that some give the Sun
a third wife, Vadavd. The commentator, Sridhara, identifies her, never-
theless, with Sanjnd, who is said—VI,, VI,, 38—to have been transformed
into a mare—vadavd.
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Sanjn4, begot, by her, three other children, Sanai$chara
(Saturn), another Manu (Sévarni*), and a daughter,
Tapatf (the Taptee river). Chhéya, upon one occasion,
being offended with Yama,' the son of Sanjni, de-
nounced an imprecation upon him, and, thereby, re-
vealed to Yama, and to the Sun, that she was not, in
truth, Sanjn4, the mother of the former.§ Being further
informed, by Chhéyé4, that his wife had gone to the
wilderness, the Sun beheld her, by the eye of medita-
tion,! engaged in austerities, in the figure of a mare,
(in the region of Uttara Kuru §). Metamorphosing him-
self into a horse, he rejoined his wife, and begot three
other children,—the two Aswins|| and Revanta,—and
then brought Sanjnd back to his own dwelling. To
diminish his intensity, Viswakarman placed the lumi-
nary on his lathe, to grind off some of his effulgence,
and, in this manner, reduced it an eighth: for more

! Yama, provoked at her partiality for her own children,
abused Chhays, and lifted up his foot, to kick her. She cursed
‘him to have his leg affected with sores and worms: but his father
bestowed upon him a cock, to eat the worms and remove the
discharge; and Yama, afterwards propitiating Mahadeva, obtained
the rank of Lokapala, and sovereign of Tartarus. 9

* Not named, here, in the original.
 ETATENT T ITY AT FIAT 92T
arRgREY gfRfcamEiagRy: o

t Samddhi. ‘
~ § This parenthesis, as usual, is supplied by the Translator.

|| See Professor Wilson's Translation of the Rigveda, Vol. I., Intro-
duction, pp. xxxv., xxxVI;, and p. 8, note a; also, Vol. I, Iutroduction,
p. v .

94 See the Mdrkaddeya-purdda, Chapter LXXVII,
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: L4
than that was inseparable.! The parts of the divine
Vaishnava splendour, residing in the sun, that were
filed off by Viéwakarman, fell, blazing, down upon the
earth; and the artist constructed of them the discus
of Vishfu, the trident of Siva,* the weapon? of the
god of wealth,t the lance of Karttikeya,: and the
weapons of the other gods: all these Viswakarman
fabricated from the superfluous rays of the sun.?

The son of Chhay4, who was called, also, a Manu,
was denominated Savarni,*§ from being of the same
caste (Savarna) as his elder brother, (the Manu Vai-

! The Matsya says, he trimmed the Sun everywhere except
in the feet, the extent of which he could not discern. Conse-
quently, in pictures, or images, the feet of the Sun must never
be delineated, under pain of leprosy, &c.

7 The term is Sibik4, which properly means ‘a litter’. The
commentator calls it Astra, ‘a weapon’. ||

? This legend is told, with some variations of no great im-
portance, in the Matsya, Markafideya, and Padma Purinas
(Swarga Kharida), in the Bhigavata, and Hari Varhda, T &e.

4 The Mérkarideya,** whilst it admits Sévarsi to be the son
of the Sun, has a legend of his former birth, in the Swarochisha
Manwantara, as Suratha Réja, who became a Manu by having
then propitiated Devi. It was to him that the Durga Mahdtmya t+
or Chandi, the popular narrative of Durgd’s triumphs over various
demons, was narrated.

* Substituted, by the Translator, for Rudra.
+ This is to translate Dhanada, one of the names of Kubera.
+ The original has Guha.
§ Savarna is a variant.
|| 8o both the commentators call it.
« Chapter IX,
** Chapter LXXXI,
¥+ Or Devi-mdhdtmya.
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vaswata). He presides over the ensuing, or eighth,
Manwantara,® the particulars of which, and the fol-
lowing, I will now relate. In the period in which S4-
varni shall be the Manu, the classes of the gods will be
the Sutapas, Amitibhas, and Mukhyas; twenty-onet of
each. The seven Rishis will be Diptimat, Galava,
Réma,: Kfipa,§ Drauni,| my son Vyisa® (will be
the sixth); and the seventh will be Rishyastinga.? The
Indra will be Bali, the sinless son of Virochana, who,
through the favour of Vishnu, is, actually, sovereign

! The Viyu has Jamadagnya (or Parasurama), of the Kusika
race; Galava, of that of Bhfigu;** Dwaipayana (or Vydsa), of
the family of Vasishiha; Kfipa, the son of Saradwat; Diptimat,
descended from Atri; Rishyaéx"inga., from Kasyapa ; and Aswattha-
man, the son of Drona, of the Bhiradwaja family. The Matsya
and Padma have Satdnanda, in place of Diptimat.

* Called Savariika or Savariaka, in the Sanskrit.

+ My MSS. say ‘twenty’; since they read:

At g Jarmadar FHw: ga )

And both the commentaries observe: ﬁ![ﬁ: | ﬁmm: |
The Vdyu-purdsia, too, has twenty; and so the Mdrkardeya-purdia,
LXXX,, 5.

+ Otherwise known as Parasurama.

§ Drona’s brother-in-law.

|| I e., son of Drofa; namely, ASwatthiman. See Book IV., Chapter XIX.
Three of my MSS, have Droni, as has the printed Mdrkaideya-purdsia,
LXXX., 4. This form sins against grammar.

« Distinguished as Badardyana.

** My MBS, here differ from the text, in reading:

AT Ty ATHITHY WA |

That is to say, Gdlava was a Kaudika, and Jimadagnya, a Bhdrgava.
See pp. 14—16, note 1; and p. 16, note +, supra. Also see Professor
Max Miller's History of Ancient Sanskrit Literature, p. 380; and p. 418,
note 1. . ‘
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of part of P4tala.* The royal progeny of Savarni will
be Virajas, Arvarfvat,+ Nirmoha,: and others.§

The ninth Manu will be Daksha-savarni.?|| The P4-
ras, T Marichigarbhas, and Sudharmans will be the

! The four following Sévarnis are described, in the Vayu,
as the mind-engendered sons of a daughter of Daksha, named
either Suvratd (Viyu) or Priya (Brahma), by himself and the
three gods, Brahmd, Dharma, and Rudra, to whom he presented
her on Mount Meru; whence they are called also Meru-savarnis.
They are termed Savartis, from their being of one family or caste:

TETEITEATT ¥ gt AT )

FAUT AR g ¥ AY wA9qQ U
According to the same authority, followed by the Hari Vamsa, **
it appears that this Manu is also called Rohita. Most of the
details of this and the following Manwantaras are omitted in
the Matsya, Brahma, Padma, and Mérkafideyat Purafias. The
Bhagavataii and Kurma give the same as our text; and the
Véyu, which agrees very nearly with it,§§ is followed, in most

¢ U TATeTeGEE ] |
- mga@yt afefE wirafa

+ The “Arvarivas” of the former edition was an oversight. Variants
which I find are Urvarivat, Urvaravat, and Arvariyat.
: 3 Two of my MSS. have Nirmoka; one, Nirmogha.

§ According to the Bhdgavata-purdda, VII., XIIL, 11, 12, the gods
will be the Sutapas, Virajas, and Amfitaprabhas; and among the sons of
Savarii will be Nirmoka and Virajaska.,

|| Al my MSS, have Dakshasivarna. The ninth Manu will be son
of Varuna, according to the Bhdgavata-purdda, VIIL, XIIL, 18,

€ Three MSS. give Paras.

** 81, 468. 4

++ This Purdna should here be omitted,. as it contains a full exhibition
of the details referred to. See its chapters XCIV. and C.

++ It will be seen, from my notes, that its agreement with our text is

not of the closest. ‘ i
§§ If my five MSS. are to be trusted, it deviates therefrom very
widely. I have recorded only a few specimens of these deviations.
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three classes of divinities; each consisting of twelve:
* their powerful chief will be the Indra  Adbhuta. Sa-
vana, Dyutimat, Bhavya,* Vasu, Medhadhfiti, Jyo-
tishmat, and Satya will be the seven Rishis. Dhfita-
ketu,; Diptiketu,§ Panchahasta, Nirdmaya,|| Prithu-
srava, T and others, will be the sons of the Manu.**
In the tenth Manwantara, the Manu will be Brahma-
savarni: ¥ the gods will be the Sudhdmans, Viruddhas,::
and Satasankhyas: the Indra will be the mighty Sénti:§§

respects, by the Hari Vaméa. The Matsya and Padma are pe-
culiar in their series and nomenclature of the Manus themselves:
calling the ninth, Rauchya; tenth, Bhautya; eleventh, Meru-sa-
vérii, son of Brahmé; twelfth, Rita; thirteenth, Ritadhiman;
and fourteenth, Viswaksena. The Bhigavata calls the two last
Manus Deva-savarni and Indra-savarii.

* Of three MSS. the reading is Havya; and one has Sahya.

+ Professor Wilson had “ Medhatithi”, which I find nowhere. Two of
my MSS. have Medhamfiti, a bad lection for what all the rest give, the
name in the text. ' :

+ In a single MS. is Dhritiketn.

§ The former edition had “Dfiptiketa”, for which I find no authority.
A plurality of my MSS. read, like the Vdyu-purdria, as above; while
five have Diptaketn; and two, Dasaketu.

|| It seems very likely that we here have nirdmaya, ‘free from disease’,
as an epithet of Panchahasta. In the Vdyu-purdsia, it qualifies, in the
plural, names preceding it.

« The Vayu-purdia reads Prithuiravas. ’

“* Of the sons of this Manu the Bhdgavata-purdsia, VIII, XIIL., 18,
names only Bhutaketu and Diptaketu.
4+ He is called Brahmasavarfa, also, as in the original of the end of

this paragraph:
Tfewfa ggaTw )
He will be son of Upaéloka, according to the Bhdgavata-purdria, VIIL,
XIII, 21. :
41 One MS. gives. Viéuddhas.
§§ Sambhu: Bhdgavata-purdda, VIIL, XIIL, 22.
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the Rishis will be Havishmat, Sukfiti, Satya,* Apém-
mirti, Nabhaga, Apratimaujas, and Satyaketu:t and
the ten sons of the Manu will be Sukshetra, Uttamau-
jas, Harishena,! and others.

In the eleventh Manwantara, the Manu will be
Dharma-sdvarni:§ the principal classes of gods will be
the Vihangamas, Kémagamas,|| and Nirménaratis, q
each thirty in number;' of whom Vfisha** will be the
Indra: the Rishis will be Niéchara, Agnitejas, Va-
pushmat, Vishnu, i+ Aruni,t Havishmat, and Anagha:§§

! Hence the Véyu identifies || || the first with days; the second,
with nights; and the third, with hours. 1Y

* Four of my MS8S. have Sahya; and two others have corruptions
of it.

+ Saptaketu appears in three MSS.

1 Four MSS. have Bhurishena; and this is the reading of the Vayu-
purdra, and of the Bhdgavala-purdsa, VIIL, XIIL, 21.

§ In the original we have the elongated form, Dharmasavarnika.

|| In the Vadyu-purdria, Kamajas (or Vihangamas) and Manojavas.

o1 The Vdyu-purdiia, by twice beginning a line with this word, proves
" that we are not to read Anirmanaratis, ‘of measureless enjoyment’; for
the original —which, by the by, in none of my MSS. has -ﬁﬁ'r!l'*
might, otherwise, be taken to combine the names of the second and third
classes of gods into a compound, thus:

Tt ATRAATRTICAaET |

Two copies have Nirvanaruchis, like the Bhdgavata-purdda, VIIL,
XIII., 26.

** Vaidhfita; Bhdgavata-purdia, VIIIL, XIIL, 26.

++ One MS, has Vfishni; one, Dhriti.

1t Four MSS. exhibit Varuni, the lection of the Vdyu-purdia. The
reading of the Bhdgavata-purdsia, VIII,, XIIE, 26, in Aruda.

§§ Anaya, in three of my MSS,

|Il] I find a different adjustment of these identifications: but my MSS.
differ, perhaps, from those used by Professor Wilson.
9 Muhirta,
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the kings of the earth, and sons of the Manu, will be
Sarvaga,* Sarvadharman, Devianfka, and others.

In the twelfth Manwantara, the son of Rudra, Sa-
varni,}will be theManu: Ritadhéman? will be the Indra:
and the Haritas, Lohitas,§ Sumanasas, and Sukar-
mans|| will be the classes of gods, each comprising
fifteen. Tapaswin, Sutapas, Tapomurti, Taporati, Ta-
podhfiti, Tapodyuti,T and Tapodhana will be the
Rishis:** and Devavat, Upadeva, Devaéreshtha, and
others, will be the Manu’s sons, and mighty monarchs
(on the earth).

In the thirteenth Manwantara, the Manu will be
Rauchya:*{+ the classes of gods, thirty-three in each,

! The son of the Prajdpati Ruchi (Vayu, &c.), by the nymph
Ménini,{} the daughter of the Apsaras Pramlocha (Markandeya).

* The “Savarga” of the former edition must have been a mere over-
sight. In two of my thirteen MSS., the name is Sarvatraga; that fol-
lowing being Sudharmatman, The Vdyu-purdia has Sarvavega, followed
by Sudharman.

According to the Bhdgavata-purdia, VIII, XIIL, 25, the eleventh
Manu will engender Satyadharman and nine other sons.

+ Savarfia, in my copies.

1 “Ritudhdma”, the name in tke first edition, was simply a typo-
graphic error, I take it, as to its second syllable. One of my MSS, seems
to have Kshatadhiman. Similarly as in all my MSS. but one, Ritadha-
man is the reading of the Bhdgavata-purdsia, VIIL, XIIL, 29,

§ A single MS. has, like the Vdyu-purdsia, Rohitas.

|| A fourth class of gods is here omitted. Ten of my MSS, call them
Taras; one, Suriipas; one, Suripas; and one, Supiras, The Viyu-pu-
rdria seems to have Suparvas.

o] This name is implied, not expressed in full; the original being:

: agra: |

* Of the Rishis under the twelfth Manu the Bhdgavata-purdia, VIIL,

XIIL, 29, names only Tapomurti, Tapaswin, and Agm'dhrah.
++ Devasavarii: Bhdgavata-purdria, VIIL, XIIL, 31.

3+ Malini, in some MSS., as in the Calcutta edition, XCVIIL, 5. It

may be a Bengal corruption.
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will be the Sutrdmans,* Sukarmans, and Sudharmans;
their Indra will be Divaspati: the Rishis will be Nir-
. moha,! Tattwadarsin,§ Nishprakampa, Nirutsuka,
Dhritimat, Avyaya, and Sutapas: and Chltrasena, Vi-
chitra, and others, will be the kings.

In the fourteenth Manwantara, Bhautya || will be the
Manu;* Suchi, the Indra: the five classes of gods will
be the Chéikshushas, the Pavitras, Kanishthas, Bhra-
jiras,T and Vach4vriddhas: ** the seven Rishis+f will be
Agnibshu,$ Suchi, Sukra, Méigadha, §§ Geidhra, |||

! Son of Kavi, by the goddess Bhuti, according to the Viyu;
but the Mérkandeya 19 makes Bhiti the son of Angiras, whose
pupil, Sénti, having suffered the holy fire to go out in his mas-
ter’s absence, prayed to Agni, and so propmated him, that he
not only relighted the flame, but desired Sénti to demand a further

* For the “Sudhimans” of the former edition I find no warrant.
Sutramans is the name in the Vdyu-purdria. Two of my KSS havo
Susdarmans.

1 These are not recogmzed in the Bhdgavata-purdia, VIIL., XIIL, 32.

* One of my MSS. shows this name written over Nirmoka, the reading
of the Bhdgavata-purdia, VIII., X1IIL, 32,

§ Tattwadarfa, the reading of the Bhagavata-purdria, VIII XIIL, 32,
occurs in a single copy.

|| Indrasavarfi: Bhagavam-paraﬁa, VIIL, XIIL, 34.

o[ The Vdyu-purdria has Bhéjiras or Bhajaras,

** This is the reading of the Vdyu-purdia, likewise. *Vavriddhas”
is in the old edition: but it looks like an inadvertence only. Two of
my MSS. have Vachavrittas.

1+ They are said to be Agnibahu, Suchi, Suddha, Ma.gadha, and others,
in the Bhdgavata-purdsda, VIIL, XIIL, 35.

11 Agnivdyu is in one MS. '

§§ In two of my MSS. is what looks like the meaningless name Ma-
madha.
|l Such is the lection of two of my MSS.; while all the rest have
Agnidhra,—as has the Vdyu-purdsia,—or cormptlons thereof.
€9 Chapter XCIX.
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Yukta,* and Ajita:} and the sons of the Manu will be
Uri,: Gabhira,§ Bradhna,|| and others,™ who will be
kings, and will rule over the earth.*

At the end of every four a.ges*’ there is a dlsap-
pearancett of the Vedas; and it is the province of the
seven Rishis to come down upon earth, from heaven,
to give them currency again.:! In every Krita age,

boon. Santi accordingly solicited a son for his Guru; which son
was Bhiti, the father of the Manu Bhautya.

! Although the Puranas which give an account of the Man-
wantaras agree in some of the principal details, yet, in the minor
ones, they offer many varieties, some of which have been noticed.
These chiefly regard the first six and the eighth. Except in a
few individual peculiarities, the authorities seem to arrange them-
selves in two classes; one comprehending the Vishnu, Viyu,
Kurma, Bhagavata, and Mé.rkaﬂ&eya; and the other, the Matsya,
Padma, Brahma, and Hari Vamsa. The Miérkarideya, although
it agrees precisely with the Vishiu in its nomenclature, differs
fromr it, and from all, in devoting a considerable number of its
pages to legends of the origin of the Manus, all of which are,
evidently, of comparatively recent invention, and several of which
have been, no doubt, suggested by the etymology of the names
of the Manus.

* Two MSS8. have Mukta.

+ Arjita is the lection of two MSS,

* Uru, in a single copy.

§ Six M8S. give the synonymous Gambhira.

|| One M8. has Budhna; one, Budhnya; one, Randhra.

« These sons, agreeably to the Bhdgavata-purdda, VIII., XIIL, 34,
will be Urubuddhi, Gambhirabuddhi, and others. The Vdyu-purdra has,
apparently, Ojaswin, Subala, and Bhautya.

. Y“ga

. -H- Viplava.
# Compare the Makdbhdrata, Sam-pdman, 4l. 7660, quoted and trans-
lnted in Original Sanskrit Texts, Part IIL., p. 90.
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the Manu (of the period) is the legislator or author®

of the body of law, the Smfiti; the deities of the dif-
ferent classes receive the sacrifices during the Manwan-
taras to which they severally belong; and the sons of
the Manu themselves, and their descendants, are the
sovereigns of the earth for the whole of the same
term. The Manu, the seven Rishis, the gods, the sons
of the Manu, who are the kings, and Indra,f are the
beings who preside over the world during each Man-
wantara.

An entire Kalpa,: O Brahman, is said to comprise
a thousand ages, § or fourteen Manwantaras;® and it is
succeeded by a night of similar duration; during which
he who wears the form of Brahm4, Janéirdana, the
substance of all things, the lord of all, and creator of
all, involved in his own illusions, and having swallowed
up the three spheres, sleeps upon the serpent Sesha,
amidst the ocean.? Being, after that, awake, he, who

! A thousand ages of the gods and fourteen Manwantaras are
not precisely the same thing, as has been already explained.
(See Vol. I, p, 51, note 2.)

? The order of the text would imply, that, as Brahmd, he
sleeps upon Sesha: but, if this be intended, it is at variance with
the usual legend, that it is as Vishnu or Nardyana that the deity
sleeps in the intervals of dissolution. The commentator | ac-
cordingly qualifies the phrase Brahmaripadhara (@I by

* “Legislator or author” is to translate praset/, ¢ promulgator’.

+ Sakra, in the original.

+ For the names of twenty-eight Kalpas, as enumerated in the Vdyu-
purdria, see Dr. Aufrecht’s Catalogus, &c., pp. 51, 52.

§ To render yuga.

|| Rather, both the commentators.
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_is the universal soul, again creates all things, as they
were before, in combination with the property of foul-
ness (or activity): and, in a portion of his essence, as-
sociated with the property of gooduess, he, as the
Manus, the kmgs, the gods, and their Indras, as well
as the seven Rishis, is the preserver of the world. In
what manner Vishfiu, who is characterized by the at-
tribute of providence* during the four ages, effected
their preservation, I will next, Maitreya, explain.

In the Ktita age, Vishnu, in the form of Kapila and
other (inspired teachers), assiduous for the benefit of
all creatures, imparts to them true wisdom. In the
Tret4 age, he restrains the wicked, in the form of a
universal monarch,! and protects the three worlds. In
the Dwépara age, in the person of Veda-vyasa, he di-
vides the one Veda into four, and distributes it into
innumerablet branches;: and, at the end of the Kali
(or fourth age), he appears as Kalki, and reestablishes
the iniquitous in the paths (of rectitude). In this man-

the term Diva (ﬁ'qr) ¢Vishiiu wears the form of Brahma by

day; by night, he sleeps on Sesha, in the person of Nérdyaria:’
R * YA | This, however, may be

suspected to be an innovation upon an older system; for, in

speaking of the alternations of creation and dissolution, they are

always considered as consentaneous with the day and night of

Brahméa alone.

! As a Chakravartin.

* Sthits.
¥ Literally, ‘hundreds of’, fata.

+ For a more literal rendering of this paragraph, down to this point,
see Original Sanskrit Texts, Part III., p. 20.
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ner the universal spirit preserves, creates, and, at last,
destroys, all the world.*

- Thus, Brahman, I have described to you the true
nature of that great being who is all things, and be-
sides whom there is no other existent thing, nor has
there been, nor will there be, either here or elsewhere.
I have, also, enumerated to you the Manwantaras, and
those who preside over them. What else do you wish
to hear?

* rRAsIY ufcarfa wfa v )
T TR GRTAT TR ELE a9




CHAPTER III.

Division of the Veda into four portions, by a Vyisa, in every
Dwépara age. List of the twenty-eight Vyédsas of the present
Manwantara. Meaning of the word Brahma. :

MAITREYA.—I have learned from you, in due
order, how this world is Vishnu, (how it is) in Vishnu,
(how it is) from Vishnu: nothing further is to be
known. But I should desire to hear how the Vedas
were divided, in different ages,* by that great being,
in the form of Veda-vyasa; who were the Vyasas of
their respective eras; and what were the branches into
which the Vedas were distributed.

ParASarA.—The branches of the (great) tree of the
Vedas are so numerous,t Maitreya, that it is impos-
sible to describe them at length. I will give you a
summary account of them.

In every Dwépara (or third) age, Vishnu, in the
person of Vyésa, in order to promote the good of
mankind, divides the Veda, which is (properly, but)
one, into many portions. Observing the limited per-
severance, energy, and application of mortals, he
makes the Veda fourfold, to adapt it to their ca-
pacities; and the bodily form which he assumes, in
order to effect that classification, is known by the
name of Veda-vyésa.: Of the different Vyésas in the

® Yuga, rendered by ‘““eras”, just below.
+ Literally, ‘by thousands’, sahasraéak.

! ¥ O wet wTed AywTgTRA. ¥
fearg gdhyaT it g E
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present Manwantara,’ and the branches which they
have taught, you shall have an account.

Twenty-eight times have the Vedas been arranged,
by the great Rishis, in the Vaivaswata Manwantara in
the Dwépara age;* and, consequently, eight and
twenty Vyésas have passed away; by whom, in their
respective periods, the Veda has been divided into
four. In the first Dwéapara age, the distribution was
made by Swayambhi (Brahma) himself; in the second,
the arranger of the Veda (Veda-vyasa) was Prajépati
(or Manu); in the third, Usanas; in the fourth, Bfi-
haspati; in the fifth, Savitfi; in the sixth, Mfityu
(Death, or Yama); in the seventh, Indra; in the eighth,
Vasishtha; in the ninth, Saraswata; in the tenth, Tri-
dhéman; in the eleventh, Trivfishan;f (in the twelfth),
Bharadwéja;: in the thirteenth, Antariksha; in the
fourteenth, Vaprivan;§ in the fifteenth, Trayyéaruna;?

! The text has: ‘Hear, from me, an account of the Vydsas
of the different Manwantaras’:

e T ¥ FraraiarEan s /)

But this is inconsistent with what follows, in which the ennmera-
tion is confined to the Vaivaswata Manwantara.
? This name occurs as that of one of the kings of the solar

__ waﬁwm

Vishiiu is here called “the enemy of Madhu.”

* A more exact translation of Paraara’s reply, breaking off here, will
be found in Original Sanskrit Texts, Part IIL, pp. 20, 21.

+ Three MSS. have Trivrisha; and so has the Kurma-purdsia.

+ I find Bharadwaja in six MSS.; and this lection seems best, as the
nineteenth Vydsa is called Bharadwaja.

§ So read seven of my MSS.; while two give Vamrivan, and others,
Vajrivan, Vyaghrivan, Vapovan, &c. &c. Professor Wilson's “ Vapra”,
now discarded, I have nowhere met with.

|| Trayyaruni, in two MSS. Isthe name Traiyiruta, or Traijdruni?

.
o1
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in the sixteenth, Dhananjaya; in the seventeenth, Ktit-
anjaya; in the eighteenth, Rinajya;* (in the nine-
teenth), Bharadwéja;¥ (in the twentieth), Gautama;:
in the twenty-first, Uttama, also called Hary4tman; (in
the twenty-second), Vena,§ who is likewise named
Réjasravas;| (in the twenty-third), Saumadushméyana,¥
also Trinabindu;* (in the twenty-fourth), Riksha, +
the descendant of Bhfigu, who is known also by the
name Valmiki; (in the twenty-fifth), my father, Sakti, 1t

dynasty, and is included, by Mr. Colebrooke, amongst the per-

* The Translator has “Rifa”, for which my MSS. furnish no war-
rant. Six of them exhibit Rifajya; two, this, with Rifadya written over;
three, Kfitin; others, Rifavya and Ridin.

+ A single MS has Bharadwédja. See note } in the last page.

1 Substituted for Professor Wilson's “Gotama”, which none of my
MSS. countenances.

§ Exchanged for “Vefa”, which is in but one of my MSS.

|| Almost as common a reading is Rajasravas: and one of my MSS.
gives Vaijasravas; another, Vajasrava. Again, three of them, including
those accompanied by commentary B, have, instead of ToEIg 4,
JTAHITAL:, “of the line of Vajasrava.”

9 Eight MSS. have Somak$ushmayana; two, Somaliushmdpania; others,
Somayushmayana, Somoyushmapana, and Somadushménaya. The Trans-
lator put “Somadushmapana™, My conjectural Saumasushmayana would
be descendant of Somadushma, mentioned in the Satapatha-brihmasia, XI.,
IV, 5, and elsewhere.

That the Kurma-purdiia was compiled after our Purifa had become
corrupted, as to the name in question, might be inferred from my MSS.,
which read:

¢ qC
~** According to the Keirma-purdsia, Tfihabindu was the twenty-third Vyasa,
Ushmapana being the twenty-second. See note § in the next page.

++ In one MS,, ﬁ.lkshya in another, Daksha. .

+t Three MSS have Saktri. In Vol. I, p. 8, the Translator, after
speaking, in a note, of “Saktl, the son of Vamshfha," and father of Pa-
rifara, calls him “Sakti or Saktri;” touching the first of which, Sakti,
I there hastily observe: “This is hardly the name of a male. The right

3#
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was the Vyésa; I (was the Vyasa of the twenty-sixth
Dwépara), and was succeeded by Jétidkarna;* the
Vyésa (of the twenty-eighth), who followed him, was
Krishna Dwaipayana. These are the twenty-eight
elder Vyisas, by whom, in the preceding Dwépara
ages, the Veda has been divided into four. In the
next Dwépara, Drauni (the son of Drona) will be the
Vyésa, when my son, the Muni Kfishna Dwaip4yana,
who is the actual Vyésa, shall cease to be (in that
character).’

sons of royal descent who are mentioned as authors of hymns
in the Rig-veda.'l' Asiatic Researches, Vol, VIIL., p. 383.1
! A similar list of Vydsas is given in the Kirma§ and Va-

word seems to be Saktri.” On this observation Dr. Kern, in his meri-
torious edition of the Brihat-samhitd, Preface, p. 31, comments in these
words: “F. E. Hall remarks that Sakti is ‘hardly the name of a male.’
As if a male were intended! Sakti is the heavenly power of Indra-Agni,”
Assuredly, a male is intended; and Qakﬁputra, as Paraéara is called in
the Mahdbhdrata, is not to be rendered, as by Dr. Kern, ‘‘the son of
strength”,—but “son of Sakti,"—unless we consent to regard the attri-
bute of strength as offspring of Vasishtha, For Pardsara, as son of
Sakti, and grandson of Vasishtha, see the Anukramarikd to the Rigveda,
on I, LXV,, &c. &c. And the Rigveda itself— VII., XVIIL, 21 —makes
mention of Paradara, no less than of Vasishtha, as if he were anything
but a myth. Further, Sakti, as “the heavenly power of Indra-Agni,” is,
so far as I am at present informed, altogether a novelty.

* This is the reading of eleven of my MSS.; and the other two have
Jatikarfya, which seems to be the lection of the Vdyu-purdda. Hence
1 have displaced Professor Wilson's “Jaratkaru.”

+ See the Anukramarikd to the Rigveda, on V., XXVIL., and IX.,
CX. The Vaidik form of the name is Tryarufa.

t Or Miscellaneous Essays, Vol. L., p. 23.

§ The list stands there as follows:

1. Swayambhuva, 4. Brihaspati.
2. Prajdpati. 5. Savitfi,
8. Ufanas. ’ 6. Mfityu,
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The syllable Om is defined to be the eternal mono-
syllabic Brahma.! The word Brahma is derived from

yu* Purdnas. Many of the individuals appear as authors of different
hymns and prayers in the Vedas; and it is very possible that
the greater portion, if not all of them, had a real existence;
being the framers, or teachers, of the religion of the Hindus,
before a complete ritual was compiled.

! We have already had occasion to explain the sanctity of
this monosyllable (see Vol. I., p. 1, note 1), which ordinarily com-
mences different portions of the Vedas, and which, as the text
describes it, is identified with the supreme, undefinable deity, or
Brahma. So, in the Bhagavad-gita:+

NfrEwTs aw (e
‘Repeating Om, the monosyllable, which is Brahma, and calling
me to mind;’ which is not exactly the same idea that is con-
veyed by Schlegel’s version,§ ‘Monosyllabum mysticum OM
pronuntiando numen adorans, mei memor;’ where ‘numen ado-

7. Indra. 18. Ritanjaya.
8, Vasishtha, 19. Bharadwsja.
9. Saraswata, : 20. Gautama.
10. Tridhaman. 21, Rajaéravas.
11, Trivrisha. 292. Ushmapafa,
12. Satatejas. 23. Tftinabindu.
13. Dharma. 24, Vilmiki,
14. Taraksha, 25, Sakti.
16. Triyarufi. (Traiyaruhi?) 26. Paraéara.
16. Dhananjaya. 27. Jatdkarfia.’
17. Kfitanjaya. 28. Krishhadwaipayana.

None of these sages, it is observable, has more than one appel,lation.
Noteworthy variants, in my MSS., are: Arufi, for Triyaruhi; Ushma-
naya, for Ushmapana, It is probable, that we should substitute, for Ta-
raksha, Suraksha, which appears to be the reading of the Vdyu-purdda.

* See Dr. Aufrecht’s Catalogus Cod. Manuscript., &c., pp. 52, 53.

¥ VIIL, 13.

+ This passage is referred to in the commentary.

§ P. 1566 of the first edition; p. 68 of the second.
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the root Bfih (to increase); because it is infinite (spirit),
and because it is the cause by which the Vedas (and
all things) are developed.* Glory to Brahma, who is
addressed by that mystic word, associated eternally
with the triple universe,’ and who is one with the
four Vedas! Glory to Brahma, who, alike in the de-
truction and renovation of the world, is called the
great and mysterious cause of the intellectual principle
(Mahat); who is without limit in time or space, and
exempt from diminution or decay; in whom (as con-
nected with the property of darkness) originates

rans’, although it may be defended as necessary to the sense, is
not expressed by the words of the text, nor compatible with
Hindu notions. In one of the MSS. employed, the transcriber
has, evidently, been afraid of desecrating this sacred monosyl-
lable, and has, therefore, altered the text, writing it

YA qW U FafEgan |
YIRAIN Ay Wfaey gaf@an

! The daily prayers of the Brahman commence with the for-
mula, Om bhur bhuvah swar: ‘Om, earth, sky, heaven.’ These
are the three mystical terms called Vyahritis, and are scarcely
of less sanctity than the Pranava itself. Their efficacy, and the
order of their repetition, preceding the Gadyatri, are fully detailed
in Manu, II,, 76—81. In the Mitdkshara ¥ they are directed to
be twice repeated mentally, with Om prefixed to each; Orh bhih,
Om bhuvah, Om swar; the breath being suppressed by closing.
the lips and nostrils: WY ¥: W ¥y: & @A fETOe-
arfaaraaTiCy argfaTsweET Auq |

instead of

* FEETE Ty aggEfivdEa |

Brahma and Brahma are similarly etymologized in the Vdyu-purdsia
and Linga-purdia, respectively. See Vol. I, p. 30, note «.
+ Commenting on the Ydjnavalkya-sm#ti, 1., 23.
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worldly illusion; and in whom resides the end of soul
(fruition or liberation), through the properties of light
and of activity (or goodness and foulness)! He is the
refuge of those who are versed in the Sankhya philo-
sophy; of those who have acquired control over their
thoughts and passions. He is the invisible, imperish-
able Brahma; varying in form, invariable in sub-
stance; the chief principle, self-engendered; who is
said to illuminate the caverns of the heart; who is in-
divisible, radiant, undecaying, multiform. To that
supreme Brahma be, for ever, adoration.

That form of Visudeva, who is the same with su-
preme spirit, which is Brahma, and which, although
diversified as threefold, is identical, is the lord who
is conceived, by those that contemplate variety in
creation, to be distinct in all creatures. He, composed
of the Rig-, Sdma~, and Yajur-Vedas, is, at the same
time, their essence, as he is the soul of all embodied
spirits. He, distinguished as consisting of the Vedas,
creates the Vedas, and divides them, by many sub-

_divisions, into branches: he is the author® of those
branches: he is those aggregated branches: for he,
the eternal lord, is the essence of true knowledge.'f

! The form or sensible type of Vasudeva is here considered
to be the monosyllable Om, and which is one with the three
mystical words, Bhih, Bhuvah, Swar, and with the Vedas. Con-
sequently, the Vydhtitis and the Vedas are, also, forms of Vasu-
deva; diversified as to their typical character, but, essentially,
one and the same.

* Prasett, ‘promulgator.’
+ For another rendering of the Sanskrit of the latter half of this para-
graph, see Original Sanskrit Texts, Part IIIL, pp. 11, 12.




CHAPTER 1IV.

Division of the Veda, in the last Dwapara age, by the Vyisa
Krishna Dwaipdyana. Paila made reader of the Rich; VaiSam-
pdyana, of the Yajus; Jaimini, of the Sdman; and Sumantu,
of the Atharvan. Suta appointed to teach the historical poems.
Origin of the four parts of the Veda. Samhitas of the Rig-veda.

PARASARA.—The original Veda, in four parts,*
consisted of one hundred thousand (stanzas); and from
it sacrifice of ten kinds,' the accomplisher of all de-
sires (proceeded). In the twenty-eighth Dwaparat

1 According to the Grihya portion of the Sima-veda, there
are five great sacrificial ceremonies: 1. Agnihotra, burnt-offerings,
or libations of clarified butter on sacred fire; 2. Darsapaurna-
mésa, sacrifices at new and full moon; 3. Chaturmasya, sacrifices
every four months; 4. Pasuyajna or Aswamedha, sacrifice of a
horse or animal; and, 5. Soma-yajna, offerings and libations of
the juice of the acid asclepias. These, again, are either Prakrita,
‘simple’, or Vaikrita, ‘modified’,{ and, being thus doubled, con-
stitute ten. §

* Chatushpdda. ¥ In the original, antara, i. e., Manwantara,
+ Rather, ‘normal’ and ‘supplemental’.

§ The commentary says: qE: » ;‘W-
Toga e vgfaw 19 @ Tufa

m: TgqR: m | Five sacrifices—but not said
‘t?!b:long to the Sdmavedav(gremonial-—are, thus, named, but not defined.
The pasu of this nomenclature is, more usually, called padubdanha or
niridhapadubandha. It is not to be confounded with the adwamedha.
To the five sacrifices in question, remarks the commentator, if we add
the five mentioned in the Grikya, the ten of the text are completed,
These five others — the makdyajnas of the Sdmaveda ritual-are said, in
Adaditya's Karmapradipabhdshya, to be the bhitayajna, manushyayajna,
pittiyajna, devayajna, and brakmayajna. They are referred to in Chapter
IX. of this Book. For the sacrifices generally, see Chapter XI., where I
revert to this note,
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age, my son Vyasa separated the four portions of the
Veda into four (Vedas). In the same manner as the
Vedas were arranged by him, as Veda-vyéasa, so were
they divided, (in former periods), by all the (preceding)
Vyésas, and by myself; and the branches into which
they were subdivided by him were the same into
which they had been distributed in every aggregate
of the four ages.”* Know, Maitreya, the Vyéasa called
Krishna Dwaipayana to be the deityt Nérdyana: for
who else on this earth could have composed the Ma-
habhérata?’ Into what portions the Vedas were ar-
ranged by my magnanimous son, in the Dwapara age,
you shall hear. :
When Vyésa was enjoined, by Brahm4, to arrange
the Vedas in different books, he took four persons,
well read in those works, as his disciples. He ap-
pointed Paila reader of the Rig-;? Vaisampayana, of

! The composition of the Mahdbhdrata is always ascribed to
the Vydsa named Kfishia Dwaipdyana, the contemporary of the
events there described. The allusion in the text establishes the
priority of the poem to the Vishrin Purana.

? Or, rather, ‘he took Paila as teacher.” The expression is:
Rigvedasrdvakarh Pailarh jagraha sa mahamunih:

, % Yol wraTe @ wEga

Sravaka means, properly, ‘he who causes to hear,’ ‘a lecturer,’
¢a preacher;’ although, as in the case of its applicability to the
laity of the Buddhists and Jainas, it denotes a disciple. The
commentator, however, observes, that the text is sometimes
read m,t ‘one who had gone through the l'?,ig-veda.’

* Yuga. + Prabhu.
{ But the more ordinary reading is the one found in the Vdyu-purdsia,
from which work our text seems to be taken, largely, hereabouts.
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the Yajur-; and Jaimini, of the S4ma-veda: and Su-
mantu, who was conversant with the Atharva-veda,®
was also the disciple of the learned Vyasa. He also
took Suta, who was named Lomaharshana + as his
pupil in historical and legendary traditions.:

So, in the preceding verse, it is said: ¢ He took four persons, well
read in the Vedas, as his disciples:’

WY fireg e 9P I
And again it is said: ‘Sumantu, conversant with the Atharva-
veda, was his disciple:’

% 2 2 B mm \
et s YRTATER Wiwa: )
It is clear, therefore, that the Vedas were known, as distinct
works, before Kfishna Dwaipdyana; and it is difficult to under-
stand how he earned his title of arranger, or Vyasa. At any
rate, in undertaking to give order to the prayers and hymns of
which the Vedas consist, Paila and the others were rather his
coadjutors than disciples; and it seems probable, that the tra-
dition records the first establishment of a school, of which the
Vyédsa was the head, and the other persons named were the
teachers.

! The Itihdsa and Purdnas; understanding, by the former,
legendary and traditional narratives. It is usually supposed, that,
by the Itihdsa, the Mahabhdrata is especially meant. But, although
this poem is ascribed to Krishia Dwaipiyana, the recitation of
it is not attributed to his pupil, Romaharshafia or Lomaharshana:

* The Sarmhitds thus disposed of are said, in the Bhdgavata-purdria,
XII, VL, 52, 53, to be called, respectively, the Bahwricha, the Nigada,
the Chhandoga, and the Atharvangirasi,

This statement occurs in the passage referred to in Vol. I, Preface,
p. XLIV.

+ All my MSS. have Romaharshada. Also see p. 64, 65, infra.

%+ This chapter, thus far, will be found retranslated in Original Sanskrit
Te.vu, Part IIL,, pp. 21, 22,
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There was but one Yajur-veda; but, dividing this
into four parts, Vyésa instituted the sacrificial rite that
is administered by four kinds of priests: in which it
was the duty of the Adhwaryu to recite the prayers
(Yajusas,—or direct the ceremony); of the Hotfi, to
repeat the hymns (Richas); of the Udgatfi, to chant
other hymns (Sdmans); and, of the Brahman, to pro-
nounce the formule called Atharvans. Then the Muni,
having collected together the hymns called Richas,
compiled the Rig-veda; with the prayers and directions
termed Yajusas he formed the Yajur-veda; with those
called Sdmans, the Sdma-veda; and with the Atharvans
he composed the rules of all the ceremonies suited to
kings, and the function of the Brahman agreeably to
practice.'* ’

it was first narrated by Vaisampsyana, and, after him, by Sauti,
the son of Lomaharshana.

! From this account, which is repeated in the Vayu Purina,
it appears, that the original Veda was the Yajus, or, in other
words, was a miscellaneous body of precepts, formul®, prayers,
and hymns, for sacrificial ceremonies; Yajus being derived, by
the grammarians, from Yaj (%), ‘to worship.” The derivation
of the Vayu Purana, however, is from Yuj, ‘to join,” ‘to em-
ploy;’ the formula being those especially applied to sacrificial
rite, or set apart, for that purpose, from the general collection:

gferd v Ty A% TwwYTYeA |
o™ ¥ ayde i wrafatrgy:

AYWR YHAUDT a7 goud g 9 |

The commentator on the text, however, citing the former of these

“Again:

* Yathd-sthiti, ‘according to a fixed rule.’
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This vast original tree of the Vedas, having been
divided, by him, into four principal stems, soon
branched out into an extensive forest. In the first
place, Paila divided the Rig—veda, and gave the two
Samhitds (or collections of hymns) to Indrapramati®*
and to Bashkali.§ Béshkali': subdivided his Samhit4
into four, which he gave to his disciples,§ Baudhya,

passages from the Vayu, reads it:
rfy aydE i wrere frga:
confining the derivation to Yaj, ‘to worship.’ The concluding
passage, relating to the Atharvan, refers, in regard to regal cere-
monies, to those of expiation, Santi, &. The function of the
Brahman (s » qUTRATA) is not explained; but, from the
preceding specification of the four orders of priests who repeat, at
sacrifices, portions of the several Vedas, it relates to the office of
the one that is termed, specifically, the Brahman. So the Véyu has
\ .

‘He constituted the function of the Bra‘l?man at sacrifices, with
the Atharva-veda.

! Both in our text, and in that of the Vayu, this name occurs
both Bashkala and Bdshkali. Mr. Colebrooke writes it Bédhkala
and Bahkali.| Asiatic Researches, Vol. VIIL, p. 874.9

* Two of my MSS. have, here and below, Indrapramiti, a reading of
no valae.

+ My MS8S. all here give Bashkala. But see p. 49, note §, infra.

! Two MSS. here have Bashkala.

§ They are called, in the Vdyu-purdria, Bodhya, Agnindvara—in three
MSS., by corruption, perhaps, of the Agnimathara of two others,— Para-
$ara, and Yajnavalkya. The Bhdgavata-purdsa, XIL, VI, 55, has Bodhya,
Yaijnavalkya, Pardéara, and Agnimitra.

|| Strictly, Bakkala and Balkali, as translettering the ungrammatical
mislections YT, F/FW and AT &l

9 Or Miscellaneous Essays, Vol. L, p. 14.




BOOK III., CHAP. 1V. 45

Agniméthara,* Yéjnavalkya, + and Parééara; and they
taught these secondary shoots from the primitive
branch. Indrapramati imparted his Samhit4 to his son
Méndikeya;: and it thence descended through suc-
cessive generations, as well as disciples.’§ Vedamitra,
(called also) Sékalya, || studied the same Samhit4; but
he divided it into five Samhitds, which he distributed
amongst as many disciples, named, severally, Mudgala,

! The Véyu supplies the detail. Mandukeya, or, as one copy
writes, Mé.rkaﬂ&eya,1f taught the Sarhhitd to his son Satyasra-
vas; he, to his son Satyahita; and he, to his son Satyasri. The
latter had three pupils: Sékalya, also called Devamitra** (sic in
MS.); Rathdntara;+f and another Bashkali, called also Bhdira-
dwéja. The Vayu has a legend of Sakalya’s death, in conse-
quence of his being defeated, by Y4jnavalkya, in a disputation at
a sacrifice celebrated by Janaka.

* Agnimachara, the lection of two MSS., and Agnimatura, that of
one, scarcely deserve noting.

+ Professor Wilson had * Yajnawalka”.

1 The Translator put “Mafdukeya”, as the name is written in five
of my thirteen MSS. See IIL, 8, of the Pratijdkhya of the Rigveda,
edited by M. Regnier.

§ o frewfEsa: gafrraraT |

|| According to the Bhdgavata-purdia, XII., VL., 57, as explained by
Sridhara, Sakalya was son of Mafdtkeya.

9 This is the reading of all the copies of the Vdyu-purdia known
to me,

** And so reads the Bhdgavata-purdia, XII., VI, 56.

As the Vishdu-purdia gives m WIHW :, so the Vayu-purdia
gives 2 YT@®:; and we here have, probably, only an epxthet
of Sikalya, or, at most, his secondary appellation.

4+ See note {1 in the next page.
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Gokhalu,* Vitsya, ¥ Séliya, and Sidira.! S4ka-
pirni: made a different§ division of the original
Samhitd into three portions, and added a glossary
(Nirukta), constituting a fourth.? The three Sambhitéas

! These names, in the Viyu, are Mudgala, Golaka, Khéliya,||
Matsya, T Saisireya.

? The commentator, who is here followed by Mr. Colebrooke,
states, that he was a pupil of Indrapramati; but, from the Vayu,
it appears, that Sékapl'xrxii was another name of Rathdntara, the
pupil of Satyagri, the author of three Samhitds and a Nirukta
(or glossary); whence Mr. Colebrooke supposes him the same with
Yéska. Asiatic Researches, Vol. VIII., p. 375.** It is highly
probable, that the text of the Vayu may be made to correct that
of the Vishnu, in this place, which is inaccurate, notwithstanding
the copies agree. They read:

uﬂmﬁwmmwm

* Probably it was from being misled by a smudged &, that Professor
Wilson deciphered “Goswalu”, which I have corrected. Five of my MSS.
have the word in the text; two corrupt it into Gohkala; one, into Yo-
khalu; and four give Gomukha; one, Géilava. The Bhdgavata-purdsa,
XII., VI, 57, has Gokhalya. See, further, Professor Max Miller's Ancient
Sanskrit Litervture, p. 135, note 2, and p. 368, note 6. .

+ A single MS. has Sankha.

* Thus in four of my MSS., while the other nine have 8akapidi.

Professor Max Miller— Ancient Sanskrit Literature, p. 153, note— as-
serts, that “there can be no doubt that Saikapurfi is the same name as
Sakapuni” The former has much the air of being a corruption of the
latter, due to popular etymology. The M88. of the Vdyu-purdsia almost
everywhere have Sakapudi; and so has Yaska.

§ See note +f in this page.

|| Two MSS. have Khaliya; others, Khilaya, Khaldya, and Swaloya.

« All my MSS, give Matsya.

** Or Miscellaneous Essays, Vol. L, p. 15.

Professor Roth— Nirukta, p. 222 — points out, that Sakapufi is quoted
by Yaska. The former cannot, therefore, be identical with the latter.

++ The bulk of MSS. at my disposal read +; and the
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were given to his three pupils, Krauncha, Vaitalaki,*

Here, Sakapurair atha-itaram is the necessary construction; bug
quere, if it should not be sé.kaptirﬂi Rathantarah. The parallel
passage in the Vé.yu is:

WAy dfeafew: yragfdcn=T: T

frgw v grgR mﬁi frwgwaT: |

- Now, in describing the pupils of Satyasri, Rathantara was named
clearly enough:

T WIRQYT AQITAT TITAC: |
Frepfeay JTET Yfa wrameda: n§

In another passage it would seem to be implied, that this Bash-
kali was the author of the Sambhitds; and Rathdntara, of the Ni-

rukta onl
y oy WwEfad: frary d@fean |
Tt || forew € gorgR wgda I

resulting sense is: “Now, another, Sakaputi, made a triad of Sarhhitds,
and made, likewise, a glossary, for a fourth work.” The fact that the
forementioned lection, with its awkwardly introduced ‘now, another,’
is the more ordinary one, lends considerable support to Professor Wilson’s
suggestion, that the text is here depraved.

* Bad readings are: Vaitalaki, Vaitaliki, Taluki, and Paitalaki; each
in one manuscript.

+ All my MSS, here give °'(ﬁﬂ'(:. One of Professor Wilson’s has

T (sic).

+ Such is, here, the prevailing lection: but ‘(‘ﬁﬂ‘(t occurs, also.

§ In the original, this passage precedes that quoted just above.

|| THAT; is the reading here, in all my five MSS., and so in every
one of Professor Wilson's. )

Rathantara is, without question, corrupted from Rathitara. As WTeh-

+, the reading of every one of my M8S,,—see note }, above—

is an all but impossible compound name, and as the person intended is
.called, elsewhere in the Vayu -purdsia, Rathitara simply, we must read
. «Sakapudi, that is to say, Rathitara.’ Sakapuni thus
comes out a patronymlc of Sdkapuna,—a fact hitherto unnoticed, I believe.
See Pidini, IV., L, 95. In two of the three passages adduced, above,
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and Baléka;* and a fourth, (thence named) Nirukta-

However this may be, his being the author of the Nirukta
identifies him with Szikapﬂrﬂi, and makes it likely, that the two
names should come in juxtaposition, in our text, as well as in
the Vayu. It must be admitted, however, that there are some
rather inexplicable repetitions in the part of the Viyu where
this account occurs, although two copies agree in the reading.
That a portion of the Vedas goes by the name of Rathantarat
we have seen (Vol. L, p. 84); but, as far as is yet known, the
name is confined to different prayers or hymns of the l:lhya Gdna
of the Sama-veda. The text of the Vishiu also admits of a
different explanation regarding the work of sé.kapﬁnii 3 and, in-
stead of a threefold division of the original, the passage may
mean, that he composed a third Samhitd.; So Mr. Colebrooke
says: “the Vishtiu purdria omits them [the Sékhis of Awaldyana

from the Vdyu-purdria, we find, similarly, mention of ‘Bashkali, Bh&-
radwaja’, 4. e, sprung from Bharadwaja.

We are, then, to understand, that one and the same person is refer-
red to in the Bfthaddevatd, where it speaks of Sakapudi and of Rathi-
tara. See Indische Studien, Vol. I, p. 105.

Of the exceedingly rare work just named there is a MS. in the
Bodleian Library, wittingly misrepresented, in Dr. Aufrecht’s Catalogue,
as the gift of Mr. William Walker.

* Instead of this, the Bhdgavata-purdsia, XII, VI, 58, says, that Ja-
tikariya, disciple of S8akalya, digested a Salh}uta and a Nirukia, and
gave them to his disciples, Balaka, Paija, Vaitila, and Viraja. The com-
mentator explains that he divided his Sasmhitd into three.

One Jatikarnya succeeded, as a teacher, Yaska. B#ihad-draiyaka
Upanishad, 1L, VI, 3; IV., VI, 3.

+ For the passage so called, see Vol. IL., p. 343; supplementary note
on p. 295, 1. 9, tbid.

+ gfearfaaw, the reading of all my MSS,, and also, apparontly,
of all seen by the Translator, can mean, in good Sanskrit, only ¢three
Sahhitds’,—not *‘third Samhitd’. It would be interesting to know whether
Colebrooke was acquainted with a different lection; as he very rarely trips
in a matter of grammar. See Panini, V., II,, 43.
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kfit, had the glossary.'* In this way branch sprang
from branch.t Another: Bashkali’§ composed three

and Sénkhaiyana], and intimates, that Sakaptrdi, a pupil of In-
drapramati, gave the third varied edition from this teacher.”||
The Vayu, however, is clear in ascribing three Sambhitds, or
Sakhds, to Sakapurai.

! In the Véyu, the four pupils of Sakapirni are called Ke-
nava, T Dalaki, ** Satabaldka, and Naigama.

? This Bashkali may either be, according to the commen-
tator, ¥+ the pupil of Paila,—who, in addition to the four Samhi-

* Yy Srefasgreray weEfa )
As the commentary observes, some MSS. begin the second line of
this stanza with ﬂ'gﬁ fagwaaa |

t XEan: wfaqrEne s ayraT fraas |
+ The original, unsupplemented by the commentary, does not discrimi-
nate this Bashkali from the one before mentioned:

: gfear: sanfew)
See note t+f in this page.
§ We read, in the Bhdgavata-purdda, XII., VI, 59:-
wTeRfer: wfrqraT Tl e )
¥ FreTgfnt: W TITCRT A Y
Bashkala had before besn mentioned; and the Bashkali here spoken of
is said, by Sridhara, to have been his son: qyT&RfE; | Eﬁﬁ@ /€T
RO YW:| It is stated, in this stanza, that Bashkali coinpiled a
Sashhitd, called Valakhilyd, from all the aforesaid Sdkhds; and that Bi-
layani (sic), Bhajya, and Kaéara accepted it,—or read it, according to
the commentator's gloss'on Y:, namely, ATATIY: | A |
|| Miscellaneous Essays, Vol. 1., p. 15.
1[ Two MSS. have Kaijava. _

** One MS. has Dwildki; and two, Vdmana. Two, again, seem to
intend Uddalaki. Uddilaka, son of Aruna, is a well-known Vaidik per-
sonage.
++ The commentary remarks: qrspfer: Qwfs: | o« wfe-
ATYH CYWR | € TATfad: d@fgar: saqm | Wi o

1L

4
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other Samhit4s, which he taught to his disciples, Ka-
layani, Gargya,* and Kathajava.'t These are they
by whom the principal divisions of the Rich have
been promulgated.®:

tds previously noticed, compiled three others; or he may be
another Bashkali, a fellow-pupil of Sakaptrni. The Vayu makes
him a disciple of Satyasri, the fellow-pupil of Sikalya and Ra-
thantara, and adds the name or title Bhdradwija. §

' In the Vayu, they are called Nanddyaniya, Pannagéri, || and
Arjava. .

? Both the Vishnu and Vayu Purarnas omit two ather prin-
cipal divisions of the Rich, those of Aswaldyana and Sankhs-
yana (or the Kaushitaki), Asiatic Researches, Vol. VIIL, p. 375.9
There is no specification of the aggregate number of Samhitds
of the Rich, in our text, or in the Vayu; but they describe
eighteen, including the Nirukta; or, as Mr. Colebrooke states,

rHEEAg qrafe: | aferwn: aegfmgErey:)
other words, Bashkali, disciple of Paila, first redacted four Sashitds, and
then three others. But there was a different Bashkali, Sakalya's fellow-
student; and his disciples were Kaldyani and the rest.

We are left to ascertain on what authority seven Sdmkitds are im-
posed on a single Bashkali.

* Son of Balaka, mentioned a little before. See the Kaushitaks-
brahmana Upanishad, 1V, 1.

+ One of my MSS. e;hibits Ajava, which looks like a mere misscript
of the Viyu-purdda’s Arjava,

! Y@ Iy Wt gfear 9 wafian )

“These, by whom the Sawm/itds have been promulgated, were denomi-
nated Bahwfichas.”

Bahwficha is a general name for a teacher of the Rigveda.

§ See the second and third extracts from the Vdyu-purdria at p. 46,
note 2, supra.

|| In two M8S., Pannagani.

9 Or Colebrooke’s Miscellancous Essays, Vol. L., p. 15.
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sixteen (Asiatic Researches, Vol. VIIL, p. 374*); that is, omitting
the two portions of the original as divided by Paila. The
Kurma Purana states the numbér at twenty-one;§ but treatises
on the study of the Vedas reduce the Sakhas of the Rich
to five.}

* Or Colebrooke's Miscellaneous Essays, Vol, L, p. 14.

+ But it does not name them.

+ The Sakalas, Bashkalas, Aéwaliyanas, Sankhiyanas, and Mahdika-
yanas, So says the Charade-vyiha.

‘.



CHAPTER V.

Divisions of the Yajur-veda. Story of Yajnavalkya: forced to
give up what he has learned: picked up by others, forming
the Taittiriya~yajus. Yajnavalkya worships the sun, who
communicates to him the Vajasaneyi-yajus.
PARASARA.—Of the tree of the Yajur-veda there

are twenty-seven biranches, which Vaisampéyana,

the pupil of Vyéisa, compiled, and taught to (as
many) disciples.’ Amongst these, Yéajnavalkya, the

! The Viyu divides these into three classes, containing, each,
nine, and discriminated as northern, middle and eastern:
ST FEATY WrATRY yufaEwT: |
Of these the chiefs were, severally, Syzimé.yani, Arudi, and
Analavi (or Alambi*). With some inconsistency, however, the
same authority states, that Vaisampiyana composed, and gave
to his disciples, eighty-six Sarhhitds. ’

* My MSS. have this reading.
+ The Vdyu-purdia declares:

a1
rar STy T 3 s fma@ gRa

Then follows the line quoted above, and the mames of the disciples,
Syiméyani, &e.

These verses are thus edited, from Professor Wilson’s MS8S., in Dr.
Avufrecht’s Catalogus, &c., p-55; and my five copies of the Vdyu-purdda
are of no help towards mending them into something probable. The
passage, as it stands, is, in part, ungrammatical and unintelligible; and it
would be venturesome to guess at its full meaning, in its unamended state.
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son of Brahmarita,” was distinguished for piety and
obedience to his preceptor.

It had been formerly agreed, by the Munis, that any’

one of them who, at a certain time, did not join an
assembly held on mount Meru should incur the guilt
of killing a Brahman within a period of seven nights.*
Vaisampayana alone failed to keep the appointment,
and, consequently, killed, by an accidental kick with
his foot, the child of his sister. He then addressed
his scholars, and desired them to perform the penance
expiatory of Brahmanicide, on his behalf.. Without
any hesitation, Yéjnavalkya refused, and said: “How
shall I engage in penance with these miserable and
inefficient Brahmans?”: On which, his Guru, being
incensed, commanded him to relinquish all that he
had learned from him. “You speak contemptuously,”
he observed, “of these young Brahmans: but of what
use is a disciple who disobeys my commands?” “I
spoke,” replied Yéajnavalkya, “in perfect faith:§ but,

! The parallel passage in the Viyu rather implies, that the
agreement was to meet within seven nights: ‘
Y T w SyErEfaT |
WOY: FRCTRY W Ef: WAy s |

* One MS. has Devarita; and so reads the Bhdgavata-purdrda, XIL.,
VI, 64. Devarata would be a violent synonym of Brahmarata, More-
over, Daivarati—patronymic of Devarita—is a name of Janaka, Ysjna-
valkya's patron.

+ These word§ should end the preceding sentence. The original runs:

T 7R 99 v faedtad @)

% He says: ‘I will perform this sacred office’: qﬁasm TR |
§ Bhaktau, “out of devotion fo thee.”
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as to what I have read from you, I have had enough:
it is no more than this—” (acting as if he would eject
it from his stomach); when he brought up the texts
of the Yajus, in substance stained with blood. He then
departed. The other scholars of Vaisampayana, trans-
forming themselves to partridges (Tittiri), picked up
the texts which he had disgorged, and which, from
that circumstance, were called Taittirfya;* and the dis-
ciples were called the Charaka professors* of the Ya-

! Also called the Black Yajus. No notice of this legend,
as Mr. Colebrooke observes (Asiatic Researches, Vol. VIIL,
p. 376%), occurs in the Veda itself; and the term Taittiriya
is more rationally accounted for in the Anukramani, or
Index, of the Black Yajus. It is there said,  that Vaisampéa-
yana taught it to Yaska, who taught it to Tittiri, who, also,
became a teacher; whence the term Taittiriya: for a gram-
matical rule explains it to mean, ‘The Taittiriyas are those who
read what was said or repeated by Tittiri:> fafafcaT
WraAeeA | 3FTOT | Pading, IV, IIL, 102. The legend,
then, appears to be nothing more than a Pauranik invention,
suggested by the equivocal sense of Tittiri, a proper name, or a
partridge.ﬁ Much of the mythos of the Hindus, and, obviously,
of that of the Greeks and Romans, originates in this source. It
was not confined, at least amongst the former, to the case that
Creuzer specifies, —“Telle ou telle expression cessa d’étre
comprise, et 'on inventa des mythes pour eclaircir ces malenten-
dus,””—but was wilfully perpetrated, even where the word was
understood, when it afforded a favourable opportunity for a fable.
It may be suspected, in the present instance, that the legend is
posterior, not only to the Veda, but to the grammatical rule; or
it would have furnished Pénini with a different etymology.

* Charakddhwaryu. + Or Miscellancous Essays, Vol. L., p. 16.
1 Compare Professor Max Miller’s History of Ancient Sanskrit Lite-
rature, p. 174, note, - . )
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jus, from Charana, (‘going through’ or ‘performing’
the expiatory rites enjoined by their master).'*
Yéjnavalkya, who was perfect in ascetic practices,t
addressed himself strenuously to the sun, being anxious
to recover possession of the texts of the Yajus.
“Glory to the Sun,” he exclaimed, “the gate of libera-
tion, the fountain of bright radiance, the triple source
of splendour, as the Rig-, the Yajur-, and the Sima-
vedas! Glory to him, who, as fire and the moon, is one
with the cause of the universe: to the sun, that is
charged with radiant heat, and with the Sushumna:
ray, (by which the moon is fed with light): to him
who is one with the notion of time, and all its divisions
of hours, minutes, and seconds:§ to him who is to be

¢ This is another specimen of the sort of Paronomasia ex-
plained in the preceding note. The Charakas are the students of
a Sakhé so denominated from its teacher Charaka. (Asiatic Re-
searches, Vol. VIIL, p. 871||). So, again, Pénini,IV.,III.,107: ‘The
readers of that which is said by Charaka are Charakas:’ qT{&%
W% HTAT| Charaka has no necessary connexion with Char,
‘to go.” The Véyu states, they were also called Chafalas, from
Chat (), ‘to divide;’ because they shared amongst them their
master’s guilt. ‘Those pupils of VaiSampdyana were called
Chatakas by whom the crime of Brahmanicide was shared; and
Charakas, from its departure:’

* See the Translator’s third note om Book IV., Chapter XXI.
+ Prdiidydma. It is correctly rendered suppression of breath”, in
Vol. IL,, p. 89.
+ Bee Vol. II, p. 297, note «.
il
See Vol. L, p. 47.
|} Or Colebrooke’s Miscsllancous Enaya, Vol. I, p. 17,
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meditated upon as the (visible) form of Vishfu, as the
impersonation of the mystic Om:* to him who nour-
ishes the troops of the gods, having filled the moon
with his rays: who feeds the Pitfis with nectar and
ambrosia,¥_and who nourishes mankind with rain;
who pours down, or absorbs, the waters, in the time
of the rains, of cold, and of heat!: Glory be to Brahma,§
the sun, in the form of the three seasons:| him who
alone is the dispeller of the darkness of this earth, of
which he is the sovereign lord! To the god who is clad
in the raiment of purity be adoration! Glory to the sun,
until whose rising, man is incapable of devout acts,
and water does not purify; and, touched by whose
rays, the world is fitted for religious rites: to him who
is the centre and source of purification!T Glory to
Savitfi, to Sirya, to Bhaskara, to Vivaswat, to Ad1tya.,
to the first-born of gods or demons.** I adore the eye

FURTINETR TCAT FGIAT: |
mg&%mwuﬁ

* In the original, paramakshara, ‘“the supreme syllable ”
+ Sudhkdm#ita. See Vol. IL, p. 300, note *.

! feamgaagdiwi et vl v @ Wy
§ Vedhas, in the original,
|| Kala.

qm:ﬁmm*;ﬁw'
gmﬁmmsﬁn&il
TR YR R )

** “Or demons” represents ddi, ‘etc.’
++ The halves of this stanza are here transposed, if my MSS. are correct.
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of the universe, borne in a golden car, whose banners
scatter ambrosia.”*

Thus eulogized by Yéjnavalkya, the sun, in the form
of a horse, (appeared to him, and) said: “Demand
what you desire.” To which the sage, having pro-
strated himself before the lord of day, replied: “Give
me a knowledge of those texts of the Yajus with which
(even) my preceptor is unacquainted.” Accordingly,
the sun imparted to him the texts of the Yajus called
Ayitaydma (unstudied), which were unknown to Vai-
sampayana: and, because these were revealed by the
sun, in the form of a horse, the Brahmans who study
this portion of the Yajus are called Véajins (horses).}
Fifteen branches of this school sprang from Kanwa
and other pupils of Yajnavalkya.*

! The Viyu names the fifteen teachers of these schools,
Kaiiwa, Vaidheya, Salin, Madhyandina, Sapeyin,! Vidagdha,
Uddélin,§ Tamrayani,|| Vatsya, Galava, ¥ Saisiri, ** Afavya, ++
Parfia, Virafia,}} and Sampardyana,§§ who were the founders of
no fewer than 101 branches of the Vajasaneyi, or White Yajus. Mr.
Colebrooke specifies several of these, as the Jabalas, Baudha-
yanas, Tdpaniyas, &c. Asiatic Researches, Vol. VIIL., p. 376.||

* Yéjnavalkya’s hymn will be found in the Bhdgavata-purdia, XII,,
VI, 67—72.

+ See, for a translation of nearly the whole of this chapter, Yajna-
valkya's hymn excepted, Original Sanskrit Texts, Part III., pp. 32, 33.

+ Two of my M8S. have Sapemin, a reading of no value. -

§ This, as I judge from all my MSS,, is an error for Uddala.

|| Similarly, this seems an oversight for Tamrayana.

9 Golava is a variant. ** All my MSS. have éx}iahiri.
4+ Afevin is the most common reading; but Afavin and Afavin, also,
are found. +* Viranin is in all my MSS,

§§ The lection of four M8S. is ULTYW:, ‘and Pariyafa.’
|1}l Or Miscellaneous Essays, Vol. L, p. 17.




CHAPTER VI

Divisions of the Sdma-veda: of the Atharva-veda. Four Pauranik
Samhitds. Names of the eighteen Puranas. Branches of know-
ledge. Classes of Rishis.

YOU shall now hear, Maitreya, how Jaimini, the
pupil of Vyésa, divided the branches of the Sdéma-veda.
The son of Jaimini was Sumantu; and his son was
Sukarman; who, both, studied the same Samhit4 under
Jaimini’. The latter* composed the Sdhasra Sarmhita
(or compilation of a thousand hymns, &c.), which he
taught to two disciples, Hiranyanabha,—also named
Kausalyat (or, of Kosala),—and Paushyinji®.: Fifteen
disciples (of the latter) were the authors of as many
Samhités: they were called the northern chanters of

! The Vayu makes Sukarman the grandson of Sumantu; his
son being called Sunwat. §

? Some copies read Paushpinji. The Viyu agrees with our
text, but alludes to a legend of Sukarman having first taught a
thousand disciples; but they were, all, killed by Indra, for reading
on an unlawful day, or one when sacred study is prohibited.

* Sukarman, namely.

+ One of my M8S. has Kaifilya. The Vdyu-purdia reads Kaudilya,
which looks less likely than Kausalya to be correct.

+ All my MSS. have Paushpinji. Paushyinji, a reading of no account,
occurs in some copies of the Vdyu-purdia. The Bhdgavata-purdria—
see p. 59, note =, infra,— has Paushpanji, a patronymic of Pashpanja.
The meaning of Paushpinji is not evident; but it is, probably, the origi-
nal name,

§ See p. 60, note ||, infra.
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the Séman.* As many more, also, the disciples of

* gfearae e
ﬁﬁﬁﬂtﬁ %n

fecawny: fw=: faanae |
vamm ﬁmﬁw ]

T TaTaE: fEar "ggw
sfa e vfEd: areEaT )

The corresponding passage of the Bhdgavata-purdria,—XIL, V1., 76-78,—

runs thus:
gmh w1fy afew: mﬁnﬁﬁm
e wfearag o9 wra aav fge
fevewmy: atwE: Nrafay gEna: |
et sreqET™ WA wiaeR: |
BT araaAT: firer wravey yarte
DT YTy FfgwTETTes |

Sridhara explains this to mean, that Hirafiyanabha, Paushpanji, and
Avantya had, between them, five hundred disciples, first called northern,
and, some of them, in time, eastern.

It seems possible that the name Avantya grew out of a misreading
of tdvatyak,—which some of my MSS. corrupt into tdvantyak,—and the
suggestion of Kaudalya; both which words stand only two lines apart,
in the verses quoted from the Vishriu-purdria. Avantya does not appear
in the Vdyu-purdsa, an older work than either the Wisksiu or the Bhd-

- ag frarswad N fafREseaarn
fecaama: ﬁﬁm"tﬁlﬁ'ﬂ’rsm 0

%W%ﬁﬁwwu

watfh vy Arfire: dfearr v N
ﬁmﬁmwﬁm.u

Here, distinctly, Paushpinji is said to have taught half a thousand
Sarmhitds; and his disciples were called northerners: Hirayanabha had
five hundted Samhitds; and his disciples were known as easterlings.

Sridhara tries to harmonize with the text he is editing that of the
Vishiiu-purdria; quoting from it, in place of the fourth verse adduced

above:
st qraaT: iR 99 1A gar: |

. The reading &Y is seen, at once, to be incomparably better than
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Hirafiyanabha, were termed the eastern chanters of
the Saman, founding an equal number of schools.
Lokakshi,* Kuthumi,} Kushidin,: and Léngali were the
pupils of Paushyinji; and by them and their disciples
many other branches were formed: whilst another
scholar of Hiranyanabha, named Kfiti,§ taught twenty-
four Samhitds to (as many) pupils; and by them,
again, was the Sima-veda divided into numerous
branches.*

! The Vayu specifies many more names than the Vishnu; but
the list is rather confused. Amongst the descendants of those
named in the text, Rayananiya (or Ransdyaniya), the son of
Lokakshi, is the author of a Samhits still extant; Saumitri, his
son, was the author of three Samhitis: Pairasara, the son of
Kuthumi, compiled and tanght six Samhitas: and Séligotra, a son

hw:; and ‘five hundred’, as the Vdyu-purdia shows, has to displace
“fifteen”. By the ordinary text, only thirty Sawmbhitds are disposed of,
out of the thousand. Both these better lections are in a single one of
my thirteen copies of the Vishdu-purdsia; but the commentary adopts,
uninquiringly, and without demur, what are now made out to be cor-
ruptions.

* Three MS8S. have Laugikshi; one has Laukikshi. The former of
these readings seems to be the best of all.

+ Scarcely worthy of mention are the variants Kathami and Kusumi.

{ This is the prevailing lection; while three MSS. have Kusidin;
two, Kuéidi; two, Kuchidi; one, Kuéidi. The Vdyu-purdda seems to give
Kuéiti, in some MSS.; in others, Kusin.

§ Two MSS. exhibit Kfita; and this, according to the copies of it
known to me, is the name, in the Vdyu-purdsia.

|| The history of the transmission of the Sdmaveda is briefly told as
follows, in the Bhdgavata-purdia, XII., VL, 76—80. Jaimini had a
son, Sumantu, whose son was Sunwat; and to each of them he gave
a Sahhitd, Sukarman, another disciple of Jaimini, divided the Sdma-
veda into a thousand parts. His disciples were Hiranyanaibha, Paush-
panji, and fhantya; and their disciples were, in all, five hundred.
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I will now give you an account of the Samhitis of
the Atharva-veda. The illustrious Muni Sumantu
taught this Veda to his pupil Kabandha, who made it
twofold, and communicated the two portions to Deva-
daria® and to Pathya. The disciples of Devadaréa were
Maudga, Brahmabali, Saulkiyani,: and Pippals-

of Langali, established, also, six schools.§ Kriti was of royal

descent:

A fecev e wfa: ey quma: )
He and Paushyinji were the two most eminent teachers of the
Sédma-veda.

Paushpanji’s disciples, to-wit, Laugakshi, Mangali, Kulya, Kufida, and
Kukshi, received, each, a hundred Sasmbhitds; Hirafiyanabha's disciple,
Kfita, twenty-four; and Avantya's disciples, the rest.

We are not told who, or how many, these last were, They must have
taken four hundred and seventy-six Sashitds, to make up the thousand
into which the Sdmaveda was partitioned by Sukarman.

* The Vdyu-purdia has Vedasparfa, Sridhara, commenting on the
Bhdgavata-purdiia, XIL, VIL, 1, quotes a portion of our text, and reads
Vedadarsa. . ‘

+ One MS, has Maunda. The name, in the Vayu-purdia, is Moda.

* One MS. has Saulkyiyani.

§ I do not find that Réfdyaniya is called son of Lokakshi: he seems
to have been only his disciple. Nor is Saumitri represented as son of
Réhayaniya; and no writings are credited to him. Riddyaniyi—son of
Randyaniya—and he are merely stated to have been conversant with the
Sdmaveda, The Sanskrit runs:

TrERfa: Sifafy: gAY |
Again, instead of “Pairidara, the son of Kuthumi,” I meet with Para-
farya Kauthuma and with Kauthuma Pirdarya, which perhaps intend
Paradarya, son of Kuthumi. Once more, the kinship of Lingali and
Salihotra,—a better reading than $£.ligotra-—is left unspecified; and each
of them, we are told, published six Samhitds:

wryfo: wrfedrayg e d@fean:
As to this line, at least, my MSS8. of the Vdyu-purdia must differ from
those which were consulted by Professor Wilson.
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da.” Pathya had three pupils, J4jali, Kumudadi,+
and Saunaka; and by all these were separate branches
instituted. Saunaka, having divided his Sarhhité into
two, gave one to Babhru, and the other to Saindhava-
yana; and from them sprang two schools, the Saindha-
vas and the Munjakesas.': The principal subjects of
difference§ in the Sathhitis of the Atharva-veda

¢ According to the commentator, Munjakesa is another name
for Babhru; but the Viyu seems to consider him as the pupil
of Saindhava: but the text is corrupt:

AT gEAIT fimt v fyar g=t )

* Pishpalada, though occurring in five of my MSS., and in some
copies of the Vdyu-purdia, can be nothing but a clerical error.

+ Kumudahi is the reading of two MSS.; Kumudari, of one.

+ The account of the Atharvaveda given in the Bhdgavata-purdia, XII.,
VIL, 1—3, is, in substance, this. Sumantu had two disciples, Pathya
and Vedadarda. The disciples of the latter were Saulkiyani, Brahma-
bali, Modosha, and Paippaliyani; and those of the former were Ku-
muda, Sunaka, and Jijali. Sunaka had two disciples, Babhru—son of
Angiras,—and Saindhavayana; and these were succeeded by the Si-
varfiyas and others,

I have availed myself of Sankara’s supplementations, here and- in
note || in p. 60, supra.

One MS. has, for Modosha, Modasha; another, Mediya. All my MSS,,
and likewise the printed editions, have the ungrammatical Pippalayani,
which I have corrected to Paippaldyani. The Bhdgavata-kathd-sangraha
gives, in my incorrect copies of it, Saunakayani, Brahmabali, Maudga-
\adi, and Pippaldyani, as the disciples of Vedadarda.

§ “Subjects of difference” is the rendering of vikalpakdk, divisions.’

|| Just before this line we read, almost in the words of the Vishsiu~
purdria, as follows:

GLEA A ik 8

It is now patent why the Translator pronounced the text corrupt.
Saindhaviyana and Saindhava cannot denominate the same teacher. The
former must have been a descendant of the latter.
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are the five Kalpas (or ceremonials): the Nakshatra
Kalpa, (or rules for worshipping the planets); the
Vaitana (Kalpa), (or rules for oblations, according to
the Vedas generally); the Samhité (Kalpa), (or rules
for sacrifices, according to different schools); the Angi-
rasa (Kalpa), (incantations and prayers for the de-
struction of foes and the like); and the Sénti Kalpa,
(or prayers for averting evil).'*

Accomplished in the purport of the Puranas, Vyisa
compiled a Pauranik Samhitd, consisting of historical
and legendary traditions, prayers and hymns, and
sacred chronology.?+ He had a distinguished disciple,

! The Vidyu has an enumeration of the verses contained in
the different Vedas; but it is very indistinctly given, in many
respects, especially as regards the Yajus. The Rich is said to
comprise 8,600 Richas: the Yajus, as originally compiled by
Vyasa, 12,000; of which the Vijasaneyi contains 1,900 Richas
and 7,600 Brahmanas; the Charaka portion contains 6,026 stanzas ;
and, consequently, the whole exceeds 12,000 verses. The stanzas
of the Saman are said to be 8,014; and those of the Atharvan,
5,980. Mr. Colebrooke; states the verses of the whole Yajus to
be 1,987; of the Qatapa.tha§ Brahmana of the same Veda, 7,624;
and, of the Atharvan, 6,015.

3 Or, of stories (Akhysnas) and minor stories or tales (Upé-

The Translator consulted, for his intercalative explanations, those of
the commentary; and this understands, by the second and third kalpas,
the Brdhmasias of the Atharvaveda, and its mantras,

t wrEnRTETTETETe T wgiafa
gOQEfEat 9% gUQrefan: |

1 Miscellancous Ecaays, Vol. 1, pp. 54, 60, 89.
§ “Salapalka” was, of course, an error of the press, in the first edition.
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Stta, also termed Romaharshana; and to him the great
Muni communicated the Purihas. Sita had six schol-
ars, Sumati, Agnivarchas, Mitrayu* S‘é,rhéapéyana,f
Aktitabrana,: (who is also called K4syapa§), and Sa-
varhi.] The three last composed three fundamental

khyinas); of portions dedicated to some particular divinity, as the

* One MS. has, here and below, Mitrayu, a reading which is seen in
some copies of the Vdyu-purdda, as well.
+ In one MS. is Siméapiyani.

1 One MS. has Kfitdbrafa: but the reading is, perhaps, to be rejected.
Ah"itabrax'la, however, renders the line which it begins hypermetrical:
wEAAEY s v Wl wigperers W )

What is conclusive,—if the M8S. are not corrupt,—the Vdyu-purdda
has the line

WY gafadfarsrad gway: |

It is proved hereby, moreover, that Akfitabraia sprang from Kasyapa.
Sumati is here called descendant of Atri, too. )

For the reading Kfitavrata, see note || in this page.

§ In the Sanskrit, Kaéyapa is not named here, but in the followmg
sentence, ‘which the translation abridges.

|| “Six persons received the Puranas from Vyasa, and were his puplls.’
Their names are Suta, Lomaharsha, Sumati, Maitreya, Simsapiyana, and
Suvarii.” The Translator thus renders a passage from the Agni-purdria,
in the Journal of the Asiatic Society of Bengal, Vol. L, p. 84. Compare
Professor Wilson's Essays, Analytical, Critical, &c., Vol. I, p. 88.

Burnouf—in his edition of the Bhdgavata-purdsia, Vol. I, Preface,
pp. XXXIX., XL.—quotes the original of the passage thus rendered, and
translates and annotates it, as follows:

“Loémaharchafia le Sita, aprés avoir requ de Vyasa les Purifias et
le reste, eut six disciples, savoir: Sumati, Agnivartchas, Mitrayu,
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Sahhités; and Romaharshafa himself compiled a

Siva-gité, Bhagavad-gitd, &c.; and accounts of the periods

Qamcapidyana, Kfitavrata et Sivardi. Qamg¢apiyana et les autres firent
des collections des Purdnas. Les Purifias, dont le Brahma est le pre-
mier, sont au nombre de dix-huit; c’est la science méme qui n'est autre
que Hari. En effet, dans le grand Purifa nommé l’ﬁgné‘ya, Hari
existe sous la forme de la science.’

“M. Wilson » « « » acité ce texte qu'il regarde comme remarquable en
ce qui touche a la question de l'origine des Purifas. Mais soit qu’il
ait eu sous les yeux un texte différent du nbtre, soit que quelque faute
d'impression se soit glissée dans son travail, il fait deux personnages
de Sita et de Loémaharchana, et il ne nomme pas Kritavrata. Au
lien de (dm¢apdyana, que donne également le Vaichhava, M. Wilson
lit Sitsapdyana, comme le Bhigavata, et Mditréya au lieu du Mitrayu
ou Mitrdyu du Vaichhava. Ces différences viennent probablement de
Pinattention des copistes qui ont compilé les index dont s’est servi
M. Wilson pour ses analyses; quelle qu'en soit d’ailleurs la cause, je
crois plus sir de m’en tenir au texte que j'ai sous les yeux, que de
faire deux personnages de Siita et de Lomaharchafia. Mais je dois en
méme temps remarquer le peu d’accord qui se trouve entre les trois
autorités originales dont je rapporte le témoignage, le Bhigavata, le
Viichfava et 1'Agnéya. Les noms de Trayydrusii et de Hérita, donnés
par le Bhigavata, ne reparaissent plus dans le Viichfava ni dans I'Ag-
néya; d’autre part, le Sumati, 1' Agnivartchas et le Mitrdyu de ces deux
derniers ouvrages ne se trouvent pas dans le Bhigavata. La liste de
ce dernier Purdna contient d’ailleurs un vice radical, qui consiste &
faire deux personnages de Kagyapa (qu’il faut lire, comme je vais le
dire plus bas, Kdgyapa), et d’Akritavrafia. Quand on pourra comparer
un plus grand nombre de textes indiens, et surtout de commentaires,
peut-étre résoudra-t-on ces difficultés, comme on peut le faire en ce qui
touche Akfitavraria, qu'un commentatenr nous apprend avoir été surnom-
mé Kégyapa, d cause sans doute de la famille & laquelle il appartenait;
ainsi, le nom de Trayydrwié, qui est patronymique, cache probablement
le nom propre de Sumati ou d'Agnivartchas. Trayydruri rappelle le
Trayyaruia qui figure, selon Colebrooke, parmi les rois auteurs de
quelques hymnes du Rigvéda (Miscell. Essays, t. 1., p. 23); et Hirita
est le nom d’un sage, anteur d'un Dharmacistra qui est quelquefois cité
par Kullika Bhatfa, dans son Commentaire sur Manu”, efc.

For Tryaruna, the real Vaidik name, see p. 36, note t, supra; for
Atreya, the patronymic of Sumati, p. 64, note }, supra. According to

1L [
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fourth, called Romaharshanik4;* the substance of
which four Sambhitas is collected into this (Vishnu
Purana). ¥

The first of all the Purdnas is entitled the Brahma.
Those who are acquainted with the Puranas enumerate
eighteen, or, the Brahma, Piddma, Vaishnava,: Saiva,

called Kalpas, as the Brahma Kalpa, Varaha Kalpa, &c.§

the Vdyu-purdiia, Bharadwaja is Agmvarchass patronymlc Vasishtha,

Mitrayu’s; and Saumadatti, Sdvarni’s.
The originators of the Puradas are thus enumerated in the Bhdgavata-

purdia, XII., VIL, 5:
T TR aTAfwany: |
Mﬁmﬁn

So read, all but consentaneously, five MSS. which I have examined.
One of them has Akfitavrata, for Akfitabrana; and one has—like the
Bh&igavata-kathd-sangmha—Sinils’apéyana, for Vaidampiyana, Sarhéapayani
is the name, in the Vdyu-purdia.

* wrew; dfearadr arafd: e
Qi v fagut geafear o

“Kadyapa was compiler of a Sathhitd; and so was Sivarni, and so
Simsapiyana: and the Romaharsharitkd was another Samhitd, the root
of the three just specified.”

The Vdyu-purdda says the same, in effect.

+ The original of this paragraph, the scholia on it, and a translation
of both, will be found in Burnouf's edition of the Bhdgavala-purdsia,
Vol. I., Preface, pp. XXXVIIL. —XXXIX.

-+ From the commentary: m q m ﬁﬁ'{-
U UFTEARY [rEgTIA | Wo leam,

from this, that the VisAdu-purdria has been variously reputed as con-
sisting of ten thousand stanzas, of eight thousand, and of six thousand.
The scholiast accepts the most moderate estimate. It is a great reduction
from twenty-three thousand. See Vol. I, Preface, p. XXXIV., note 2,
extract from the Matsya-purdia.

§ Most of this note is taken from the commentary, which remarks as

follows : mﬂ?ﬁr“mﬁlm(ﬁh 1AW
wﬁnwmﬁquﬁﬁnnwgﬂﬁvml
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Bhigavata, Néradiya, Mérkandeya, Agneya, Bha-
vishyat, Brahma Vaivarta, Lainga, Vardha, Skanda,
Vémana, Kaurma, Matsya, Géaruda, Brahmanda. The
creation of the world, and its successive reproductions,
the genealogies (of the patriarchs and kings), the
periods of the Manus, and the transactions of the
(royal) dynasties, are narrated in all these Purénas,*
This Purana which I have repeated to you, Maitreya,
s called the Vaishnava, and is next, in the series, to
the P4dma; and in every part of it, in its narratives
of primary and subsidiary creation, of families, and of
periods, the mighty Vishnu is declared, in this Puréna.

The four Vedas, the (six) Angas (or subsidiary por-
tions of the Vedas), (viz., Siksh4, rules of reciting the
prayers, the accents and tones to be observed; Kalpa,
ritual; Vyékarana, grammar; Nirukta, glossarial com-
ment; Chhandas, metre; and Jyotisha, astronomy),
with Mimamsé (theology), Nyiya (logic), Dharma
(the institutes of law), and the Puranas, constitute the
fourteen (principal) branches of knowledge: or (they
are considered as) eighteen, (with the addition of
these four), the Ayur-veda, (medical science, as taught
by Dhanwantari), Dhanur-veda, (the science of ar-
chery or arms, taught by Bhrigu), Gandharva-(veda),
(or the drama, and the arts of music, dancing, &c., of

! For remarks upon this enumeration, see Introduction.}

* 8ee Vol. I., Preface, p. VIL, note 1; and the snpplementary anno-
tation thereon, in p. 199, ibid. See, further, the note at the end of the
present chapter,

+ Vol. 1., Preface, pp. XXIII, et seg.

5.
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which the Muni Bharata was the author), and the
Artha Séstra, (or science of government, as laid down
first by Brihaspati).*

There are three kinds of Rishis (or inspired sages):
royal Rishis, (or princes who have adopted a life of
devotion, as Viswémitra), divine Rishis, (or sages who
are demigods also, as Narada), and Brahman Rishis,
(or sages who are the sons of Brahmé4, or Brahmans,
as Vasishtha and others).'+}

! A similar enumeration is given in the Vayu, with some ad-
ditions. Rishi is derived from Rish, ‘to go to’, or ‘approach.’
The Brahmarshis, it is said, are descendants of the five patriarchs
who were the founders of races or Gotras of Brahmans; or, Kas-
yapa, Vasishtha, Bhfigu, Angiras, and Atri. The Devarshis are
Nara and Nérdyana, the sons of Dbarma;} the Valikhilyas,§
who sprang from Kratu ;| Kardama, the son of Pulaha; Kubera, the
son of Pulastya¥; Achala, the son of Pratyisha;** Parvata and
Nérada, the sons of Kasyapa. Réjarshis are Ikshwdku and other

* The definitions and other particulars enclosed within parentheses, in
this and the following paragraph, are borrowed from the commen-

+ On these, and other descriptions of Rishis, see Original Sanskrit Texts,
Part 1, p. 109, note 11.

1 See Vol. L, p. 111, note 1.

§ Such is the more ordinary spelling, in MSS. known to me. For the
Vilikhilyas, see the Mahdbhdrata, Adi-parvan, Chapters XXX., XXXI.
I am not .aware that these pigmies had anything to do with the portion
of Veda called Valakhilya. See p. 49, note §, supra.

|| See Vol. I., p. 155.

& The original, as will be seen in the next page, has Paulastya; and
this does not necessarily signify “son of Pulastya”: but it does so,
there. Kubera was Pulastya’s grandson, and son of Viéravas, according
to the Bhdgavata-purdsa, IV., L, 36, 37. See Vol. L., p. 164, note 2.

** See Vol. II, p. 23.
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I have, thus, described to you the branches of the
Vedas, and their subdivisions; the persons by whom
they were made; and the reason why they were made
(or, the limited capacities of mankind). The same
branches are instituted in the different Manwantaras.*
The (primitive) Veda,{ that of the progenitor of all
things, ! is eternal: these (branches) are but its modifi-
cations (or Vikalpas).§

princes. The Brahmarshis dwell in the sphere of Brahmd; the
Devarshis, in the region of the gods; and the Rajarshis, in the
heaven of Indra. |

* AR LEAY WTETAT: 6T AT |
+ Sruti, in the Sanskrit,
1 Prdjdpatyd, ‘derived from Prajapati’.
§ See Original Sanskrit Texts, Part IIL, p. 11.
|| The passage of the Vdyu-purdsia is as follows:

[T wgrd: g Wy Jadw: gy
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I havé, thus, related to you, Maitreya, the circum-
stances, relating to the Vedas, which you desired to
hear. Of what else do you wish to be informed?*

! No notice is taken, here, of a curious legend which is given
in the Mahdbhdrata, in the Gad4d Parvan.* It is there said, that,
during a great drought, the Brahmans, engrossed by the care of
subsistence, neglected the study of the sacred books, and the
Vedas were lost. The Rishi Séraswata, alone, being fed with
fish by his mother Saraswati, the personified river so named,
kept up his studies, and preserved the Hindu scriptures. At the
end of the famine, the Brahmans repaired to him, to be taught;
aud sixty thousand disciples again acquired a knowledge of the
Vedas from Saraswata. This legend appears to indicate the revi-
val, or, more probably, the introduction, of the Hindu ritual by
the race of Brahmans, or the people, called Siraswata: for, ac-
cording to the Hindu geographers, it was the name of a nation,
as it still is the appellation of a class of Brahmans who chiefly
inhabit the Punjab. (Asiatic Researches, Vol. VIL, p. 219;% Vol
VIIL., pp. 338, 341.) The S4raswata Brahmans are met with in
many parts of India, and are, usually, fair-complexioned, tall, and
handsome men. - They are classed, in the Jati malds, or popular
lists of castes, amongst the five Gauda Brahmans, and are divi-

The Translator omitted mention of the sons of Prabhasa, here classed
among the Devarshis, but not named. Prabhisa was father of Vi$wa-
karman. See Vol. II, p. 24. .

Further, the Rajarshis are said to be Aidas, Aikshwdkas, and Nébha-
gas,—kings sprung from Manu, Vena (??), and Ida.

* Or Gaddyuddha-parvan. It concludes the Salya-parvan, beginning
with its thirty-third chapter.

1 Or Colebrooke’s Miscellancous Essays, Vol. IL, p. 22.
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ded into ten tribes. They are said, also, to be, especially, the Pu-
rohitas or family-priests of the Kshattriya or military castes};—
(see the Jati m4ld, printed in Price’s Hindee and Hindoostanee
Selections, Vol. I., p, 280) —circumstances in harmony with the
purport of the legend, and confirmatory of the Sdraswatas of the
Punjab having been prominent agents in the establishment of the
Hindu religion in India. The holy land of the Hindus, or the
primary seat, perhaps, of Brahmanism, has, for one of its boun-
daries, the Saraswati river. See Vol. II., p. 142, note 4,

Note referred to at p. 67, supra.

Burnouf, in his edition of the Bhdgavata-purddia, Vol. L., Preface,
pp. XLIV.—LIL, dwells at length on the definition of the term Purdra.
After citing, from the Sabdakalpadruma, a passage of the Brahmavai-
varta-purdrha, where the topics of a Purdha are said to be ten, he trans-
lates an extract from the Blkdgavata-purdria,—XIIL., VIL, 8-19,—in
which these topics are enumerated almost in the same manner. Sub-
joined is his translation, with the original prefixed.

o

JUOERy awrg i faftefuas
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AAYY mﬁw: 0
“Kcoute, 6 Brahmane (dit Sata & Gaunaka), en y appliquant ton in-

telligence, la définition d'un Purédfa, telle que I'ont donnée les Brah-
marchis, d'accord avec les diverses écoles des Védas. La création de
cet univers et la création distincte, V'existence, la conservation, les
intervalles [de chaque Manu], la généalogie, I'histoire des familles pos-
térieures, la destruction, la cause, la délivrance: voila ce que les savants
reconnaissent pour un Purfifa, ouvrage qui a dix caractéres particuliers.
D’autres, distinguant les Purinas en grands et en petits, disent qu'un
[petit] Purdfa a cinq caractdres. On entend par Sarga, création, l'ori-
gine du principe dit de I'Intelligence, qui vient du mouvement des
qualités qui appartiennent & la Nature, celle du principe de la Per-
sonnalitd qui est triple et qui sort de I'Intelligence, celle des molé-
cules subtiles, celle des sens et des éléments grossiers. On entend par
Visarga, création distincte, I'association de tous ces principes fécondés
par Purucha association qui leur rappelle leur ancienne activité; il en
résulte tout ce qui se meut comme ce qui ne se meut pas, de méme
quun germe sort d'un autre germe. Par V#it#, existence, on entend
que les étres servent & I'existence les uns des autres, ceux qui ne se
meuvent pas, & celle de ceux qui se meuvent; mais les moyens qu’a
Thomme de soutenir son existence sont, par une suite de sa nature
propre, volontaires ou nécessaires. La Rakchd ou conservation de
Punivers, c’est I'action d’Atchyuta (Vichiiu) qui descend, & chaque Yuga,
dans des formes d'animaux, d’hommes, de Richis, de Dévas, pour
anéantir les ennemis du triple Véda. Par Manvantara, intervalle de
chaque Manu, on entend une époque ou se trouvent les six espdces
d'étres suivantes: un Manu, des Dévas, des fils de Manu, des chefs de
Suras, des Richis, des incarnations partielles de Hari (Vichiu). Par
Vashga, généalogie, on entend la succession des rois, nés de Brahma,
pendant les trois parties de la durée; et par Vasmgdnutcharita, histoire
des familles postérieures, on entend la conduite de ceux qui ont per-
pétuéd les familles de ces rois. Les chantres inspirés nomment Sashsthd,
destruction, la dissolution de cet univers qui est de quatre sortes, savoir;
Naimittika, Prakfitika, Nitya et Atyantika, et qui résulte de sa nature
propre. Par Hétu, cause de la création et des antres états de I'univers,
on entend I'ime individualisée qui accomplit des actes sous Pinfluence
de I'Avidyd (I'Ignorance). Cette cause, quelques-uns 1'appellent le prin-
sipe [intelligent] qui s'endort [au temps de la destruction de I'univers
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au sein de 1'Btre supréme]; d’autres, le principe [matériel] non dével-
oppé. On entend par Apdgraya, délivrance, Brahma auquel il appar-
tient d’étre présent et absent tout & la fois, pendant que s’accomplissent
les fonctions de la vie, de la veille, du sommeil et du sommeil profond,
fonctions qui sont I'cuvre de Mayi.”

This passage, and that from the Brakmavaivarta-purdsia, before ad-
verted to, are of interest, as evincing the comparatively recent date of
those compositions; only five constitutive and characteristic topics of
a Purdna being recognized by so late writers as the commentators on
the Amara-koéa. See Vol. I., Preface, p. VI, where the commentators
on Amarasimha are inadvertently identified, in respect of their views
touching the subject-matters of a Puraia, with the vocabularist himself.




CHAPTER VII

By what means men are exempted from the authority of Yama,
as narrated, by Bhishma, to Nakula. Dialogue between Yama
and one of his attendants. Worshippers of Vishiiu not subject
to Yama. How they are to be known.

- MAITREYA.—You have, indeed, related to me, most
excellent Brahman, all that I asked of you. But I am
desirous to hear one thing which you have not touched
on. This universe, composed of seven zones, with its
seven subterrestrial regions, and seven spheres,—this
whole egg of Brahmé4,—is everywhere swarming with
living creatures, large or small, with smaller and small-
est, and larger and largest; so that there is not the
eighth part of an inch in which they do not abound.
Now, all these are captives in the chains of acts, and,
at the end of their existence, become slaves to the
power of Yama, by whom they are sentenced to pain-
ful punishments. Released from these inflictions, they
are again born in the condition of gods, men, or the
like; and, thus, living beings, as the Sastras apprise us,
perpetually revolve. Now, the question I have to ask,
and which you are so well able to answer, is, by what
acts men may free themselves from subjection to Yama.

Par4SArRA. — This question, excellent Muni, was
once asked, by Nakula,' of his grandfather Bhishma;

! Nakula is one of the Pandava princes, and, consequently,
grand-nephew, not grandson, of Bhishma: he is great grandson
of Pardsara; and it is rather an anomaly for the latter to cite
a conversation in which Nakula formerly bore a part.
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and I will repeat to you the reply made by the
latter.

Bhishma said to the prince: “There formerly came,
on a visit to me, a friend of mine, a Brahman, from the
Kalinga country, who told me that he had once pro-
posed this question to a holy Muni who retained the
recollection of his former births, and by whom what
was and what will be was accurately told. Being
importuned by me, who placéd implicit faith in his
words, to repeat what that pious personage had im-
parted to him, he, at last, communicated it to me; and
what he related I have never met with elsewhere.

“Having, then, on one occasion, put to him the same
question which you have asked, the Kalinga Brahman
recalled the story that had been told him by the Muni,
—the great mystery that had been revealed to him by
the pious sage who remembered his former existence,
—a dialogue that occurred between Yama and one of
his ministers.

“Yama, beholding one of his servants with his
noose in his hand, whispered to him, and said: ‘Keep
clear of the worshippers of Madhustdana. I am
the lord of all men, the Vaishnavas excepted. I was
appointed, by Brahm4,* who is reverenced by all
the immortals, to restrain mankind, and regulate
the consequences of good and evil in the universe.
But he who obeys Hari, as his spiritual guide, is
here independent of me; for Vishnu is of power
to govern and control me. As gold is one sub-

* Dhétri, in the Sanskrit.
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stance, still, however diversified as bracelets, tiaras,*
or ear-rings, so Hari is one and the same, although
modified in the forms of gods, animals, and man.
As the drops of water, raised, by wind, from the
earth, sink into the earth again, when the wind
subsides, so the varieties of gods, men, and animals,
which have been detached by the agitationt of the
qualities, are reunited, when that disturbance cea-
ses, with the eternal. He who, through holy knowledge,
diligently adores the lotos-foot of that Hari, who is
reverenced by the gods, is released from all the bonds
of sin; and you must avoid him, as you would avoid
fire fed with oil.’

“Having heard these injunctions of Yama, the mes-
senger addressed the lord of righteousness, and said:
‘Tell me, master, how am I to distinguish the wor-
shippe? of Hari, who is the protector of all beings?’
Yama replied: ‘You are to consider the worshipper of
Vishiu him who never deviates from the duties pre-
seribed to his caste; who looks with equal indifference
upon friend or enemy; who takes nothing (that is not
his own), nor injures any being. Know that person
of unblemished mind to be a worshipper of Vishnu.
Know him to be a devout worshipper of Hari, who
has placed Jandrdana in his pure mind, which has
been freed from fascination, and whose soul is unde-
filed by the soil of the Kali age. Know that excellent
man to be a worshipper of Vishnu, who, looking upon
gold in secret, holds that which is another’s wealth

* Mukuta.
+ Kalusha, ‘foculence’.
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but as grass, and devotes all his thoughts to the lord.
Pure is he as a mountain of clear crystal: for how can
Vishniu abide in the hearts of men with malice, and
envy, and other evil passions? The glowing heat of
fire abides not in a cluster of the cooling rays of the
moon. He who lives pure in thought, free from malice,
contented, leading a holy life, feeling tenderness for
all creatures, speaking wisely and kindly, humble and
sincere, has Vasudeva ever present in his heart. As
the young Sila-tree; by its beauty, declares the excel-
lence of the juices which it has imbibed from the
earth, so, when the eternal has taken up his abode
in the bosom of any one, that man is lovely amidst
the beings of this world. Depart, my servant, quickly
from those men whose sins have been dispersed
by moral and religious merit,’ whose minds are
daily dedicated to the imperceptible deity,* and
who are exempt from pride, uncharitableness, and

! Or Yama and Niyama. The duties intended by these terms
are variously enumerated. The commentator on the text specifies,
under the first head, absence of violence or cruelty to other be-
ings (Ahimsa), truth (Satya), honesty (Asteya), chastity (Brah-
macharya), and disinterestedness, or non-acceptance of gifts (Apar-
rigraha). Under Niyama are comprehended purity (Saucha),
contentment (Santosha), devotion} (Tapas), study of the
Vedas (Swadhydya), and adoration of the supreme (féwara-
pranidhana).

* “Imperceptible deity” here renders achyuta, on which term see Vol. I.,
p. 15, note 3.
+ Rather, ‘mortification’,
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malice. In the heart in which the divine Hari, who is
without beginning or end, abides, armed with a sword,
a shell, and a mace, sin cannot remain; for it cannot
coexist with that which destroys it: as darkness can-
not continue in the world, when the sun is shining.
The eternal makes not his abode in the heart of that
man who covets another’s wealth, who injures living
creatures, who speaks harshness and untruth, who is
proud of his iniquity, and whose mind is evil. Janéar-
dana occupies not his thoughts who envies another’s
prosperity, who calumniates the virtuous, who never
“sacrifices, nor bestows gifts upon the pious, who is
blinded by the property of darkness. That vile wretch
is no worshipper of Vishnu, who, through avarice, is
unkind to his nearest friends and relations, to his wife,
children, parents, and dependants. The brute-like
man whose thoughts are evil, who is addicted to un-
righteous acts, who ever seeks the society of the
wicked, and suffers no day to pass without the perpe-
tration of crime, is no worshipper of Véisudeva. Do
you proceed afar off from those in whose hearts
Ananta is enshrined; from him whose sanctified un-
derstanding conceives the supreme male and ruler,
Vésudeva, as one with his votary and with all this
world. Avoid those holy persons who are constantly
invoking the lotos-eyed Vésudeva, Vishnu, the sup-
porter of the earth, the immortal wielder of the discus
and the shell, the asylum of the world. Come not into
the sight of him in whose heart the imperishable* soul
resides; for he is defended from my power by the

* Avyaya. See Vol. L, p. 17., note ».
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discus of his deity: he is designed for another world,
(for the heaven of Vishnu).’

“¢Such,’ said the Kalinga Brahman, ‘were the instruc-
tions communicated by the deity of justice, the son of
the Sun, to his servants, as they were repeated, to me,
by that holy personage, and as I have related them to
you, chief of the house of Kuru’ (Bhishma). So, also,
Nakula, I have faithfully communicated to you all I
heard from my pious friend, when he came, from his
country of Kalinga, to visit me. I have, thus, explained
to you, as was fitting, that there is no protection, in
the ocean of the world, except Vishnu; and that the
servants and ministers of Yama, the king of the dead
himself, and his tortures, are, all, unavailing against
one who places his reliance on that divirity.”*

I have, thus, resumed Parasara, related to you what
you wished to hear, and what was said by the son of
Vivaswat.! What else do you wish to hear?

! Or Vaivaswata. This section is called the Yama gitd.

* Kefava, in the original.




° CHAPTER VIIL

How Vishnu is to be worshipped, as related, by Aurva, to Sagara.
Duties of the four castes, severally and in common: also in
time of distress.

MAITREYA.—Inform me, venerable teacher, how
the supreme deity, the lord of the universe, Vishnu, is
worshipped by those who are desirous of overcoming
the world; and what advantages are reaped, by men
assiduous in his adoration, from the propitiated
Govinda.

ParASarAa.—The question you have asked was
formerly put, by Sagara, to Aurva.? I will repeat to
you his reply. '

! Sagara, as we shall see,* was a king of the solar race.
Aurva was a sage, the grandson of Bhrign.+ When the sons

* Book IV., Chapter IIL

+ “In the Mahkdbhdrata, Adi—pafvaﬂ, verse 2610, « » « we have the
parentage of Aurva thus specified: ¢ Arushi, the daughter of Manu, was
the wife of this sage [Chyavana, son of Bhfigu]: the illustrious Aurva
was born of her, having separated his mother's thigh. In the Harsvarh-
éa, verse 1456, he seems to be identified with Iiiclu'ka, father of Jama-
dagni; Richika being Aurva, or the son of Urva,” &e. Original Sans-
krit Texts, Part I., pp. 172, 173.

Subjoined are the originals of the passages here referred to:

wTRHt g A T A gt AaifEg:
et gwwegE e agEy o

Mahdbhdrata.

Harsvarhéa.
The name of the father of Jamadagni should, then, be read Urva,—not
Kuru, nor Uru, nor Kuéa, as at p. 16, note 4, &c., supra.
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Sagara, having bowed down before Aurva, the

of king Kritavirya persecuted and slew the children of Bhfigu,
to recover the wealth which their father had lavished upon them,
they destroyed even the children in the womb. One of the women
of the race of Bhtigu, in order to preserve her embryo, secreted
it in her thigh (Ura), whence the child, on his birth, was named
Aurva. From his wrath proceeded a flame, that threatened to
destroy the world; but, at the persuasion of his ancestors,
he cast it into the ocean, where it abode, with the face of a
horse. Aurva was, afterwards, religious preceptor to Sagara,
and bestowed upon him the Agneydstra,* or fiery .weapon, with

* The Translator—in Professor Johnson's Selections from the Mahdbhd-
rata, pp. 1, 2,—thus annotates on #. 5107 of the Adi-parvan: “Agneyastra,
‘the weapon of fire’,—a kind of fire-arms, Fiery arms or rockets were,
possibly, employed by the Hindus in remote antiquity, as well as in
recent times; whence came the notion of certain mysterious weapons
framed of the elements, and to be wielded only by deities and demigods.
These make a great figure in the battle-scenes of the Mahabharata and’
Réimdiyana, and, to readers who are not Hindus, spoil descriptions which
would, else, be not without spirit. For a further account of these
weapons, see Translation of the Uttara Rdma Charitra.”

The further account here spoken of is found in Professor Wilson's
Specimens of the Hindu Theatre, Vol. L., p. 297, second edition. “These
weapons are of a very unintelligible character. Some of them are, occa-
sionally, wielded as missiles; but, in general, they appear to be mys-
tical powers exercised by the individual,—such as those of paralysing
an enemy, or locking his senses fast in sleep, or bringing down storm
and rain and fire from heaven. In the usual strain of the Hindu my-
thology, they are supposed to assmme celestial shapes, endowed with
human faculties, and, in this capacity, are alluded to in the text. The
list of them, one hundred, is given in the first book of the Rdmdyarda ;
and there, also, they are described as embodied, and address Rima, say-
ing: ‘Command us, O Rdghava, of mighty arm. Here we are, O chief
of men: command us. What shall we do for thee?” The son of Raghu
replied: ‘Depart, all of you, and, in time of necessity, when called to
mind, render me assistance. They then circumambulated Rima, and,
having said so be if, received permission to depart, and went whence they
came.”’ The Ramayana calls them, also, the sons of Kfifdéwa, and the

1IL 6
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descendant of Bhfigu, asked him what were the best

which he conquered the tribes of barbarians who had in-

sons of Jaya and Vijaya, the danghters of Prajapati. (Rdmdyaria, Book I.,
Sections 20, 26, and 42.)"

For the armiform progeny of KriSaéwa, see the present work, Vol. I,
P- 29, text and note 2. :

Mention is made of a similar mysterious weapon, in the BAdgavata-
purdnia, 1., VIL, 18—32. The text and Burnouf’s translation here follow:

aATYAw ¥ ferw 3O-
AT EARAT T8

QO EHATET: |
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means of pleasing Vishhu, and what would be the

vaded his patrimonial possessions. Mahdbhirata, Adi Par-

i s

W wam |9 wmim n
TINGHIATHY A aaE ¥ ar |
HA ¥ ATYRAW FAETTIIA T

“Mais I'assassin des enfants de Draupadi, qui avait mis pied A terre,
troublé 4 la vue d’Ardjuna qui accourait de loin sur son char, s'enfuit
pour sauver sa vie, de toute la rapidité de sa course, comme le soleil
reculant de crainte devant Rudra (Civa).

“Voyant que ses chevaux fatiguds le laissaient sans ressource, le fils
du Brihmane songea, pour sauver sa vie, au javelot nommé Brahmagiras
(Téte de Brahma).

“Alors, dirigeant sa pensée sur cet objet, et s'étant plongé dans l'eau,
il lan¢a le javelot, quoigu'il ignorat le moyen de le retenir, s'il venait
A mettre en danger les étres vivants.

“Il en sortit un feu indomptable qui enveloppait tout le ciel; alors
prévoyant le danger qui menagait les créatures, Ardjuna dit & Vichau:

“Kfichfa! Krichfia au bras puissant! toi qui donnes la sécurité & ceux
qui te sont dévoués! tu es le seul qui puisses délivrer du monde les
créatures qui y sont consumées.

“Oui, tn es le Seigneur supréme, Purucha, ce premier étre, supérieur
a la Nature, qui se dégageant de Maya par I'énergie de sa pensée, sub-
siste absolu en lui-méme.

“C'est toi-méme qui, par ta puissance, établis sous la forme de la loi
et des autres avantages ce qui donne le salut au monde des créatures,
dont l'intelligence est troublée par Mayi.

“De méme, cette incarnation [sous laquelle tu te manifestes & mes
yeux], tu I'as revétue pour te charger du fardeau de la terre, et pour
offrir un perpétuel sujet de méditations & cenx qui te connaissent et
dont la pensée n’a pas d’autre objet que toi. '

“Dieu des Dévas! j'ignore quelle est cette merveille et quelle en
est 1a cause; de tous cotés s'avance & ma rencontre un feu dont I'ardenr
est intolérable. .

“Bhagavat dit: Tu le connais; c’est le javelot de Brahmé que le fils
de Drofia veut t’opposer; mais lni-méme ignore le moyen de le retenir,
au moment ou il va détruire les étres.

“Certes, aucun autre javelot quel qu'il soit n’est capable de le domp-

e.
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consequence of obtaining his favour. Aurva replied:
“He who pleases Vishniu obtains all terrestrial enjoy-
ments; heaven, and a place in heaven; and what is
best of all, final liberation:* whatever he wishes, and
to whatever extent, whether much or little, he receives
it, when Achyuta is content with him. In what
manner his favour is to be secured, that, also, I will,
O king, impart to you, agreeably to your desire. The
supreme Vishnu is propitiated by a man who observes

van,+ Dana Dharma Parvan; Hari Vamsa.}

ter; mais puisque tu en connais le secret, anéantis, avec un feu sem-
blable, le feu de ce javelot déchainé.
“Sita dit:

“A ces mots, Philguna (Ardjuna), redoutable aux guerriers ennemis,
portant de l'eau a ses lévres et tournant antour de Kfichia, opposa le
javelot de Brahmi au javelot de Brahma.

“Les feux de ces deux javelots, avec les fléches. dont ils étaient en-
tourés, s'étant confondus I'un dans l'autre, .comme le soleil et le feu
{au temps de la destruction des mondes], augmentérent de violence, en-
veloppant la terre, le ciel et I'atmosphére. _

- “En voyant 'immense éclat de ces javelots des deux guerriers, qui
portaient l'incendie dans les trois mondes, toutes les créatures, consu-
mées par le fou, crurent que le jour de 'embrasement de I'univers était
arrivé,

: “Ardjuna remarquant la détresse des créatures, le danger des trois
mondes et I'intention du fils de Vasudéva, retint les deux javelots.”

In stanzas 10—16 of the chapter following that just quoted from,
the brakmadiras is again introduced, with other fire-tipped darts.

It has been thought worth while to give the preceding passage at
length, since it shows, quite as clearly as any other that I have met with,
the sort of fiery weapon known to the Hindus of old times,

An interesting and learned disquisition on ancient and oriental fire-
arms will be found-in Sir Henry M. Elliot’s Bibliographical Index to the
Historians of Muhammedan India, Vol. I., Note H,—pp. 340-375.

¢ This expression here translates nirvdria.

+ In 4l. 6340, the brahmdstra is named.

t The brahmadiras is spoken of in 4, 1344,
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the institutions of caste, order, and purificatory prac-
tices: no other path is the way to please him. He who
offers sacrifices sacrifices to him; he who murmurs
prayer prays to hirg; he who injures living creatures
injures him: for Hari is all beings. Janirdana, there-
fore, is propitiated by him who is attentive to estab-
“lished- observances, and follows the duties prescribed
for his caste. The Brahman, the Kshattriya, the Vaidya,
and the Stdra, who attends to the rules enjoined his
caste,” best worships Vishiiu. Kegava is most pleased
with him who does good to others; who never utters
abuse, calumny, or untruth;} who never covets an-
other’s wife or another’s wealth, and who bears ill-will
towards none; who neither beats nor slays any animate
or inanimate thing; who is ever diligent in the service
of the gods, of the Brahmans, and of his spiritual pre-
ceptor; who is always desirous of the welfare of all
creatures, of his children, and of his own soul; in
whose pure heart no pleasure is derived from the im-
perfections of love and hatred. The man, O monarch,
who conforms to the duties enjoined, by scriptural
authority, for every caste and condition of life is he
who best worships Vishnu: there is no other mode.”
Aurva having thus spoken, Sagara said to him:
“Tell me, then, venerable Brahman, what are the
duties of caste and condition:* I am desirous of know-

! Most of the Purdnias—especially the Kurma, Padma, Vi-
mana, Agni, and Garmia,—contain chapters, or sections, more or

* Dkarma, in the original.
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ing them.” To which Aurva answered and said:

“Attentively listen to the duties which I shall describe,
as those, severally, of the Brahman, the Kshattriya,
the Vaisya,* and the Sudra. The Brahman should
make gifts, should worship the gods with sacrifices,
should bé assiduous in studying the Vedas, should
perform ablutions and libations with water, and should
preserve the sacred flame. For the sake of subsistence,
he may offer sacrifices on behalf of others, and may
instruct them in the Séstras; and he may accept pre-
sents, of a liberal description, in a becoming manner
(or, from respectable persons, and at an appropriate
season). He must ever seek to promote the good of
others, and do evil unto none; for the best riches of
a Brahman are universal benevolence. He should
look upon the jewels of another person as if they
were pebbles, and should, at proper periods, procre-
ate offspring by his wife. These are the duties of a
Brahman.

“The man of. the warrior-tribe should cheerfully

less in detail, upon the moral and ceremonial duties of the Hin-
dus; and a considerable portion of the Mahabharata, especially
in the Moksha. Dharma Parvan, is devoted to the same subject.
No other Pauranik work, however, contains a series of chapters
exactly analogous to those which follow, and which contain a
compendious and systematic description of the Achdras, or per-
sonal and social obligations of the Hindus. The tenour of the
whole is conformable to the Institutes of Manu; and many pas-
sages are the same.

* Tho Sanskrit has the shorter form, Vis,
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give presents to Brahmans, perform various sacrifices,
and study the scriptures. His especial sources of
maintenance are arms and the protection of the earth.
The guardianship of the earth is, indeed, his especial
province. By the discharge of this duty a king attains
his objects, and realizes a share of the merit of all sa-
crificial rites. By intimidating the bad, and cherishing
the good, the monarch who maintains the discipline
of the different castes secures whatever region he
desires.

“Brahma4, the great parent of creation,” gave to the
Vaidya the occupations of commerce and agriculture,
and the feeding of flocks and herds, ¥ for his means of
livelihood: and sacred study, sacrifice, and donation
are, also, his duties, as is the observance of fixed and
occasional rites. *

“Attendance upon the three regenerate castes is
the province of the Stidra; and by that he is to sub-
sist, or by the profits of trade, or the earnings of me-
chanical labour. He is, also, to make gifts; and he
may offer the sacrifices in which food is presented, as
well as obsequial offerings.’

! The Pdkayajna,} or sacrifice in which food is offered, im-
plies either the worship of the Viswadevas, the rites of hospi-
tality, or occasional oblations, on building a house, the birth of a
child, or any occasion of rejoicing. It is to be understood, how-
ever, that this injunction intends his performing these ceremonies
through the agency of a Brahman; as a Stdra cannot repeat the

t Pdbupdly
3 Vide infra, p. 110, note §; and p. 112, note §.
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.“Besides these, their respective obligations, there are
duties equally incumbent upon all the four castes.” These
are: the acquisition of property, for the support of their
families; cohabitation with their wives, for the sake of
progeny; tenderness towards all creatures, patience,
humility, truth, purity, contentment, decency of deco-

Mantras, or prayers, that accompany them: and it might be a
question how far he might be present; for he ought not even to
hear such prayers repeated. The performance of funeral rites
involves some personal share; and the Stédra must present the
cakes: but it must be done without Mantras; as the Mitdkshara:+
¢This rite (the presentation of cakes) must be performed by the
Sidras, without formulse, on the twelfth day:’ wﬁa—
WAAAESR m | The Viyu Purana directs the perfor-
mance of the five great sacrifices by Sidras, only omitting the

Mantras: .

waA=T: TRA Fafdar |
It may be suspected, that the Puranas relaxed, in some degree,
from the original rigour; for it may be inferred, that the great
" ceremonies were altogether withheld from Stdras in the time of
Manu, who declares, that none have any right or part (Adhikara)
in his code, except those who perform rites with Mantras,—or the
three regenerate castes (IL., 16}),—and denounces, as heinous sins,
teaching the Vedas to Stdras, performing sacrifices for them, or

* WTHATYT ¥ GATTHA FTATAANYT: |
This comes, in the original, immediately after the stanza quoted in
note «, p. 90.
1+ On the Ydjnavalkya-smiiti, 1., 255.

! fasmTfETrTITE FRdE AT fafu
mmsﬁwﬁsﬁﬁﬁmwﬁlu

“For him whose rites, from fecundation to the cemetary, are enjoined
to be performed with mantras, a title to read this édstra is to be re-
cognized,—not for any one besides,”
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ration, gentleness of speech, friendliness; and freedom
from envy and repining, from avarice, and from de-

taking gifts from them: X., 109, 110, 111.* Y4sjnavalkya,t how-
ever, allows them to perform five great rites with the Namas-
kara, or the simple salutation:
AHERIRW AAY UF AWTH E6Eq |

which Gotama ‘confirms.! Some restrict the sense of Mantra,
also, to the prayers of the Vedas, and allow the Stdras to use
those of the Purinas; as Stlapani: o =Ty birg |
fa=a YOTUSATYATC | And the Tithi Tattwa is cited, in the
Stdra Kamaldkara, § as allowing them any Mantras except those

of the Vedas: }fgRacHmaTs JRATIIATT: |

“Among these three acts, done against rule, mamely, accepting gifts,
assisting to sacrifice, and teaching the Veda, the accepting of gifts is
especially base in this world, and, in the world to come, is, to a Brahman,

. matter of condemnation:

“For that the acts of assisting to sacrifice and teaching the Veda always
have reference to the initiated; whereas the act of accepting gifts has
reference even to the Stidra, most low of birth,

“The sin committed in wrongfully assisting to sacrifice or in wrongfully
teaching the Veda is expiated by oblations in the form of silent prayer;
but that consequent on tllegally accepting gifts, by relinquishment of
what is given and by mortification.”

Medhatithi, at variance with Kulldka, but more concinnously, reads
the second stanza as above. On the beginning of the third he says:
G TYAM | qTawQfH fawwafa | In this interpretation of japa-
homa 1 have not followed him.

+ I, 121,

! WHHAY S AT A | Gotama is thus cited by Silapisi.

§ This is the popular title of the Sidra-dharma-tatiwa, by Kama-
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traction. These, also, are the duties of every condition
of life.*

“In times of distress, the peculiar functions of the
castes may be modified, as you shall hear.+ A Brah-
man may follow the occupations of a Kshattriya, or a
Vaisya; the Kshattriya: may adopt those of the Vais-
ya; and the Vaisya, those of the Kshattriya.§ But
these two last should never descend to the functions
of the Sudra, if it be possible to avoid them®; and, if

! This last clause reconciles what would, else, appear to be
an incompatibility with Manu, who permits the Vaigya, in time

likara Bhatfa, The passages which the Translator refers to Salapadi
and to the Tithi-tattwa occur there in these words, according to two
manuscripts, with which agrees the Bombay edition of S’aka 1783, fol. 7b:

ww afefon wﬁwm Y A vy foww | WO

Ty IR @
ww&!ﬁwﬁﬁl
gOgEfyay @ IR

aTgRfce
mwm.msm.mma&

édlapams own words, in his szakaldcd a commen on the Yd-
jnavalkya-smiiti, are: WHERNILW ARYW A hgmﬁin
Kamalakara considers them as based on the enunciation of the Padma-
purdia which he adduces. It is a broken fragment of the Paurifik
stanza which the Translator gives as the words of Stlapani

Wmmﬁdﬁtl

WGAT ¥ GIATAT FqTN AT AT 0

fm‘iﬁvﬁmﬂwml

3 Rdjanya, in the original.
§ My MSS. contain nothing corresponding to the words “and the

Vaiéya, those of the Kshattriys.” Witness the original:

mﬁmhﬁm.
T ¥ S e v &
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that be not possible, they must, at least, shup the
functions of the mixed castes. I will now, R4j4, relate
to you the duties of the several Aéramas, or condi-
tions of life.”

of distress, to descend to the servile acts of a Sidra. X., 98.*

* s Ay TAqq
L LIEE LIe g ) wuﬁnmu:

“A Vaifya who does not derive subsistence from his proper duties
may occupy himself with the functions even of a Sudra; he not enga-

ging in what ought not to be done: and, when possessed of a compe-
tency, let him desist.”




CHAPTER IX.

Duties of the religious student, householder, hermit, and mendicant.

AURVA continued.—“When the youth has been
invested with the thread (of his caste), let him dili-
gently prosecute the study of the Vedas, in the house
of his preceptor, with an attentive spirit, and leading
a life of continence. He is to wait upon his Guru, as-
siduously observant of purificatory practices; and the
Veda is to be acquired by him, whilst he is regular in
the performance of religious rites. In the morning
Sandhyé4, he is first to salute the sun; in the evening,
fire;* and, then, to address his preceptor with respect.
He must stand, when his master is standing; move,
when he is walking; and sit beneath him, when he is
seated: he must never sit, nor walk, nor stand, when
his teacher does the reverse. When desired by him,
let him read-the Veda attentively, placed before his
preceptor; and let him eat the food he has collected
as alms, when permitted by his teacher.' Let him
bathe in water which has first been used for his pre-
ceptor’s ablutions; and, every morning, bring fuel, and
water, and whatsoever else may be required.

“When the scriptural studies appropriate to the

! These directions are the same as those prescribed by Manu,
though not precisely in the same words: IL, 175, et sey.

* R ¥\ R yu avarfd awfe
This seems to imply, that, alike morning and evening, he is to address
the sun and fire, The commentary is here silent.
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student have been completed, and he has received
dismissal from his Guru, let the regenerate man enter
into the order of the householder, and, taking unto
himself, with lawful ceremonies, house, wife, and
wealth, discharge, to the best of his ability, the duties
of his station;' satisfying the manes with funeral
cakes;" the gods, with oblations; guests, with hospita-
lity; the sages, with holy study; the progenitors of
mankind,§ with progeny; the spirits, with the residue
of oblations;: and all the world, with words of truth.?
A householder secures heaven by the faithful dis-
charge of these -obligations.§ There are those who
subsist upon alms, and lead an erratic life of self-denial,
at the end of the term during which they have kept
house. They wander over the world, to see the earth,

! So Manu, III,, 4, &e.

? The great obligations, or, as Sir William Jones terms them,
sacraments,—the Mahdyajnas, or great sacrifices,—are, according
to Manu, but five: Brahmayajna, sacred study; Pitfiyajna, libations
to the manes; Devayajna, burnt-offerings to the gods; Baliyajna,
offerings to all creatures; and Nfiyajna, hospitality: IIL, 70, 71.
The Prajépatiyajna, or propagation of offspring, and Satyayajna,
observance of truth, are, apparently, later additions.

* Nivdpa. .
+ My MSS. have Prajdpati, namely, Brahma.
1 Bali-karman, ‘an offering of food'.

uﬁsﬁmwﬁimﬁ'n

See p. 40, note §, supra; and p. 112, note §, infra.
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and perform their ablutions, with rites enjoined by
the Vedas, at sacred shrines,— houseless, and without
food, and resting, for the night, at the dwelling at
which they arrive in the evening. The householder
is, to them, a constant refuge and parent:* it is his
duty to give them a welcome, and to address them with
kindness, and to provide them, whenever they come
to his house, ‘with a bed, a seat, and food. A guest
disappointed by a householder, who turns away from
his door, transfers to the latter all his own misdeeds,
and bears away his religious merit.'+ In the house
of a good man, contumely, arrogance, hypocrisy, repi-
ning,: contradiction,§ and violence are annihilated: and
the householder who fully performs this, his chief
duty of hospitality, is released from every kind of
bondage, and obtaing the highest of stations, (after
death).

“When the householder, after performing the acts
incumbent on his condition, arrives at the decline of
life, let him consign his wife to the care of his sons,
and go, himself, to the forests.? Let him there subsist

! This is, also, the doctrine of Manu: III., 100. I
? Manu, VL., 3, &e.

* To translate yom.

+ wiaford= e
vaﬂﬁﬁmmwﬁ!n

This stanza is quoted in the Hitopadesa: Book L., §l. 64. See Professor
Johnson’s second edition (1864), pp. 12, 13.
*+ Paritdpa.
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upon leaves, roots, and fruit; and suffer his hair and
beard to grow, and braid the former upon his brows;
and sleep upon the ground.’ His dress* must be made
of skin, or of Késa or Kusa grasses; and he must
bathe thrice a day; and he must offer oblations to the
gods and to fire, and treat all that come to him with
hospitality. He must beg alms, and present food to
all creatures; he must anoint himself with such ungu-
ents as the woods afford; and, in his devotional exer-
cises,t he must be endurant of heat and cold. The sage
who diligently follows these rules, and leads the life
of the hermit (or Vénaprastha), consumes, like fire, all
imperfections, and conquers, for himself, the mansions
of eternity.

“The fourth order of men is called that of the
-mendicant; the circumstances: of which it is fit, O
king, that you should hear from me. Let the unim-
passioned § man, relinquishing all affection for wife,
children, and possessions, enter the fourth order.!
Let him forego the three objects of human existence
(pleasure, wealth, and virtue), whether secular or reli-
gious, and, indifferent to friends, be the friend of all
living beings. Let him, occupied with devotion, abstain
from wrong—in act, word, or thought,—to all crea-
tures, human or brute; and equally avoid attachment

! Manu, VL, 33, &c.

* The original specifies his lower garment and his upper, paridhdna
and witariyaka.

+ This expression is to render tapas.

+ Swaripa.

§ Nirdhitamatsara.
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to any. Let him reside but for one night in a village,
and not more than five nights, at a time, in a city;
and let him so abide, that good-will, and not animo-
sity, may be engendered.* Let him, for the support of
existence, apply, for alms, at the houses of the three
first+ castes, at the time when the fires have been
extinguished, and people have eaten. Let the wan-
dering mendicant; call nothing his own, and suppress
desire, anger, covetousness, pride, and folly. The sage
who gives no cause for alarm to living beings need
never apprehend any danger from them. Having
deposited the sacrificial fire in his own person, the
Brahman feeds the vital flame, with the butter that is
collected as alms, through the altar of his mouth; and,
by means of his spiritual fire, he proceeds to his own
proper abode. But the twice-born man' who seeks

! The text uses the term Dwijiti, which designates a man of
the three first castes. The commentator cites various authorities,
to prove that its sense should be Brahman only, who, alone, is
permitted to enter the fourth order.—

wifE aFsredy: &faa |
FAER Afa: wrwr YT 0
fa TUTIAN: | ATEW: TGN T
wTY | “‘Entrance into the fourth order is never for the Kshattriya
and Vaisya. Entrance into the fourth order is for Brahmans, accord-
ing to Swayambht:’ so says Dattitreya. ‘Let the Brahman pro-
ceed from his dwelling’ is, also, the expression of Yama, Sam-
varta, and Baudhdyana.’”” But this is not the general understand-

* g7 faguyt Mfadey aTw % YA |

+ Explanatory of the original, prasasta.
+ Parvrdj.
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for liberation, and is pure of heart, and whose mind is
perfected by self-investigation, secures the sphere of
Brahma, which is tranquil, and is as a bright flame
that emits not smoke.” *

ing of the law; nor was it, originally, so restricted, apparently.
Manu does not 8o limit it.

o




CHAPTER X.

Ceremonies to be observed at the birth and naming of a child.
Of marrying, or leading a religious Kfe. Choice of a wife.
Different modes of marrying.

SAGARA then (addressed Aurva, and) said: “You
have described to me, venerable Brahman, the duties
of the four orders and of the four castes. I am now
desirous to hear from you the religious institutes

which men should individually observe, whether t;hey_

be invariable, occasional, or voluntary. Describe these
to me; for all things are known, chief of Bhrigu’s race,
unto you.” To this Aurva replied: “I will communi-
cate to you, O king, that which you have asked,—the
invariable and occasional rites which men should per-
form. Do you attend.

“When a son is born, let his father perform, for
him, the ceremonies proper on the birth of a child,
and all other initiatory rites, as well as a Sréddha,
which is a source of prosperity.* Let him feed a couple
of Brahmans, seated with their faces to the east; and,
according to his means, offer sacrifices to the gods
and progenitors. Let him present to the manes® balls

! To the Nandimukhas. The Pitfis, or progenitors,{ are so
termed, here, from words occurring in the prayer used on the
occasion of a festive Sraddha. Asiatic Researches, Vol. VIL.,
p. 270.%

* Abhyudaydtmaka.
+ The Ndndimukhas are a special class of manes.
+ Or Colebrooke’s Miscellaneous Essays, Vol. 1., p. 187.
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of meat mixed with curds, barley, and jujubes, with
the part of his hand sacred to the gods, or with that
sacred to Prajdpati.’ Let a Brahman perform such a
Sraddha, with all its offerings and circumambulations,
on every occasion of good fortune. *

“Next, upon the tenth day (after birth), let the
father give a name to his child,—the first term of which
shall be the appellation of a god; the second, of a man;
as Sarman or Varman: the former being the appro-
priate designation of a Brahman; the latter, of a war-
rior; whilst Gupta and Désa are best fitted for the

! With the Daiva tirtha, the tips of the fingers; or with the
Prajdpatya tirtha, the part of the hand at the root of the little
finger. Manu, IL, 58, 59.* The second is called, by Manu, the
Kdya tirtha, from Ka, a synonym of Prajépati.

2 The Sraddha is, commonly, an obsequial or funeral sacrifice;
but it implies offerings to the progenitors of an individual and
of mankind, and always forms part of a religious ceremony, on
an occasion of rejoicing, or an accession of prosperity; this being
termed the Abhyudaya or Vriddhi Sraddba. Asiatic Researches,
Vol. VIIL, p. 270.%

* wey fareidy frrwreguygRa . .
FT{IACITAT AT 7 feAw TN
YT AR ATy N wwed
FTewy e - faw aroa: o

And we read, in the Ydjnavalkya-sm#titi, 1., 18, 19:

waaTy: Y W sufaE wgygE: |
TR TR Aen frn fregegRe o
sfreRfATTgOT=E atE 1|
]
+ Or Colebrooke's Miscellaneous Essays, Vol. L., p. 187.
7.
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names of Vaisyas and Studras.' A name should not
be void of meaning; it should not be indecent, nor ab-
surd, nor ill-omened, nor fearful; it should consist of
an even number of syllables; it should not be too long,
nor too short, nor too full of long vowels, but contain
a due proportion of short vowels, and be easily arti-
culated.* After this and the succeeding initiatory
rites,? the purified youth is to acquire religious know-
ledge, in the mode that has been described, in the
dwelling of his spiritual guide.

! So Manu, II., 30, 81, 32.+ The examples given, in the com-
ment, are Somasarman, Indravarman, Chandragupta, and Siva-
ddsa,—respectively, appropriate appellatlons of men of the four
castes.

? Or Samskéras; initiatory ceremonies, purificatory of the in-
dividual at various stages.

miﬁ-i;;;w aqT |
LICE 4] JT AR 1
ﬂﬁlﬁ'&;mmmﬁlﬁ'\'ﬁ'ﬂ‘;

t TS TAAT g AR LIRC T
wﬁrﬁgﬁztw;%u'
WMWWMl

, Kullika gives, as typical designations of persons of the four castes,
Subhaarman, Balavarman, Vasubhuti, and Dinaddsa. The endings
farman and deva for names of Brahmans, varman and trdt*t for those
of Kshattriyas, bhiti and datta for those of VaiSyas, and ddsa for those
of Budras, are expressly sanctioned by the stanza which he cites from
the lawgiver Yama:

fawrs 7T
e e e e

)
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“When he has finished his studies, and given the
parting donation to his preceptor, the man who wishes
to lead the life of a householder must take a wife. If
he does not propose to enter into the married state,
he may remain, as a student, with his teacher,—first
making a vow to that effect, —and employ himself in
the service of his preceptor and of that preceptor’s
descendants; or he may, at once, become a hermit,” or
adopt the order of the religious mendicant, according
to his original determination.?

“If he marry, he must select a maiden who is of a
third of his age;? one who has not too much hair, but

! Or the vow or pledge he has taken, that he will follow, for
life, the observances of the student, or ascetic; both of which are
enumerated, in the Nirnaya Sindhu, as acts prohibited in the
Kali age. A man is not to continue a student or Brahmacharin,
i. e., a cenobite, for life; nor is he to become a mendicant,
without previously passing through the order of householder.
In practice, however, the prohibition is, not unfrequently, disre-
garded.

2 By this is to be understood, according to the commentator,
merely a young girl, but, at the same time, one not immature;
for, otherwise, he observes, a man of thirty—by which age he
completes his sacred studies,—would espouse a girl of but ten
years of age.+ According to Manu,: however, the period of reli-
gious study does not terminate until thirty-six; and, in the East,
a girl of twelve would be marriageable. The text of Yéjnaval-

® Vaikhdnasa. This term is synonymous with vdnaprastha. Vide
p- 95, supra.

+ On the contrary, the commentator disallows, absolutely, even where
the bridegroom is eight and forty, the marriage of a girl above ten years
of age ; on the ground that, after that period, she has’her catamenia, &c. d&c.

+ I, 1.
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is not without any; one who is not very black, or

kya* has merely the word Yaviyasi, ‘a very young woman.’ It

* I, 52:
wirgagwat awwi feggeea )
wgfdei areREfwEt qREEw i
Vijndneéwara, Apariditya, and Sulapahi, commentators on Ysjna-
valkya, leave his term yaviyasi unexplained.
The following dicta on the time when a female should marry are cited,
by Jimitavahana, in the Ddyabhdga; pp. 272, 273, Calcntta edition - of
1829. The first extract is from the Vasishtha-smsiti, Chapter XVIL:

gimwmfuwwmn
arafe garfa anai

Ll

“So many seasons of menstruation as overtake a maiden feeling the
passion of love and sought in marriage by persons of suitable rank,
even so many are the beings destroyed by both her father and her
mother: this is a maxim of the law.”

Paithinasi is alleged as declaring: qTIHVIAAX AT m‘
9T Wy wgwA wafa agT Frar nfawdiar ¥ oAt

Tt aTa® | awTRRrET Ty

“A damsel should be given in marriage, before her breasts swell. But,
if she have menstruated [before marriage], both the giver and the taker
fall to the abyss of hell; and her father, grandfather, and great-grand-
father are born [insects] in ordure. Therefore she should be given in
marriage while she is yet a girl.”

The preceding translations are taken from the Two Treatises on the
Hindu Law of Inheritance, by Colebrooke, p. 186. His earlier renderings
of the passages will be found in his Digest of Hindu Law, &c., London
edition, Vol. I, p. 387.

In the Panchatantra,—III., . 213; p. 189, ed. Kosegarten,—we find
the ensuing stanza:

vmw‘ﬁ'ﬂrﬁt!ﬁﬂﬁlﬁn
wRET FAET T Al

Nagnika is here vaguely said to signify a girl without breasts. This
word, which Colebrooke renders by “yet a girl ”, is understood, by Val-
labhagani, to intend a maiden of eight years. If he be right, it is a
synonym of gauri. No ordinary lexicographical authority seems to make
the nagnikd more than ten: see Colebrooke’s Amarakosa, sub voce. Bat,
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yellow-complexioned, and who is not, from birth, a

is worthy of remark, here, that neither that text, nor the text
of Manu, nor the interpretation of our text, authorizes the pre-

to judge from my next extract, the term appears to be, in some in-
stances, as comprehensive as kanyd, ‘virgin,’ .

In the Niriayasindhu of Kamaldkara,—Bombay edition of 1857, III. A,
fol. 31 v and 32 r,— occurs the following extract, credited to the Mahdbhd-

rata:
et eyt adt fARa wivwmw)
TATET s Tadi a1 wd @l ga@<
WA g Cafa wat gavfaar awa
Whence came these lines? The first two look like a mixing up, from
misrecollection, of the stanza cited in p. 104, note , infra, with the Anu-
édsana-parvan, XLIV,, 14, (Bombay edition), which runs thus:

“Let a man of thirty years marry, for wife, a damsel of ten years;
or let a man of twenty-one years secure a damsel of seven years,”
The next quotation, also, is referred to the MahdbAdraia:
FRETETEY fame: ardufds:
FTAT: TR TAAAYT WA 0
“The marriage, for all the castes, of a girl after her seventh year is
commended, O king. Her marriage otherwise is reprobated by the law.”
Of the figet of the last three passages the first line is quoted,~immetri-
cally, incorrectly, and, probably, from memory,—and without mention of its
source, in Jagannatha Tarkapanchédnana's VivddabRangdriava. See Cole-
brooke’s Digest of Hindu Law, &c., London edition, Vol IIL, p. 328,
Midhava says, in his commentary on the Pardfara-smiiti:

AT ITHTITET TEATTAE
mmmm‘lrm

This approves the selection of a girl, for matrimony, at an interval
of five years from the time she was born or conceived.
An extract from the Jyotir-nibandha may be added, for its superstitions

oddity:
mmwmw. |

“A maiden should not be married within ker sixth year: because Soma
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cripple or deformed.* He must not marry a girl who
is vicious, or unhealthy, of low origin, or labouring

sent practice of the nuptials of children.t The obligation imposed
upon a man, of a life of perfect continence, until he is more than
thirty, is singularly Ma.lthusian.

[tlle Moon?] enjoys her for two years; then, in like manner, a gandharva
and, similarly, Fire.”
She has, thus, three unhuman husbands, before she is wived by a man.
In the Ydjnavalkya-sm#iti, 1., 71, we read:

o e la&m‘m!h!rmﬁrmn
muﬁgl T § fad w0

“On women Soma bestowed brilliancy; a gandharva, a pleasant voice;
Fire, universal purity. Therefore are women truly pure.”

The author of the Mitdkshard, in commenting on this stanza, expresses
himself much to the effect of the Jyotir - nibandha. His words are:

: ferey Yot auTee amEt -
|

For similar ideas, see the Panchatantra, ed. Kosegarten, pp. 188, 189.
An anonymous stanza is there given, authorizing the nuptials of a damsel
of eight years of age.

*® The original has adhikdngi, * possessing superfluous limbs.”

+ Professor Wilson must have overlooked “Manu”, IX., 94:

mﬁswﬁmtﬁ!ﬁ-{ﬁtmu'

“Let a man of thirty years wed a lovely maid of twelve ;gr a man of
twenty-four, a matd of eight. If his virtue ¢ being impaired, et him be
expeditious.”

The meaning seems to be, according to Kulltka, that, in case a young
man is disposed to usurp on the rights of the married state, he should
lose no time in taking a wife; provided, always, that his proficiency in
scriptural knowledge is satisfactory.

In the Niriayasindhu’s citation of the preceding stanza, m, .
‘of sixteen years’, is read for m , ‘of twenty-four years.’ But
Medhatithi and Kullika know nothing of this lection.

It has just been evinced, that, as to the marriage of an immature
girl, venerable warrant is adducible for it, beyond the pages of the
Vishdiu-purdiia. The point, "whether this work does not constructively
furnish justification of such a practice, is discussed in a note near. the
end of Chapter XVI. of the present Book.
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under disease;* one who has been ill brought up; one
who talks improperly; one who inherits some malady
from father or mother; one who has a beard, or who
is of a masculine appearance; one whe speaks thick, or
thin, or croaks like a raven; one who keeps her eyes
shut, or has the eyes very prominent; one who has
hairy legs, or thick ancles; or one who has dimples
in her cheeks, when she laughs.’ Let not a wise and
prudent man marry a girl of such a description: nor
let a considerate man wed a girl of a harsh skin; or
one with white nails; or one with red eyes, or with
very fat hands and feet; or one who is a dwarf, or
who is very tall; or one whose eyebrows meet, or
whose teeth are far apart and resemble tusks. Let
a householder marry a maident who is, in kin, at least
five degrees remote from his mother, and seven from
his father, with the ceremonies enjoined by law.’
“The forms of marriage are eight,—the Brahma,
Daiva, Arsha, Prijipatya, Asura, Géandharva, Ré-
kshasa, and Paisdcha; which last is the worst:® but

! For the credit of Hindu taste, it is to be noticed, that the
commentator observes, the hemistich in which this last clause
occurs is not found in all copies of the text.

? See Manu, IIL, 5, &ec.

? These different modes of marriage are described by Manu,
1II., 27, &ec.

® If only as doing away with something like tautology, the reading
atiroshiritm, ‘very irascible,’ is to be preferred to atirogifiim. Just before
we have arogdm, rendered *unhealthy”.

+ The term used hereabouts is kanyd.
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the caste to which either form has been enjoined, as
lawful, by inspired sages, should avoid any other mode
. of taking a wife. The householder who espouses a
female connectedwith him by similarity of religious
and civil obligations, and along with her discharges
the duties of hls condition, derives, from such a wnfe,
great benefits.

J—



CHAPTER XI.
Of the Saddchdras or perpetual obligations of a householder.

Daily purifications, ablutions, libations,.and oblations: hospi-

tality: obsequial rites: ceremonies to be observed at meals, at
morning and evening worship, and on going to rest.

SAGARA (again) said (to Aurva): “Relate to me,
Muni, the fixed observances® of the householder, by
attending to which he will never be rejected from this
world or the next.”

Aurva replied to him thus: “Listen, prince, to an
account of those perpetual observances by adhering
to which both worlds are subdued. Those who are
called Sadhus (saints) are they who are free from (all)
defects; and the term Sat means the same, or Sadhu.
Those practices or observances (Achérast) which they
follow are, therefore, called Sadachéras, ‘the institu-
tions or observances of the pious.’* The seven Rishis,

! Bir William Jones renders Achdra (WTYTY), ¢ the immemorial
customs of good men’} (Manu, II., 6); following the explanation
of Kullika Bhafta, which is much the same as that of our text:
WG I EATATICYRY: | GTYT WA Achsira
means the use of blankets, or bark, &c., (for dress). Sadhus are
pious (or just) men.’ Achiras are, in fact, all ceremonial and

* Saddchdra.

+ My MSS, have dcharaia.

P Rtis WTETTC » » ETW that Sir William Jones thus renders.
Colebrooke expresses dchdra by “law”, “conduct”, “received. usage”,
“establislied usage”, ‘‘immemorial good customs”, &c. &c. Medhatithi
explains it by vyavahdra, ¢ practice’.
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the Manus, the patriarchs, are they who have enjoined
and who have practised these observances. Let the
wise man awake in the Muhirta of Brahm4 (or, in the
third Muhirta,—about two hours before sunrise*), and,
with a composed mind, meditate on two of the objects
of life (virtue and wealth), and on topics not incompa-
tible with them. Let him, also, think upon desire, as
not conflicting with the other two, and, thus, contem-
plate, with equal indifference, the three ends of life,
for the purpose of counteracting the unseen conse-
quences of good or evil acts. Let him avoid wealth
and desire, if they give uneasiness to virtue; and ab-
stain from virtuous or religious acts, if they involve
- misery, or are censured by the world.' Having risen,

purificatory observances, or practices, not expiatory, which are
enjoined either by the Vedas or the codes of law.

! That is, he may omit prescribed rites, if they are attended
with difficulty or danger: he may forego ablutions, if they dis-

*® Part of this is the commentator's explanation: mﬁ gﬁ \ iﬁ-

. w ﬁ gﬁl Pitamaha is cited, in the Sabdakalpadruma,

as ruling:
TIY ufg® 1R g=ai sy s=A |
1 ufcEmSgdarET whireaCt 1)
vﬁwwg@ﬁm'?;l

We read, to the same effect, and almost in the same words, in the
Laws of the Mdnavas, IV., 176:

ufEagdam @ qrat wiafdE )
wd TagER T

This stanza Sir William Jones thus translates: “ Wealth and pleasures,
repugnant to law, let him shun, and even lawful acts which may cause
fature pain or be offensive to mankind.”

Kullika instances, as illustrative of the lawful acts,” etc., the giving
away, in charity, of his entire possessions by a man on whom a large
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he must offer adoration to the sun,* and then, in
the south-west{ quarter, at the distance of a bow-shot
or more, or any where remote from the village,: void
the impurities of nature. The water that remains after
washing his feet he must not§ throw away into the
court-yard of the house. A wise man will never void

agree with his health; and he may omit pilgrimage to holy shrines,
if the way to them is infested by robbers.| Again, it is enjoined,
in certain ceremonies, to eat meat, or drink wine:¥ but these
practices are generauy reprehended by pious persons; and a man
may, therefore, disregard the injunction,

family depends for subsistence, and the immolation of a cow on the
madhyamdshtakd and other holydays. The madhyamdshiakd — sometimes
called mdihsdshtakd—falls, according to one authority, on the eighth day
after the full moon in Magha.

One occasion on which it seems that a cow was formerly slain, and
that for purposes of hospitality, was a marriage. See Colebrooke's Miscel-
laneous Essays, Vol. 1., pp. 203, 208.

¢ “Rising at break of day, let him go to stool”, says the Sanskrit:

AN T FYATT FATAY AT |

The Translator mistook, for mitra, ‘the sun’, maitra, n., ‘alvine ex-
oneration’, which is said to come from maitra, m., ‘the anus’, of which
the Sun is the guardian deity. Ratnagarbha etymologizes maitra. Also
see the Laws of the Mdnavas, IV., 152, and Kullika’s gloss thereon.

+ I haye corrected “south-east’; the original being nairrifydm. This
is a compromise between the directions to be observed by day and by
night, or north and south, respectively. See the Laws of the Mdnavas,
IV., 50, and our text, just below.

{ Thus, or by grdma, the commentator explains bk#, the word here "
used. The Sanskrit adds » which means, according to
the commentary, “or, tf that be impracticable, at least away from the
-house.” C
- § I have inserted this word, translating na. Compare the Laws of
the Mdnavas, 1V., 151.

I| Or by tigers, The commentary has: FTHHTCTIEARTHTRATY-
Ll

« Drinking spirits at the sautrdmasii, &c., says the commentator,
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urine on his own shadow, nor on the shadow of a
tree, nor on a cow, nor against the sun, nor on fire,
nor against the wind, * nor on his Guru, nor on men of
the three first castes;¥ nor will he pass either excre-
ment in a ploughed field, or pasturage, or in the com-
pany of men, or on a high road, or in rivers and the
like which are holy,: or on the bank of a stream, or
in a place where bodies are burnt, or anywhere
quickly.§ By day, let him void them with his face to
the north, and, by night, with his face to the south,
when he is not in trouble. Let him perform these
actions in silence, and without delay; covering his head
with a cloth, and the ground with grass. Let him not
take, for the purposes of cleanliness, earth from an
ant-hill, or a rat-hole,| or from water, or from the
residue of what has been so used, nor soil that has
been employed to plaster a cottage, nor such as has
been thrown up by insects,¥ or turned over by the
plough. All such kinds of earth let him avoid as means
of purification. One handful is sufficient, after voiding
urine; three, after passing ordure: then, ten handfuls
are to be rubbed over the left hand,and seven over both
hands.** Let him, then, rinse his mouth with water

* See p. 140, tnfra, text and note s+, t+ Dwyjdts.

+ “Places of pilgrimage”, tirtha, Insert “or in water”, ndpsu.

§ My MSS. give nothing corresponding to “or anywhere quickly.”
Probably the Translator read ndéu for ndpsu. See the last note.

|| Literally, “dug up by a rat”, mdshakotkhdta.

QR ATHYAH .  Antdkprddin signifies kita, “a worm”, alleges
the commentator. But he mentions a variant yielding aduprdism, “ a
minute animal.”

* var foy 3 fasy 0 TR AT |
W GHTAT T WrErquTRET: o
Compare, herabouts, the Vasishtha-smiits, Chapter VI.
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that is pure, neither fetid, nor-frothy, nor full of bub-
bles, and again use earth to cleanse his feet, washing
them well with water. He is to drink water, then, three
times, and twice wash his face with it; and, next, touch,
with it, his head, the cavities of the eyes, ears, and
nostrils,* the forehead,} the navel, and the; heart.'§

! Many of these directions are given by Manu, IV,

* Instead of ‘“his head, the cavities of the eyes; ears and nostrils,”
read “the orifices of the head.” The original,—see note §, below,—

$irshanydni khdni, is thus glossed by the commentator: ml
frcatta | atfa | YierafeegTfa)
+ Read “head” murdhan; and insert “arms”, ddhi.
+ I should render Afidaya by “breast”.
§ fu: foeafae Bn a9y 3 aficAmdde |
Wriertr aa: @t ™ T FRTEEA |
qTx wifd ¥ A @ w9 EgRa
Of all the ancient Hindu legislators, Daksha is most minutiose on the
subject of daily ablution. His injunctions, as incorrectly cited by Ratna-
garbha, T have rectified by reference to two manuscripts and the Cal-
catta edition of the Daksha-smsiti; and I have compared them as quoted
in various ceremonial treatises, more particularly in an ancient copy of
Addditya’s Karmapradipabhdshya. The passage, as I would read it, is
as follows:

YT &Y 9 ¥ fu fedgw fifvaw |
dyeTyRan

iy A TTTE wTeY EgRa
““ After batbing his hands and feet, let him thrice sip water in sight,
i. €., any at hand. Then let him compress his moath, and rub it twice
with the root of his thumb. Let him, likewise, touch his face with three
Jingers joined, and, next, wet his feet agaim, and touch his limbs. Im-
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Having, finally, washed his mouth, a man is to clean
‘and dress his hair, and to decorate his person, before
a glass, with unguents, garlands, and perfumes.* He
is, then, according to the custom¥ of his caste, to
acquire wealth, for the sake of subsistence, and, with
a lively faith, worship the gods.: Sacrifices with the
acid juice, those with clarified butter, and those with
offerings of food, § are comprehended in wealth: where-
fore, let men exert themselves to acquire wealth for
these purposes.®

45, &c.||
! That is, wealth is essential to the performance of religious
rites; and it is, also, the consequence of performing them. A

mediately afterwards, le¢z him touch his nose with his thumb and fore-
finger; and his eyes and ears, again and again, with his thumb and_
‘ring-finger; and his navel and breast, with the root of his little finger
and thumb. Let him, afterwards, touch the crown of his head with all
his fingers, and, finally, his arms.”

The genuineness of the fourth line is open to suspicion. It is wanting
in several places where these stanzas are adduced. )

* WIETAY A% FHAATRAHATINR |
WIS A ATaTEaNTT ¥ il )

Professor Wilson must have thought that he saw -HT&g®, instead of
~HY®, in the original. For “garlands, and perfumes,” read “sandal,
dirvd, &.” Durvd ordinarily means a certain sweet-scented grass. The
oil expressed from it seems to be here denoted.

+ Dharma, “duty”.

+ The original is simply japet, “let him pray inaudibly.”

§ These sacrifices are called, in the original, somasaisthd, haviksam-
sthd, and pdkasashsthd. On the meaning of pdka, —‘little’, or ‘good’—
in pdkasamsthd, see Professor Max Miiller's Ancient Sanskrit Literature,
p. 203; or Dr. Stenzler’s edition of Aéwaldyana’s thyawtra, Part Il
»2 83 2

|| On the topic of ablution, see, particularly, tbid., IL, 60, 61; nho
the Ydjnavalkya-sm#itt, 1., 20, etc. ]
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“As preparatory to all established rites of devotion,
the householder should bathe in the water of a river,
a pond, a natural channel,* or a mountain torrent; or
he may bathe upon dry ground, with water drawn from

householder should, therefore, diligently celebrate them, that he
may acquire property, and, thus, be enabled to continue to sacri-
fice, According to Gautama,} there are seven kinds of each of
the three sorts of sacrificial rites particularized in the text,—or
those in which the Soma juice, oiled butter, or food, are pre-
sented. Of the latter, according to Manu, there are four varieties,—
the offering of food to the Viswadevas, to spirits, to deceased

* Devakhitajala. )

+ He is quoted, by the commentator, for his enumeration of sacrifices.
These, as I find, on reference to the Gautama-sm#iti, are named as
follows :

Pikasamsthds. HaviRisarsthds. Somasarsthds.
1. Ashtakd. Agnyddheya. Agnishtoma,
2. Pdrvada. Agnihotra. Atyagnishtoma.
3. Srdddha. Darsapiriamdsa. Ukthya.
4. Srdvadi, Chaturmdsyas. Shodasi.
5. Agrahdyai. Agrayarieshts, Vdjapeya.
6. Chaitri. Niridhapasubandha.  Atirdtra.
7. Adwayyji. Sautrdmari. Aptorydma.

They have almost identical names, throughout, but are somewhat
otherwise arranged, in Narayafia'’s commentary on Sankhayana’s Grikya-
siftra, as adduced by Dr. Stenzler, in the Zeitschrift der Deutschen Mor-
genlandischen Gesellschaft, Vol. VIL, p. 527, note 2. See, further, ibid.,
Vol. IX., p. LXXIV. According to Apastamba —see the ZTaitiriya-
samhitd and Commentary, in the Bibliotheca Indica, Vol. L., p. 957, —sev-
eral of the sacrifices of the first class bear appellations widely different
from those given above. Baudhdyana, quoted in the same place, gives
them all still different names. .

In note § to p. 40, supra, a passage is cited from Ratnagarbha, com-
parable to which, as concerns its groupment of sacrifices,—an under-
standing of which demands further inquiry, —I here quote another from
Sankaras Commentary on the Bfthad-dradyaka Upanishad, L, IIL, 1:

i |T: -
wﬁmaﬁii}sﬁa \
oL
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a well, or taken from a river, or other source, where
there is any objection to bathing on the spot.’* When
bathed, and clad in clean clothes,§ let him devoutly

ancestors, and to guests. II, 86.; The seven of Gautama§
are: offerings to progenitors on certain eighth days of the fort-
night, at the full and change of the moon, at Sraddhas generally,
and to the manes on the full moon of four different months,
or srévaﬂa, Agrahdyania, Chaitra, and Aswina.

! A person may perform his ablutions in his own house, if
the weather, or occupation, prevents his going to the water. If
he be sick, he may use warm water; and, if bathing be altogether
injurious, he may perform the Mantra sndna, or repeat the prayers
used at ablution, without the actual bath. :

. T gAta A iy
AL i

The commentator adds, —somewhat as in note 1 in this page, —that
he is permitted to take water to his house, for bathing, if he must; that
he may substitute warm water, when necessary, for cold; and that, in
exigency, it is lawful for him to make shift with a mantra-sndna, —in
other words, to commute ablution for a prayer. Compare Colebrooke’s
Miscellaneous Essays, Vol. 1., pp. 124, 136,

4+ The commentator observes, that the bathing and worship here de-
scribed belong to noon-day.

1 Four pdkayajnas are there spoken of; but their names are not spe-
cified in the text. Kullika says they are the vaiéwadevahoma, dalikar-
man, nityasraddha, and atithibhojana. These are four out of five pdka-
yajnas which belong to a classification different from, and later than,
that which Gautama recognizes. See p. 40, note §; and p. 93, notes 2
and |!, supra: also, Kullika on the Laws of the Mdnavas, 1IL, 67;
Dr. Stenzler's edition of Aéwaléyana’s Gfihyasitra, Part IL., p. 6, § 1;
and Professor Max Miiller's Ancient Sanskrit Literature, p. 93.

§ The third and fourth pdkayajnas or pdkasarhsthds, in Apastamba,
correspond with the first and second of Gautama. The remaining five
are called aupdsanahoma, vaiswadeva, mdst éraddham, sarpabali, and idd-
nabali.
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offer libations to the gods, sages,* and progenitors,
with the parts of the hand severally sacred to each.
He must scatter water thrice, to gratify the gods; as
many times, to please the Rishis; and once, to propiti-
ate Prajdpati: he must, also, make three libations, to
satisfy the progenitors. He must then present, with
the part of the hand sacred to the manes, water to his
paternal grandfather and great-grandfather, to his ma-
ternal grandfather, great-grandfather, and his father;
and, at pleasure, to his own mother, and his mother’s
mothert and grandmother, to the wife of his pre-
ceptor, to his preceptor, his maternal uncle, and other
relations,” to a dear friend, and to the king. Let him,
also, after libations have been made to the gods and
the rest, present others, at pleasure, for the benefit of
all beings, reciting inaudibly this prayer: ‘May the

! The whole series is thus given by Mr. Colebrooke: Asiatic
Researches, Vol. V., p. 367.; Triple libations of tila (sesamum
seeds) and water are to be given to the father, paternal grand-
father, and great-grandfather; to the mother, maternal grand-
father, great-grandfather, and great great-grandfather: and single
libations are to be offered to the paternal and maternal grand-
mother and great-grandmother, to the paternal uncle, brother,
son, grandson, daughter’s son, son-in-law, maternal uncle, sister’s
son, father’s sister’s son, mother’s sister, and other relatives.
With exception of those, however, offered to his own immediate
ancestors, which are obligatory, these libations are optional, and
are rarely made.

* Rishis.
+ Pramadt’i, This word has escaped the lexicographers.
+ Or Miscellancous Essays, Vol. I., p. 145.

8.
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gods, demons,* Yakshas, serpents, Gandharvas, Ra-
kshasas, Pisdchas, Guhyakas,¥ Siddhas, Kiushman-
das,: trees, birds, fish,§ all that people the waters,
or the earth, or the air, be propitiated by the water I
have presented to them! This water is given, by me,
for the alleviation of the pains of all those who are
suffering in the realms of hell. May all those who are
my kindred, and not my kindred, and who were my
relations in a former life, all who desire libations from

me, receive satisfaction from this water! May this -

water and sesamum, presented by me, relieve the
hunger and thirst of all who are suffering from those
inflictions, wheresoever they may be!’!| Presentations
of water, given in the manner, O king, which I have
described, yield gratification to all the world; and the
sinless man who, in the sincerity of faith, pours out
these voluntary libations obtains the merit that results
from affording nutriment to all creatures.

“Having, then, rinsed his mouth, he is to offer water
to the sun, touching his forehead with his hands
joined, and with this prayer: ‘Salutation to Vivaswat,
the radiant, the glory of Vishnu; to the pure illu-

! The first part of this prayer is from the Sdma-veda, and
is given by Mr. Colebrooke. Asiatic Researches, Vol. V., p. 367.9

¢ Asura.

+ Servants of Kubera. Colebrooke calls them unmelodious guardians
of the celestial treasure.” Miscellaneous Essays, Vol. 1., p. 146.

1 See Vol. I, p. 166.

§ There is no word for this, in the original.

|| Several of my MS8S. omit the stanza which this sentence translates.

q Or Miscellaneous Essays, Vol. 1., p. 146, :
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minator of the world; to Savitfi, the granter of the
fruit of acts!’* He is, then, to perform the worship
of the house, presenting to his tutelary deityt water,
flowers, and incense. He is, next, to offer oblations with
fire, not preceded by any other rite, to Brahm4.':
Having invoked Prajépati, let him pour oblations,§
reverently, to his household gods,| to Késyapa, and
to Anumati,? in succession. The residue of the obla-

! The rite is not addressed to Brahma, specially; but he is
to be invoked to preside over the oblations offered to the gods
and sages, subsequently particularized. '

? Kadyapa, the son of Kadyapa, is Aditya, ¥ or the Sun. Anu-
mati** is the personified moon, wanting a digit of full. The ob-
jects and order of the eeremony here succinctly described differ
from those of which Mr. Colebrooke gives an account (Asiatic
Researches, Vol. VIL, p. 236%), and from the form of oblations
given by Ward (Account of the Hindus, Vol. IL, p. 477); but, as

The commentator prefers the reading m, but notes -

HTEa.
+ Abhkishta-sura.
 wydRfe ¥ TR aa )

Apiirva the commentator elucidates by ananyaprakritika: vide supra,
p. 40, notes 1 and {. A variant, he says, is appirva,' ‘previously
sprinkled’ For the agnihotra, here spoken of, see p. 40, note 1; and
p- 113, note +, supra.

§ Ahuti. i

|| Grikya. :

& For the twelve Adityas, see Vol. IL, p. 27, and pp. 284 et seg.

** See Vol. I, p. 153; and Vol. IL, p. 261: also, Goldstiicker's Sanskrit
Dictionary, sub voce.

1+ Or Miscellancous Essays, Vol. I, p. 162.
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tion let him offer to the earth, to water, and to rain,*
in a pitcher at hand; and to Dhétfi and Vidhatfi, at
the doors of his house; and, in the middle of it, to
Brahmé. Let the wise man also offer the Bali, con-
sisting of the residue of the oblations, to Indra, Yama,}
Varuna, and Soma,: at the four cardinal points of his
dwelling, § the east and the rest; and, in the north-east
quarter, he will present it to Dhanwantari.® After
having thus worshipped the domestic deities, he will,
next, offer part of the residue to all the gods (the
Viswadevas); then, in the north-west quarter, to Vayu

observed by Mr. Colebrooke, oblations are made *with such
ceremonies, and in such form as are adapted to the religious
rite which is intended to be subsequently performed.”” Asiatic
Researches, Vol. VIL, p. 237.]|

! See, also, Manu, IIL, 84, &c., and the Asiatic Researches,
Vol. VIL, p. 275.9

* The ordinary reading is:
TRY RfAFSW T WaEy fodaw: |

But the commentator notes a variant, W, which Professor
Wilson seems to have preferred. And he explains F{g® — above

rendered “in a pitcher at hand”,—by WMTHTTATAYY, ‘near a pond.’

Personifications are, of course, intended here. The commentator calls
these offerings the bhutayajna. This is the same as the daliyajna. See
P. 93, notes 2 and ||, supra.

+ Dharmardja, in the original. t Substituted for Indu.

§ The Sanskrit of this sentence begins:

T geuaTy feaamfa & sy

“Hear from me, man-tiger, the house’s gods of the quarters, also.”

The Translator rarely renders the vocatival epithets with which this
work abounds; and these constitute one of its quaintest features.

|| Or Miscellaneous Essays, Vol. L., p. 153.

9 Or Colebrooke’s Miscellancous Essays, Val, L, p. 191.
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(wind); then, in all directions, to the points of the hor-
izon,* to Brahm4, to the atmosphere,+ and to the
sun; to all the gods,: to all beings, to the lords of
beings, to the Pitfis, to twilight.§ Then, taking other
rice, | let the householder, at pleasure, cast it upon
a clean spot of ground, as an offering to all beings;
repeating, with collected mind, this prayer: ‘May gods,
men, animals, birds, saints,¥ Yakshas, serpents, de-
mons, ghosts, gobling,*™ trees, all that desire food
given by me; may ants,+f worms, moths,i! and other
insects, hungered, and bound in the bonds of acts;
may all obtain satisfaction from the food left them by
me, and enjoy happiness! May they who have neither
mother, nor father, nor relations, nor food, nor the
means of preparing it, be satisfied and pleased with
the food presented for their contentment!? Inasmuch

! Or this ceremony may be practised instead of the preceding.
? This prayer is said, by Mr. Colebrooke, to be taken from
the Purédnas (Asiatic Researches, Vol. VIL, p. 275).§§ He translates

* friuRaRd ¥ W PRE T
JgR YR Iy swwyg mi’r 1?‘!1'( N
+ Antariksha,
+ Vidwe devak.
§ My MSS. concur in reading:
Ty ¥ ggfew afe {!nﬁwrt |
There is nothing, here, of “twilight”. Yakshman, in this passage,
may be Consumption, personified as a divinity. The commentary is silent.
|| Anna, ‘food’, as just below; not, necessarily, ‘rice’.
« Siddha.
** Daitya, preta, and piédcha.
+ Piptlika, ‘termites’.
i1 Patangaka. )
§§ Or Miscellaneous Essays, Vol. L., p. 192.
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as all beings, and this food, and I, and Vishriu, are not
different, I, therefore, give, for their sustenance, the
food that is one with the body of all creatures. May
all beings that are comprehended in the fourteen
orders of existent things' be satisfied with the food
bestowed, by me, for their gratification, and be de-
lighted!” Having uttered this prayer, let the devout
believer cast the food upon the ground, for the nourish-
ment* of all kinds of beings: for the householder is,
thence, the supporter of them all. Let him scatter
food upon the ground, for dogs, outcasts,t birds, and
all fallen and degraded: persons.

“The householder is then to remain, at eventide, in
his court-yard, as long as it takes to milk a cow,'—or

the last clause: “May they, who have neither * « * * =+ =
food, nor means of obtaining it.” In our text, the phrase is
W ® ® % & % & & * ¥
Raafafed avmaafea)
which the commentator explains by JqTH# ATFA QT ¥ €™-
o] WY Gy qraETae ATR®@Y:; understanding Anna
siddhi to mean ‘means of dressing food,’ Paka sidhana. The
following passages of the prayer are, evidently, peculiar to the
Vishnu Purana. )

! Either fourteen classes of Bhutas (or spirits); or the same
number of living beings,—or eight species of divine, one of human,
and five of animal, creatures.

3 This, according to the commentator, is equal to the fourth
part of a Ghafikd, which, considering the latter synonymous with

* Upakdra. + Chaddla.

1 Apdtra. Some MSS. have aputra, °‘sonless’. The former term
imports ‘undeserving of exequial offerings’, — éraddhdyogya, — says com-
mentary B.
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longer, if he pleases,—to await the arrival of a guest.
Should such a one arrive, he is to be received with a
hospitable welcome; a seat is to be offered to him, and
his feet are to be washed, and food is to be given him
with liberality,* and he is to be civilly and kindly -
spoken to; and, when he departs, to be sent away, by
his host, with friendly wishes.{ A householder should
ever pay attention to a guest who is not an inhabitant
of the same village, but who comes from another place,
and whose nume and lineage are unknown. He who
feeds himself, and neglects the poor and friendless
stranger in want of hospitality, goes to hell. Let a
householder who has a knowledge of Brahma: re-
verence a guest, without inquiring his studies, his
school, his practices, or his race.'§

Muhirta, or one thirtieth of the day and night, would be twelve
minutes. |

! These precepts, and those which follow, are of the same
tenour as those given by Manu, on the subject of hospitality (IIL.,
99, &c.), but more detailed.

* Sraddhd. Elsewhere the Translator renders this word by “faith”.
t wpagTgaTRn Wfagargagdt |

It is, thus, directed, that, when the guest departs, his host should
bear him company,—for a short distance, only, of course. The less com-
mon reading anuydtena must yield the same sense. The unique lection
anupdnena might move an imaginative speculator to attribute the idea
of the stirrup-cup to the ancient Hindus.

1 The Sanskrit directs the honseholder to reverence his guest ‘by re-
garding him as if he were Hirafyagarbha,’—kiraiyagarbha-buddhyd.

§ “School,” “practices,” and “race” here render gotra, charaia, and
kula, ‘stock,” ‘school’, and ‘family’. The commentator gives chararda
two meanings,—veddvdntaraddkhd and dchdra.

|| See Vol. L, p. 47, note 2.
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“A householder should, also, at the perpetual Srad-
dha,* entertain another Brahman who is of his own
country, whose family and observances are known,
and who performs the five sacramental rites.¥ He is,
likewise, to present, to a Brahman learned in the Ve-
das, four handfuls of food, set apart with the excla-
mation Hanta;: and he is to give, to a mendi-

* Pirartham, ‘for the sake of the manes’. It is explained by nilya-
éraddhdrtham, in the commentary.
+ Vide supra, p. 93, note 2.

! VAT ¥ Y ERATQUSiEan |
ATy YuTe NfaTEER e )

“Let him, O king, also set apart the choicest of food, and present ¢,
by way of appropriation, hallowed by the utterance kanta, to a Brahman
versed in holy writ.”

The commentator says: WHTH WINATHAAATIAEH | W TIWR |
ATEATAT HAFAWT W ATECYEAR |
TR g g Faard vawa )
YR TRy ARQTataaA TarQusteaR | frd-

A stanza, the same in meaning as the one here quoted, is adduced,
from Hemachandra's scholiast, in Messrs, Boehtlingk and Rieu’s edition
of the Abhidhdnachintdmars, p. 366:

ATERATY T |IU ATEIYEER |
Wi 9y wrEdaT et )

Anndgra and hantakdra, rendered by ‘the choicest of food’ and ‘the
utterance hanta’, have, thus, denoted specific quantities,—four mounthfuls
and sixteen. But neither of these acceptations—which are, probably,
of late date,—seems to be intended in the passage under annotation.
One or other of them is there impossible.

The following is taken from the Bfihad-drasyaka Upanishad,—V., VIIL:

AT YYHUTEA | TRATIATC QAT GTETATL TAGTU -
AT FUTATC | AT {7 @ a7 st | w
AYZTE F TR AYHT FUTATE f7aT | T« WY WE-
€ ﬂ'ﬁ q&: | “One should reverence speech as a cow. Hers are
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cant* religious student, three handfulst of rice, or
according to his pleasure, when he has ample means.:
These, with the addition of the mendicant before de-
seribed, are to be considered as guests; and he who
treats these four descriptions of persons with hos-
pitality acquits himself of the debt due to his fellow-
men.§ The guest who departs, disappointed, from any
house, and proceeds elsewhere, transfers his sins to the
owner of that mansion, and takes away with him such
a householder’s merits.| Brahm4,¥ Prajapati, Indra,*
fire, the Vasus, the Sun, are present in the person of

four dugs: the utterance swdhd, the utterance vashaf, the utterance
hanta, the utterance swadkd. By two of her dugs, the utterance swdhd
and the utterance vashat, the gods are sustained; by the utterance kanta,
men; by the utterance swadhd, the manes. Life i her bull; the organ
of imagination, her calf.”

Of swdhd and vashat Sridhara says: WAL ‘!ﬁﬁﬁ mi;
of hanta, WY (fA AYRAVSH WqWOR; of swadhi, FUTHIRY
fe fagpa: =i wa=fea

For Swaha and Swadha, see Vol. L., p. 109; for Vashat, Vol. IL, p. 29,
notes 3 and §. * Parivrdj.

t @rdsa, ‘mouthfuls’,

$ XYY ¥ w7 guTiEgwe gaarfean |
ﬁﬁsﬁrw Wt qwt Ry 7))
]

“These are caﬂed guests: and one showing honour to the four above-
mentioned eleemosynaries acquits,” &c.

The commentator says that these persons are: the unknown Brahman,
the known Brahman, the Brabman versed in holy writ, and the mendi-
cant religious student.

|| This is almost a verbal repetition of what we have had before. Vide
supra, p. 94, text and note +. The Sanskrit here runs thus:

wiafeda warqy m |
¥ T TFE 4R w=fa

9 Dhatri, in the original. hid Substltuted for 5akra
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a guest, and partake of the food (that is given to him).
Let a man, therefore, be assiduous in discharging the
duties of hospitality: for he who eats his food, without
(bestowing any eupon) a guest, feeds only upon ini-
quity.

“In the next place, the householder must provide
food for a married damsel remaining in her father’s
dwelling;* for any one who is ill; for a pregnant
woman; for the aged, and the infants (of his house);
and then he may eat, himself. He who eats, whilst
these are yet unfed, is guilty of sin (in this life), and,
when he dies, is condemned, in hell, to feed upon
phlegm. So, he who eats without performing ablutions
is fed, (in hell), with filth; and he who repeats not his
prayers,t with matter and blood; he who eats uncon-
secrated food, with urine; and (he who eats) before
the children and the rest (are fed, is stuffed, in Tar-
tarus), with ordure. Hear, therefore, O king of kings,
how a householder should feed, so that, in eating, no
sin may be incurred, that invariable health and in-
creased vigour may be secured, and all evils and hos-
tile machinations may be averted.: Let the house-
holder, having bathed, and offered libations to the
gods§ and manes, and decorated his hand with jewels,
proceed to take his meal, after having repeated the

* Suvdsini.
1 The gdyatri and so forth, the commentator says.
: wemfcemfeay IFcamfiafcar)
The gloss on this line is as follows: WICEAYHTEE a§ qTf*:|
ArCTTIHAEORTTE TR faemie: |

§ Insert ‘Rishis’,
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(introductory) prayers, and offered oblations with fire,
and having given food to guests, to Brahmans, to his
elders, and to his family. He must not eat with a
single garment on, nor with wet hands and feet, but
dressed in clean clothes, perfumed, and wearing gar-
lands of flowers: he must not eat with his face to any
intermediate point of the horizon, but fronting the
east or the north:* and thus, with a smiling counte-
nance, happy and attentive, let him partake of food,
of good quality, wholesome, boiled with clean water,}
procured from no vile person, nor by improper means,
nor improperly cooked.: Having given a portion to
his hungry companions, let him take his food, without
reproach,§ out of a clean handsome vessel, which
must not be placed upon a low stool|| (or bed).

must not eat in an unfit place, or out of season,T or
in an incommodious attitude;** nor must he first cast
any of his meal into the fire. Let his food be made
holy with suitable texts; let it be good of its kind: and

¢ The directions he must facd when bathing. See the Laws of the
Mdnavas, 11., 61: and compare VIIL, 87. Also vide infra, p. 127.

+ “Boiled with clean water” translates WY& W:,
“gprinkled with water for sprinkling,”—with a view to ceremonial puri-
fication.

: Ay i , “not disgusting, nor unhallowed.” This is
to be substituted for “nor by improper means, nor improperly cooked.”
I find but one reading.

§ Akupita, ‘undisturbed by wrath.’

|| Asandi; ‘wooden, three-legged, &c.’ says the commentary: TR
e

€ Nakdle: as at noon, or either of the twilights, it is said. The com-
mentator adds a variant, ndkdée, ‘not in the open air.’

** Atisankirrie, “in a place much littered over”, I should think. The
‘commentator says nothing.
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it must not be stale, except in the case of fruit or
meat;' nor must it be of dry vegetable substances,
other than jujubes’ or preparations of molasses; but
never must a man eat of that of which the juices have

! By stale,* as applied to meat, is intended, in this place,
probably, meat which has been previously dressed, as part of an
offering to the gods or manes; meat which is dressed in the first
instance for an individual being prohibited; as by Yajnavalkya:+

oﬂ'ﬁﬂJ ‘Let him avoid flesh killed in vain;’ or, ‘that
which is not the residue of an offering to the gods, &c.’: 2‘1'
RaTafUs. 97 Wafa ;. So, also, Manu, V., 7.§

? By dried vegetables, &c., W), is to be under-
stood unboiled vegetables, or pot-herbs dressed without being
sprinkled with water: Feqas AT U ||| Instead of T
;T jujubes,’ the reading is, sometimes, wHCARN: ,** myro-

* Paryushita means ‘kept over night’. See the Mitdkskard on the
Yajnavalkya-sm#iti, 1., 167; and Sridbara on the Bhagavad-gitd, XVIL., 10,
+ L, 167, 168.
1 This is the Mitdkshard’s elucidation of the words of Yijnavalkya.
§ Add IV,, 213. But V., 34, is most explicit on the enormity of the
offence here denounced: .
% ATEH WA FerewgATER: |
Ty wafa T gt e o
«“The sin of him who kills deer for gain is not so heinous, with re-
spect to the punishment in another life, as that of him who eats flesh-
meat in vain, or, not previously offered as a sacrifice’’ 8ir William
Jones's Translation.
|| The commentary farther says, that the bare mention of ‘pot-herbs,
&c.’ implies, that they are unaccompanied by fried grain and the like:

wrafgd gy faafy =)

& I nowhere find this reading, but s, ‘preparations of ju-
jubes,” according to the gloss, t,

** The reading preferred by the commentator, and explained by W4- »
uﬁlﬂfi‘m. “things to be licked, and the like, uncooked.”
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been extracted.’ Nor must a man eat so as to leave
no residue (of his meal), except in the case of flour-
cakes,* honey, water, curds, and butter.¥ Let him,
with an attentive mind, first taste that which has a
sweet flavour: he may take salt and sour things, in the
middle course, and finish with those which are pungent
and bitter. The man who commences his meal with
fluids, then partakes of solid food, and finishes with
fluids again, will ever be strong and healthy. In this
manner, let him feed without fault, silent, and con-
tented with his food; taking, without uttering a word,
to the extent of five handfuls, for the nutriment of the
vital principle.; Having eaten sufficiently, the house-
holder is, then, to rinse his mouth, with his face turned
towards the east or the north;§ and, having again sip-
ped water, he is to wash his hands, from the wrist
downwards.| With a pleased and tranquil spirit, he
is, then, to take a seat,T and call to memory his tute-
lary deity;** and then he is thus to pray: ‘May fire,
excited by air, convert this food into the earthly ele-

balans.’ The other tewn, W:, is explained ‘sweetmeats.’+¥
The constraction here, however, is somewhat obscure.
! As oil-cake, or the sediment of anything after expression.

* The first edition exhibits *“flour, cakes™; a typographical oversight.
The Sanskrit word is saktu. 1 Sarpis,‘ claritied butter.’

t Prddddi. § Vide supra, p. 125, note =.

|| “From the wrist downwards” is to render milatas, which the com-
mentary explains by kaphorii-paryantam, ‘as far as the elbow.’

& Ktitasana-parigrahak, his wife being seated.’

** Abhishta-devatd, in the plural.

+H W‘: \ m‘ fauda TATY: | Commentary.
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ments of this frame, and, in the space afforded by the
ethereal atmosphere, cause it to digest, and yield me
satisfaction!* May this food, in its assimilation, con-
tribute to the vigour of the earth, water, fire, and air
of my body, and afford unmixed{ gratification!: May
Agasti, Agni, and submarine fire effect the digestion
of the food of which I have eaten! May they grant me
. the happiness which its conversion into nutriment en-
genders; and may health (ever) animate my form!
May Vishnu, who is the chief principle of all invested
with bodily structure and the organs of sense, be pro-
pitiated by my faith in him, and influence the assimi-
lation of the invigorating food which I have eaten!
For, verily, Vishhu is the eater, and the food, and the
nutriment:§ and, through this belief, may that which

* wfacraragad arfed w;tﬁa' |
AHET FqAY & g@A :

The comment on this runs thus: GEAFCAT AFFANAT TATAATY
AT YHAE ATTY | AqgTECAN Ty i*wmwwm
f&afa@ | According to this, the stanza signifies: “May fire, excited by
air, effect the digestion of any food under heaven, eaten by me; and
then may it, viz., fire, by the juices of food, Rgosper the earthy elements
of my body: may there be happiness to me!” Independently of the
scholiast, however, one would feel inclined to translate as follows: “May
fire, excited by air, prosper all earthy food under heaven, and cause
it to be digested: may there be happiness to me!”

+ Avydhata, ‘uninterrupted.’

+ Nearly all my MSS, here interpolate, if they do not substitute for
what just precedes, as follows:

AT AT TG TR T v |
vl yfeawt ary ARTeRATEd gaEr |l

The copies containing the commentary give this unimportant stanza,
but in such a way, in some, that it is doubtful as to its genuineness.
It is left unexplained. For WYTH, &c., see Goldsticker's Sanskrit
Dictionary, sub voce. § Read “digestion”, pariidma.
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T have eaten be digested!’*

“Having repeated this prayer, the householder
should rub his stomach with his hand, and, without
indolence, perform such rites as confer repose; passing
the day in such amusements as are authorized by holy
writings and are not incompatible with the practices
of the righteous, until the Sandhy4, when he must en-
gage in pious meditation.§ At the Sandhy4 at the
close of the day, he must perform the usual rites be-
fore the sun has quite set; and, in the morning, he
must perform them before the stars have disap-
peared.’; * The morning and evening rites must never

-1 So Manu, II., 101,§ and IV., 93. ||

froy: awRfEageefe-

nu‘n:‘omgﬁmmwhn

The first stanza should rather, be rendered: “Just as the holy Vlshnu,
the ultimate source of all the organs of sense, bodies, and embodied
souls, 4s. one, so, by this truth, may all this food, health-giving, be di-
gestible to me.” For pradhdna, see Vol. L, p. 20, note =.

’rmuwmﬁr’ﬁwmfwn

auﬁr’émmr??ﬁmnw n

As bearing on this, the commentator adduces a couplet from some Smiti:
WA §t gavTguTEE
grfemt efgat n‘wmémfﬁmmrcm [
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be neglected, except at seasons of impurity,* anxiety,
sickness, or-alarm. He who is preceded by the sun, in
rising, or sleeps when the sun is setting,—unless it pro-
ceed from illness and the like,—incurs guilt which re-
quires atonement;§ and, therefore, let a man rise be-
fore the sun, in the morning, and sleep not until after
he has set.: They who sinfully omit both the morn-
ing§ and the evening service go, after death, to the
hell of darkness.| In the evening, then, having again
dressed food, let the wife (of the householder), in order
to (obtain the fruit of) the Vaiswadeva rite, give foed,
without prayers,T to outcasts and unclean spirits.**
Let the householder himself, according to his means,
again show hospitality to any guest who may arrive;
welcoming him with the salutation of evening,{t water
for his feet, a seat, a supper, and a bed. The sin of
want of hospitality to a guest who comes after sunset
is eight times greater than that of turning away one

* Sitakddaucha. Sitaka is ceremonial uncleanness resulting from the
birth of a child; adaucha, that resulting from death. Commentary.
+ Compare the Laws of the Mdnavas, 1L, 221:

ﬁ!uﬁﬁﬁwgﬁsmm

§ See, on the sinfulness of this omission, Vol. II., p. 252.

|| Tdmisra. See Vol. IL, p. 215, notes || and 4.

9 Instead of YEGHW™, “wife”, “without prayers”, some MSS. read
qeqt H‘l’ﬁ ‘with his wife.” The commentator notices this variant.

** In the original, m Adi, *etc.’, is here rendered by “un-
clean spirits.”

t+ Prahwa-swdgatokti means ‘a salutation and a welcome’; prakwa
being explained by prahwatwa, f. ., praddma. Bat, in several MSS.,
the reading is prakwak, ‘complaisant,’
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who arrives by day. A man should, therefore, most
especially show respect to one who comes to him in
the evening, for shelter; as the attentions that gratify
him will give pleasure to all the gods. Let the house-
holder, then, according to his ability, afford a guest
- food, pot-herbs, water, a bed, a mat, or, if he can do
no more, ground on which to lie.*

“After eating his evening meal, and having washed
his feet, the householder is to go to rest. His bed is

* TR A |

So read most of my MSS. The commentary says: WEq% AT |
qTQC | AEY GEATIATY | Several MSS. of the text,
and one of the commentary, have prastara, for srastara; one MS. has
srastara altered into samstara, ‘a couch’; and one has swastara. “Bed”
denotes, then, ‘a blanket, d&ec.’; and the srastara, which the Translator
calls “mat™, consists of ‘a mat, straw, etc.” In the Laws of the Md.
navas, II., 204, the reading, according to Kulluka, is srastara; but he
does not explain it. Sir William Jones gives “a pavement of stones.”
Medhatithi has the lection prastara, which he defines to be: z‘hﬁ'ﬂ-

m AT, ‘a rug strewed with darbha or other grass.” In
Gulzdr Pandit’s Hindi version of the Mdnavadharmaédsira, srastara is
rendered chatdi, ‘mat’. In the unfinished Calcutta translation of the
same Code,—made, I am told, by Tarachandra Chakravartin,—this term
is interpreted “a seat made of sprouts and leaves”, with the following
comment: “Srastara is a word which is not much in use. It is not
found in the Sanskrita dictionaries commonly consulted, nor even in the
voluminous compilation of Dr. Wilson; and yet, unaccountable as the
thing must appear, the word is left unexplained by the commentator
[Kullika]. We have found it, however, with the meaning given above,
in a dictionary which wyas compiled and published some years ago, and
is entitled Prdsiaksishria-sabddmbudhi. These circumstances considered,
it will not appear improbable, that Sir William Jones took it to be a
mistake, in the manuscript, for prastara, ‘stone’; or that he found the
word to be prastara, in his manuscript, and gave the rendering ac-
cordingly.” The Sabddmbudhi, ed. of 1856, defines srastara ‘seat’, ‘sup-
port for sitting.’ Finally, srastara, on the faith of the Sabdakalpa-
druma. is found in the Suddhitattwa, and is equivalent to dsana, ‘seat.’
The word prastara recurs in p. 150, infra. .

9.
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to be entire, and made of wood;* it is not to be scanty,
nor cracked, nor uneven, nor dirty, nor infested by
insects, nor without a bedding: and he is to sleep with
his head either to the east or to the south: any other
position is unhealthy. In due season, a man should
approach his wife, when a fortunate asterismf pre-
vails, in an auspicious moment, and on even nights,:
if she is not unbathed, § sick, unwell,|| averse, angry, T
pregnant,** hungry, or over-fed. He should be, also,
free from similar imperfections, should be neatly at-
tired and adorned, and animated by tenderness and
affection. ¥+ There are certain days on which unguents,
flesh, and women are unlawful; as the eighth and four-
teenth lunar days, new moon and full moon,* and the

! So Manu, IV., 128.3}

* This will do, in default of one of ivory, observes the commentator.
A variant is ekaddrumdya, ‘made of a single pine’, apparently. Oriental
cots are light and easily portable.

+ Punndmnyiikshe. The asterisms referred to are, according to the
commentator, ten in number: Aéwini, Krittiké, Rohisi, Punarvasu, Pushya,
Hasta, Anurddhs, Sravafia, Pirvabhddrapads, Uttarabhddrapada.'

§ After her courses. Commentary. || Rajaswaldm, ‘menstruous.’
q There is an omission, here, of “not an object of evil report,” nd-
prafastdm; aprafasta meaning, the scholiast says,

** The original adds other epithets, besides the two that follow in the
translation:

H T TryFEAY wreTe: giudrefy an
FETH: YWY FITG gy A/ 0
i waTaTETEHT ¥ NrguTEl wENIw |
AT ARfAwAG AT @y = )
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entrance of the sun into a new sign. On these occa-
sions, the wise will restrain their appetites, and occupy
themselves in the worship of the gods, as enjoined by
holy writ, in meditation, and in prayer: and he who
behaves differently will fall into a hell where ordure
will be his food.* Let not a man stimulate his desires
by medicines, nor gratify them with unnatural ob-
jects, T or in public or holy places. Let him not think
incontinently of another’s wife, much less address her
to that end; for such a man will be born, in future
life, as a creeping insect.; He who commits adultery
is punished both here and hereafter: for his days, in
this world, are cut short; and, when dead, he falls into
hell. Thus considering, let a man approach his own
wife in the proper season, or even at other times.” §

* This clause about punishment is not found in my MSS.
+ Two terms used in the original—for which see note § in the present

page,—are thus expounded by the commentator: wRGYNY | m-'
WY | w9 m | See, further, Goldstiicker'’s Sanskrit Dic-
tionary, article WEYW.

¢ This explanation of the text is taken from the commentary.

§ The conclusion of this chapter is much abridged, as here translated.
The original is as follows: .

Mhm "l
r T 0
AwEiHiEEN Rady



134

VISHNU PURANA.




CHAPTER XII.

Miscellaneous obligations, purificatory, ceremonial, and moral.

AURVA continued.—“Let a respectable house-
holder ever venerate the gods, kine, Brahmans, saints,*
aged persons, and holy teachers. Let him observe the
two daily Sandhyés, and offer oblations to fire. Let
him dress in untorn garments, use delicate herbs and
flowers, wear.emeralds and other precious stones, keep
his hair smooth and neat, scent his person with agree-
able perfumes, and always go handsomely attired, de-
corated with garlands of white flowers.¥ Let him
never appropriate another’s property, nor address him
with the least unkindness. Let him alwhys speak ami-
ably, and with truth, and never make public another’s
faults. Let him not desire another’s prosperity, nor
seek his enmity. Let him not mount upon a crazy
vehicle, nor take shelter under the bank of a river,
(which may fall upon him). A wise man will not form
a friendship, nor walk in the same path, with one who
is disesteemed, who is a sinner, or a drunkard,! who
has many enemies, or who is lousy,§ with a harlot,
or her gallant, with a pauper,|| or a liar, with a prodi-

* Siddha.

+ SR T@ AwETy et
mﬁwmlﬁﬁgmmwn
RfETEAEATY JAEETEITYR |
far: gAWET QT [T T ST

¢ Patita and unmaiia.
§ Atikitaka, ‘very verminous.’

|| Kehudra, 1t is glossed WRWTIVIOAW, ‘elated by petty .guin,
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gal, a slanderer, or a knave. Let not a man bathe
against the strength of a rapid stream, nor enter a
house on fire, nor climb* to the top of a tree, nor (in
company) clean his teeth or blow+ his nose, nor gape
without covering his mouth, nor clear his throat,: nor

¢ As will be seen below, to climb a tree to any height, apparently,
is considered to be objectionable. The heterogeneous collection of maxims
dictated by prudence, propriety, and superstition, of which this chapter
is, in good part, made up, may be fitly accompanied by the sub-
joined extract from Varadarija's Girvdriapadamanjars, or, as the work
is called, in one copy, Dhundhirdja’s Girvdravdgmanjari or Girvida-

dabdapadamanjari: AR FUET T | q9T Y | m

W ATqEEETICU Tle v o+ o+ WIRIQT EET-
T T | w:rggw o e gaTETC

T RUY U | ATy Sfmewwy gO-
W | 8¢ uf sy sfree framead quemt| o« » « o

3,

Wli‘g'(ﬁn’('loc*o qT-
wwﬁﬁiﬁmuhmmmw?ﬁmw
mmlmmmﬁw
qT¢ | SAwed JEged gTET |

THFEHAGGEANY T | F9ai uf -
mmnmleq*m%-

TAA FLETTC | FTAILATYT AT Fad g | @y
At m :mﬁq ATf&@ | Thus read, in combination, my
two MSS., so far as they are legible. The book from which this passage
is taken emanated, at least in one of its two forms, from Mahdrdshfra;
and it imparts instructive hints as to the opinions, on the dark side,
entertained, by certain Hindus, of certain others.

+ The verb here used is kush, ‘to scratch ' The commentary says

W Fuiigra | NfE |

¢ Read ‘nor sigh’. The substantive here used is éwdea.

.o

313
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cough, nor laugh loudly, nor emit wind with noise,
nor bite* his nails, nor cut grass, nor scratch the
ground,® nor put his beard into his mouth, nor crumble
a clod of clay; nor look upon the chief planetary
bodies, when he is unclean.; Let him not express
disgust at a corpse; for the odour of a dead body is
the produce of the moon. Let (a decent man) ever
avoid, by night, the place where four roads meet, the
village-tree,§ the.grove adjacent to the place where
bodies are burnt, and a loose woman. Let him not °
pass across the shadow of a venerable person, of an
image of a deity, of a flag,| 6f a heavenly lumi-

! Manu, IV., 7.7 “He who breaks clay, or cuts grass, or
bites his nails, will speedily fall to ruin.” '

* Khddayet, But a common reading is vddayer. He is, then, not to
snap his nails, apparently. _

+ s Aty @AW | But the commentator notes a variant,
SPATIRE TR, which he takes to mean SFYAYY wuﬁm—
wifa WRETOr GO Wi WEgeTh; that is to say,
“things injurious to the eyes, filthy, and inauspicious.”

But compare the Mdnavadharmaddstra, IV., 142:

w w1fy Ry gt sy

+ Here follows the line:

ot wferd Sa g¥ yreewgR |

Other objects forbidden to be looked at are, thus, ‘another’s naked
wife, and the sun at its setting or rising.’

According to the Laws of the Mdnavas, IV., 53, a man may not see
even his own wife in a state of nudity.

§ Chaitya-taru. I find a variant, chaifya-tanu, ‘the interior of a
temple’, perhaps.

|| The original words, occurring in the midst of a compound, are
devadhwaja, which may mean ‘the banner of a god’.

In the former edition there was an unintentional comma after “image”.

el JURd reart ¥ 9 <
1ummmsu‘;?w$||
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nary.' Let him not travel alone through a forest, nor
sleep* by himself in an empty house.? Let him keep
remote from hair, bones, thorns, filth, remnants of of-
ferings, ashes,t chaff, and earth® wet with water in
which another has bathed. Let him not receive the pro-
tection of the unworthy, nor attach himself to the dis-
honest. Let him not approach a beast of prey;: and
let him not tarry long, when he has risen from sleep.
Let him not lie in bed, when he is awake; nor en-
counter fatigue, when it is time to rest.§ A prudent -

! Manu, 1V., 130.]|
3 Ib., id., 57.9
3 Ib., id., 78.%*

* I find vaset, ‘dwell.’
+ Balibhasma.
% Preferably, ‘a vicious beast’; vydla being interpnted dushta-msfiga.

§ Wty aTICAR AT T
® Wqq AT Wi qraT v 'l’t‘r( 0

“Let the wise man shun excess as to watching and sleeping ; likewise,
as to standing and sitting; and so, as to A bed and as to labour, O
King.”

One MS. has jdgaraswapnau, which we should rather expect. Perhaps
the writer preferred jingle to good grammar. Further, several MS8, read
sndna, ‘bathing’, for sthdna, ‘stlndmg ; and one gives ciuram, ‘for a
long time’, instead of tatkd, ‘so.” The scholiast says:

A
daw W|WW|W1
I F=amwt I T WrAmTITER T |

‘g:‘il T
According to Kullika and Medhatithi, idols are intended by the first

word of this stanza.
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man will avoid, even at a distance, animals with tusks
and horns; and he will shun exposure to frost, to
wind,* and to sunshine. A man must neither bathe,
nor sleep, nor rinse his mouth,§ whilst he is naked;*
he must not wash his mouth, nor perform any sacred
rite, with his waistband unfastened; and he must not
offer oblations to fire, nor sacrifice to the gods, nor
wash his mouth, nor salute a Brahman, nor utter a
prayer,: with only one garment on.§ Let him never
associate with|| immoral persons: half an instant is
the limit for the intercourse¥ of the righteous with
them. A wise man will never engage in a dispute with
either his superiors or inferiors: controversy and mar-
riage are to be permitted only between equals. Let
not a prudent man enter into contention: let him
avoid unprofitable enmity. A small loss may be en-
dured; but he should shun the wealth that is acquired
by hostility.

“When a man has bathed, he must not wipe his
limbs with a towel or with ** his hands; nor shake his
hair, nor rinse his mouth before he has risen.4f Let

! Manu, IV, 45.3%

.* Read ‘the east wind’, puro-vdta.

+ Upaspridet is so explained by the commentator.

$ As the original of “nor salute a Brahman, nor utter a prayer”, I
find, with 7 » ‘qﬁﬂ in the context, ﬁ‘m Y, « nor.engage in
prayer which he has procured to be said by the twice-born.” The com-
mentator explains W by . The prayer referred
to is, thus, understood to be that at a céremony for which the Brahmans
have pronounced a certain day to be lucky.

§ Compare p. 125, supra. | Sahdsita. € Samnikarsha. ** Sndnasdti.
++ The Sanskrit has only uithitak, implying ‘after he has stood up’.

3 MTAANTLRATET 0 W FTAATE Qe |
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him not (when sitting,) put one foot over another, nor
stretch forth * his foot, in the presence of a superior,
but sit, with modesty, in the posture called Virdsana
(or, on his knees). He must never pass round a temple
upon his left hand,f nor perform the ceremony of cir-
cumambulating any venerable object in the reverse
direction. A decent man will not spit, nor eject any
impurity, in front of the moon, fire, the sun, water,
wind, or any respectable person;' nor will he void
urine standing, nor upon the highway. He will never
step over phlegm, ordure, urine, or blood: nor is the
expectoration of the mucus of the throati allowable
at the time of eating, offering sacrifices or oblations,
or repeating prayers,§ or in the presence of a respec-
table person.

“Let not a man treat women with disrespect; nor
let him put entire| faith in them. Let him not deal
impatiently with them, T nor set them over matters of

! Manu, IV., 52.**

* Thls—prasamyél—ls the commentator’s explanation of nayet.

T WUEK N TR IETCHGHYI |
+ Add ‘or mose’. The original is W Commen-
tary A adds: feigToeh gaw | faeray mfewa | g
Bfaw: {J=T | yatafa afaq
§ FfeAFAAATY 1 O |

|| This all-important qualification is not in the original.
T# W | The commentary gives érshu = asahishiu. .

» yaf wfa g w wfa St )
wfa i ufa ardt w wwy fa dgw o

Compare p. 110, supra.
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importance.® A man who is attentive to the duties
of his station will not go forth from his house without

* The Hindus, in their literature, here and there manifest a due esteem
for womankind. In the subjoined extract from the Makdbhdrata it is to
be hoped that their misogyny found its utmost limit. These verses—
selected from a slanderous effusion of a member of the celestial demi-
monde, the apsaras Panchachida,—are to be met with in the Anuddsana-
parvan, §l. 2212—2230 (Chapter XXXVIIL, 4. 11—29, in the Bombay
edition of Saka 1784-5.).

FHT QUIEY ATITET qifea |

mwm'amm‘tsmli
AT AT ¥ |

b R My
youT fad gt sfgfcaasa: fe
“Women, though born in mnoble families, themselves beauteous, and
married fo worthy husbands, remain not within the bounds of duty: this,
Nérada, is the fault of women.
“From the want of a motive for deviation, or through fear of the
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saluting the chaplets,* flowers, gems, clarified butter,
and venerable persons in it. At proper seasons, he
will salute, respectfully, the places where four roads
meet, when engagedt in offering oblations with fire.
Let him liberally relieve the virtuous who are poor,
and reverence those who are learned in the Vedas.:

people or of their kindred, unbridled women may remain within the
bounds of duty, faithful to their husbands.

“But neither through fear of moral law, nor through severe reprehen-
sion, nor from any motive of regard for wealth, nor on account of their
connexion with kindred and family, are women constant to their husbands.

“Matrons envy women who live by prostitution the &loom of youth
they possess, and the food and apparel they receive.

“Though men be lame, divine Sage! or otherwise contemptible, there
is not any man, in this world, great Sage! insufferable to women.

“If they have no possible access to men, O thou inspired by Brahma!
they seduce each other: truly, they are not constant to their husbands.

“From not finding men, or through fear of their kindred, or apprehen-
sion of stripes or confinement, they guard themselves,

“But fire is not satiated with wood, nor the ocean with rivers, nor
death with all beings, nor woman with man.

*“This, divine Sage! is another hidden quality of all women: at the
very sight of a handsome man, the heart of .2 woman melts with desire.

“Women bear -not much affection to their hasbands, though giving
them what they desire, doing what they wish, and protecting them from
danger.

“They do not so much value the gratification of their wishes, abun-
dance of ornaments, or hoards of wealth, as they do sensual pleasures,

“Final destiny, wind, death, the infernal regions, the fire of the ocean,
the edge of a razor, poison, venomous serpents, and devouring. fire, all
united, are no worse than women.”

This translation is by Colebrooke, and may be found in his version
of Jagannatha Tarkapanchanana’s Digest of Hindu Law, Vol. IL., pp. 393,

394, London edition. * Mangalya.
+ Read “and will engage”; the Sanskrit being WYHALY wan.
: q |

“Let him aid the needy; and let him reverence the virtuous, ¢f very
learned.”

This is in accord with the commentary, which says: wﬁ! m-;

AT FAT
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He who is a worshipper of the gods and sages, who
gives cakes and water to the manes, and who exercises
hospitality, obtains the highest regions, (after death).
He who* speaks wisely, moderately, and kindly, goes
to those worlds which are the inexhaustible sources
of happiness. He who is intelligent, modest, devout, ¥
and who reverences wisdom, his .superiors,: and the
aged, goes to§ heaven.

“On. the days called Parvans, on periods of impu-
rity, upon unseasonable thunder, and the occurrence
of eclipses or atmospheric portents, | a wise man must
desist from the study of the Vedas.® The pious man
who suppresses anger and envy, who is benevolent to
all, and allays the fears of others, secures, as the least
of his rewards, enjoyment in'Swarga.T A man should
carry an umbrella, as a defence against sun and rain;
he should bear a staff, when he goes by night, or
through a wood; and he should walk in shoes, if he
desires to keep his body from harm. As he goes
along, he should not look up, or about him,** or

! Manu, 1V., 101, &c. The legislator is much more copious,
on this subject, than the author of the Purdna.

* In the Sanskrit, BT TRTAT P, “the person of subdued affections
who, at the proper time.”

t Kshamdyukta, ‘forbearing.” Here follow two untranslated epithets,
dstika and vinaydnvita, ‘pious’ and ‘meek’.

+ Abhyana; his ‘family’, perhaps.

§ Insert ‘the highest’, anuttama.

|| “Or atmospheric portents™ is to render ddika, ‘ete.’

T i wgfa v geTEdRyTREd )
. ﬁwnmmm'man
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afar off, but keep his eyes upon the ground, to the ex-
tent of a couple of yards, *

“The householder who expels all sources of imper-
fection is, in a great degree, acquitted of the three or-
dinary objects of existence,—desire, wealth, and virtue;}-
sinless amongst the sinful; speaking amicably to all
men; his whole soul melting with benevolence; final
felicity is in his grasp.i The earth is upheld by the
veracity of those who have subdued their passions,
and, following righteous practices, are never contami-
nated by desire, coveteousness, and wrath.§ Let,
therefore, a wise man (ever) speak the truth, when it
is agreeable; and, when the truth would inflict pain,
let him hold his peace. Let him not utter that which,
though acceptable, would be detrimental; for it were
better to speak that which would be salutary, although
it should give exceeding offence.!| A considerate

! So Manu, IV., 138.1 “Let him say what is true; but let
him say what is pleasing. Let him speak no disagreeable truth;
nor let him speak agreeable falsehood. This is a primeval rule.””**

* Yuga-mdtra, defined by hasta-chatushtaya.

+ TRTAT 9y frcafa
aw i Ty A |
3 TS EUTY: TR whityR gy ¢ |
Siiganacgew gfe: aR fagar
gammmn;gﬁu
R GATRERTIYat n
I firdt g fedt Fafzfa w@r 7 wRa
Fqay fed e qguEAAtgs |
T ae Iofart gane gETEEAiER |
firt ¥ Wwﬁwﬁmn

** This is Sir William Jones’s rendering.
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man will always cultivate, in act, thought, and speech,
that which is good for living beings, both in this world
and in the next.”!

! That the preceding chapter agrees, in many respects, very
closely with the contents of the fourth book of the Institutes of
Manu, on economics and private morals, will be evident from
the instances cited of some of the parallel passages. Several
others might have been adduced.

IIL 10



CHAPTER XIIL

Of Srdddhas or rites in honour of ancestors, to be performed on
occasions of rejoicing. Obsequial ceremonies. Of the Ekod-
dishta or monthly Srdddha, and the Sapifdana or annual one.
By whom to be performed.

AURVA continued.—“The bathing of a father, with-
out disrobing, is enjoined, when a son is born; and he

is to celebrate the ceremony proper for the event,*
which is the Sraddha offered upon joyous oceasions.?

! The offerings of the Hindus to the Pitris partake of the
character of those of the Romans to the lares and manes, but
bear a more conspicuous part in their ritual. They are said, in-
deed, by Manu (IIL, 203¢), in words repeated in the Vayu and
Matsya Puranas, and Hari Varhsa, to be of more moment than
the worship of the gods:

ey w3 fugand fafoed
These ceremonies are not to be regarded as merely obsequial;
for, independently of the rites addressed to a recently deceased
relative,—and, in connexion with him, to remote ancestors, and
to the progenitors of all beings, —which are of a strictly obse-
quial or funeral description, offerings to deceased ancestors, and
the Pitfis in general, form an essential ceremony, on a great
variety of festive and domestic occasions. The Nirnaya Sindhu,
in a passage referred to by Mr. Colebrooke (Asiatic Researches,
Vol. VIL§), specifies the following Srdddhas: 1. The Nitya, or
perpetual; daily offerings to ancestors in general: 2. The Nai-
mittika, or occasional; as the Ekoddishfa, or obsequial offerings

* Expressed, in the original, by jdta-karman, for which see Colebrooke’s
Digest, &e., Vol. IIL, p. 104, note +.

t Yrardrfgardiut fogard fafawd |

+ Harivanda, él. 1005. § Or Miscellaneous Essays, Vol. ., p. 180, note.
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With composed mind, and thinking on nothing else,
the Brahman should offer worship to both the gods
and progenitors, and should respectfully circumambu-
late, keeping Brahmans on his left hand, and give them
food.* Standing with his face to the east,t he should
present, with the parts of the hand sacred to the gods

on account of a kinsman recently deceased: 3. The Kémya,
voluntary ; performed for the accomplishment of a special design
(wfiiafag®): 4. The Vsiddhi; performed on occasions of re-
joicing or prosperity: 5. The Sapiridana ; offerings to all individual
and to general ancestors: 6. The P4rvana Sréddha; offerings to
the manes, on certain lunar days called Parvans, or day of full
moon and new moon, and the eighth and fourteenth days of the
lunar fortnight: 7. The Goshfhi; for the advantage of a number
of learned persons, or of an assembly of Brahmans, invited for
the purpose: 8. The Suddhi; one performed to purify a person
from some defilement,—an expiatory Sréddha: 9. The Karménga;
one forming part of the initiatory ceremonies, or Samskaras, ob-
served at conception, birth, tonsure, &c.: 10, The Daivika; to
which the gods are invited: 11. The Yatra Srédddha; held by a
person going a journey: and, 12. The Pushi Sraddha; one per-
formed to promote health and wealth. Of these, the four which
are considered the most solemn are the rite performed for a pa-
rent, or near relative, lately deceased; that which is performed
for kindred, collectively; that observed on certain lunar days;
and that celebrated on occasions of rejoicing: |9

TrAgafge-
et acyrars wgfdudy g | Niriaya Sindhy, p. 271.
* grETRAtY fusriy TR ATEIT |
EURE IR L]

/AT A9 |
“With mind sntent thereon, i.e., on the son born, and on nothing else,
let him duly circumfmbulate —keeping them on his left—Brahmans, in
couples, those set apart for the service of the gods and those set apart for the

service of the manes; and let him worship and feed those same Brdhmans.”’

+ Add “or to the north”; for the original has Wsﬁ M
-

10*
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and* to Prajépati, balls of food,* with curds, unbruised
grain, and jujubes; and should perform, on every ac-
cession of good fortune, the rite by which the class
of progenitors termed Ndndimukha is propitiated.? A

! Manu directs the balls to be made from the remainder of
the clarified butter constituting the previous oblation to the gods.
IIL, 215.4 Kullika Bhatfa explains, however, the oblation to
consist partly of Anna (q®),—food, or boiled rice. The latter
is the article of which the balls chiefly consist. Yajnavalkya:
directs them to be made of rice and sesamum-seeds. The Viyu
Purdna adds, to these, two ingredients, honey and butter: but
various kinds of fruit, of pulse, and of grain, and water, frank-
incense, sugar, and milk, are, also, mixed up in the Pindas.
Their size, also, differs; and, according to Angiras, as quoted by
Hem4dri, in the Sriddha Mayukha,§ they may be of the dimen-
sion of the fruit of the jujube, or of the hog-plum, of the fruit of
the Bel, or of the wood-apple, or of a fowl’s egg. Some authori-
ties direct Pifdas of a different size for different Sraddhas; pre-
scribing them no larger than the wood-apple, at the first or pure
funereal ceremony, and as big as a cocoa-nut, at the monthly
and annual Sréddha. In practice, the Pinda is, usually, of sauch
a magnitude, that it may be conveniently held by the hand.

? We have, here, the authority of the text for classing the
Néndimukhas amongst the Pitfis (see p. 98, supra). The verse ia:

e TRw qrfed
bl S SRR

* The original has vd, ¢or’; the injunction allowing an option. The
exptessions here connected are daivatirtha and kdya, on which vide supra,
p- 99, notes 1 and . The dasvatirtha is sometimes called the tirtha
of the Rishis,—drsha.

+ g ety fawraar safea )
ITaky fafuer et feaya:
)

§ This work has Nilakahtha for its author, Hemadri wrote the Srdddha-
kalpa.
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householder should diligently worship the Pitris so
named, at the marriage of a son or daughter, on en-
tering a new dwelling, on giving a name to a child, on
performing his tonsure and other purificatory cere-
monies,* at the binding of the mother’s hair during
gestation, or on (first) seeing the face of a son, or the
like. The Sriddha on such occasions, however, has
been briefly alluded to. Hear now, O king, the rules
for the performance of obsequial rites.

“Having washed the corpse with holy water, deco-
rated it with garlands, and burnt it without the village,
the kinsmen, having bathed with their clothes on, are
to stand with their faces to the south, and offer liba-
tions (to the deceased), addressing him by name, and
adding, ‘wherever thou mayest be.’! They then re-

And the same Gana or class is presently again named:

|

The Mantra of the V#iddhi or festival Sraddha is, also, said, in
the Nirfaya Sindhu, to be WT=IFEW: fugea: |TET 1 Ac-
cording to the authorities, however, which are cited in that work,
there seems to be some uncertainty about the character of the
Nandimukhas; and they are addressed both as Pitfis and gods;
being, in the former case, either the ancestors prior to the great-
grandfather,—ancestors collectively, or a certain class of them;
and, in the latter, being identified with the Viswadevas, or a
class of them called also Urdhwavakira, The term Nandi-
mukha is, also, applied to the rite itself, or to the Vriddhi
Sriddba, and to one addressed to maternal ancestors. Nirdaya
Sindhu, pp. 268, &c. :

! «An oblation of water must be next presented from the
joined palms of the hand, naming the deceased and the family

* Chuddkarmddika.
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turn, along with the cattle (coming from pasture), to
the village, and, upon the appearance of the stars, re-
tire to rest, sleeping on mats spread upon the earth.*
Every day (whilst the mourning lasts), a cake (or ball)
of food' is to be placed on the ground, (as an offering)
to the deceased; and rice,+ without flesh, is to be
daily? eaten. Brahmans are to be fed for as many
days as the mourner pleases; for the soul of the de-
funct derives satisfaction accordingly as his relatives
are content with their entertainment.§ On the first
day, or the third, or seventh, or ninth (after the death

from which he sprung, and saying, ‘May this oblation reach
thee.’”” Asiatic Researches, Vol. VIL, p. 244.|| The text has:
qu aw fqaﬁw'awﬁ:ﬁ! el

! The proper period of mourning is ten days, on each of
which, offerings of cakes and libations of water are to be made
to the deceased, augmenting the number of cakes each day, so
that, on the last day, ten cakes are presented. When the period
is shorter, the same number of ten cakes must be distributed
amongst the several days; or they may be, all, presented on one
day. Nirdaya Sindhu, p. 429.

* wvwTEE YT e |
Here —compare p. 131, note, supra,— we encounter the unusual vo-
cable srastara, with the variants prastara, sashstera, and swastara. Com-
mentary A has srastara; commentary B, prastara: but, as both give
the same definition, quuAT, it is presumable that one or other of
them is sophisticated as to the term defined.
On the expression m the commentator remarks NAHMTIN.
+ So the commentator explains bhakia.
+ Divd, ‘by day.’
§ Rargf wor wifa agae ywar)

|| Or Colebrooke's Miscellaneous Essays, Vol. L., pp. 199, 160.
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of a person), hig kingmen should change their raiment, *
and bathe out of doors, and offer a libation of water,
with (tila) sesamum-seeds. On the fourth day,' the
ashes and bones should be collected; after which the
body of one connected with the deceased by offerings
of funeral cakes may be touched (by an indifferent
person, without thereby incurring impurity); and those
whe are related only by presentation of watery are
qualified for any occupation,’ The former class of

! Tt phould be, more correetly, on that day on which the
mourning ceases, or, as previously mentioned, the first, third,
seventh, or ninth: but the authorities vary; and, besides these,
the second and fourth days, and certain days of the fortnight or
month, are specified. Nirnaya Sindhu, p. 432.

3 They are no longer unclean. The Sapifidas, or those con-
nected by offerings of cakes to common ancestors, extend to
seven degrees, ascending or descending; the Samanodakas, or
those similarly connected by presentations of water, to fourteen
degrees.}

Y

* The words JEA®TIH *» WET imply that the clothes should be
laid aside for the second funereal ablution. As we have seen just abeve,
they are to be retained during the first. According to some MSS,
however, w]nch have

instead of S’ﬂ ‘Jﬁ '
TR aﬁ. T AT TATANIAA |

there is no bathing prescribed for this latter occasion.
1' Samdnasalila 1t means the same as semdnodake.
! In the Mitdkshard, where it expatiates on the Ydjmavalkya-sm#iti,
II 136, the following limes are quo.ed from Briban-Mana:
FfygaT g gu ¥aa fafaada
|
JAATEY: GATR AWE NTGHRA 4
“The relation of the sgpiddas (or, kipdred conmct,ed by the funeral
oblation,) ceases with the seventh person: and that of squdnadakas (or,
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relatives may use beds;* but they must still refrain
from unguents and flowers, and must observe con-
tinence, after the ashes and bones have been collected,
(until the mourning is over). When the deceased is a
child, ¥ or one who is abroad,; or who has been de-
graded, or a spiritual preceptor,§ the period of un-
cleanness is but brief, | and the ceremonies with fire
and water are discretional.T The food of a family in
which a kinsman is deceased is not to be partaken of
for ten days;' and, during, that period, gifts, accep-
tance, sacrifice, and sacred study are suspended. The

! That is, a mere guest, or stranger, is not to partake of it.
The food directed to be given to Brahmans is given, in general,
only to the relatives of the deceased who are already unclean,
In this respect, our text and the modern practice seem to differ

those connected by a common libation of water,) extends to the four-
teenth degree; or, as some affirm, it reaches as far as the memory of
birth and name extends. This is signified by gotra (or, the relation of
family-name).” Colebrooke’s Two Treatises on the Hindu Law of In-
heritance, pp. 351, 352.

Compare the Laws of the Mdnavas, V., 60.

* Add ‘and seats’, dsana.

+ That has not yet cut its teeth, says the commentator.

¥ And has been so for upwards of a year, the commentary adds.

As explanatory of what is meant by “abroad”, the following stanza
is cited:

T A 9 fafcat T
Ty g fafam® agaracfaea

§ Guru. A common variant, and preferred by commentary A, is muni.
|| Sadyas. 1t is stated, by the scholiast, that it lasts only three nights,
for one who dies abroad.

T:ﬁwvmﬁﬁwyﬁ@l
: N

T Av=TAY wm _
After “brief” read: “likewise, optionally, as regards persons who die

from water, fire, or hanging.” :
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term of impurity for a Brahman is ten days;* for a
Kshattriya, ¥ twelve; for a Vaidya, half a month; and
a whole month, for a Sudra.! On the first day (after
uncleanness ceases), the nearest relation of the de-
ceased should feed Brahmans at his pleasure, but in
uneven numbers, and offer to the deceased a ball of
rice upon holy grass: placed near the residue of the
food that has been eaten. After the guests have been
fed, the mourner, according to his caste, is to touch
water, a weapon, a goad, or a staff; as he is purified
by such contact. He may then resume the duties pre-
scribed for his caste, and follow the avocation ordina-
rily pursued by its members.

“The Sr4ddha enjoined for an individual§ is to be
repeated on the day of his death, (in each month, for
a year),’ but without the prayers and rites performed

from the primitive system, as described by Manu, IIL, 187.]|
The eleventh or twelfth day is the term on which the Sraddha
which crowns the whole of the funeral rites is to be performed,
and when.Brahmans are to be invited. Nirnaya Sindhu, p. 437.
! The number of Pifidas, however, is, for each case, the same,
or ten. Nirnaya Sindhu, p. 429.
? So Manu, III., 251.9 It may be doubted if the monthly

* The ceremonial uncleanness of the Brahman lasts as long as that of
the Kshattriya, according to my MSS., which here read:
|
Bnt the Translator has the support of the Manavadhamaéastra, V., 83.
+ Rdjanya, in the original. 1 Darbha.
- § Thm phrase is to render ekoddishta.

WWW n
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on the first occasion, and without offerings to the
Viéwadevas.” A single ball of food is to be offered
to the deceased, as the purification of one person; and
Brabmans are to be fed.+ The Brahmans are to be
asked, by the sacrificer, if they are satisfied; and, upon
their assent, the prayer ‘May this ever satisfy such a
one’ (the deceased,) is to be recited.:

“This is the Sr4ddha called Ekoddishfa, which is
to be performed (monthly,) to the end of a twelve-
month (from the death of a person); at the expiration
of which, the ceremony called Sapindana§ is to be ob-
served. The practices of this rite are the same as
those of the monthly obsequies; but a lustration is to
be made with four vessels of water, perfumes, and se-
samum. One of these vessels is considered as dedi-
cated to the deceased; the other three, to the proge-
nitors in general; and the contents of the former are

Sréddha was part of the ancient system, although Kullika Bhafta
supposes it to be referred to (v. 248), and supplies the fancied
omission of the®text.

+ ~ -t e 2

* gagfa ¥ SAmAwfeEaa: TR |
I

The commentator says that. the Vi$we devas are here intepded; and
the Translator has substituted his explanation.

R AN L ARALECLCLRIEL L
im;ﬁ@rmmﬁmﬁlrn

! WY AR e |
wHAERfn Twal et vt
§ The term hers used, in the original, is sapiddédiareda, as a little
below.
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to be transferred to the other three,* by which the
deceased becomes included in the class of ancestors, to
whom worship is to be addressed, with all the cere-
monies of the Srd4ddha. The persons who are com-
petent to perform the obsequies (of relations connected
by the offering of the cake) are the son, grandson,
great-grandson, a kinsman of the deceased,t the de-
scendants of a brother, or the posterity of one allied by
funeral offerings. In absence of all these, (the cere-
mony may be instituted) by those related by presen-
tations of water only, or those connected, by offerings
of cakes or water, to maternal ancestors. Should both
families (in the male line) be extinct, the last obse-
quies may be performed by women, or by the asso-
ciates of the deceased in religious or social institu-
tions,! or by any one who becomes possessed of the
property of a deceased kinsman. §

“Obsequial rites are of three descriptions,—initiative,
intermediate, and subsequent.' The first are those
which are observed after the burning (of the corpse),

! Purva, ‘first’; Madhyama, ‘middle’; and Uttara, ‘last’.

* uTd Haw Al grawge avn)
Vaurd 9v fag
t Bandhu. * Bandhu, cognate or distant kin, corresponding nearly
to the Cognati of the Roman law.” Colebrooke’s Two Treatises on the
Hindu Law of Inheritance, p. 352, note.
{ The phrase “associates of the deceased,” &c. is to represent sanghd-

tdntargata, on which the commentator observes: WEITA: WTAT qTFA-
FAYITS: | AT YAY agwa: | HafwaEEe: | gHTIHE-
WAMTenfeey: dura vfa afFa
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until the touching of water, weapons, &e., (or, until
the cessation of uncleanness); the intermediate cere-
monies are the Sréddhas called Ekoddishfa, which are
offered every month; and the subsequent rites are
those which follow the Sapindikarana, when the de-
ceased is admitted amongst the ancestors of his race:
and the ceremonies are, thenceforth, (general or) an-
cestral. The first set of rites (as essential) are to be
performed by the kindred of the father or mother,—
whether connected by the offering of the cake or of
water,—by the associates of the deceased,* or by the
prince who inherits his property. The first and the
last rites are, both, to be performed by sons and other
relations, and by daughter’s sons, and their sons; and
so are the sacrifices on the day of the person’s death.
The last class, or ancestral rites, are to be performed
annually, with the same ceremonies as are enjoined
for the monthly obsequies; and they may be, also,
performed by females. As the ancestral rights are,
therefore, most universal, I will describe to you, O
king, at what seasons, and in what manner, they
should be celebrated.” §-

* Sanghdtdntargata.

1 TRTEATENT 47 AT At U urfee
9T 9 § Faa faf %‘I'?mwn




CHAPTER XIV.

Of occasional Sréddhas or obsequial ceremonies: when most effi-
cacious, and at what places.

AURVA proceeded.—*“Let the devout performer of
an ancestral oblation® propitiate Brahmé, Indra, Rudra,

! We may here take the opportunity of inquiring who are
meant by the Pitfis: and, generally speaking, they may be called
a race of divine beings, inhabiting celestial regions of their own,
and receiving into their society the spirits of those mortals for
whom the rite of fellowship in obsequial cakes with them, the
Sapindikarana, has been duly performed. The Pitfis collectively,
therefore, include a man’s ancestors; but the principal members
of this order of beings are of a different origin. The Vayu,
Matsya, and Padma Purdnas, and Hari Vamsa, profess to give
an account of the original Pitfis. The account is much the same,
and, for the most part, in the same words, in all. They agree®
in distinguishing the Pitfis into seven classes; three of which are
without form (‘lrlniv:), or composed of intellectual, not elemen-
tary, substance, and assuming what forms they please; and four
are corporeal (q'{lfu:). When they come to the enumeration
of the particular classes, they somewhat differ; and the accounts,
in all the works, are singularly imperfect. According to a legend
given by the Viyu and the Hari Vamsa, the first Pitfis were the
sons of the gods. The gods, having offended Brahmd, by neg-
lecting to worship him, were cursed, by him, to become fools;
bat, upon their repentance, he directed them to apply to their
sons, for instruction. Being taught, accordingly, the rites of ex-
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the Aéwins,* the sun, fire, the Vasus, the winds, } the
Viéwadevas, the sages, birds, men, animals,? reptiles, §

piation and penance, by their sons, they addressed them as
fathers; whence the sons of the gods were the first Pitris.

R} gaTgEsiar wsyEwT frataa: )

T4 ] fearsqrs m‘quﬁlﬁﬁmr nl
So the Matsya has:

AAWRY ATTA frady Tage: |
¢The Pitris are born, in the Manwantaras, as the sons of the
gods.’ The Hari Vamséa¥Y makes the sons assume the character
of fathers; addressing them, ‘Depart, children?’

TRt gaT v gRewTy { agr)
Again, the Vayu Purdna declares the seven orders of Pitris to
have been, originally, the first gods, the Vairajas, whom Brahm4,
with the eye of Yoga, beheld in the eternal spheres, and who
are the gods of the gods:

e greariaaT aw g fagfa ama )
%thtﬁmiam‘fzﬁiw ]

* * * * * * *® * *
wrﬁ{?mtﬁtmmmrwﬁwa"
* » * * * - L] *

?m mni‘r
wm mﬁ;{f&mn

Again, in the same work, we have the incorporeal Pitris called
Vairdjas, +1 from being the sons of the Prajdpati Virdja: 1}

* Nésatyas, their synonym, in the original.
+ Mdruta is the Sanskrit expression. For the Maruts, or Mdirutas,

deities so called, see Vol. IL., p. 79. + Padu. § Bariz’ipa.
I zhis is from the Vdyu-purdia. Compare the Harivamda, 4. 917, 918.
q Sl. 912.

** Here 4 have filled out a line which Professor Wilson, it shoumld
seem, was not enabled, from the illegibleness of his MSS,, to decipher
in its entirety. 4+ See Vol. 1L, p. 227, text and note 1.

11 For “the patriaroch Vairdja™, see Vol. I, p. 177; and Vel. IL, p. 86,
and p. 262, note . From Vol. I, p, 104, note 2, and p. 108, note 1, it
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progenitors, and all existent things, by offering adora-
tion to them monthly, on the fifteenth day of the

wipie: fagergr: gar@ & wared:

fagma fgan 9T g xfa fagan o
The Matsya agrees with this latter statement, and adds, that the
gods worship them:

g faiare WA |

qafa B tfa fagan

The Hari Vamsa* has the same statement, but more precisely
distinguishes the Vairadjas as one class only of the incorporeal
Pitfis. The commentator} states the same, calling the three in-
corporeal Pitfis, Vairdjas, Agnishwattas, and Barhishads;i and
the four corporeal orders, Sukdlas, Angirasas, Suswadhas,§ and
Somapas. The Vairdjas are described as the fathers of Mena,|
the mother of Um4. Their abode is variously termed the Sén-
ténika, Sanitana, and Soma loka.T As the posterity of Virdja,
they are the Somasads of Manu.** The other classes of Pitfis

poveym—Tn

seems that Vairdja is one with Manu. Who, then, is the prajdpati Vairaja?
And was Vairaja corrupted into Viraja? Nilakaififha says that Virija’s sons
were mdnasa, which term he explains by manomdtradarira. Arjuna Miéra,
another scholiast on the Hariaméa, identifies Virdja with Brahma.

* 1. 935, 936:

1%

mmﬁmmmi
w;h'ﬁg'rtra gaT: HareR |
fagrre fga®e I

tﬁr fwm |
e AR A fafugsn

+ Nilakantha, $ Sev Vol I, p. 156, note 2.

§ Vide infra, p. 164, note es.

|| A different paternity is assigned to Mena in Vol. L, pp. 156, 157.
Also vide infra, p. 162, note ||.

q For their residence in the Tapoloka, &c., see Vol. II, p. 227, text
and note 1.

*¢ In IIL, 195, we read that tho Somasada were sons of Vira_]

" iﬂﬂmﬂwmn

Bee mobte i} in the preceding page.
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moon’s wane (or dark fortnight),* or on the eighth
day of the same period in certain months,{ or at par-
ticular: seasons, as I will explain.

the three Purénas agree with Manu in representing as the sons
of the patriarchs, and, in general, assign to them the same of-
fices and posterity.§ They are the following:—
Agnishwattas—sons of Marichi, and Pitfis of the gods (Manu, |
Matsya, Padma): living in Soma-loka, and parents of Achchhod4
(Matsya, Padma, Hari Vamsa¥). The Vayu** makes them resi-
dents of Viraja-loka, sons of Pulastya,} Pitfis of the demigods
and demons, and parents of Pivari; omitting}; the next order of

* This, the commentator observes, is the daria-érdddka.

+ For these months,—three, or four, according to different authorities,—
vide infra, p. 168, text and note 3.

t Kdmya.

§ In the Mdrkaideya-purdia, XCVL, 40—42, the Agnishwattas, Bar-
hishads, Ajyapas, and Somapas are attached to the east, south, west,
and north, respectively.

|| See the quotation in note || in the preceding page.

wfasTaT fa @ran 8 ganfaaa:

++ My MSS. have Pulaha. See the last note.
+ Without doubt, there is a hiatus in my MSS. of the Vdyu-purdsia.
These contain, nearly word for word, the three lines—all but their
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“When a householder finds that any circumstance
has occurred, or a distinguished guest has arrived, on

Pitris, to whom these circumstances more accurately refer. The
commentator on the Hari Vaméa* derives the name from Agnishu
. (‘ﬁls), ‘in or by oblations to fire,’ and Atta (m‘l‘ ), ‘ob-
tained,’ ‘invoked.’

Barhishads—sons of Atri, and Pitfis of the demons (Manu+t):
sons of Pulastya, Pitfis of the demons, residents in Vaibhraja,}
fathers of Pivari (Matsya, Padma, Hari Vamsa§).

opening, frTAT fTY — ending the extract in note § in p. 165, infra;

and there was, probably, mention, in what preceded, of the Barhishads,
" These personages were, then, it seems, regarded as sons of Vasishtha, as
dwellers in Jyotirbhdsin, and as parents of a mind-born daughter by name
Go. It should be added, that my MSS. of the Vdyu-purdsia elsewhere
mention the Barhishads again and again; as in the line:

wirsTaT affeg: fady fyfaum g

Aho see Vol. II., p. 303, notes 1 and 4.
leahnﬂm.

m‘ﬁswmﬁwﬁﬁ:ﬁsn
+ II1., 196:
ﬁwﬁsﬁwu

by Nl’lakanfha, commontator on the Harivarhéa, glosses this word thus:
furan | faare: gERA fumam
§ S 974—977:
Furan TR ffa afa gbm )
w affE wra Ay fefy fagan o
ATRTVAAYT: T QAT |
wET: WU Ty amraﬁﬂ* 0

TR YW1 AETA™: RATTR: |
mwmnﬁww.n
et amvE e ww At
QT ¥ WY ¥ i Ay w0

Also see note ;i in the preceding page.
IIL 1
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which account ancestral ceremonies are appropriate,
he should celebrate them.* He should offer a volun-

These three are the formless or incorporeal Pitris.

Somapas,—descendants of Bhrigu, or sons of Kavi by Swadh4,
the daughter of Agni;} and Pitris of the Brahmans (Manu} and
Vayu Purifia§). The Padma calls them Ushmapas. The Hari
Vamsa || calls the Somapas—to whom it ascribes the same de-

miwmi 7% fafenaar few )
AT » + + » + |
+ Swadha appears, in Vol. I, p. 109, as daughter of Daksha and Pra-
suti. For her husbands, vide bid., pp. 156, 157. Also vide supra,
p. 122, note }, ad finem.
Nilakanitha, commentator on the Harivarhéa, says that Hiranyagarbha,
mentioned in the passage in note ||, below, intends Agni: n%ﬁ

af Eua™ | fecamia®@: gar )
+ 11, 197, 198:
Fraan wrw Fomat wivEmat e
[RTRTET TR YETAT g garie
qATYg w9 Rl tﬁ'ﬂ'ﬂﬁ&ﬁ“(‘ﬂﬂ |
. gt afgwd garfes:
§ My five MSS. of the Vdyu-purdia do not here tally with those on

which Professor Wilson depended.
|| St 997—999:

AT J YT A NATT } w9 wn

fecamie gan: YErarraggy i

AT TH A irh'r v fagfamr & RfE)

Agi ¥ FrwEft wwr wwigy afcat T

Tt wraafm Ffgragnfaaa |

afrdt T AT g fuE: |

The Somapas are here—as in the Matsya-purdria,—said to dwell in

Manasa, and to have the river Narmada for mind-born danghter. In 4.
941, Mena, too, is their mind-born daughter. But vide supra, p. 159,
note ||. Compare, also, note  in p. 165, tnfra. .
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tary sacrifice, upon any atmospheric portent,* at the
equinoctial and solstitial periods, at eclipses of the sun

stent as the Viyu,—the Pitfis of the Sidras; and the Sukalas,
the Pitfis of the Brahmans.

Havishmats { —in the solar sphere, sons of Angiras, and Pitfis
of the Kshattriyas (Manu,§ Vayu,| Matsya, Padma, Hari
Vamsa ¥).

* Vyatipdta. On the malignant aspect so called, an astrological yoga,
see Professor Whitney’s comment at p. 236 of the American translation of
the Svirya-siddhdnia: or Colebrooke’s Miscellancous Essays, Vol. L., p. 187;
Vol. IL, p. 363.

+ In the Nirdayasindhu, 111, B, fol. 11 r, Bombay edition, the Nands-
purdiia—not called an Upapurdfia—is quoted as follows:

. 14 ]
Tt afERSY wra faari v waAaT
gaTfemy Yt AT [Ewrwariayg o

Here the Agnishwattas are declared to be the pités of the first caste;
the Barhishads, of the second; the Kivyas, of the third; the Sukailins,
of the fourth; and the Vyamas, ‘Fumes’, mere smoko,—of mlechchhas
and the lowest castemen.

Of the Vyimas I know of no mention except in passages from the
Nandi-purdsia, for which see Dr. Aufrecht's Catalogus, &c., p. 81; also,
note || in the next page, and p. 166, tnfra, note }.

+ Here I have corrected “Havishmantas”. § See the next note.
|| As is seen in note | in the preceding page, a Havishmat is syno-
nymously denominated a Havirbhuj. A third designation is Upahita,
which occurs in -the following passage and elsewhere:

fefa fEan
@ wfyce: gar v | faafidar o
SUEAT: g fray wraT \
argfada

At AT F_T W fgaT )
et 97 frawea: fragaw |

These beings are here said to inhabit Marichigarbha, and to have a
mind-born daughter Yadoda.

Nilakasitha thus comments on the first term in this passage: HEITq-
™ | gaciemaTRT |
o In' 4, 988—990, we have almost the very words of the extract in the
' 1°*
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and moon, on the sun’s entrance into a zodiacal sign,
upon unpropitious aspects* of the planets and as-

Ajyapas—sons of Kardama, Pitfis of the Vaidyas, in the K4-
maduha-loka§ (Manu,! &c.); but the lawgiver calls them
the sons of Pulastya.§ The Pitfis of the Vaisyas are called
Kavyas, in the Nandi Upapurafa;|| and, in the Hari Vaméa ¥
and its comment, they are termed Suswadhas, ** sons of Kardama,
. descended from Pulaha.

preceding note; except that the line is omitted which names the pitiis
under descnptlon, and that Yadodd is said to be daughter-m-law of
Vnddhaéarman

¢ “Unpropitious aspects” is to represent pidd, which signifies ‘occul-
tation.’ .

+ This seems to be a mistake. The Matsya-purdria has Kimadugha,
with which compare the Makdbhdrata, Vana-parvan, 8l. 156460. In the
Harivashéa, the name is Kdmaga. See note ¥ in this page.

3 Vide supra, p. 162, note 3.

§ We read, in the Vdyu-purdria:

WY W A adee wwTa: |

TATARAYT: AR Jragf werfew: |
wRYt qTEdt Fw froat ww frgar)
qTRAWH FTedt vl 9T wEEE g

It is stated here,—compare note €, below,—that the A]y;pas live in
Kémaga, and that they have a mind-born daughter Viraja.

|| See note t in the last page, and p. 166, note }, #fra; also, Vol L,
Preface, p. LXXXVII.

9 81, 993—996:

gaur o adwe waTun:
gﬁé:%mﬁumln
g IwagreaTe wraafa warfie )

’m\‘imwﬁmmml
qyTARTH g vyTe 0

** My best MSS. ymld Sumedhas, which reading seems to be preferred
by Arjuna Miéra. The Matsya-purdia appears to exhibit Swaswadhas.
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terisms, on dreaming unlucky dreams, and on eating
the grain of the year’s harvest.* The Pitfis derive sa-

Sukslins—sons of Vasiehtha, and Pitfis of the Sddras (Manut
and Véyu Purdna}). They are not mentioned in the Padma.
The Matsya inserts the name and descent, but specifies them as
amongst the incorporeal Pitris:

wyfiwwm: fady afuge garfe: |

ATHT § ATHET: §Y G99 @ WHGAG: |
It may be suspected that the passage is corrupt. The Hari
Vaméa § makes the Sukilas sons of Vasishtha, the Pitfis of the
Brahmans; and gives the title of Somapas to the Pitris of the
Sddras. In general, this work follows the Véyu, but with omis-
sions and transpositions, as if it had carelessly mutilated its

origipal.

* Navaaaaydgama.
+ See note ; in page 162, supra.
$ They are there called Sukalas:

gaTaT W Rrrdy AT wATQR: |

fcEmni= YRTATHTIIRGA |
|G R g A gAR qv W fyfa
At Avwt wT WAt It a1
|1 wragfa Ffquragatad o
et JFEIRAT: |

The personages here spokon of are said to have their home in Manasa;
and a mind-born daughter is affiliated on them, in the form of the river
Narmadi. Compare note || in p. 162, supra.

For discrepancies between this extract and that in the next note, ad-
ditional to those pointed out by the Translator, vide supra, p. 160,
note i:.

The Matsya-purdsia, by evident cormptxon, gives the Sukalins—as it
calls them—the synonym Ménasas.

§ Sl 985, 986:

mmﬁaﬂnﬁuwmﬁn
e ffy Ay = fnihfag we
frarammTaya |
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tisfaction, for eight years, from ancéstral offerings upon
the day of new moon when the star of the conjunc-

Besides these Pitfis or progenitors, other heavenly beings*
are, sometimes, made to adopt a similar character. Thus, Mana}
says: “The wise call our fathers Vasus; our paternal grand-
fathers, Rudras; our paternal great-grandfathers, Adityas; agree-
ably to a text of the Vedas:* that is, these divine beings are to
be meditated upon, along with, and as not distinct from, progeni-
tors. Hem4dri quotes the Nandi Upapurédnia} for a different prac-
tice, and directs Vishnu to be identified with the father; Brahma,
with the grandfather; and Siva, with the great-grandfather. This,
however, is Saiva innovation. The Vaishniavas direct Aniruddha
‘to be regarded as one’s-self; and Pradyumna, Sankarshana, and
Véasudeva, as the three ancestors. Again, they are identified with
Varuna, Prajipatya, and Agni; or, again, with months, seasons,
and years. Nirnaya Sindbu, p. 284. It may be doubted how far
any of these correetly represent the original notions inculcated
by the texts of the Vedas, from which,§ in the most essential
particulars, they are derived.

¢ Also vide supra, p. 98, note +; p. 163, note 4. The Sanmyas and
Kaivyas are mentioned in Vol. II., p. 303, text and note 1; also, with the
Agnidagdhas and Anagnidagdhas, in the Mdnavadharmaddstra, II1., 199:

wiETaty J ﬁlfiim n
In Goldsticker's Sanskrit Dictionary, the Agnidagdhas are said to be
certain pit#is “who, when alive, kept up the household flame, and
presented oblations with fire”; the Anagnidagdhas, pitris, “apparently,
who, when alive, did not observe religious rites.”
+ IIL, 284: g
gz ] fraggifs framem)
nfgamaeieaTfTETsfaar gomadt |
+ Some extracts from the Nandi-purdria,—as Hemadri, like the Nirsia-
yasindhu, calls the work here named,—and further particulars touching
the pitiis, will be found in a note at the end of the volume.
For the Nandi-purdda, vide supra, p. 163, note .
§ Where?
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tion' 18 Anurddh4,* Viédkhd, or Swiati; and, for
twelve years, when it is Pushya, Ardré,i' or Punar-
vasu. It is not easy: for a man to effect his object,
who is desirous of worshipping the Pitfis, or the gods,
on a day of new moon when the stars are those of
Dhanishthé, Pirvabhadrapada, or Satabhishaj.§ Hear,
also, an account of another class of Sraddhas, which
afford especial contentment to progenitors,| as ex-

! When the Yogatdrd, or principal star seen, is the chief star
or stars of these asterisms or lunar mansions, respectively. See
the table given by Mr. Colebrooke: Asiatic Researches, Vol. IX.,
p. 346.9 The first three named in the text are stars in Scorpio,
Libra, and Arcturus; the second three are stars in Cancer, Orion,
and Gemini; and the third are stars in the Dolphin, Pegasus,
and Aquarius.

* The Sanskrit has its synonym, Maitra.
+ Raudra, its synonym, is the word used in the original.
: ey fuut fafiream
JTCW ATHATATHT QETATHIY FEAT W
“For those who wish to propitiate the progenitors, or the gods, a day
of new moon under the asterism Vaisava, or Ajaikapid, or Varuna,
hard: to find.”
Compare what is said of Dhanishtha in p. 169, infra.
§ Substituted for “Satabhisha”. The three names in the Sanskrit are
as in the last note. The commentator wrongly interprets Vasava by Jyeshtha.

I I
T g A faa gy W o

“When, O king, the day of new moon falls under any of these nine
asterisms, then exequial rites are propitiatory of the progenitors. And
listen further.”

This stanza comes immediately after that in note i, above. The
Pranslator passed by the first line of it, and connected the second with
what follows; namely:

W g n aReT AETwT |
AR | Ul
q Or Muscellaneous Essays, Vol. IL, table opposite p., 323
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plained, by Sanatkuméra, (the son of Brahm4), to the
magnanimous Puriravas,* when, full of faith and de-
votion to the Pitfis, he inquired (how he might please
them). The third lunar day of the month Vaisékha
(April, May), and the ninth of Kérttika (October, No-
vember), in the light fortnight ; the thirteenth of Nabha
* (July, August), and the fifteenth of Magha (January,
February), in the dark fortnight; are called, by ancient
teachers, the anniversaries of the first day of a Yuga

or age (Yugédya), and are esteemed most sacred. On -

these days, water mixed with sesamum-seeds should
be regularly presented to the progenitors of mankind;
as well as on every solar and lunar eclipse; on the
eighth lunations of the dark fortnights of Agrahdyafa,
Pausha; and Maghat (November—February);: on the
two days commencing the solstices, when the nights

* Called, in the Sanskrit, by his metronym, Aila, i. e., son of Ili.

+ For an account of the mdihsdshfakd festival, see Professor Wilson's
Essays and Lectures, &oc., Vol. IL, pp. 181, 182, Also vide supra, p. 106,
note . .

$ The text has only “on the three eighth days after the full moon”,

; the months not bejng specified: but their names are stated
in recent copies of commentary A,—though not in old ones, nor in com-
mentary B,—in the following couplet, professedly taken from the Kerma-

purddaz :

AT a9 Y ATHATQ AV W

faesTan AT Bwue ¥ gk o

The months here named are Marga$irsha, Pushya,—a rare substitute

for Pausha,—and Magha. I have, accordingly, corrected the Translator's
« Agrahayafa, Migha, and Phdlguna (December—February).”
- According to A$waldyana’s Grihya-sitra, 1L, IV., 1, the great ashia-
kds are four in number, coming in the frosty and the dewy seasons,
that is to say, in Margadirsha, Pausha, Mdghsd, and Phalguna. 84nkhé-
yana, in his Grihya-sitra, recognizes but three. See Dr. Stenzler’s
A#waldyana, Part IL, p. 71; also, Kullika and Medhatithi on the Mdna-
vadharmaédsira, 1V., 150,
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and days alternately begin to diminish; on those days -
which are the anniversaries of the.beginning of the
Manwantaras; when the sun is in the path of the goat;
and on all occurrences of meteoric phenomena.* A
Sraddha at these seasons contents the Pitfis for a
thousand years: such is the secret which they have
imparted. The fifteenth day of the dark half of the
month Mégha, when united with the conjunction of
the asterism over which Varuha presides (Satabhi-
_ shaj¥), is a season of no little sanctity, when- offerings
are especially grateful to the progenitors. Food and
water presented by men who are of respectable fami-
lies, when the asterism Dhanishth4 is combined with -
the day of new moon, content the Pitfis for ten thou-
sand years; whilst they repose for a whole: age, when
satisfied by offerings made on the day of new moon
when Ardré is the lunar mans1on.§

* RN ATVIATE T
fereaRTERTEE w1
AAMOETaTgaey
|/IYT T Jfaqrasma |

These verses occur in only a few of my MSS., Commentary B recognizes
them, bat in silence; while commentary A omits them. Professor Wil-
son’s translation supposos readings materially different from those here
given.

On Chhdyd gajasya, “the shadow of the elephant’’, see Vol. IL, p. 264,
note »;.and pp. 276, 277; also, the Laws of the Mdnavas, IIl., 274.
For vyatipdta,—the same as vyatipdia,—see p. 163, note *, supra. )

Compare, respecting the seasons most appropriate for exequial of-
ferings, the Laws of the Mdnavas, IIL, 122, 276; IV., 150; also, the

Ydjnavalkya-smriti, 1., 217, 218. 1 Altered from “Satablnsha ”
3 Samagra. There is a variant, sakasra, ‘a thousand.’
§aST & it
TR fa
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“He who, after having offered food and libations
to the Pitfis, bathes in the Ganges, Satlaj,* Vipasa
(Beas), Saraswati,¥ or the Gomati at Naimisha,: ex-
piates all his sins. The Pitfis also say: ‘After having
received satisfaction for a twelvemonth, we shall
further derive gratification by libations offered, by our
descendants, at some place of pilgrimage, at the end
of the dark fortnight of Magha.’§ The songs of the
Pitfis confer purity of heart, integrity of wealth, pros-
perous seasons, perfect rites, and devout faith,—all
that men can desire. Hear the verses that constitute
those songs, by listening to which all those advantages
will be secured, O prince, by you:| ‘That enlightened

T gfRgas A
Wi '@y faaT wufar
This is the only reading that I find; and the asterism mentioned is
Parvabhadrapad,—not “Ardra”, which, on a rapid glance, might be
surmised in the first line.
* Satadrd, in the original.

+ See, for the Satadrd, Vipaés, and Saraswati rivers, Vol. I, pp. 130,'

131, and 142—144,

+ In the Sanskrit, Naimisha-gomati, the Gomati of the country —ap-
parently —in which lies the Naimisha forest, as distinguished from the
better-known Gomati in Oude; for which see Vol. IL, p. 146, text and
note 3. A third Gomati, a feeder of the Sindhum, is spoken of in the
Rigveda, X., LXXV, 6. For the locality of Naimisha, see Professor
Wilson's Essays, Analytical, &c., Vol, 1., p. 137.

§ wTafe Yafaac

T AR

||
No other reading appears in my MSS.; and I would substitute, in Leu
of “satisfaction for a twelvemonth”, “satisfaction under zAe asterism
Maghd during the rainy season.”
" Compare the Laws of the Mdnavas, 11I., 373.
|| What follows is known as the Rttégitd.

o _—a
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individual who begrudges not his wealth, but presents
us with cakes, shall be born in a distinguished family.
Prosperous and affluent shall that man ever be, who,
in honour of us, gives to the Brahmans, if he is wealthy,
jewels, clothes, land, conveyances, wealth, or any valu-
able presents; or who, with faith and humility, enter-
tains them with food, according to his means, at proper
seasons. If he cannot afford to give them dressed
food, he must, in proportion to his ability, present
them with unboiled grain,* or such gifts, however
trifling, as he can bestow. Should he be utterly unable
even to do this, he must give to some eminent Brah-
man, bowing at the same time before him, sesamum-
seeds adhering to the tips of his fingers, and sprinkle
water to us, from the palms of his hands, upon the
ground;t{ or he must gather, as he may,: fodder for
a day, and give it to a cow; by which he will, if firm
in faith, yield us satisfaction. If nothing of this kind
is practicable, he must go to a forest, and lift up his
arms to the sun and other regents of the spheres,§

¢ Dhdnya-mdna, i. e., as much as a man can eat, says the commen-

tator.
JRsiiih sl iy
. "

Instead of “and sprinkle”, &c., read: “or, bowing in devotion, he will
offer to us, by name, on the ground, handfuls of water, with seven or
eight grains of sesamum.”

3 “Whencesoever ke can”, yatak kutaschit.

§ Lokapdla. This word, it should seem, more properly designates
the four superintendents named in Vol. I, pp. 86 and 261-263. But
it is also used, as here, for dikpdla. The dikpdlas—see Vol.IL., pp. 112,
118; also, p. 118, supra,—are, at least in the later Hindu writings,
eight in number. I owe to Dr. Muir the indication of a passage in the
Taittiriya-brikmana,—I11., XI., 5,—where seven devatds or deities are
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and say, aloud: I have no money, nor property, nor
grain,* nor anything whatever fit for an ancestral of-
fering. Bowing, therefore, to my ancestors, I hope the
progenitors will be satisfied with these arms tossed up
in the air in devotion.” These are the words of the
Pitfis themselves; and he who endeavours, with such
means as he may possess, to fulfil their wishes, per-
forms the ancestral rite called a Sréddha.”

assigned as follows: Agni, to the east; Indra, to the south; Soma, to
the west; Mitra and Varuda, to the north; Bnlnspatl, to the region
above; and Aditi, to the region here below. .

For a long list of lokapdlas, see Professor Wilson's Select Specimens
of the Theatre of the Hindus, Vol. L, p. 219, note }

* My MSS,, and likewise the commentator, have cﬂuam only; reading:

u Asfa fad o wel o1 e )

- It may be conjectured that the Translator, supposing the lection to be
N TR, wrote “nor gram s and forgot to stnke it out, when he came
to prefer “nor property.”




. CHAPTER XV.

What Brahmans are to be entertained at Srdddhas. Different
prayers to be recited. Offerings of food to be presented to
deceased ancestors.

~ AURVA proceeded:— “Hear, next, O prince, what
description of Brahman should be fed at ancestral

ceremonies. He should be one studied in various
triplets of the Rig- and Yajur Vedas;' one who is

! The Brahmans here particularized are termed Trindchiketa,
Trimadhu, and Trisuparia, and are so denominated, according
to the commentator, from particular parts of the Vedas. The
first is so called from studying or reciting three Anuvikas of
the Kathaka branch of the Yajur-veda, commencing with the term
Trindchiketa; the second, from three Anuvdkas of the same Veda,
beginning Madhuvitd, &e.; and the third, from a similar portion,
commencing Brahmavan namdmi.+ The first and third terms

* The pdrvaria-érdddha is here described, says the scholiast.
+ The commentator’s words are: M SYaTNT-

L 40 gwr!h nm =y |
W s | The trifdchiketa is, thus, said to be so called
from three anuvdkas of the second Kdthaka, denomingted triridchiketas;
the #rimadhu, from three fiches, beginning with the words madku vdta’l‘;
and the tra'mpania, from three anuvdkas, beginning with the words
brahmarien namdmi. ’
Of the passage referred to the Kdthaka I am unable to say anything
at present. The three versicles opening with the words madhu vdidX
appear first in the Rigveda, as I., XC,, 6 —8; and they reappear in the
‘White Yajurveda, s XIIL., 27— 29 The position of the Vaidik passage
alleged to be connected with the #risuparia has not been traced out.
Apariditya, commenting on the Ydjnavalkya-smsiti, 1., 200, gives

this definition of trémadhu, denoting a person: FWLAT HH WWT-

TETARY IQATR @ oy
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acquainted with the six supplementary sciences of the
Vedas;'* one who understands the Vedas; one who
practises the duties they enjoin;* one who exercises

occur in Manu, IIL., 185; and Kullika Bhatta explains Trinachi-
keta to mean a portion of the Yajur-veda, and the Brahman who
studies it; and Trisuparda, a part of the Rich, and the Brahman
who is acquainted with it. The Nirnaya Sindhu explains the
terms in a like manner, but calls the Trisuparia, as well as the
Trindchiketa, prayers, portions of the Yajus. The Trimadhu it
assigns to the Rich. Other explanations are also given to the
terms Trindchiketa and Trisuparna; the first being explained a
Brahman who thrice performs the ceremony called Chayana;+
and the last, one who, after the seven ascending generations,
worships the Pitfis termed Somapas.! These explanations are,
however, considered less correct than the preceding, and which
are thus given in the authority cited: fqIfeRaferguEl v¥
a2t AR wgwTrey | - - - o Fwy vﬁ%ﬁvw{
W

! For the six Angas, see p. 67, supra.

? So the commentator§ distinguishes the Vedavit,—the Brah-

* Shadangavit, ‘
+ RfETfeld To9 . FAATEYATE: | And berewith

agrees Sankara, where commenting on the Katha Upanmishad, I., 17,

fagfeae: | fewdEy nieaarsffgay 9w ¥ frfes:
wefryrEeTTETT

|
! g9 W g @ @ fagog NGRE: | “He of
whom seven forefathers have drunk the jnice(:fithe moon-plant is a #ri-
suparria: 8o says Bopadeva.” These words occupy the blank, indicated by
asterisks, in the passage quoted at the end of the note here supplemented;
and the definitions preceding them are referred to the same author.

§ His words are: AFAA | ATAFATTCH: | aﬁﬁwuwﬁ
\ In the Mitdkshard, L., 219, we read: STYFaE: |
AEYA: | Kullika, on the Mdnavadharmasistra, III., 128, says:
WROATY TS =Yfwe: | Medhatithi has: YfWW: | wTE:
TrEHEATH I AraTRdiE W
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penance;* a chanter of the principal Séma-veda,' an
officiating priest,f a sister’s son, a daughter’s son, a
son-in-law, a father-in-law, a maternal uncle, an as-
cetic,; a Brahman who maintains the five fires,§ a
pupil, a kinsman;|| one who reverences his parents.¥
A man should first employ the Brahmans first speci-
fied in the (principal) obsequial rite; and the others,
(commencing with the ministering priest), in the sub-
sidiary ceremonies™* instituted to gratify his ancestors.

man who understands the meaning of the text of the Vedas,—
from the Srotriya, who practises the rites he studies.

! Portions of the Siman contained in the Arariyaka are called
the Jyeshtha, ¢elder’ or ¢principal’, Sdman.+¥

* Yogin.

t Eitwig.

+ Tapo-nishtha.

§ According to Ananda, the five fires, spoken of in the Katha Upa-
nishad, 1IL; 1, are called gdrhapatya, dakshiidgni, dhavaniya, sabhya,
and dvasathya. Also see the Mitdkshard, 1., 221. The more technical
name of the dakshindgni or dakshira is anwdhdiyapachana; as we learn
from the Chhdndogya Upanishad, IV., XIL, 1. The three first-named
fires, out of the five, are the principal. See, regarding them, the Trans-
lator’s last note on Chapter VI. of Book IV.

|| Sahbandkin, ‘a relation by marriage.’
. 4 Compare the Laws of the Mdnavas, IIL, 148,

** Anukalpa.

1+ The commentator says that the jyeshtha-sdman opens with the sich
beginning with the words merdhdnam divak: fex ragfa-
w |WYATH | AXTAT SWYYTAN: | Professor Wilson should
seem to have preferred the authority of Kullika, who thus explains the
term jyeshtha-sdmaga, occurring in the Mdnavadharmaddstra, III., 185:
ﬁw”&rﬁ vﬁw%u AT ATAT | The stanza in question
is found in the Rigveda, VI, VIL, 1; and it is met with twice in the-
Sdmaveda,—as 1., 67, and as IL., 490.
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“A false friend, a man with ugly nails* or black
teeth,t a ravisher, a Brahman who neglects the ser-
vice of fire and sacred study, a vender of the Soma-
plant, a man accused of any crime, a thief, a calum-
niator, a Brahman who conducts religious ceremonies
for the vulgar; one who instructs his servant in holy
writ, or is instructed in it by his servant; the husband
of a woman who has been formerly betrothed to an-
other; a man who is undutiful to his parents;: the
protector of the husband of a woman of the servile
caste,§ or the husband of a woman of the servile
caste;ll and a Brahman who ministers to idols ¥—are
not proper persons to be invited to an ancestral offer-
ing.! On the first day, let a judicious man invite
eminent teachers of the Vedas,*™ and other Brahmans,
and, according to their directions, determine what is

! Manu, III., 150, &e.

* Kunakhin, The comméntator explains this term to mean ¢with nails
naturally bad.” Neither Kullika nor Medhatithi justifies Sir William
Jones’s rendering, “a man with whitlows on his nails.”. See his Trans-
lation of “Menu”, IIL, 153, .

+ ‘A eunuch’, kliba, is omitted.

4 Rather, an “abandoner’ of them, ujjhaka.

§ Viishali-siti-poshtii, “the- supporter of the offspring of a viishali",
who seems to be a woman sprung from & man that has-lost caste.

Professor Wilson read, for suti, pati, which I find in some MSS, But
the gloss, Wm , shows that pat: is a clerical error.

|| Viishali. - o

9 Devalaka. He must have been so for three years, says the com-
mentator, to incur disqualification. And yet an idol was reputed so holy
that it was sacrilege to pass over its shadow. Vide supra, p. 137, text,
nnd p- 138, note ||. .

Sromya Vide supra, p. 174 note §.
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to be dedicated to the gods, and what to the Pitfis.*
Associated with the Brahmans, let the institutor of an
obsequial rite abstain from anger and incontinence. f

" He who, having eaten, himself, in a Sr4ddha, and fed

Brahmans, and appointed them to their sacred offices,
is guilty of incontinence, thereby sentences his pro-
genitors to shameful suffering.: In the first place, the
Brahmans before described are to be invited: but those
holy men§ who come to the house without an invita-
tion are, also, to be entertained. The guests are to be
reverently received with water for their feet, and the
like; aind the entertainer, holding holy grass in his
hand,| is to place them, after they have rinsed their
mouths, upon seats. An uneven number of Brahmans
is to be invited in sacrifices to the manes; an even, or
uneven, number, in those presented to the gods; or
one only, on each occasion.'¥

“Then let the householder, inspired by religious
faith, offer oblations™* to the maternal grandfather,

! As two, or five, at a ceremony dedicated to the gods; three,
at the worship of the Pittis. Nirnaya Sindhu, p. 311.

* wyay MRAT FrAPmAwe faam )

4 Add “fatigue’, dydsa ; also, *this s a great offence on that occasion”,
AN AR _ |
o Yyt g Wafae ﬁrgw w |
ATt T AewgETA:

§ Yati; these being Brahmans, as. the original condmons.
|| Pavitra-pdsii; literally, ‘pure-handed’.
9 It is directed, in the Ydjnavalkya-sm#iti, 1., 227:

TR wuTfw RrAsgTAtatT ¥ |

» Srdddha.
I, 12
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along with the worship of the Viswadevas,! or the
ceremony called Vaiswadeva,* (which comprehends
offerings to both paternal and maternal ancestors, and
to ancestors in general).f Let him feed the Brahmans
who are appropriated to the gods and to maternal
ancestors, with their faces to the east; and those set
apart for the paternal ancestors and ancestors in ge-
neral, with their faces to the north.: Some say, that

! The worship of the Viéwadevas§ (see p. 158, supra) forms
a part of the general Sriddhas, and of the daily sacrifices of the
householder. According to the Vayu, this was a privilege con-
ferred upon them, by Brahma and the Pitfis, as a reward for
religious austerities practised, by them, upon Himdlaya. Their
introduction as a specific class seems to have originated in the
custom of sacrificing to the gods collectively, or to all the gods, |
as the name Viswadevas implies. They appear, however, as a

* AYT ATATREATE AuIwwlEaw |
Fata wfwdumas a1 Fwfawg o

+ “It coosists in oblations to the gods, to'the manes, and to the
spirits.” Colebrooke’s Miscellaneous Essays, Vol. I., p. 188.

+ The original passage, in correct MSS., runs thus:

|
™iw "

“For both sets of his ancestors let him feed, with their faces to the
east, Brahmans retained for the gods called Viswedevas; and let him
also feed, with their faces to the north, Brdkmans retained for his pa-
ternal and maternal manes.”

The Translator, corrected above, transposed * east” and “north”.

Comment: SWYTHT | | fegar-

g

Compare the Ydmnavalkya-smitti, 1., 228:

wiga: faw SRy any

§ See note at the end of this chapter.

|l So the term signifies, literally: but I have never found it ex-
pressed by the compound “Viéwadevas”, as it is by Professer Wilsoa.
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the viands of the Sraddha should be kept distinct for
these two sets of ancestors; but others maintain, that
" they are to be fed with the same food, at the same
time.* Having spread Kusa grass for seats,§ and of-
fered libations: according to rule, let the sensible

distinct class, in the Vedas;§ and their assumption of this char-
acter is, therefore, of ancient date. The daily offering to them
is noticed by Manu, IIL, 90,] 121; ¥ and offerings to ‘the gods’
are, also, enjoined at the beginning and end of a Sraddha. Kul-
lika Bhatta understands, here, the ViSwadevas; and it probably
is so: but, in another verse, different divinities are specified:
“First, as it is ordained, having satisfied Agui, Soma, and Yama,
with clarified butter, let him proceed to satisfy the manes of his
progenitors.” ** Verse 211.§+ Manu also directs them to be wor-
shipped first and last in order. See Asiatic Researches, Vol. VIL,,
pp- 265, 271,

* guwEY: ¥EITE: Www TG W)
ql%ﬂ !zmﬁ ﬂ!ﬁﬂ ]

¥ tht’ara 1 Argha.

§ Professor Wilson has elsewhere observed, that “The Viéwadevas are,
sometimes, vaguely applied to divinities in general; but they also form
a class, whose station and character are imperfectly noticed, but who
are entitled, at most religious rites, to share in the solemnity.” Trans-
lation of the Rigveda, Vol. L., p. 9, note b.

Bhaga, Mitra, Aditi, Daksha, Asridh, Aryaman, Varuia, Soma, and
the Adwins, named together in the Rzgveda LXXXIX.,, 3, are said to
be considered ag Viéwe devas,

Of all these Daksha alone” is included in any of the various lists of
post-vaidik Viéwe devas collected in the last note in p. 189, infra.

|| faieaa ¥ afewaTy St |
fEamaRaT Jau e T =

9 See Vol. IL., p. 22, note §. ** 8ir William Jones's translation.

o ﬁmmamwmw&au

+ Or Colebrooke’s Miscellaneous Essays, Vol E, PP- 181, 188, &e.

12*
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man invoke the deities,. with the concurrence of the
Brahmans who are present.! Let the man who is
acquainted with the ritual offer a libation to the gods,
with water and barley; having presented to them
flowers,* perfumes, and incense.§ Let him offer the
same to the Pitris, placed upon his left; and, with the
consent (of the Brahmans), having first provided seats
of Kufa! grass doubled, let him invoke, with (the
usual) prayers, the manes (to the ceremony), offering
a libation, on his left hand, of water and sesamum.
He will then, with the permission of the, Brahmans,
give food to any guest who arrives at the time, or
who is desirous of victuals, or who is passing along
the road:§ for holy saints and ascetics, | benefactors

! The text is ATYWET, ‘with their assent;’ but no noun
occurs, in the sentence, with which the relative is connected. It
must mean the Brahmans, however; as in this passage of
Viiddha Pardsara: “Let the sacrificer place his left hand on the
Brahman’s right knee, and say, ¢Shall I invoke the Viswadevas ?’
And, being desired to invoke them, let bim address them with
the two Mantras, ‘Viswadevas, he is comel’ ¢Vidwadevas,
hear him!’”

o TS i _Y 1

Tammare R yfafa

mﬁﬂwﬁ faR 3 ¥ W |
T yygRatafa qegyd w3 ny

* Srag, ‘garlands.’
+ Add ‘lights’, dipa.
% Darbha, in the original.

§ wT@ awrfafe yreAwwTH

|| The original has only one word, yogm, for “holy saints and ascetics.”
« Bfihat-Paraara’s Dharmaidstra, V., 184, 185.
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of mankind, are traversing this earth, disguised in va-
rious shapes.' ~On this account, let a prudent man
weélcome a person who arrives at such a season: for
inattention to a guest frustrates the consequences of
an ancestral offering.

“The sacrificer is then to offer food, without salt
or seasoning,* to fire,? three several times, with the
consent of the assistant Brahmans; exclaiming, first:
“To fire, the vehicle of the oblations;+ to the manes!
Swaha!’ Next, addressing the oblation: to Soma, the
lord of the progenitors, § and giving the third to Vai-
vaswata.| He is then to place a very little of the re-
sidue of the oblation ¥ in the dishes of the Brahmans;
and, next, presenting them with choice viands, well-
- dressed and seasoned, and abundant, he is to request
them, civilly, to partake of it at their pleasure.** The

! This notion occurs, more than once, in the Vdyu, in nearly
the same words: '

fawt fy fawely wfo ghrdifamm
]

3 This places the initiatory oblations noticed by Manu (see
p. 178, note 1, supra) subsequent to the offerings to the Viswa-
devas.

* Vyanjana; explained, by the scholiast, to denote pot-herbs and the like.

t Kavya,

s Ahuti.

§ Pitimat, ‘attended by the manes.’ ,

| The commentator observes: JFFATH HATATA gegfa: .
| .

& Huta.

» s AfrEREERREaf |
o yrafaedr wﬁ% 0
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Brahmans are to eat of such food attentively, in si-
lence, with cheerful countenances, and at their ease.
The sacrificer is to give it to them, not churlishly, ror
hurriedly,* but with devout faith.

“Having, next, recited the prayer for the discom-
fiture of malignant spirits, and scattered sesamum-
seeds upon the ground, the Brahmans (who have been
fed) are to be addressed, in common with the an-
cestors (of the sacrificer), in this manner: ‘May my
father, grandfather, and great-grandfather, in the per-
sons of these Brahmans, receive satisfaction! May my
father, grandfather, and great-grandfather derive nu-
triment from these oblations to fire! ! May my father,
grandfather, and great-grandfather derive satisfaction
from the balls of food placed, by me, upon the
ground! May my father, grandfather, and great-
grandfather be pleased with what I have, this day,
offered§ them in faith! May my maternal grandfather,
his father, and his father, also enjoy contentment from
my offerings! May all the gods || experience gratifi-

! The Rakshoghna Mantra,— the extinguishing of a lamp
lighted to keep off evil spirits, which is accompanied by a
Mantra, or prayer. Asiatic Researches, Vol. VIL., p. 274. T

¢ WPEAT AT |
t Dhyeya, ‘to be meditated on.’

ﬁmﬁwmﬁwﬁanﬁawtl

1 ||
§ For thaknta, ‘here offered,” there is a variant, uddhtita, ¢spoken.
|| Viswe devdk.

& Or Colebrooke’s Miscellancous Essays, Vol. I., p. 191.
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cation, and all evil beings* perish! May the lord of
sacrifice,¥ the imperishable! deity Hari, be the ac-
cepter of all oblations made to the manes or the
gods! § And may all malignant spirits,| and enemies
of the deities, T depart from the rite!’

“When the Brahmans have eaten sufficiently, the
worshipper must scatter some of the food upon the
ground, and present them, individually, with water,
to rinse their mouths. Then, with their assent, he
may place upon the ground balls made up of boiled
rice and condiments, along with sesamum-seeds. With
the part of his hand sacred to the manes he must offer
sesamum-seeds, and water from his joined palms; and,
with the same part of his hand, he must present cakes
to his maternal ancestors.”™ He should, in lonely
places, naturally beautiful, and by the side of sacred
streams, diligently make presents (to thé¢ manes and

* Ydtudhdna. See Vol. IL, p. 292, note, near the foot of the page.
1 Yajneswara. See Vol, 1L, p. 124, note ;.

+ Avyaydtman, ‘immutable,” See Vol. L, p. 17, note «.

§ This is to translate WRYWAWHNTIT |

|| Rakshas.

9 “Enemies of the gods” renders asura.

~ yiy g fafaay fady e
TUTATHANTATY AN AT m 0
mqw FEqTRY YaR
ﬁmmmﬁ?r ]
fageiteln afreragy seTstEt
ATaTHR ANy fraidten frdta
“Instead of “Then, with their assent,” &c., read: *Authorized by

them, they being fully satisfied, let him, collectedly, then duly offer, on
the ground, funeral cakes made of all sorts of food and of sesamum.”



184 : " VISHNU PURANA.

the Brahmans).'* Upon Kusat grass, the tips of
which are pointed to the south, and lying near the
fragments (of the meat), let the householder present
the first ball of food, consecrated: with flowers and
incense, to his father; the second, to his grandfather;
and the third, to his great-grandfather: and let him
satisfy those who are contented with the wipings of

his hand, by wiping it with the roots of Kusa grass.’§

After presenting balls of food to his maternal ances-
tors, in the same manner, accompanied by perfumes
and incense, he is to give to the principal Brahmans
water, to rinse their mouths; and then, with attention
and piety, he is to give the Brahmans|| gifts, according
to his power, soliciting their benedictions, accompanied

! Part of this passage is in the words of Mann, IIL., 207:

%= e

It is omitted in the MSS. in the Bengali character.
3 Manu, IIL, 216.9

* gy S AR |
WTATRY WIRY Jediy q7 X
“And he should carefully select a southerly slope, in a pure place,
and also by the sidesof water.”
Compare the Ydjnavalkya-smisti, 1., 227:
ufiga gt W fegnm@ wem)
+ Darbha, its synonym, in the original; and so just below, and fre-
quently. )
3 Pijita.
§ TR Jryw: Mg
|| PitrebhyaK, ‘to the manes,’ whom the Brahmans represent. Vide
supra, p 182.

ﬁgawﬁqﬁ?‘mﬁmu'
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with the exclamation ‘Swadh4!’** Having made pre-
gents to the Brahmans,t he is to address himself to
the gods,: saying: ‘May they who are the Viéwadevas
be pleased with this (oblation)!” Having thus said,
and the blessings to be solicited having been granted
by the Brahmans, he is to dismiss first the paternal
ancestors, and then the gods. The order is the same
with the maternal ancestors and the gods, in respect
to food, donation, and dismissal. Commencing with
the washing of the feet, until the dismissing of the
gods and Brahmans, the ceremonies are to be per-
formed first for paternal ancestors, and then for an-
cestors on the mother’s side.§ Let him dismiss the

! ¢Then let the Brdhmens address him, saying swadhd; for,

* gavafar ywi TureemT v Ifeam )
We are to read, then: “and let him give, according to his ability, a
present, accompanied with the benediction suswadhd.”
+ ‘To them’, agreeably to the Sanskrit, See note || in the preceding

P Vaitwadenita.

§ aufe Y AER: wrdeharereThioe:
ryTfrEdRtagd e
ATATACTATARY G¢ X T ga© |
WA ¥ JwET ¥ 0

MALLC I LG
faad g wast AwaTATHRy & )
“And, ‘so be ¢’ having been uttered by those Brahmans, bleesings
are, likewise, to be solicited: and then let him dismiss, first, the Brdh-
mans entertained in the service of the manes, and, afterwards, those
entertained in the service of the gods, O great-souled. For the maternal
ancestors, too, along with the gods,—all these being represented by Brdh-
mans,—the order ¢t laid down the same, as to food, donation according
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Brahmans with kindly speeches and profound respect,
and attend upon them at the end of the Sraddha, until
permitted, by them, to return. The wise man will
then perform the invariable worship* of the Viswa-
devas, and take his own meal, along with his friends,
his kinsmen, and his dependants.

“In this manner, an enlightened householder will
celebrate the obsequial worship of his paternal and
maternal ancestors, who, satisfied by his offerings,
will grant him all his desires. Three things are held
pure at obsequies,—a daughter’s son,: a Nepal blanket,

in all ceremonies relating to deceased ancestors, the word swadhd
is the highest benison.”§ Manu, III., 252.|

to ability, and, in like manner, as to dismissal. In the Vaiswadeva ce-
remony, let him first do everything, beginning with the purification of
the feet, for the Brahmans entertained in the service of the gods; but let
him first grant dismissal to the personated paternal ancestors and ma-
ternal ancestors.”
- On this passage the commentator remarks as follows: ﬁ‘
wAffa | v famdnafa [ wi’tcwii i‘q
' At :ir : gwinrerl
fagaeitgi @y ATEEEEiTaTRta | frad ﬁqﬁi 1 Tf%-
[T STERY qAATTHET |
* Nitya-kriyd.
1 Pijya = mdnya. Commentary.
+ The MSS. have both dauhitrak and daukitram. And see note §
in the next page.
§ This is Sir William Jones’s rendering.
| SraTfeE@a § FYATHUTATAR |
WG T WA Sy foganig s
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and sesamum-seeds;® and the gift, or naming, or sight,

! We have, here, the words of Manu:
Hify =@ wfrarfy Dfew: gautewr |
111, 285. ¢Three things are held pure, at such obsequies,— the
daughter’s son, the Nepal blanket, and sesamum-geed.’ Sir Wil-
liam Jones’s translation of these terms rests upon the explana-
tion of Kullika Bhatta of this and the verse preceding:
wrgafy e R @ e
FaY wTER quTrAey fAfEadw

‘Let him give his daughter’s son, though a religious student,
food at a Sriddha, and the blanket for a seat,” &c. The com-
mentator on our text says,t that some understand, by Daubhitra,
clarified butter made from the milk of a cow fed with grass
gathered on the day of new moon; and some explain it a plate,
or dish, of buffalo-horn. { Kutapa he interprets by Ashtama Mu-
harta, the eighth hour of the day, or a little after noon; although
he admits, that some render it a blanket made of goat’s wool.§

* 1L, 234.

+ His words anvmm | m&!‘hm \
Qfefafn o3 Afes
wHETEEa U1l | mﬁt
R & = o
fa g ayarafafa A Sy wnﬁ: LTI
FAAHTE: | My oldest and best MSS. have WEHT HfTAT, instead
of WEHY m See Vol. I, p. 47, note 2; also, p. 120, note 2,
supra,
")l‘rhe Nirfiayasindhu quotes, as follows, from the Brahmarida-purdia:
WATETEER A 41 @ fgEw |
AR NERAA g g™
3 Read ‘rhinoceros-horn.’ So explains the Kalpataru, says the Niria-
yasindhu: TGN @FUTIRTA FHAC |
§ Thus Vijnineéwara understands it, in his comment on the Ydjna-
valkya-sméiti, I, 186: QAG | GrAATIEEICQATAIAA: W |
And similarly Apardditya. Also see the Sabdakalpadruma, sub voce.



188 VISHNU PURANA.

of silver (is, also, propitious).! The person offering a
Sraddha should avoid anger, walking about, and
hurry: these three things are very objectionable.*
The Viswadevas, and paternal and maternal ancestors,
and (the living members of) a man’s family, are, all,
nourished by the offerer of ancestral oblations.

“The class of Pitfis derives support from the moon;
and the moon is sustained by acts of austere devo-
tion.+ Hence, the appointment of one who practises
austerities ! is most desirable. A Yogin set before a

These explanations are also noticed in the Nirdaya Sindhu,
p- 302; and, upon the authority of the Matsya Purdna, Kutapa
is said to mean eight things which equally consume (Tap) all
sin (Ku), or,—noon, a vessel of rhinoceros-horn, a Nepal
blanket, silver, holy grass, sesamum, kine, and a daughter’s son:

! So the Matsya Purana has ‘the gift, sight, and name, of
silver are desired:’

TR AT I AN TR XA | T

The notion originates with Manu, IIL., 202.**

* WyTEy TRy wgRaw TR |
0

+ ST faggt
See Yol. II., pp. 298—303; and compare Vol. I, p. 90.
1 Yogin, : :
§ 1 find Qg wrEet gawy; also.
|| Quoted in the Nirdayasindhu,
« This line is cited by the commentator.

* TARNTHRATGTHYT 7 CwATiARR: |
AT YT TARGITIRHA |
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thousand Brahmans enables the institutor of obsequial
rites to enjoy all his desires.”**

t The same doctrine is inculcated by the Vayu Purdna:+t but
it appears to be a Pauranik innovation; for Manu places the
Brahman intent on scriptural knowledge and on austere devotion
on a level, and makes no mention of the Yogin. III., 134.%

* greeTa faumgi 9t SgE: fea )
qAATH YT Y9N
Instead of “enables,” &c., read “saves all the eaters, and, likewise,
the sacrificer.”
t Cited thus, in the commentary:

X WAT g G fqay ety |
. wrETEgfR aan s {w Mafa

Just before, the scholiast quotes the ensuing stanza,—él. 939—from the
Harivahéa: ’
@ swlaaam dfar drrda
wTETggf ¥ g¥ @F Qe § g
In these passages, the manes are represented as nourishing the moon
by their devotion of yoga. ‘

! wyrafaet fam [RETRfreTEYTR |
ATFTETITY FATETEYTaR I

Note referred to at pp. 178, 179, supra.
The names and functions of the post-vaidik Viswe devas are set forth,
in the Likhita-sm#iti, as follows:
WYY A W W WTHY l

&t Atz faR T

L R R N T N K I R B R Y R )

YT AT 9 )
Hore the Viiwe devas are said to be Kratu, Daksha, Vasu, Satya,
Kila, Kama, Dhuri, Rochana, Puriravas, and Mddravas; ten, in all.
In Hemsdri's Srdddhakalpa, the Bfihaspati-smiiti is named as the
source of these lines:
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TR TG IW: I mm
vﬁvﬁ‘gﬁﬁﬂm

Wzﬁgﬁiwuﬁﬁm 0

As well as of these:

ASSUAERE LRI Ry Ll
This last extract, slightly varied, is, in the Srdddhataitwa, likewise
credited to Brihaspati.

And the following verses are professedly taken, by Hemadri, from the
Sankha-sm#ti:

fere wgdw el AR
Y T« Yyt
But I can find nothmg of the sort in Bfihaspati and Sankha.

In the Agni-purdria, we read, according to Colebrooke’s best MS.,
copied in the time of Akbar:

FJSEY TG TE, I AT AW |
Tt

The last half of this extract, slightly varied, is quoted in the Niria-
yasindhu, in Rémakfishha’s Sraddhagariapah, and in other works, as
from the Aditya-purdsia.

The ensuing enumeration is referred, in the Rdjydbhishekapaddhats,
to the Agni-purdda; but I have not been able to find it there:

AN TG T W ;T T
JRAT ATg ATy faw Ay i i
Here the Viéwe devas number eleven; the additional cne being Jaya.
In the Nitimayikha and Purtakamalakara, we meef with the subjoined
verses, taken, perhaps, from the Vasishiha-sahhitd:

WIS TG W e FTAY Yty
hi RYL R CERN

g9 a9 TN
The name Muni, in the fixat Line, looks excesdingly like s mera clerical
erITor.
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We read, further, in the Sdrasangraha:

S TgES ¥ I g N
2 a1 FATETAT HTHARY FAST U

We have, thus, to choose between Dhuri, Dhwani, and Muni; between
Rochana, Rochaka, Rochamdna, and the Lochana of some MSS.; between
Puriravas and Dhfitimat; and between Madravas, Adravas, Ardrava, and
Manuja. I incline to think that the #{T-, in the reading AT |-
?TQ, may have been corrupted out of WT-, and this out of .
The Nirviayasindhu, like other treatises, in quoting the second passage
which Hemadri refers to Brihaspati, and the extract from the Agni-purdsa,

gives, instead of the immetrical JEAT WIFAQY, and JETATYT-

Y, mﬂi’ﬁ [/, Possibly, this originated from Wﬁ-

@, which yields, at all events, in liou of two unintelligible
names, two intelligible,—Puriravas and Adrava, The termination of the
unmeaning Madravas and Adravas was, perhaps, suggested by that of
Puriravas.

The Vayu-purdia, in my MSS., declares:

P WY |/ e WAy Yfaaer) .
FEIETIRT QuwTg A W)
VAT AT @A fravgt W gam

Here the Viéwe devas, called sons of Dharma and Vi$wa.—see Vol. II.,
PP- 21, 22,—are said to be ten in number, namely: Kratu, Daksha, vaa,
Batya, Kdla, Kima, Dhani, Kuravat, Amavat, and Rochamana,

Srava, possibly, here grew out of Vasu, with its consonants trans-
posed. Dhuni, again, could easily be corrupted from Dhuri; or- vice
versa. See Vol. II,, p. 23, note §. For Kuruvat it is obvious to pro-
pose Puravat,—the original, perhaps, of the readings Puriravas and Dhri-
timat; as Amavat may have been of Adravas, &c.

It is a suggestive fact, that none of the dozen or more law-books which
I have examined for the Viswe devas refers to these verses,—the oldest,
not impossibly, of all that are cited in this note. Is this omission to
be accounted for by the desuetude of the Vdyu-purdria? And can that
work be more ancient than the Likhita-smsiti, in the form “of it which
has been derived to us?

Perhaps it was even some older work than the Vdyu-purdia that led
Sankara—in his commentary on the Bfifad-draiyaka Upanishad, 1.,
1V., 12,—to count Viswa’s sons, the Viwe devas, at thirteen.

In the Harivahiéa, §l. 11541—4, 1 make out, as the result of collating
several MSS.:
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m:wmnﬁwsan:?w'
FUAT ¥ AETATE: TFUTY ACWA: |
mmmwn

AN AGTIRHETCEY |
ﬁmﬁmWn
r%wmmrﬁmmn

Here, subject to correction, I read the names of thirteen Vidwe devas,
to-wit: Daksha, Vasu, Suta, Sudharman, S:ankhapid, Pfithu, Vapushmat,
Ananta, Mahdrafia, Vi§wavasu, Suparvan, Nishkumbha, and Ruru. The
first seven are said to be connected with the Manu Chikshusha. “Vide
supra, p. 11.

It is alleged, by the Translator,—Vol. II., p. 22, note 1,—that there
are twelve Viéwe devas, according to the Matsya-purdia. The passage,
in that work, which names these supernals,—bat without numbering
them,—is much too corrupt, in my MSS,, to invite conjectural mending.
For the most part, if not throughout, it has, without question, a close
genetic relationship to the last extract transcribed.

gﬂ




CHAPTER XVI.

Things proper to be offered, as food, to deceased ancestors: pro-
hibited things. Circumstances vitiating a Sraddha: how to be
avoided. Song of the Pitfis or progenitors, heard by Ikshwaku.

AURVA continued.—“Ancestors are satisfied, for a
month, with offerings of rice or other grain,* with
clarified butter,® with fish, or the flesh of the hare, of
birds, of the hog, the goat, the antelope,t the deer,:
the Gayal,§ or the sheep, or with the milk of the cow,
and its products.? They are for ever satisfied with

' See Manu, III., 266, &c. The articles are much the same;
the periods of satisfaction somewhat vgry. ‘

? The expression Gavya (=) implies all that is derived
from a cow: but, in the text, it is associated with ‘flesh’; and,
as the commentator observes, some consider the flesh of the cow
to be here intended: WTGHHUTSTHIGAIEN ||| But this, he
adds, relates to other ages. ¥ In the Kali or present age, it im-
plies milk and preparations of milk.** The sacrifice of a cow or
calf formed part of the ancient Sraddha. It then became typical;
or, a bull was turned loose, instead of being slaughtered: and

* There is nothing, in the original, corresponding to “offerings of rice
or other grain.” The scholiast, however, suggests such an addition.
_ 1 Aira, adjective of eria.

+ Ruru; explained, in the commentary, by prishata. In Vol. L, p. 72,
it is translated “antelope”.

§ Gavaya.

|| The commentator here refers, in terms, to a variant of the text.

T ay gaTAdrgfrETa |

** The five pure products of the cow are milk, curds, butter, her urine,
and her dung. )

I 13
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flesh (in general), and with that of the long-eared
white goat,* in particular. The flesh of the rhinoce-
ros, the Kéilaséka (pot-herb), and honey are, also,
especial sources of satisfaction to those worshipped
at ancestral ceremonies. The birth of that man is the
occasion of satisfaction to his progenitors, who per-
forms, at the due time, their obsequial rites at Gaya.
Grains that spring up spontaneously,t rice growing
wild,: panic§ of both species (white or blackl),
vegetables that grow in forests, ¥ are fit for ancestral
oblations; as are barley, wheat, rice, sesamum, various

kinds of pulse,** and mustard.tf On the other hand, a

this is still practised, on some occasions.ii In Manu, the term
Gavya is coupled with others, which limit its application:

* VdrddAririasa. Some, according to the commentator, understand
this word to denote a bird with a dark throat, a red head, and white
wings,

+ Prasdtikdé. The scholiast says: WETFAET m | WG
whfw{m‘ | iﬂ!p'r fa ¥ | Commentary A.

1 AT t | Commeataiy A. In the comment on the
text of Vol. L, p. 95, névdra is defined W@t ;.

§ Sydmdka.

|| So adds the commentator. q Vanaushadhi.

** The original specifies priyanyu, mudga, nishpdva, and koviddra.
Nishpdva is said, in pne eommentary, ¢to be the same as valla; in the
other, the same as éfbyac and a gloss gives yugapatra as the symonym
of koviddra. For these and other vegetabls products named in this
chapter, see the list in Vol. I, p. 95.

+ Unlike the list referred to in the preceding note, this does mot pro-
fess to be exhaustive. In the former, we find the names of fourteen ar-
ticles; in the latter, the names of twelve. This mentions five species of
grains,—prasdtikd, mudga, nishpdva, kovidira, and sarshapa,~omitted in
the other, while the remaining seven species are common between both.

t See Colebrooke’s Miscellaneous Essays, Vol. L, p. 177,
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householder must not offer any kind of grain that is
not consecrated, by religious ceremonies, on its first
coming into season;* nor (the pulse called) Raja-
mésha, ¥ nor millet,! nor lentils, nor gourds,§ nor
garlic, nor onions,| nor nightshade,¥ nor camels’
thorn,** nor salt, nor the efflorescence of salt deserts, 1+
nor red vegetable extracts, i nor anything that looks
like salt, §§ nor anything that is not commendable: nor
is water fit to be offered at a Sr4ddha, that has been
brought by night, or has been abandoned,- or is so
little a8 not to satisfy a cow, or smells badly, or is
covered with froth. The milk of animals with undi-

A< § AN TqHT ITHE ¥ |
¢ A whole year with the milk of cows, and food made of that
milk. ” || || IIL, 271.

* VAT Y T ww] |
- & % % & 2 & = [}

t+ L e, mdsha not blaek, according to the commentator.

} Adu. Commentary A gives china as its synonym; B defines it by
sukshma-édli. In the comments on the text of Vol. I, pp. 94, 95, it is
said, equivalently, to be kshudra-éili, ‘small rice’; while chinaka is ex-
plained to be ariu-tulya.

§ Alabi.

|| Insert “oarrots’(?), piidamdlaka. The commentary explains the word
by m, ‘a bulbous root.’

9 Gdndhdraka. WTHAZ: WM AT | Commentary.

** Korambha. @AM WIAH{GAT WTNT: | WTAAT TER |
Commentary.

+t Aushara.

§¢ HEQAqQTN, which the commentator defines to be ﬂ"f“-
Tqifa.

I1}} 8ir William Jones.
13°¢
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vided hoofs, of a2 camel, a ewe, a deer,* or a buffalo,
is unfit for ancestral oblations. If an obsequial rite is
looked at by a eunuch, a man ejected from society,}
an outcast, a heretic, 2 drunken man, or one diseased,
by a cock,: a naked ascetic,’ a monkey, a village-hog, §
by a woman in her courses or pregnant,” by an un-
clean person, or by a carrier of corpses, T neither gods
nor progenitors will partake of the food. The cere-
mony should, therefore, be performed in a spot care-
fully enclosed.** Let the performer cast sesamum on
the ground, and drive away malignant spirits. 44 Let
him not give food that is fetid, or vitiated by hairs or
insects, or mixed with acid gruel,:: or stale.§§ What-
ever suitable food is presented with pure faith, and
with the enunciation of name and race,lli| to ancestors,

' Nagna is, literally, ‘naked’, but, as explained in the fol-
lowing chapter, means a Jaina mendicant. No such person is
included, by Manu (IIL, 239, &c.), amongst those who defile a
Sraddha by looking upon it. The Vdyu contains the same pro-

hibition: WATIYY o TRAY: |

" The original word is mdrga. But there is a variant, chkdga, *of
a goat.’

+ Apaviddha; defined WETHAYFCEN. + Krikavdku.

§ I have corrected the printer's blunder “a n]lage—hag" the original
being grdma-éikara.

|| Suitikd. This, according to the commentator, is a woman ceremo-
nially unclean by reason of recent childbirth.

& Mfitahdra; explained by m, in the commentary.
* AFTAICHA FATHTY SFTEATE®: |

++ Ydtudhdna. See Vol. IL., p. 292, near the foot.

++ Abhishava; synonymized by kdnjika, in ths commentary.

+
§§ Paryushita. The scholiast says it means QH TTHWITAR |

Also vide supra, p. 126, note e, Il Gotra.
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at an obsequial oblation, becomes food to them (or,
gives them nourishment).* In former times, O king
of the earth, this song} of the Pitfis was heard by
Ikshwéku,: the son of Manu, in the groves of Kal4pa,
(on the skirts of the Himélaya mountains§): ‘Those of
our descendants shall follow a righteous path, who
shall reverently present us with cakes at Gays. May
he be -born in our race, who shall give us, on the thir-
teenth of Bhédrapada and Mégha,| milk, honey, and
clarified butter; or when he marries a maiden,T or

* Iyrawfaa wTHRATA
m%mﬁ?ﬁmﬁrﬁu

t Githa. + Bee, for him, Book IV., Chapter I.
§ It is a village there, says the schohast from whom thxs parenthesis
is borrowed. His words are: FHETYT mﬁﬁ'ﬂ: l

The village of Kaldpa is mentioned in Book IV., Chapter IV., ad finem.
|| The words “of Bhadrapada and Magha” correspond to ﬁfg T
¥, which means, “during the rainy season, and under the
asterism Magha.” Only one period, however, is intended; and that is
during the month of Bhddrapada, according to the scholxast 'qi'rg|

W AETIQY ‘ﬁ'{!ﬁ' | Compare note § to p. 170, supra.
q Gauri. In definition of this term, the commentator adduces, from
some unnamed Smsity, the ensuing stanza:

wETET WRAM wadT g Qrfewt
TAAAT HAAT WA o e

It appears, herefrom, that gauri signifies a girl of eight years; rohiii,
one of nine; and kanyd, one of ten; after which age, a female is to be
considered as a woman,

With this the stanza which I have quoted from the Panchatantra, in
p- 102, note e, supra, is unaccordant, as regards the rohii.

For what seems to be intended for the above, cited in a corrupt and
curtailed form by Vallabhagani, see Goldsticker's Sanskrit Dictionary,
sub voce

By its acceptance of the strains of the pit/is, our text sanctions the
marriage .of a gauri, We have seen that this technicality is held to
denote a maiden of eight; I nowhere find that it means a damsel more
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liberates a black bull,* or perfonﬁs any domestie cere-
mony agreeable to rule, accompanied by donations to
the Brahmans!’”?*

! Nila viisha. But this animal is net altogether, or always,
black. In the Brahma Puriiia, as quoted in the Nirnaya Sindhu, }
it is said to be of a red colour, with light face and tail, and
white hoofs and horns; or, a white bull, with black face, &c.;
or, a black bull, with white face, tail, and feet.}

* Very full descriptions of the Srdddha occur in almost alt

advanced; and it may be doubted whether the compiler of the Vishsu-
purdia took a different notion of its import.

Kanyd—vide supra, pp. 102—105,—is often used in the vagues ense of
‘virgin’. Such may, then, be a gauri.

The commentator quotes, as follows, from the lawgiver Sanvarta:

O FTaTEHTy QW Trfa qfediw |
YT ITEHUTE T J THRIATR N

“He who gives away a gauri goes to Nakaprishtha; he who gives
away a rohidi, to Vaikuitha; he who gives away @ kanyd, to Brahma-
loka; but ke who gives away a damsel whose courses have commenced,
to Raurava.”

Nakapfishtha is the highest heaven of the three specified. Rauwrwva
is a hell: see Vol. IL, p. 216.

Ratnagarbha weuld have proved himself inconsistent indeed, if, while
citing the two preceding stanzas with tacit approval, he had expressed
himself as represented in note 2 to p. 101, supra.

* I find only this reading:

This is to be rendered: ‘“or offers a hippocaust accompanied by re-
muneration agreeably to rule.”

t The Brakma-purdrda is there quoted much te this effect. The Brah-
mdida-purdia—with many other authorities, —is adduced, by Hemadri,
as follows:

mwﬁwﬁgwm.

T q4€@ §=% 99 %a'rﬁt gaA: |
ARREEIQ® & Nefafs TR o
$ In the Achdrachandrikd, bulls of different colours are appropriated to:
different oastes,
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the Purafias,—especially in the Viyu, Kirma, Mdrkaideya, Vi-
mana, and Garuda. The Matsya and Padma (Sfishti Khanda)
contain descriptions which are much the same as that of the
Véyu. The accounts of the Brahma, Agni, and Variha are less
full and regular than in some of the others; and in none of them
is the subject so fully and perspicuously treated as in our text.
For satisfactory information, however, the Sraddha Mayukha and
the Nirfiaya Sindhu should be consulted.*

* The prime authority on the subject of obseqpies is, beyond all ques-
tion, the voluminous Srdddhakalpa of Hemadri,—a work which the Srdd-
dhamagiha and Niridayasindhu perpetually lay under contribution,




CHAPTER XVIIL

Of heretics, or those who reject the authority of the Vedas: their
origin, as described by Vasishtha to Bhishma: the gods, de-
feated by the Daityas, praise Vishnu: an illusory being, or
Buddha, produced from his body.

PARASARA.—Thus, in former days, spake the
holy Aurva to the illustrious monarch Sagara, when
he inquired concerning the usages proper to be prac-
tised (by mankind): and thus I have explained to you
the whole of those observances against which no one
ought to transgress.*

MAITREYA.— You have told me, venerable sir, that
an ancestral rite is not to be looked upon by certain
persons, amongst whom you mentioned such as were
apostates. I am desirous to learn whom you intended
by that appellation;+ what practices bestow such a
title upon a man; and what is the character of the in-
dividual to whom you alluded.

Par4$ara.—The Rig-, Yajur-, and S4ma-Vedas con-
stitute the triple covering of the several castes; and
the sinner who throws this off is said to be naked (or
apostate).; The three Vedas are the raiment of all
the orders§ (of men); and, when that is discarded,

* AqTAMNRY wfed Ay faw
 YWE TITAT AfguTHA YR
T T@TufagwgaT fafgar swwrawa
STWTY T ¥ wafa=fa ¥IfRggR 0
! iRy EwE Ny vt ugtatde
TTHATA QY AT T qrest g o

§ Varia,
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they are left bare.! On this subject hear what I heard
my grandfather, the pious Vasishtha, relate to the
magnanimous Bhishma: )

There was, formerly, a battle between the gods and
demons,* for the period of a divine year, in which the
gods were defeated by the demonst under the com-
mand of Hrdda.? The discomfited deities fled to the
northern shore of the milky ocean,: where, engaging in
religious penance, they thus prayed to Vishfiu: “May

! This idea is expressed in nearly the same terms, in the

Véayu Purana:

L LLICE zg'r'w ot d@ g

uf eafa § @grw 2 mﬂn [
“The three Vedas are the covering of all beings; and they who
throw it off, through delusion, are called Nagnas, naked.” The
notion is, probably, original with neither of the Purdnas; and
the metaphorical sense of the term is not that in which it was
first employed: ascetics, whether of the Bauddha or of the Di-
gambara order of Jainas, being, literally, Nagnas,— or, going
naked. The qualified application of it, however, was rendered
necessary by the same practice being familiar to ascetics of the
orthodox faith, To go naked was not necessarily a sign of a
heretic; and, therefore, his nudity was understood to be, rejecting
the raiment of holy writ. Thus, the Viyu Purina extends the
word to all ascetics—including ‘naked Brahmans,—who practise
austerities fruitlessly, that is, heretically or hypocritically:

| YU qATE g;'rww o

JYTAAT JUTATI § ] THEY AT )
“The Brahman who unprofitably bears a staff, shaves his head,
goes naked, makes a vow, or mutters prayers,—all such persons
are called Nagnas and the like.”

3 A son of Hiranyakasipu (Vol. II., p. 30).

¢ Asura, + Dasitya. + See Vol. IL, p. 200,
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the first of beings, the divine Vishiu, be pleased with
the words that we are about to address to him, im
order to propitiate the lord of (all} worlds; from whieh
mighty cause all (created things) have originated, and
into whom they shall again dissolve! Who is able to
declare his praise? We, who have been put to shame
by the triumph of our foes, will glorify thee, although
thy true power and might be not' within the reach of
words.* Thou art earth, water, fire, air, ether, mind, ¥
crude matter,! and (primeval) soul.§ All this ele-
mentary creation, with or without visible form, is thy
body; all, from Brahmé to a stock,| diversified by
place and time. Glory to thee, who art Brahma4, thy
first form, evolved from the lotos springing from thy
navel, for the purpose of creation! Glory to thee,¥
who art Indra,** the sun, Rudra, the Vasus, {1 fire, & the
winds, §§ and even, also, ourselves! Glory to thee, Go-

* avraCfatrdasredidy e |
o ATt greTed T e o

<« Albeit thy real selfhood ¢ not within the scope of words, yet we, whose
might has been destroyed by discomfiture at the hamds ef owr anemies,
being solicitous of renewed welfare, will, according to- our understanding,
laud thee.”

The commentator explains this stanza in detail.

t Antakkaratia. 1 Pradhdna. See VoL I, p. 20, note .

§ Pwhs. It is qualified by tafpara, ‘superior therets’, viz., to pra-
dhdna.

It Wﬁ“ | We have, here, the very words with whieh
the: Sdnkhya-pravachana, 1IL, 47, begins.

« Supply ‘identical with the gods’, devdtman.

* Sakra, in the original.

++ See, for the Vasus, Vol. IL, pp. 22, 23.

++ 1 find ‘the Aéwins’; for whom vide supra, p. 21.

§§ ‘The Maruts.” See Vol. IL, p. 79.
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vinda, who art all demons, whose essence is arrogance
and want of diserimination, unchecked by patience or
self-control!* Glory to thee, who art the Yakshas,
whose nature is charmed with sounds, and whose
frivolous hearts perfect knowledge cannot pervade!f
Glory to thee, who art all fiends that walk by night,
sprung from the quality of darkness, fierce, fraudu-
lent, and cruel!: Glory to thee, Janirdana, who art
that piety which is the instrument of recompensing
the virtues of these who abide in heaven!§ Glory to
thee, who art one with the saints, whose perfect na-
tare is ever blessed, and traverses, unobstructed, all
permeable elements!| Glory to thee, who art one
with the serpent-race, double-tongued, impetuous,
cruel, insatiate of enjoyment, and abounding with
wealth! Glary to thee, who art one with the Rishis,
whose nature is free from sin or defeet, and is identi-
fied with wisdom and tranquillity! Glory to thee, O
lotos-eyed, who art one with time, the form that de-
vours, without remorse, all created things, at the ter-

.wzﬁuﬂﬁ(w&hmiwzn
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mination of the Kalpa!* Glory to thee, who art Rudra,
the being that dances (with delight), after he has
swallowed up all things,—the gods and the rest,—
without distinction! Glory to thee, Jandrdana, who
art man, the agent in developing the results of that
activity which proceeds from the quality of foulness!
Glory to thee, who art brute animals, the universal
spirit that tends to perversity, which proceeds from
the quality of darkness, and is encumbered with the
twenty-eight kinds of obstructions!'} Glory to thee,
who art that chief spirit which is diversified in the ve-
getable world, and which, as the essence! of sacrifice,
is the instrument of accomplishing the perfection of
the universe! Glory to thee, who art everything, and
whose primeval form is the objects of perception, and
heaven, and animals, and men, and gods!§ Glory to
thee, who art the cause of causes, the supreme spirit;
who art distinct from us and all beings composed of
intelligence and matter and the like, and with whose

! See Vol. L., p. 71, note 2.

* WYY TR Yaria qIariean |
i AR TR W )
For Pun aksha, see Vol. L, p. 2, note 1.
+ weTfigad g3t amwE aw )
BANR FRE@ TETEn 1w
Some MSS. have the reading m, to” which the com-

mentator, followed by the Translator, gives the preference.
1 Anga.
§ frgyueaTiy AT ¥ 9% |
T AR T 7@ FEwR
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primeval nature there is nothing that can be compared!
We bow to thee, O lord, who hast neither colour, nor
extension, nor bulk,* nor any predicable qualities;
and whose essence,} purest of the pure, is appreciable
only by holy sages.: We bow to thee, in the nature
of Brahma, uncreated, undecaying;§ who art in our
bodies, and in all other bodies, and in all living crea-
tures; and besides whom there is nothing else. We
_glorify that Vésudeva, the (sovereign) lord (of all),
who is without soil, the seed of all things, exempt
from dissolution, unborn, eternal; being, in essence,
the supreme condition of spirit,|| and, in substance, T
the whole of this (universe).”

Upon the conclusion of their prayers,** the gods be-
held the sovereign deity Hari, armed with the shell,
the discus, and the mace, riding on Garuda. Pros-
trating themselves before him, they addressed him,
and said: “Have compassion upon us, O lord, and
protect us, who have come to thee for succour from
the Daityas! They have seized upon the three worlds,
and appropriated the offerings which are our portion,
‘taking care not to transgress the precepts of the Veda.
Although we, as well as they, are parts of thee, of
whom all beings consist, yet we behold the world im-
pressed by the ignorance of unity, with the belief of

* Ghana.

+ Rdpa.

1 Paramarshi.

§ Avyaya. 8ee Vol. L, p. 17, note «.

|| Paramapaddtmavat.

€ Ripa is here rendered by both “essence” and ‘“substance”.
** Stotra.



206 VISANU PURANA.

its separate existence. Engaged in the duties of their
respective orders,” and following the paths prescribed
by holy writ, practising, also, religious penance, it is
impossible for us to destroy them. Do thou, whose
wisdom is immeasurable, instruct us in some device
by which we may be able to exterminate the enemies
of the gods :!”

When the mighty Vishhu heard their request, he
emitted from his body an illusory form,§ which he
gave to the gods, and thus spake: “This deceptive
vision|| shall wholly beguile the Daityas; so that, being
led astray from the path of the Vedas, they may be
put to death: for all gods, demons, or others, who
shall be opposed to the authority of the Veda, shall
perish by my might, whilst exercised for the preser-
vation of the world. Go, then, and fear not. Let this
delusive vision precede you: it shall, this day, be of
great service unto you, O gods!”¥

* Varda. + Ameydtman. 4 Asura.
§ Mdydmoha, “the deluder by illusion.” {| Mdydmohe.
9 Most of my MS8S8., including all those accompanied by the com-

mentary, here add:
’ nfgue qydan '
TYgnT TR |
arqraTers e A avs qut ww Ay
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CHAPTER XVIIIL

Buddha goes to the earth, and teaches the Daityas to contemn
the Vedas: his sceptical doctrines: his prohibition of animal
sacrifices. Meaning of the term Bauddha. Jainas and Bauddhas:
their tenets. The Daityas lose their power, and are overcome
by the gods. Meaning of the term Nagna. Consequences of
neglect of duty. Story of Satadhanu and his wife Saibyi.
Commaunion with heretics to be shunned.

PARASARA.—After this, the great delusion,* having
proceeded (to earth), beheld the Daityas, engaged in
ascetic penances, upon the banks of the Narmada
river;' and, approaching them,. in the semblance of a
naked mendicant, ¥ with his head shaven, and carrying
a bunch of peacock’s feathers,” he thus addressed
them, in gentle accents: “Ho, lords of the Daitya race,
wherefore is it that you practise these acts of penance ?

1 The situation chosen for the first appearance of the heresy
agrees well enough with the great prevalence of the Jaina faith
in the west of India, in the eleventh and twelfth centuries (Asiatic
Researches, Vol. XVI, p. 318), or, perhaps, a century earlier,
and is a circumatance of some weight,_ in investigating the date
of the Vishiu Purana.

? A bunch of peacock’s feathers is still an ordinary accom-
paniment of a Jaina mendicant. According to the Hindi poem,
the Prithu Rai Charitra, it was porne by the Buddhist Amara
Simha. But that work is not, perhaps, very good authority for
Bauddha observances,—at least, of an ancient date,

* Mdydmoha. + Digambara.
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Is it with a view to recompense in this world? or in
another?” “Sage,” replied the Daityas, “we pursue
these devotions, to obtain a reward hereafter. Why
should you make such an inquiry?”* “If you are de-
sirous of final emancipation,” answered the seeming
ascetic,} “attend to my words; for you are worthy of
- a revelation: which is the door to ultimate felicity.
The duties that I will teach you are the secret path to
liberation: there are none beyond, or superior to,
them.§ By following them you shall obtain either
heaven or exemption from future existence. You,
mighty beings, are deserving of such (lofty) doctrine.”
By such persuasions, and by many specious argu-
ments,|| did this delusive being mislead the Daityas
from the tenets of the Vedas; teaching, that the same
thing might be for the sake of virtue and of vice;
might be, and might not be; might, or might not, con-
tribute to liberation; might be the supreme object, ¥
-and not the supreme object; might be effect, and not
be effect; might be manifest, or not be manifest; might
be the duty of those who go naked, or who go clothed
in much raiment. And so the Daityas were seduced
from their proper duties by the repeated lessons of
their illusory preceptor, maintaining the equal truth

* QICHGEETHTS AqqT TR |

WRTHICIATCT fiT A w frafwg
+ Mdyamoha: + Dharma.

§ WAt fagRCEisd YaqreT 9T

Iluuwﬁi:ﬁiﬁminﬁﬂl ‘

9 Paramdrtha.
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of contradictory tenets;'* and they were called Arha-
tas,? from the phrase he had employed, of “Ye are
worthy (Arhatha) of this great doctrine,” —that is, of
the false doctrines which he persuaded them to em-
brace. ¥

The foes of the gods: being, thus, induced to aposta-
tize from the religion of the Vedas, by the delusive
person (sent by Vishnhu), became, in their turn, teach-
ers of the same heresies, and perverted others; and
these, again, communicating their principles to others,
by whom they were still further disseminated, the Ve-

! In this and the preceding contradictions it is probable that
the writer refers, although not with much precision, to the scep-
tical tenets of the Jainas, whence they are called, commonly,
Syddvadins, assertors of probabilities, or of what may be. These
usually form seven categories, or: 1. a thing is; 2. it is not;
3. it is, and it is not; 4. it is not definable; 5. it is, but is not
definable; 6. it is not, neither is it definable; 7. it is, and it is not,
and is not definable. Hence the Jainas are also termed Saptava-
dins and Saptabhangins, assertors and oppugners of seven pro-
positions. Asiatic Researches, Vol. XVII., p. 271;§ and Trans-
actions of the Royal Asiatic Society, Vol. L., p. 555.

? Here is further confirmation of the Jainas being intended
by our text; as the term Arhat is, more particularly, applied to
them, although it is also used by the Buddhists.

* YERATATE W ATATH IR Rt
szQ:fGMéwn
+ WRYH AETWH ATATNCA A T« |
WIWTAATERAT AATEATRAN REHATN
3 Asura,

§ Or Professor Wilson’s collected essays, Vol. I, pp. 315, 316.
|| Or Colebrooke’s Miscellaneous Essays, Vol. I., pp. 386, 387,

IIL 14
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das were, in a short time, deserted by most of the
Daitya race. Then the same deluder, putting on gar-
ments of a red colour, assuming a benevolent aspect,
and speaking in soft and agreeable tones, addressed
others of the same family, and said to them: “If, (mighty)
demons, you cherish a desire either for heaven or for
final repose,* desist from the iniquitous massacre of
animals (for sacrifice), and hear (from me what you
should do). Know that all (that exists) is composed
of discriminative knowledge.¥ Understand my words;
for they have been uttered by the wise. This world
subsists without support,: and, engaged in the pursuit
of error, which it mistakes for knowledge, as well as
vitiated by passion and the rest, revolves in the straits
of existence.” In this manner, exclaiming to them,
“Know!” (Budhyadhwam), and they replying, “It is
known” (Budhyate), these Daityas were induced, by
the arch-deceiver, to deviate from their religious du-
ties§ (and become Bauddhas), by his repeated argu-

* Nirvdia.

+ Vindna. The commentator explains this term by duddhs. He says
that the doctrine of the Yogachiras—a sect of Bauddhas,—is here set
forth, According to Colebrooke,— Miscellancous Essays, Vol. L, p. 391,—
the Yogachiras “except internal sensation or intelligence (vijndna), and
acknowledge all else to be void. They maintain the eternal existence
of conscious sense alone.”

{ This is the faith of the Midhyamikas, agreeably to the scholiast.
These “maintain that all is void (sarva #inya); following, as it seems,
a literal interpretation of Buddha's sutras.” Colebrooke’s Miscellaneous
Essays, Vol. 1, p. 391. See, further, on the Yogichdras and Madhya-
mikas, Burnouf’s Introductwn a U Histoire du Buddlmme Indien, Vol. L,
PP. 449 et seq.

§ I find no reading but this:

ums:wm .
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ments and variously urged persuasions.’ When they
had abandoned their own faith, they persuaded others
to do the same: and the heresy spread; and many de-
serted the practices enjoined by the Vedas and the
laws.

The delusions of the false teacher paused not with
the conversion of the Daityas to the Jaina and Baud-
dha® heresies; but, with various erroneous tenets,}
he prevailed upon others to apostatize, until the whole
were led, astray, and deserted the doctrines and obser-
vances inculcated by the three Vedas. Some then spake
evil of the sacred books; some blasphemed the gods;
some treated sacrifices and other devotional ceremo-
nies with scorn; and others calumniated the Brahmans.
“The precepts,” they cried, that lead to the injury of

! We have, therefore, the Banddhas noticed as a distinct sect.
If the author wrote from a personal knowledge of Buddhists in
India, he could oot have written much later than the tenth or
eleventh century.

“Saying ‘thus understand, understand, understand thus,’ he, the
deluder by illusion, caused the Daiteyas—i. e., sons of Diti—to forsake
their own religion.”

The commentary recognizes budhyata, not budhyate; as it says: ¥

Burnouf, evidently without looking at the original of the passage here
rerendered, departs still further from its literal sense than Professor Wilson,
for whose ‘“arch-deceiver” (mdydmoka) he boldly substitutes Buddha:
“Connaissez (budkyadhwam), s'écriait le Buddha aux Démons qu’il voulait
séduire. Cela est connu (budhyaté), répondirent ses auditeurs.” Infro-
duction & I Histoire du Buddhisme Indien, Vol. L, note 1 in pp. 70, 71.

* The translation adds the words “Jaina” and “Bauddha” to the
original,

+ The commentator exphms m:, “ with varieties

of the secularist belief.”
14*
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animal life (as in sacrifices,) are highly reprehensible.
To say, that casting butter into flame is productive of
reward, is mere childishness. If Indra, after having
obtained godhead by multiplied rites, is fed upon the
wood used as fuel in holy fire, he is lower than a brute,
which feeds, at least, upon leaves. If an animal slaught-
ered in religious worship is, thereby, raised to heaven,
would it not be expedient for a man who institutes a
sacrifice to kill his own father for a victim? If that
which is eaten by one, at a Sréddha, gives sgfisfaction
to another, it must be unnecessary for one who resides
at a distance to bring food for presentation in per-
son.”'* “First, then, let it be determined what may
be (rationally) believed by mankind; and then,” said
their preceptor, “you will find, that felicity may be ex-
pected from my instructions. The words of authority
do not, mighty Asuras, fall from heaven: the text that
has reason is, alone, to be acknowledged by me, and
by such as you are.”? By such and similar lessons the

! That is, according to the commentator, a Sraddha may be
performed, for a man who is abroad, by any of his kinsmen who -
are tarrying at home: it will be of equal benefit to him as if he
offered it himself; he will equally eat of the consecrated food. ¥}

3 We have, in these passages, no doubt, allusion to the Bér-

* YA ATYA JEY ywHERA Qe |
TUATET JAGTE 7 qY: warfam n
t WRW AR SW WAL JHG JowrgR af warfenew
w TRy | 4y TmuwfEas gwiiregfee a I |
Commentary. )
For the real meaning qf the verse thus explicated, which the Trans-
lator misunderstood, see note » in p. 214, infra.
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- Daityas were perverted, so that not one of them ad-
mitted the authority of the Vedas.

haspatyas, or followers of Brihaspati, who seem to have been
numerous aud bold at some period anterior to the fourteenth
century. Asiatic Researches, Vol. XVIL, p. 5.*

* Or Professor Wilson’s collected essays, Vol. I. pp. 5—17.

I subjoin Dr. Muir’s translation of a metrical passage, quoted in the
Sarvadaréanasangraha, purporting to represent the views of Brihaspati:

“There is no heaven, no final liberation, no soul [which continues to
exist] in another world, nor any ceremonies of castes or orders which
are productive of future reward.

“The Agnihotra. sacrifice, the three Vedas, the mendicant’s triple staff
(tridarida), and the practice of smearing with ashes, are the means of
livelihood ordained, by the Creator, for men who have neither under-
standing nor energy.

“If [it be true, that] an animal slanghtered at the Jyotishfoma sacrifice
is [in consequence,] exalted to heaven, why does not the worshipper im-
molate his own father?

“H a érdddha (offering of food to the manes) satiates even defunct
creatures, it is quite superfluous to furnish people who are setting out
upon a journey with any provisions; [as their friends who remain behind
can offer food to them].

“Since (as you say,] persons in heaven are filled by oblations presented
upon earth, why is not food similarly offered [by those below,] to people
on the roof of the house?

“While a8 man does live, let him live merrily, let him borrow money,
and swallow clarified butter. How can a body return to Earth, after it
has once been reduced to ashes?

“If a man goes to another world, when he quits his body, why does
not affection for his kindred impel him to come back?

“Hence, ceremonies for the dead are a mere means of livelihood de-
vised by the Briahmans, and nothing else.

“The three composers of the Veda were buffoons, rogues, and goblins.
Every one has heard of jarbhari, turphari, and such other [nonsensical]
exclamations of the Pandits.

*It is well known, that, in an aéwamedha (horse-sacrifice), the embraces
of the horse must be received by the queen; and it is, in like manner,
well known what other sorts of things, also, are to be grasped by those
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~ When the Daityas had thus declined from the path

of the holy writings, the deities took courage, and
gathered together for battle. Hostilities, accordingly,
were renewed; but the demons were now defeated
and slain by the gods, who had adhered to the right-
eous path. The armour of religion, which had for-
merly protected the Daityas, had been discarded by
them; and upon its abandonment followed their de-
struction.'* ‘

! We may have, in this conflict of the orthodox divinities and
heretical Daityas, some covert allusion to political troubles,

buffoons. In the same way, the eating of flesh is prescribed by those
godblins.” Journal of the Royal Asiatic Society, Vol. XIX., pp. 299—301.

Dr. Muir’s learned and instructive notes must, for want of space, be
omitted.

* The original of these two paragraphs has been more accurately ren-
dered, by Dr. Muir, as follows: “The great Deceiver, practising illusion,
next beguiled other Daityas by means of many other sorts of heresy.
In a very short time, these Asuras (= Daityas), deluded by the Deceiver,
abandoned the entire system founded on the ordinances of the triple
Veda. Some reviled the Vedas; others, the gods; others, the ceremonial
of sacrifice; and others, the Brahmans. This [they exclaimed,] is a doc-
trine which will not bear discussion: the slaughter [of animals, in sacri-
fice,] is not conducive to religious merit. [To say, that] oblations of
butter consumed in the fire produce any future reward, is the assertion
of a child. If Indra, after having attained to godhead by numerous
sacrifices, feeds upon fam: and other woods, then an animal which eats
leaves is superior to him, If it be a fact, that a beast slain in sacrifice
is exalted to heaven, why does not the worshipper slaughter his own
father? If a man is really satiated by food which another person eats,
then érdddhas should be offered to people who are travelling abroad; and
they, trusting to this, should have no need to carry any food along
with them. After it has been settled, that this doctrine is entitled to
credence, let the opinions which I express be pondered, and received as
conducive to happiness, Infallible utterances do not, great Asuras, fall
from the skies: it is only assertions founded on reasoning that are ac-
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Thus, Maitreya, (you are to understand, that) those
who have seceded from their original belief are said
to be naked, because they have thrown off the garment
of the Vedas. According to the law, there are four
conditions (or orders of men of the three first castes),—
the religious student, the householder, the hermit, and
the mendicant.* There is no fifth state; and the un-
righteous man who relinquishes the order of the house-
holder, and does not become either an anchoret or a
mendiecant, is (also,) a naked (seceder). ‘The man who
neglects his permanent observances for one day and
night, being able to perform them, incurs, thereby,
sin for one day; and, should he omit them, not being .
_ in trouble, for a fortnight, he can be purified only by
arduous expiation. The virtuous must (stop to) gaze
upon the sun, after looking upon a person who has
allowed a year to elapse without the observance of the

growing out of religious differences, and the final predominance
of Brahmanism. Such occurrences seem to have preceded the
invasion of India by the Mohammedans, and prepared the way
for their victories. ' ' '

cepted by me, and by other [intelligent] persons like yourselves. Thus,
by numerous methods, the Daityas were unsettled by the great Deceiver;
so that none of them any longer regarded the triple Veda with favour.
When the Daityas had entered on this path of error, the deities mus-
tered all their energies, and approached to battle. Then followed a com-
bat between the gods and the Asuras; and the latter, who had aban-
doned the right road, were smitten by the former. In previous times,
they had been defended by the armour of righteousness which they bore;
but, when that had been destroyed, they, also, perished.” Journal of
the Royal Asiatic Society, Vol. XIX., p. 302. -

For the remainder of this note, see the end of the volume.

* Parivrdj.
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perpetual ceremonies; and they must bathe, with their
clothes on, should they have touched him: but, for
the individual himself, no expiation has been declared.
There is no sinner, upon earth, more culpable than
one in whose dwelling the gods,* progenitors, and
spiritst are left to sigh, unworshipped. Let not a man
associate, in residence, sitting, or society,: with him
whose person, or whose house, has been blasted by
the sighs of the gods, progenitors, and spirits. Con-
versation,interchange of civilities,§ or association| with
a man who, for a twelvemonth, has not discharged his
religious duties, is productive of equality of guilt;
and the person who eats in the house of such a man,
or sits down with him, or sleeps on the same couch with
him, becomes like him, instantaneously. Again; he
who takes his food without showing reverence to the
gods, progenitors, spirits, and guests, commits sin.
How great is his sin! The Brahmans, and men of the
other castes, who turn their faces away from their pro-
per duties, become heretics, and are classed with those
who relinquish pious works. Remaining in a place
where there is too great an intermixture of the four
castes 18 detrimental to the character of the righteous.

* Insert ‘Rishis’,

+ Bhita.

¢ Parichchhada.

§ Anuprasna.

|| Here insert,.by transfer, the words “for a twelvemonth.” The ori-

ginal runs:
FHTRETEHTTE FeTEi 4w gdw
IR gEar jERR fam @
~The commentator says: FIE T W: | AW w9
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Men fall into hell, who converse with one who takes
his food without offering a portion to the gods, the
sages,* the manes, spirits, and guests. Let, therefore,
a prudent person carefully avoid the conversation, or
the contact, and the like, of those heretics who are
rendered impure by their desertion of the three Vedas.
The ancestral rite, although performed with zeal and
faith, pleases neither gods nor progenitors, if it be
looked upon by apostates.

It is related, that there was, formerly, a king named
Satadhanu, whose wife, Saiby4, was (a woman) of
great virtue: She was devoted to her husband, bene-
volent, sincere, pure, adorned with every female excel-
lence, with humility, and discretion.: The Raja and
his wife daily worshipped the god of gods, Janardana,
with pious meditations, oblations to fire, prayers, gifts,
fasting, and every other mark of entire faith, and ex-
clusive devotion. On one occasion, when they had
fasted on the full moon of K4rttika, and had bathed in
the Bhéigirathi, they beheld, as they came up from
the water, a heretic approach them, who was the friend
of the Raja’s military preceptor.§ The Raja, out of
respect to the latter, entered into conversation with the
heretic; but not so did the princess. Reflecting that she
was observing a fast, she turned from him, and cast

* Rishi.
t SRTAfy: wd e g
w fggfa awrd qRfArCIa R |
¢ qfersaT s gEE AT
FENQQEHIAT e o ¥ 4

§ Chdpdchdrya; literally, ‘archery-master .’
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her eyes up to the sun. On their arrival at home, the
husband and wife, as usual, performed the worship of
Vishnu, agreeably to the ritual. After a time, the Raja,
triumphant over his enemies, died; and the princess
ascended the funeral-pile of her husband.

In consequence of the fault committed by Satadhanu,
by speaking to an infidel, when he was engaged in a
solemn fast, he was born again, as a dog. His wife was
born as the daughter ‘of the Raja of K4sf, with a know-
ledge of the events of her preexistence, accomplished
in every science,” and endowed with every virtue.
Her father was anxious to give her, in marriage, to
some suitable husband: but she constantly opposed his
design; and the king was prevented, by her, from ac-
complishing her nuptials.t+ With the eye of divine in-
telligence, she knew that her own husband had been
regenerate as a dog; and, going, once, to the city of
Vaidis4, she saw the dog, and recognized her former
lord in him. Knowing that the animal was her hus-
band, she placed upon his neck the bridal garland, ac-
companying it with the marriage-rites and prayers::
but he, eating the delicate food presented to him, ex-
pressed his delight, after the fashion of his species. At
which she was much ashamed, and, bowing reverently

* Vijndna.
1 &t faar FrgaErsyETr fafrafoe )
LCERCIRERCIRE LI iU Gl O

1 The original has:

" «She bestowed on him excellent cates and kind treatment.”
This is instead of “she placed s » prayers.” The cates are referred
to just below.
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to him, thus spake to her degraded® spouse: “Recall-
to memory, illustrious prince, the ill-timed politeness
on account of which you have been born as a dog, and
are nowfawning upon me. Inconsequence of speaking
to a heretic, after bathing in a sacred river, you have
been condemned to this abject birth. Do you not re-
member it?” Thus reminded, the Raja recollected his
former condition, and was lost inthought, and felt deep
humiliation. With a broken spirit, he went forth from
the city, and, falling dead in the desert, was born anew,
as a'jackal. In the course of the following year, the
princess knew what had happened, and went to the
mountain Koléhala, to seek for her husband. Finding
him there, the lovely daughter of the king of the earth
said to her lord, thus disguised as a jackal: “Dost thou
not remember, O king, the circumstance of conversing
with a heretic, which I called to thy recollection, when
thou wast a dog?” The Raja, thus addressed, knew
that what the princess had spoken was true, and, there-
upon, desisted from food, and died.  He then became
a wolf; but his blameless wife knew it, and came to
him in the lonely forest, and awakened his remem-
brance of his original state. “No wolf art thou,” she
said, “but the illustrious sovereign Satadhanu. Thou
wast then a dog, then a jackal, and art now a wolf.”
Upon this, recollecting himself, the prince abandoned
his life, and became a vulture; in which form his lovely
queen still found him, and aroused him to a knowledge
of the past. “Prince,” she exclaimed, “recollect your-
self: away with this uncouth form, to which the sin of

* Kuyonija.
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conversing with a heretic has condemned you!” The
Raja was next born as a crow; when the princess, who,
through her mystical powers, was aware of it, said to
him: “Thou art now, thyself, the eater of tributary
grain, to whom, in a prior existence, all the kings of
the earth paid tribute.”* Having abandoned his body,
in consequence of the recollections excited by these
words, the king next became a peacock, which the
princess took to herself, and petted, and fed, constantly,
with such food as is agreeable to birds of its class.
The king of K4s{* instituted, at that time, the solemn
sacrifice of a horse. In the ablutions with which it ter-
minated,T the princess caused her peacock to be bathed;
bathing, also, herself: and she then reminded Sata-
dhanu how he had been successively born as various
animals. On recollecting this, he resigned his life. He
was, then, born as the son of a person of distinction;$
and, the princess now assenting to the wishes of her
father to see her wedded, the king of K4éf caused it to
be made known, that she would elect a bridegroom
from those who should present themselves as suitors

! There is a play upon the word Bali, which means ¢tribute’,
or ‘fragments of a meal, scattered abroad to the birds’, &ec.

* The original has WERY TTAT, ‘King Janaka’; thus revealing the
monarch’s name. This Janaka is nowhere else mentioned in the Vishriu-
purdria.

+ Avabhsitha. See the Laws of the Mdnavas, XI., 83.

+ We n‘adé in the Sanskrit: gﬂ-

T I} SEHT HETE™: |

“And he was born as son ?fet'he very magnanimous Janaka.”

Here, then, emerges still another Janaka; unless we suppose the princess
to have married her own brother or half-brother..

o —

———-_ =
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for her hand.* When the election took place, the prin-
cess made choice of her former lord, who appeared
amongst the candidates, and again invested him with
the character of her husband. They lived happily to-
gether;t and, upon her father’s decease, Satadhanu
ruled over the country of Videha.: He offered many
sacrifices, and gave away (many) gifts, and begot sons,
and subdued his enemies in war; and, having duly ex-
ercised the sovereign power, and cherished (benig-
nantly,)the earth, he died, as became his warrior-birth,§
in battle. His queen again followed him in death, and,
conformably to sacred precepts, once more mounted,
cheerfully, his funeral pile. The king, then, along with
his princess, ascended beyond the sphere of Indra, to
the regions where all desires are for ever gratified, || ob-

* #a 97 fyag o=t famerdwiREa |
| 17 WA A a@m @ua @ i
t TP T AT AT WA |

“And the prince, with her, governed Sabhoga.”

Of this country I know of no other notice. There are obvious objections
to reading @ WYATA; and I find no lection F

1 The text seems to point to some close connexion between Kaéi, Vai-
dxsi and Videha. For Kaéi, see Vol. II., p. 163, notes 12 and ¥; and,
for Videha, tbid., p. 165, notes 9 and 4.

Vidi$d—perhaps intended by Vaidié4,—is mentioned in Vol. IL, p. 150,
note 6. The word Vaidiéd may be due to the confounding, by ignorant
or heedless copyists, of the ¢ with the ai of old MSS. transéribed by
them. Every one who has used such MSS., or has had to do with me-
dieval inscriptions, must have encountered, repeatedly, the particle k1
so written as to be all but, if not quite, undistinguishable from A,
and vice versa, Perhaps the unjustifiable Triyiruna may now be ac-
counted for: vide supra, foot of p. 37. Also see p. 158, note i}; and
Burnouf's Introduction, &c., Vol. I, p. 86, note 2, on Viéala and Vaisli.

§ This phrase is an expansion of dharmatas.

|| This translates lokdn kdmaduhaK. For the region called by the equi-
valent name Kdmaduha, vide supra, p. 164, Translator’s note.
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taining ever-during and unequalled happiness in heaven,
the perfect felicity that is the rarely realized reward
of conjugal fidelity.**

Such, Maitreya, is the sin of conversing with a her-
etic, and such are the expiatory effects of bathing after
the solemn sacrifice of a horse,+ as I have narrated
them to you. Let, therefore, a man carefully avoid the
discourse or contact of an unbeliever, especially at sea-
sons of devotion, and when engaged in the performance
of religious rites preparatory to a sacrifice.: If it be
necessary that a wise man should look at the sun, after
beholding one who has neglected his domestic cere-
monies for a month, how much greater need must there
be of expiation, after encountering one who has wholly
abandoned the Vedas, one who is supported by infidels,
or who disputes the doctrines of holy writ? Let not
a person treat with even the civility of speech, heretics,
those who do forbidden acts, § pretended saints,| scoun-
drels, sceptics,’¥ and hypocrites. Intercourse with such

! The legend is peculiar to the Vishnu Purédna, although the
doctrine it inculcates is to be found elsewhere.
? Haitukas, causalista;’ either the followers of the Nydya or

— ‘ : e Frcet |
W gEwe wre dfafE at fgsrew o
t AT AATIH A TTHATETAAAT ¥ |
: fafwa: fagman® quRY wify few
§ Vikarmastha.
|| Baiddlavratika. The original of “hypocrites”-is bakaviitts.
9 The patrons of the Veda, like their analogues of all times and climes,
have a just dread of the exercise of right reason; and haituka, or ‘ra-

- tionalist’, “is, of course, a designation of evil omen to orthodox Hindus.
The annexed extract from the Gérvdsiapadamanjari of Varadardja, or
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iniquitous wretches, even at a distance,—all association

‘logical’ philosophy, or Bauddhkas; those who take nothing upon
- authority, and admit nothing that cannot be proved: or it is ex-

L]

Varada Bhatfa,—vide supra, p. 136, note »,—may remind the reader of
Sir William Hamilton’s demolition, quotationwise, of the mathematics.
One hapless logician, we here read, was cursed to become a jackal; while
another was transformed into a ghoul. A person who addiets himself
to the Nyaya is to be reckoned a dog; and Sankara Achirya is said to
stigmatize such a one as a bull sans tail and horns. The extract here
follows:

fiv TR mfaferinfa AT @@
aqt ¥ wt?ﬁﬁn[ﬂ 4192 - elsﬁvﬁwﬁmlmwtwmg':
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MNAATEHETIAT:

mﬁﬁtmtﬂm
WIYRTHET A qTeREi fqaveww e

lﬁ“\ﬁ [Read Anuéasana-parvan, él. 2195—6] |
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with schismatics,—defiles. Let a man, therefore, care-

plained, those who, by argument, cast a doubt upon the efficacy

WaAf@aaTH 97 Iy Igfme e
wrRfeel aAfraRyORT frcfeamg o
fadar |
WET STfAaawT & gt fu
AT 7Y ATy FFATAM
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RN mmm?m'
ﬂﬁn?mam‘ 3!@:';(“
frowo Sfafoa ok
ﬁﬂﬁnﬂﬁwﬁWmlutﬁu

wfegrufc Agrfaamy TEFETIRR
ﬁﬁmmmmwﬂ;s:'{ﬂ%nwu

WITAN RO |
.mmm.maﬁaﬁmnw
AR |

Varadaraja’s citations and references are careless in the extreme. To
the source of the extract which he professes to take from the Rdmdyasia
a clue is indicated by the verses wrongly attributed to the Moksha-
dharma; and the line which he assigns to the Mitdkshard is the very
passage of the Vishiu-purdsia to which this note is appended.
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fully avoid them.*

These, Maitreya, are the persons called naked, the
meaning of which term you desired to have explained.
Their very looks vitiate the performance of an ances-
tral oblation: speaking to them destroys religious merit
for a whole day. These are the unrighteous heretics
to whom a man must not give shelter,f and speaking
to whom effaces whatever merit he may, that day, have
obtained. Men, indeed, fall into hell, as the consequence
of only conversing with those who unprofitably: as-
sume the twisted hair and shaven crown; with those
who feed without offering food to gods, spirits, and
guests; § and those who are excluded from the presen-
tation of cakes and libations of water to the manes.

of acts of devotion. ||

* FORUTE: FUR: wETETY ¥ wfufi )
TR iR OaT aw TR CaRaq |l
°
+ Ta yf@w: gar v @ L
This is the only reading that I find. Professor Wilson may have read
dérayet, for dlapet; mistaking its meaning.
1 Viithd,
§ WrarfafaeefrosaTTe |
|| This last explanation is the only one given by the commentator,—
in a line in the midst of an anonymous metrical quotation:
¥ W=
But see the Manavadharmaéds a, XII., 111, and Kullika's gloss
thereon.

In his Essays, Analytical, &c., Vol. L., pp. 5—7, Professor Wilson
has given an account of the measures which he took, in India, towards
preparing the materials that served as the basis of his Analyses of the
Puranas, a series of papers ultimately abandoned unfinished. Under his
oversight, we read, “iudices were drawn up in Sanskrit. To convert

JIIR 16
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them into English, I employed several native young men, sducated in
the Hindu College, and well conversant with our language; and to them
the Pandits explained the summary which they had compiled. The origi-
nal and translation were examined by myself, and eorrected wherever
necessary, When any particular article appeared to promise interest or
information, I had that translated in detail, or translated it myself; in
the former case, revising the translation with the original.”

From among all the works thas dealt with, none was the object of
greater care than the Vishsu-purdria. Of this a very large part was
thought worthy of unabridged reproduction in English. Out of the
scattered portions left untranslated, the longest occurs in the Book here
completed, embracing Chapters VIIL.—XVIII.

This being an appropriate place for a general note, and it being of
interest to know the relation of the present version to that made in India,
I shall here add a few’specimens of the latter,—now the property of the
India Office Library,—indicating the locality of the corresponding passages
in the former.

Vol. L, p. 87, 1. 6 ab infra.

“As the characteristics of seasons are seen (to be the same and iden-
tical in all their returnings), so in that manner they are the same in
every beginning of the Yuga, &c. Thus, he creates, again and again,
on the commencement of the Kalpas. This (Brahma) is desirous of crea-
ting, has the power of so doing, and is joined with the power of making
creations.” .

Vol. IL, p. 223, 1. 6.

“He who thinks on Vdsudeva during his prayers, sacrifices, and worship,

despises even the state of Mahendra.” °
Vol. IL, p. 241, L. 5 :

*In the same manner, O liaxtreya, as the sun shines here in the mid-
day, so does he shine in the other Dwipas in the midnight. He is always
seen opposite, in the time of his sefting and rising, (whether seen) from
the cardinal points or the corners. Whoever observes the sun from any
place, he is rising there; and wherever he disappears, he is setting there.
The sun is constantly present, and is neither setting nor rising (in any
place, in reality). The ideas of his setting and rising are obtained
merely from his being either visible or invisible (in any particular place).”

"Vol. IL, p. 244, 1. 6.

“The rays of the sun and fire, identical with light and heat, pervado,

during both day and night, being mingled with each other.”
" Vol. 1L, p. 281, note ».

“Both these waters are productive of virtue and destructive of sin.
These waters, O Maitreya, are of the Manddkini; and it is the bathing
in them that is called Divyasndna.”




BOOK III., CHAP. XVIIL 227

Vol. IL, p. 308, 1. 4 ab infra,

“When the world, being freed from works, is rendered void of defects,
pure in its real form, and identical with knowledge, then the tree of
desire produces no fruits, and all distinctions of matter are lost.”

Vol. II, p. 320, 1. 8.

“The earth, feet, legs, buttocks, thighs, belly, &c., are, thus, depending
upon one another. In the same manner, therefore, as this palanquin is
upon my shoulder, so you do bear a load, also.”

Yol. IIL,, p. 17, 1. 7.

“In the Raivata Manwantara, he, the Vishiu, who is the superior of
all the Devatds, was born in the womb of Sambhiti, with the Rajasa-
gana, under the title of Mdnasa.”

Vol. IIL, p. 65, 1. 1.

“A fourth Samhitd was written by Romaharshana, called Romaharsha-
fikd. The essence of these four Samhitis, O Muni, or Maitreya, I have
given in this Vishfiu Purafa, which I shall communicate to you.” :

Further, we have, in Vol. IIL, “Bhagadheya” for *“Nabhanidishfa”,
p- 13, last line; “twenty-one”, p. 23, 1. 5; “Medhatithi”, p. 25, 1. 3;
“Savarga”, p. 27, l. 2; an omission of “T4ras”, p. 27, 1. 6 and note ||;

15*
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BOOK IV.

CHAPTER 1.

Dynasties of kings. Origin of the solar dynasty from Brahma.
Sons of the Manu Vaivaswata. Transformations of Ila or
Sudyumna. Descendants of the sons of Vivaswat: those of
Nedishtha. Greatness of Marutta. Kings of Vaisali. Descend-
ants of Saryiti. Legend of Raivata: his daughter Revati
married to Balarama. )

DIAITREYA.—Venerable preceptor, you have ex-
plained to me the perpetual and occasional ceremonies
which are to be performed by those righteous individ-
uals who are diligent in their devotions; and you have,
also, described to me the duties which devolve upon
the .several castes, and on the different orders of the
human race. I have now to request you will relate to
me the dynasties (of the kings who have ruled over
the earth).?

! The complete series of the different dynasties is found else-
where only in the Viyu, the Brahmérda (which is the same),
the Matsya, and the Bhdgavata Purinas. The Brahma Purana
and the Hari Varéa, the Agni, Linga, Kirma, and Garuda Pu-
rénas have lists of various extent, but none beyond the families
of Paddu and Kfishia. The Markaddeya contains an account
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ParA8ara.—1I will repeat to you, Maitreya, an ac-
count of the family of Manu, commencing with Brahma4,
and graced by a number of religious, magnanimous,*
and heroic princes. Of which it is said: “The lineage
of him shall never be extinct, who daily calls to mind

-the race of Manu, originating with Brahm4.”* Listen,
therefore, Maitreya, to the (entire) seriest of the prin-
ces of this family, by which all sin shall be effaced.

Before (the evolution of) the mundane egg, existed
Brahm4, who was Hiranyagarbha, the form of (that
supreme) Brahma which consists of Vishniu as iden-
tical with the Rig-, Yajur-, and S&ma-:(Vedas); the
primeval, uncreated cause§ of all worlds. From the
right thumb of Brahmé was born the patriarch Da-
ksha:? his daughter was Aditi, who was the mother| of

of a few of the kings of the solar dynasty alone; and the Padma,
of a part of the solar and lunar princes only, besides accounts
of individuals. In the Ramdyana, Mahdbharata, and in the other
Purdnas, occasional short genealogies and notices of individual
princes occur. In general, there is a tolerable conformity: but this .
is not invariably the case; as we shall have occasion to observe.

! In the historical passages of all the Purdnas in which sach
occur, and, especially, in the Vishnu and Vayu, verses, apparently
the fragments of a more ancient narrative, are frequently cited.
It may, also, be noticed, as a peculiarity of this part of the Pu~
rana, that the narration is in prose.

? Daksha is elsewhere said to have been one of the mind-
born sons of Brahm4, or to have been the son of the Prachetasas.
See Vol. IL, p. 9, note 1.

. Vtra, which the commentator defines by utsdhavat, ‘energetm

+ Anupirvi, ‘succession.’ ¢ The original adds ‘etc.’  § Adibhiita.

|| The father being Kadyapa, accordmg to the Bhdgavata-pufdvia, IX,,
1, 10,
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the Sun.* The Manu (Vaivaswata) was the son of the
celestial luminary; and his sons! were Ikshwéku,

! According to the nomenclature sometimes followed, and, as
we shall have reason to conclude, intended in this place, there
are ten sons of Manu., The commentator regards them, however,
as but nine; considering N4bhaga-nedishtha but one name, or,
Nedishtha the father of Nabhiga.+ The number is generally
stated to be nine; although there is some variety in the names,
particularly in this name, which occurs Nabhagadishta, Nabhs-
gérishia;} and also separated, as Nabhaga, Nabhaga, or Nabhiga;
Nedishtha, Dishta, and Arishfa: the latter, as in the Kirma, dis-
tinctly stated, WTHTIN ®WCT: | Again, AfFY: AR ga o
Brahma Purdna. The commentator on the Hari Vamsa quotes
the Vedas for Nébhagadishta: 'mmrfzé { amafafa ga:1§
But the name occurs as Nabhdnedishtha in the Aitareya Brah-
mana of the Rigveda, where|| a story is told of his being exclu-
ded from all share of his inheritance, on the plea of his being

wholly devoted to a religious life: JTTAIIY { ATHY wgPw
FGR WTAC IO | See, also, Asiatic Researches, Vol. VIIL, -

p- 3849 The name, as ordinarily written, Na-bhdga, ‘no-share,’
has, nevertheless, an obvious, connexion with the legend. The
name of Nriga is found only in our text, the Padma, and the

* Vivaswat; and so in the next sentence.
For Vivaswat's wives, vide supra, p. 20, text and note 1.

t e faar e e | FfNafikedy e iy
®WT | Dishfa is here recognized as a substitnte, ‘‘somewhere”, for
Nedishtha, Vide infra, p. 240, notes 2, +, +1, and 1.

+ Corrected from “Nabhagarishtha”.

§ This quotation is from Nilakantha on the Harivaméa, 4l 614. Oply
I find, igvariably, the reading WTWTH{Y, yielding Nibhinedishtha.

| V., 14. On the Nabdnazdista of the ancient Pairsis, see Pro-
. fessor B. Roth, Zeitschrift der Deutschen morgenlindischen Geuaachaﬂ,
Vol. V1., pp. 243—247.

9 Or Colebrooke’s Miscellancous Essays, Vol. 1., p. 25.
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Ntiga,* Dhfishfa, Saryéti,f Narishyanta, Préméu,
Nébhéga, Nedishtha,: Kartisha,§ and Ptishadhra.

Bhagavata: the Vayu has Najava.|| Pramsu is, also, the reading
of the Vayu and Agni, but not of the rest,¥ which have Vena,
Vanya, Dafida, Kusandbha, or Kavi, in its place. The Mahabhd-
rata, Adi Parvan,*® p. 113, has: Vena,+} Dhtishriu, Narishyanta,
Nabhiga, Ikshwéku, Karusha, Sary:iti, Ila, Prishadhra, and Na-
bhégarishia. The Padma Purdfa, in the Patila Khanda, says
there were ‘ten,}t and names them Ikshwaku, Ntiga, Dishta,
Dhishia, Karisha, Sarysti, Narishyanta, Pfishadhra, Nibhaga,
and Kavi.

* Vide supra, p. 13, note 1+; et infra, p. 256, notes « and §.

+ Several MSS. have Sgryati.

{ Substituted, here and in numerous instances below, for the un-
meaning “Nedishta. § In three MSS. I find Karusha.

|| This seems to have been mistaken for Nahava, into which one of
Professor Wilson’s MSS. corrupts Nahusha, itself an error for Nabhaga.

« But see note }i, below.

* Sl 3140—3142. The last person of this group is called, in the
text, the tenth; and Nilakantha, the commentator, says, of him: m—

m&'ﬂ ey QWA | We are to understand, then,

, not one name, but an irregular combination of two.

'H' The commentator Arjuna Miéra here reads Venu.

+ And so says the Bhdgavata-purdia,—IX.,, I, 11, 12, —wlnch gives
tho same names, save Nabhaga for Nabhiga. At VIIL, XIII, 2, 3, it
has, among ten names, both Nabhaga and Nabhéga, omitting Nr’iga; and
it puts Vasumat for Kavi. Vide supra, p. 14, note =.

Like  our text at pp. 13, 14, supra, the Mdrkardeya-purdia, LXXIX.,
11, 12, says that the Manu had nine sons: Ikshwaku, Nabhaga, Dhrishfa,
Saryati, Narishyanta, Nabhiga, Dishfa, Kartisha, and Pfishadhra. The
Calcutta edition of the Mdrkandeya-purdria has, here, such bad readings
as Sarmati, Kurisha, and Prushadhru. See, likewise, the same Purana,
CXI, 4, 5.

In the Harivaméa, 613, 614, the names, in the best MSS., are, sub-
stantially, as in the Markarideya-purdsia; except that, instead of Nabhiga
and Dishfa, we find Praméu and Nabhagarishfa, with the variant Danda
and Nedishtha. Further, Dhrishfiu is a common substitute for its syno-
pym Dhfishfa, .
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Before their birth, the Manu, being desirous of sons,
offered a sacrifice® (for that purpose,) to Mitra and
. Varuna; but, the rite being deranged, through an irreg-
ularity of the ministering priest, a daughter, Il4,1 was
produced.! Through the favour of the two divinities,

' AATIFER PCIATCGET AT w4t 737 | “That sacri-
fice being wrongly offered, through the improper invocations of
the Hotfi,” &ec.; It is also read WQ®A, ‘frustrated.’ This is
rather a brief and obscure allusion to what appears to be an an-
cient legend, and one that has undergone various modifications. §

The Vdyu-purdria has two several lists of the sons of the Manu. The
first names Ikshwaku, Nabhaga, Dhfishniu, Saryati, Narishyanta, Nabhaga
Arishfa, Karisha, Pfishadhra, and Pramén; the second, Ikshwaku, .
Nabhaga, Dhfishta, Saryati, Narishyanta, Prémsu, Nabhiga Arishfa, Ka-
risha, and Pfishadhra.

As each of these lists distinctly states that it reckons up only ten
persons, we are to find but one in mﬂ'l’!ﬂ‘sf:(g:, which stands, here,
in lien of the more ordinary WTHTIATITS:.

See the preceding page, note #s; also, p. 240, note s+, and p. 256,
note =, infra.

¢ Ishti.

+ See the references in note » to p. 236, #nfra; also, Professor Wilson's
Translation of the Kigveda, Vol. L., p. 82, note a.

{ It is to this effect that the passage is to be understood, if we read

ﬁ, which lection the commentator prefers: m AYIEAT

wq

m e WWWT%R | wuga fa=e
ﬁaﬂlﬂ | He adds: m smmﬁ.

m 1 I nowhere find Profe:(;‘:g Wilson’s reading Wgﬁ‘

§ Premising the names of the Manu’s ten sons, the Bkdgavata-purdria,
. IX,, I, 13—16, says, as translated by Burnouf:

“Avant leur naissance, quand le Manu n’avait pas encore d’enfants,
le bienheureux Vasichtha, ce puissant sage, avait célébré le sacrifice de
Mitra et de Varuda, pour lui donner des fils.

¢ Alors Qraddh4, la femme du Manu, qui s’était soumise au veen du
lait, s'étant rendue aﬁprés de l'officiant, se jeta & ses pieds, et le supplia
de lui donner une fille.

“Mais & l'instant ot le Brihmane. faisant les fonctions d’officiant,
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however, (her sex was changed, and) she became a
man, named Sudyumna. At a subsequent period, in con-

According to the Matsya, no change of sex took place, in the first
instance. - The eldest son of Manu was'Ida or Ila (¥ or W),
whom his father appointed sovereign of the seven Dwipas. In
his progress round his dominions, Ila came to the forest of Sam-
bhu or Siva; entering into which, he was changed to a female,
114, agreeably to a promise made, formerly, by Siva to Parvati,—
who had been, once, unseasonably broken in upon by some sages,*—
that such a transformation should be inflicted on every male who
trespassed upon the sacred grove. After a season, the brothers
of Ila sought for him, and, finding him thus metamorphosed, ap- .
plied to Vasishtha, their father’s priest, to know the cause. He
explained it to them, and directed them-to worship Siva and his
bride. They did so, accordingly; and it was announced, by the
deities, that, upon the performance of an Aswamedha by Ikshwiku,
Ila should become a Kimpurusha, named Sudyumna, and that
he should be a male one month, and a female another month,
alternately. The Vayu, which is followed by most of the other
authorities, states, that, upon Manu’s offering their share of the
sacrifice to Mitra and Varunia, instead of a boy, a girl was born;
according to the Vedas: (¥ WW YT Jfa: | Manu desired her
to follow him:
afAlEy Y ARG gt |
Wyt W & et gAY g

Whence her name Ili (from ila or ida, ‘come’). There, how-
ever, Manu propitiates Mitra and Varunia; and the girl 1l is

venait de recevoir ses instructions de celui qui récite 16 Yadjus, et
tenait entre ses mains I'offrande, Vattention qu'il domnait & la pridre de
Qraddh4, lui fit commettre une erreur dans la manitre dont il prononga
le mot Vachat.

“La méprise de Pofficiant donna lieu & 1a naisssve d’une fille qui fut
nommée I14.” '

* In llivfits, the scholiast says.
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sequence of (becoming subjeét to the effects of) a male-
diction once pronounced by Siva,* Sudyumna was

changed into the boy Ila, or Sudynmna, by thelr favour: as the
Mérkandeya:

ﬁﬁmﬁa%mﬂ&wml
Yt Yo gEAaagw A faga

Sudyumna’s subsequent change to a female again is told much
as in the Matsya; but his being alternately male and female is
not mentioned in the Vdyu, any more than it is in our text. The
Bhégavata agrees, in that respect, with the Matsya; but it has,
evidently, embellished the earlier part of the legend, by the in-
troduction of another character, Sraddhé, the wife of the Manu.
It is said, that it was by her instigation,—as she was desirous
of having a girl,—that the ministering Brahmans altered the pur-
pose of the rite; in consequence of which a girl, instead of
a boy, was born. The similarity of the name has induced the
learned author of the Origin of Pagan Idolatry to conceive that
he has found the Ila of the Hindus in the Il or Ilus of the Pheeni-
cians. “The Phenician Il is the masculine Ila of the Hindoos and
Indo-Scythse; and Ila was a title of Menu or Buddha, who was
preserved in the ark, at the time of the deluge.” Vol. L., p. 156.
And he thence concludes, that Ila must be Noah; whilst other
circumstances in his Pheenician history identify him with Abraham.
Vol. I, p. 159. Again: “Jlus or Il + = is a regular Cuthic
name of Buddha, which the Phenicians, I have no doubt, brought
with them from their settlements oun the Erythréan sea: for
Buddha or Menu, in the character of Ila, is said to have
married his own daughter, Ila, who is described as the off-
spring of an ancient personage that was preserved in an ark,
at the time of the general deluge.” Vol. I, p. 223. - Now, what-
ever connexion there may be between the names of Ila, Il, Ilus,
Ilium; Il4 ‘the earth,’ and Ilos ‘slime,’ there is no very obvious

* lhvara, in the original.
¥ CXI, 11, 13.
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again transformed to a woman, in the vicinity of the
hermitage of Budha, the son of (the deity of) the Moon.
Budha saw and espoused her, and had, by her, a son
named Purtravas.* After his birth, the illustrious ¥
Rishis, desirous of restoring Sudyumna to his sex,
prayed to the mighty Vishnu,: who is the essence of
the four Vedas,§ of mind,|| of éverything, and of
nothing; T and who is in the form of the sacrificial

resemblance between the Pauranik legends of Il4 and the Mosaic
record; nor do the former authorize the particulars of Ila stated
by Mr. Faber, on the authority, probably, of Colonel Wilford.
The Manu Satyavrata, who was preserved in the ark, is never
called Ila; nor is he the father of Ilda. Buddha was not so pre-
served; nor is Ila ever a title of Buddha. Budha (not Buddha),
the husband of Il4, never appears as her father; nor is he a
Manu; nor is she the daughter of any ancient personage preser-
ved in an ark. There is not, therefore, as far as I am aware,
any circumstance in the history of Ila or Il4 which can identify
him either with Abraham or Noah.

* At g

Thus it is indicated, observes the commentator, that the Solarian race
sprang from the Lunarian.

For Ila and Puriravas, see Chapter VI. of this Book. Ild is dwelt
on, in great detail, by Burnouf, in his Bhdgavata-purdiae, Vol IIL,
Preface, pp. LXX.—XCII. .

See, for another version of the original, Dr. Muir’s Original Sanskrit
Texts, Part 1., p. 44.

t Amitatejas.

+ In all my MS8,, Vishiu is qualified, first of all, as ‘identical with
sacnhce, ishtimaya.

§ The epithet ‘one with the law’, dharmamaya, here follows, in noarly
all my MSS.

|| Here all my best MSS, insert ‘identical with mtelhgonce y )mamaya

9 This is not in all MSS.
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male;* and, through his favour, Il4 once more became
Sudyumna; (in which character) he had three souns,
Utkala, Gaya, and Vinata.®

In consequence of his having been, formerly, a fe-
male, Sudyumna was excladed from any share in his
paternal dominions: but his father, at the suggestion
of Vasishtha, bestowed upon him the city Pratishthéna;?
and he gave it to Purtravas.

! The Matsya calls the name of the third, Haritd$wa; the
Vayu, &c., Vinatdéwa; the Markaddeya,; Vinaya; and the Bha-
gavata,§ Vimala. All but the last agree in stating that Utkala
(Orissa) and Gays (in Behar) are named after the two first. The
Matsya calls the third the sovereign of the east, along with the
Kauravas; the Vayu makes him king of the west.| The Bhaga-
vata calls them, all three, rulers of the south. T

2 The authorities agree in this location of Sudyumna. Pra-
tishthana** was situated on the eastern side of the confluence of
the Ganges and Jumna, the country between which rivers was
the territory of the direct male descendants of Vaivaswata. In the

* Yajnapurusha. See Vol. I, p. 61, note 1; p. 163, note *; and pp. 180,
181: also, Vol. IL, p. 136.

+ One MS. has Purushavara.

+ CXI, 15.

§ IX, L 41.

|| The Vdyu-purdiia says:

We are, thus, told, that the kingdom of Vinatiéwa lay to the west
of Utkala. ’ v

With this compare the Harivamsa, §él. 632; and the Linga-purdia,
Prior Section, LXYV., 27, .

7 FfegreaTraTa T RgHETET |

Vide infra, p. 240, note ||.

** See Burnouf's Bhdgavata-purdia, Vol. IIIL, Preface, pp. XCVIL,
XCVIIIL
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Of the other sons of the Manu, Prishadhra, in con-
. sequence of (the crime of) killing a cow,” was degraded

Hari Varhsa, § it is said that he reigned in Pratishfhina, having
killed Dhtishiaka, Ambarisha, and Danda:
Y wrCTHTE Wfaww qufwawg )
TWEfa @
-M. Langlois had,{ no doubt, gaw= in' his copy; as he ren-
dersit:§ ‘Il donna + * s naissance & trois enfants;’ though, as
“he observes, Hamilton| had called these the sons of Ikshwéku.
The Brahma Purdna has not this passage; nor does-the commen-
tator on the Hari Vamsa give any explanation: neither does any-
thing of the kind occur elsewhere. We have, however, subse-
quently, in the text,¥ Danda named as a son of Ikshwédku; and,
in the Padma Purdna, Stishii Khaida, and in the Uttara Kirda
of the Rdmaydna, we have a detailed narrative of Daﬂéa, the
son of Ikshwiku, whose country was laid waste by an .impreca-
tion of Bhirgava, whose daughter ** that prince had violated. His
kingdom became, in consequence, the Daridaka forest. The Ma~
hébhédrata, Déna Dharma,++ alludes to the same story. If, there-
fore, the preferable reading of the Hari Vamsa be Suta, ‘son,’ it
is at variance with all other authorities. At the same time, it

* The Sanskrit has ‘his teacher's cow;. + SL 37,
" § Since he puts “Dandaca”, a word of three syllables, it is more than
probable that -he followed some such reading as m X,

“which I find to be the most ordinary. In some MBS, m

JATAY: occurs. The lection WAWY: is of no accownt. It seoms
like a corruption’ of the last syllables of Wﬁiﬂl ® w¥;, which is
read in ome of Professor Wilson's MSS, '

§ Vol. I, p. 54.

|| The fact as to Mr. Hamilton’s statement is more correctly expuessed
in these words: “Fr. Hamilton dit que ce roi, et par conséquent ses frérea,
étaient fils d'Tkchwicou.” See Genealogies of the Hindus, &c., p. 64.

q Vide infra, p. 259.

** Abja, by name,

++ A part of the Sinti-parvan.
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to the condition of a Stidra.! From Kartisha de-
scended the.mighty warriors* termed Karishas, (the

must be admitted, that the same work is singular in asserting
any collision between Darida ‘and his brothers and Sudyumna;
and the passage seems to have grown out of that careless and
ignorant compilation which the Hari Vamsa so perpetually pre-
sents. It is, not improbably, a gratuitous perversion of this pas-
sage in the Matsya:
Y ¥ §aIIA |

‘Ambarisha was the son of Nabhé.ga,-l- and Dhrishfa had three
sons.’}

! This story has been modified, apparently, at different periods,
according to a progressive horror of the crime. Our text simply
states the fact. The Viyu says he was hungry, and not only
killed, but ate, the cow of his spiritual preceptor, Chyavana. In
the Mirkufideys, 4 he is described as being out a hunting, and .
killing the cow of the father of Babhravya, mistaking it for a
Gavaya or Gayal. The Bhdgavata,|| as usual, improves upon
the story, and says that Prishadhra was appointed, by his Guru,
Vasishiha, to protect his cattle. In the night, a tiger made his
way into the fold; and the prinee, in his haste, and in the dark,
kilted the cow upon which he had fastened, instead of the tiger.
In all the authorities, the effect is the same; and the imprecation
of the offended sage degraded Pfishadhra to the caste of a Sidra.
Accerding to the Bhdgavata, the prince led a life of devotion,
and, perishing in the flame of a forest, obtained final liberation.
~ The obvious purport of this legend, and of some that follow, is,
to account for the origin of the different castes from one common
ancestar. '

K
Vide qfra, P. 267.
F thelr names, vide infra, p. 2566, note 2.
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sovereigns of the north.)'* The son of Nedishtha,}
named Nabhéga, became a Vaisya:*: his son was Bhalan-

! The Bhégavata§ also places the Karishas in the north:||
FATTILINRTY AT THAET: |

But the country of the Karushas is, usually, placed upon the

Paripatra or Vindhva mountains. See Vol. II., p. 158, note 2.9

? The Vaiyu has ‘Nabhdga, the son of Arishfa:’ JTHqT-

AsfCeyvqy 1 ** The Markandeyatt has ‘the son of Dishia:’

gy WA | The Bhégavatall also calls him the son of

* I do not find this parenthesis in the original; nor is it taken from
the commentary.

+ One MS. has Dishfa. Vide supra, p. 231, note .

i See Original Sanskrit Texts, Part 1., pp. 45, 46. § IX,, 11, 16.

|| By the term uttardpatha, used in the original, the regions to the
north of the Vindhya mountains are intefided. The regions to the south
of “those mountains are, similarly, denominated dakshiridpatha. Vide
supra, p. 237, note 9.

€ But also see Vol. II,, p. 123, text and note 1; p. 133, text and note }.

** The verse, as I find it, runs:

munn s feeywyg fagmemaaes |

That is to say, Bhalandana is declared to be son of ‘Nabhiga Arishfa.’

The purport of the verse is, manifestly, to set forth the paternity of
Bhalandana. Besides this, not to increase the Vdyu-purdia’s tale of
the Manu’s sons from nine to ten, Nabhaga Arishfa must be taken
together, as denoting one person. The sense would not be changed, while
the grammar would be amended, by reading ATWTATICE®, —yielding
Néabhagarishta,—which, as we have seen, occurs elsewhere. Vide supra,
p. 232, notes e and }}; also, p. 256, note =, infra.

'H' CXIIL, 2. And so the Linga-purdria, Prior Section, LXVI., 53.

IX,, II 23
AT frEge: st Jwat am |
Sridhara remarks, on this: m gﬁ Wmﬂﬁ‘ TYHHATYATNHT-
= ¥fa

The Nabhiga from whom this one is thus dlscnmmated is named in
IX, IV, 1, 9, 13; also, in VIIL, XIIL, 2. Vide supra, p. 14, pote =,
and p- 232, note }

The commentator on the thﬁu-puraﬂa says: m sﬁ AT
Jegat w: )
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dana;'* whose son was the celebrated Vatsa-

.

Dishfa. According to that authority, he became a VaiSya by his
actions. The other Purarias generally agree, that the descendants
of this person became Vaisyas; but the Matsya and Vayu do not
notice it. The Mérkandeya details a story of Nabhiga’s carrying
off and marrying the daughter of a VaiSya; in consequence of
which he was degraded, it is said, to the same caste, and de-
prived of his share of the patrimonial sovereignty, which his son
and successor recovered. The Brahma Purafa and Hari Vaméat
assert, that two sons of Nabhdgirishta again became Brahmans:
but the duties of royalty imply the Kshattriya caste of his pos-
terity ; and the commentator on our text observes,i that the son
of Nébhaga was born before his father’s degradation, and, conse-
quently, the race continued Kshattriya;—an assertion unsuppor-
ted by any authority: and it must, therefore, appear, that a race
of Vaidya princes was recognized by early traditions.
! Bhanandana:§ Bhigavata.

AT RN i fwAi @ )

g | 7w ¥ TR CaaTe Ay SReTRn vy
oY fEaERfaE @ | WA U A A" -
gfde GIBA | This imports, that it was not till after the birth of
Bhalandana, that Nabhiga was turned into a VaiSya; and hence it is
that his descendants were, like himself in his original dignity of birth,
Kshattriyas.
- We meet with other Nabhigas, at pp. 256 and 303, infra.

* In two MSS. I find Bhanandana, for which see note §, below.’
| ATgqAt A4 |

*80-read my best MSS.; the Calcutta edition being defective here. Some
MSS. have Nabhagadishfa for the name; and, in ?n‘el:a% find Ndbhdga:

T |

M. Langlois must have had before him a still different lection, one
much like that in the Bombay edition; for he translates: “Les fils de
Nébhigérishfa, Kchatriyas d’origine, devinrent Védyas,”

1 See note 3} in the preceding page.

§ This looks like a Bengal corruption of Bhalandana, the reading in
all my best MSS. of the Bhdgavata. See note s in the next page.

IIL 16
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pri:** his son was Pramsu;} whose son was Pra-
jani;? whose son was Khanitra;® whose son was
the very valiant Kshupa;*: whose son was Viida;®

! Vatsapriti: Bhagavata. Vatsaéri: Markatideya.§ The latter

has a story of the destruction of the Daitya Kujambha by Vida-
ratha, the father of Sunandd, the w1fe of Vat.saén. The Vayu

has Sahasrari.

? Pramati: Bhigavata. ¥

* According to the Mérkaindeya, the priests of the royal family
conspired against this prince, and were put to death by his min-
isters.

¢ Chékshusha: Bhagavata

% Vira: Markandeya. t+

* All my best MSS. give Vatsapriti once, or twice, several having
both Vatsapriti and Vatsapri; for the name is repeated, in the original,
in connexion with Praméu. Vatsapri, and as son of Bhalandana, is
mentioned several times in the Anukramasitkd to the Rigveda.

4 Where (for a single instance out of several,) Praihdu—p. 232, supra,
—is called one of the “sons” of Manu, are we to understand, by “sons”,
“descendants”? Or is the Prithdéu here spoken of a second person of
that name? He was one of twelve sons of Vatsapri, according to the
Markandeya-purdsia, CXVIIL, 1, 2.

According to the Vdyu-purdia, Primaéu was son of Bhalandana:

WA YA S YAIPAR AETA: |
3 My MSS. read, without exception: qAY WIWW: | AWTY YU |
TS HAQ | Professor Wilson, mistaking
the particle cha, ‘and’, for part of the name, printed “Chakshupa”,
which I have altered as above.
See note § in the next page. That the name is Kshupa is, farther,
evident from several passages of the Mdrkandeya-purdis; as CXX., 1
¢ @Yy e T 9y foan )
§ My best MSS, of the Mdrkadeya-purdia have, like the Calcutta
edition, Vatsapri
[| In the Vdyu-purdia, as known to me, there is mo name at all here.
See the line quoted in note ¥, above.
& The Vdyu-purdia and the Mdrkasideya-purdsia have Prajati.
** Pretty certainly, there is, here, a gross mistake in the Bhdgavata-
purdsia. See note }, above, -+ CXX,, 13.
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whose son was Vivihéati,'* whose son ' was Kha-
nfnetra;+. whose son was the powerful, wealthy,
and valiant Karandhama;? whose son was Avikshi
“(or Avikshit);*: whose son was the mighty Ma-
rutta,§ of whom this well-known versel is recited:

! Rambha precedes Vivimsati: Bhigavata. 1

? BaldSwa,** or Balakidwa, or Subaldswa, according to the
Mirkafideya, which explains his name Karandhama to denote
his creation of an army,—when besieged by his revolted trib-
utaries,—by breathing on his hands (T4 GH:).

3 Both forms occur, as the commentator observes:
wfagfafefemfa amw | The Mirkarideya has a long story of
this prince’s carrying off the daughter of Viséla, king of Vaidisa §+.
Being attacked and captured by his confederated rivals, he was
rescued by his father, but was so much mortified by his disgrace,

" that he vowed never to marry nor reign. The princess, also be-

* I find no reading but Vivitéa, if Viméa —which is, of course, a
mere clerical inadvertence,—is left out of account. Viviméa is, also, the
lection of the Mdrkasideya-purdda, CXX.,, 14, 15: and see note §, below.
For this word, as denoting .a -caste, see Vol. IL., p. 193,

+ Nearly all my MS8S,, including every one of the best, here inter-
pose Ativibhuti, or else Vibhuti, as son of Khaninetra and sire of
Karandhama,

- % In the Vdyu-purdria I find Avikshita; and he is named nnmedlately
'aﬁer Kbhanitra, as if his son. But, almost certamly, there is, here, a
hiatus in my MSS.
~ Avikshita is, also, the reading of the Mdrkasideya-purdra, Ch. CXXIIL

§ In the Mahdbhdrata, Ahwamedhika-parvan, Chap. IV., we find the
following genealogy, referred to the K#ita-yuga: Manu, Prasandhi, Kshupa,
Ikshwiku, Viméa (one of a hundred sons, all kings), Vivimsa, Khaninetra
(one of fifteen sons), Karandhama, Avikshit, Marutta.

|| I find “two- stanzas”: ﬂ'ﬁmmﬁ ﬁ"l‘ﬁ MIAR 1 And two
stanzas are immediately afterwards quoted. :
" € In my MSS., Rambha follows Viviméati; and Viéa is omitted,

** This appears to be the true reading of the Mdrkasideya-purdsia.

++ From the original, W, it is safest, pending the pro-
duction of explicit proof that there is such a name as “Vaidifa,” to
infer, in preference, Vaidiéa. Vide supra, p. 221, note .

16*
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“There never was beheld, on earth, a sacrifice
equal to the sacrifice of Marutta. All the implements
and utensils® were made of gold. Indra was intoxi-
cated T with the libations of Soma-juice; and the Brah-
mans were enraptured with the magnificent donations
they received. The winds of heaven encompassed the
rite, as guards; and the assembled gods attended, to be-
hold it.”*: Marutta was a Chakravartin (or universal

coming an ascetic, met with him in the woods; and they were,
finally, espoused: but Avikshit kept his other vow, and relin-
quished his succession in favour of his son, who succeeded to the
kingdoms of both Karandhama and Viséla.

1 Most of our authorities quote the same words, with, or
without, addition.§ The Vayu|| adds, that the sacrifice was con-
ducted by Samvarta, whom the Bh4gavata terms a Yogin, the

* “Implements and utensils” is to render vasiu.
+ The commentary explains WHTHA by W L 12 ‘!'OIQ \
wrrtﬂ?q: qran Ffegrfafiama: |

. QY «
Accordmg to the schohast the Maruts purveyed food, &c., on the
occasion: WEAT QAT: | uﬁ'wm waf{wfﬁm !
§ Whence the first of these stanzas was derived I am unable to say;
but we probably have the prototype of part of the second in the following
quotation m the Aitareya-brdhmada, VIIL, 21: '

wﬁtﬁm FeAfeE T W ]
See, also, the Satapatha-brdkmasna, X1II, V., IV., 6; and compare the
Bhdgavata-purdia, 1X., 1L, 27, 28.
|| Its words are:
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monarch): he had a son named Narishyanta;® his son
was Dama;? his son was Ré4jyavardhana;* his son was
Sudhfiti; his son was Nara; his son' was Kevala; his
son was Bandhumat; his son was Vegavat; his son was
Budha;® his son was Tfinabindu, who had a daughter

son of Angiras; and that Bfihaspati was so jealous of the splen-
dour of the rite, that a great quarrel ensued between him and
Samvarta. How it involved the king is not told; but, apparently,
in consequence, Marutta, with his kindred and friends, was taken,
by Samvarta, to heaven. According to the Markarideya,+ Marutta
was 8o named from the paternal benediction, ‘May the winds be
thine,’ or ‘be propitious to thee’ (WgwY frATATY). He reigned,
agreeably to that record, 85000 years.

! Omitted in the Bhagavata.

? A rather chivalric and carious story is told of Dama, in the
Mérkarideya.; His bride, Sumané, daughter of the king Dasdrha,§
was rescued, by him, from his rivals. One of them, Vapushmat,
afterwards killed Marutta, who had retired into the ‘'woods, after
relinquishing his crown to his son. Dama, in retaliation, killed
Vapushmat, and made the Pifida (or obsequial offering) to his
father, of his flesh: with the remainder he fed the Brahmans of
Rdkshasa origin: such were the kings of the solar race.

TYHAY AQn @It T ¥ )
l

ATHUTANAATHTE T
wEfaaT fe T m: nll
? The Bhdgavata has Bandhavat, Oghavat, and Bandha. Y

* The Vdyu-purdsa has Rashfravardhana,

+ CXXVIIL, 33. + Ch. CXXXIV.,

§ I find gav g‘a‘rﬁ'[f\tﬁ:, “daughter of the king of Dadirha”.
See Vol. II., p. 160, note +; p. 178, note »,

|| Mdrkardeya-purdda, Calcutta edition, pp. 657, 658.
9 I find, in all the MSS, I have examined, Bandhumat and Vegavat;
while the prevailing reading of the third name is Bandhu, of which
Bandha and Budha are variants, The Vdyu-purdria agrees, as to all
three names, with the Vishiu-purdia.
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named Havild.'* The celestial nymph} Alambush4,
becoming enamoured of Tfinabindu, bore him a son
named Viséla, by whom the city Vaisali was founded.?

! The Vayu; and Bhagavata both add, that she was the wife
of Visravas, and mother of Kubera.§ In the Linga Puriia, she
is said to have been the wife of Pulastya, and mother of Visra- -
vas. The weight of authority is in favour of the former state-
ment. See Vol. L., p. 154, note 2.

? The Bhdgavata names three sons, Visala, Sunyabandhu, and
Dhimaketu.| Vaiéali is a city of considerable renown in Indian
tradition; but its site is a subject of some uncertainty. Part of
the difficulty arises from confounding it with Visalé, another name
of Ujjayini: oo
St ErfgTeTaw guwch@et |
Hemachandra. T Also, in the Megha Data: **

ATA T g TR (A aTA g
gaifgErrgaT g sitfarre fgrems )

‘Having arrived at Avanti, s- ¢« « proceed to the illustrious
city before indicated, Visals.' famrenfararagenfad gOw 1
- “To the city Ujjayini, named Visild.” Comment. Vaisali{f, how-
ever, appears to be very differently sitnated. According to the
Buddhists, amongst whom it is celebrated as a chief seat of the
labours of Sé.kya and his first disciples, it is the same as Prayaga,

* Only one of my MSS. has this name; one has Ilirili; and all the
rest have Ilivild. Also see note !, below.
The Bhdgavata-purdsa, 1IX., II., 81, represents Idavida as daughter of
Tfifabindu and Alambush. + Apsaras.
" 3 The Vayu-purdia has Ivida, and calls her mother of Viéravas:
FNT g a9 YA wrar frsaan fy )
§ Called Dhanada, in the -Bhkdgavata-purdsia.
|| T find Dhimraketu. o Abhidhdna-chintdmari, IV., 42.
* §1. 32, Prof. Wilson's second edition.
++ The genuine Rdmdyaria has Vidsli; -the Bengal recension, Vaisili.
The latter name, Burnouf maintains, is that which was known to the Bud-
dhists. Introduction a U Histoire du Buddhisme Indien, Vol. 1., p. 86, note 2.
1t Corrected from “Sé.khya."
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The son of the first king of Vaisali was Hemachan-
dra; his son was Suchandra; his son was Dhimraswa;
his son was Sfinjaya;* his son was Sahadeva;® his son
was Krisdéwa; his son was Somadatta, who celebrated,
ten times, the sacrifice of a horse; his son was Jana-
mejaya; and his son was Sumati.** These were the

or Allahabad;§ but the Ramdyana (I., 45) places it much lower
down, on the north bank of the Ganges, nearly opposite to the
mouth of the Sone; and it was, therefore, in the modern district
of Saran, as Hamilton (Genealogies of the Hindus?) conjectured.
In the fourth century, it was. known, to the Chinese traveller
Fa-hian, as Phi-she-li, on the right bank of the Gandak, not far
from its confluence with the Ganges.§ Account of the Foe-kie-
ki:| Journal of the Royal Asiatic Society, Vol. V., p. 128.

! Dhumrédksha and Samyama: Bhigavata. T

? The text is clear enough; W | 98 BT | But,
a8 elsewhere noticed (Hindu Theatre, Vol, IT., p. 296), the com-
mentator on the Bhégavata®* interprets the parallel passage,

. ﬂ!e!‘.’ \

very differently, or: 1| 38 wfea: 1+ Kridddwa with
Devaja,’ or, as some copies read, Devaka, or Daivata, as if there
were two sons of Samyama,

3 ‘The Bhdgavata changes the order of these two, making
Janamejaya the son of Sumati: or Pramati; Vayu. Sumati, king

* Four of my MSS. have Swamati.

+ Burnouf, where referred to in note 4+ in the preceding pago, shows
this opinion to be groundless. + Pp. 37, 88.

§ General Cunningham, with others, thinh it is now represented by
Basidh, a village twenty-seven miles nearly north from Patna. Journal
of the Asiatic Society of Bengal; 1863, Supplementary Number, p. lii.

|| The article referred to was written by Professor Wilson.

- q The Bhdgavata-purdsia, IX., II., 34, makes Hemachandra father of
Dhtmraksha, father of Satyama, father of Kfifdéwa and Devaja.
* IX., II, 34.

++ The commentator adds : UTSTAR WIHTRIETHTWR | WY & T
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kings of Vaisali;* of whom it it is.said:§ “By the
favour of Trifabindu, all the monarchs of Vaisali: were
long-lived, magnanimous, equitable, and valiant.”
Sga.ryé.t;i (the fourth son of the Manu,)§ had a daugh-
ter named Sukanys, who was married to the holy sage
Chyavana:!| he had, also, a righteous son called Anarta.

of 'Vaisdli, is made contemporary with Rama: Rimdyana, L, 47,
17. The dynasty of Vaisila kings is found only in our text, the
Viyu, and Bhigavata. Hamilton T places them from 1920 to 1240
B. C.; but the latter is incompatible with the date he assigns to
Réma, of 1700 B. C.** The contemporary existence of Sumati
and Rama, however, is rather unintelligible; as, according to our
lists, the former is the thirty-fourth, and the latter, the sixtieth,
from Vaivaswata Manu.

t The circumstance of their marriage, of Chyavana’s appro-
priating a share of offerings to the Aswini Kumaras, and of his
quarrel with Indra, in consequence, are told, in detail, in the
Bhigavata and Padma Purdnas.

* Expressed by vaiédlaka.

+ YRS AT MR | And what follows is a stansa. It occurs in
the Vdyu-purdia, as well, but not as if a quotation.

3 Vaiddlaka. ) '

§ The Astareya-brdhmara, IV., 32, and VIIL, 21, speaks of Saryata,
son of Manu. The Kigveda, also, has Saryita. Perhaps this name. is
here a metronym.

|l “The Rishi Chyavana married his [Vaivaswata's] daughter; and a
solemn sacrifice was held on the occasion, at which Indra and the
Aéwins were present. Chyavana appropriated to himself the share of
the oblation intended for the Afwins, at which Indra was very angry;
and, to appease him, a fresh offering was prepared. The Scholiast quotes
this story from the Kaushitaki Brahmana.” Professor Wilson’s Translation
of the Rigveda, Vol. L, p. 139, note a.

& Genealogies of the Hindus, &c., p. 38.

”?
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The son of the latter was Revata,’ who ruled over the
country (called, after his father,) Anarta, and dwelt at
the capital, (denominated) Kusasthali.’ The son of this
prince was Raivata, or Kakudmin, the eldest of a hun-
dred brethren. Hehad a verylovely daughter;* and (not
finding any one worthy of her hand,) he repaired, with
her, to the region of Brahm4, to consult the god where
a fit bridegroom was to be met with. 'When he arrived,
the quiristerst H4ha, Hiiht, and others were singing?
before Brahmé; and Raivata,§ waiting till they had
finished, imagined the ages that elapsed during their

! In most of the other Pursiias, Reva, or Raiva.| The Linga
and Matsya insert a Rochaména before him; and the Bhagavata T
adds, to Anarta, Uttdnabarhis and Bhirisheia.

3 The Bhdgavata** ascribes the foundation of Kusasthali to
Revata, who built it, it is said, within the sea. The subsequent
legend shows, that it was the same, or on the same spot, as Dwa-
raké; and Anarta was, therefore, part of Cutch or Gujerat. See
Vol. II., p. 171, note 4.4}

* The reading of my MSS. is A | Tt wTH w=Y, “and he
had a daughter, Revati.”

+ Gandharva. For Hahid and Hihd, see Vol. IL., pp. 286, et seg.

¢ wfaare o ‘ﬁ'ﬁ ATEAHTINGA | The piece of music which
they were executing was an atitdna,—a certain song, according to the
commentary. A variant for gdndharvam is gdndkdram, qualifying ati-
tanam, The scholiast takes note of it.

§ The original has Raivataka, here and below.

|| My MSS8, of the Vdyu-purddia have these two readings, and Rava,
as well.

q X1, IIL, 27.

- IX,, I, 28:

s g8 Wt e Jrads )

++ Also see Vol. IL, p. 172, note 2.
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performance to be but as a moment.* At the end of
their singing, Raivata prostrated himself} before Brah-
m4,: and explained his errand. “Whom should you
wish for a son-in-law?” demanded Brahm4é; and the
king mentioned to him various persons with whom he
could be well pleased.§ Nodding his head gently, and
(graciously) smiling, Brahm4 said to him: “Of those
whom you have named the third or fourth generation ||
no longer survives; for muny successions of ages¥
have passed away, whilst you were listening to our
songsters.”® Now, upon earth, the twenty-eighth great
age of the present Manu is nearly finished, and the
Kali period is at hand. ¥+ You must, therefore, bestow
this virgin gem? upon some other husband: for you
are, now,-alone; and your friends, your ministers, ser-

* Muhirta. The Bansknt is: aTeY FETrrcRiTaygwaf-
W AR | Trimdrga is here a
mausical technicality.
+ Pradamya.
 Here, and just above, and also below, designated by his epithet of
abjayomi, ‘lotos-born.’
§ And he further solicited Brahma’s advice as to a choice: W WW{

WAy e | F @ TRt reTin

|| The Sanskrit is WqETIEEATA: |
q Chaturyuga.
** Literally, ‘this music’, etad gandharvam.

H Eard AR ¢ Erfnfranee A NEgaARanTaR, |
sy fg aewfe: | Comment: Wmm

|
at is meant is, that, in the meantime, twenty-eight four-yuga oyclu
of the manwantara or patriarchate then current had nearly elapeed, &o.
Compare the Bhdgavata-purdria, IX., IIL, 33.
. For the length of a manwantara, see Vol I, pp. 5053,
1t Kanyd-ratna.
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vants, wife, kinsmen, armies,* and treasures have long
sincet been swept away by (the hand of) time.” Over-
come with astonishment and alarm, ; the Raja then said
to Brahmé: “Since I am thus circumstanced, do thou,
lord, tell me unto whom the maiden shall be given.”
And the creator of the world,§ whose throne is the
lotos, || (thus benignantly) replied to the prince, as he
stood bowed and humble T before him:** “The being
of whose commencement, course,+ and termination we
are ignorant; the unborn and omnipresent:: essence §§
(of all things); he whose real and infinite|| nature and
essence 17 (we do not know), is the supreme Vishhu.***
He is time, made up of moments, and hours, and
years;++ whose influence i:! is the source of (perpetual)
change. He is the universal form of all things, from
birth to death.§§§ He is eternal, without name or shape.
Through the favour of that imperishable||| (being) am

¢ Bala.
+ Atyanta, ‘entirely.”
{ The two substantives are to render sddhwasa.
§ Sapta-loka-guru.
- || Abjayoni. -
q K#stdnjali-bhdta. ’
** All the rest of this chapter is in verse.
++ Madhya.
it Sarvagata.
§¢ Dhdtu.
li Para.
99 Sdra. :
*** «Supreme Vishnu” corresponds to paramedwara.
+++ Kaldmuhirtdds,
344 Vibhits,
§5§ I find WA  GWTANR | According
to this, he is said to be ‘unborn and indestructible,’ &¢. &c.
Ifl Achyuta. See Vol. I, p. 15, note 3.
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I the agent of his power in creation; through his an-
ger is Rudra the destroyer (of the world); and the
cause of preservation, Purusha, proceeds, also, from
him. The unborn, having assumed my person,* cre-
ates (the world); in his own essence, he provides for
its duration; in the form of Rudra, he devours all things;
and, with the body of Ananta, he upholds them. Im-
personated as Indra: and the other gods, he is the
guardian of mankind;§ and, as the sun and moon, he
disperses darkness. Taking upon himself the nature
of fire, he bestows warmth and maturity, and, in the
condition of the earth, nourishes all beings.|| As one
with air,¥ he gives activity to existence;** and, as one
with water, he satisfies (all wants); whilst, in the state
of ether, associated with universal aggregation, he fur-
nishes space for all objects.ff He is at once the creator,
and that which is created; the preserver, and that which
is preserved; the destroyer, and, as one with all things,
that which is destroyed: and, as the indestructible,::
he is distinct from these three vicissitudes. In him is
the world; he is the world; and he, the primeval self-

* Ruiipa.
+ Purusha-swardpin,
*+ 8akra, in the original.

§ Viswa.
| aTaTe 9 fragae Wrer-
el \

& Swasana, ¢ breath.”

”Loka.
m'qwmn

3} Avyaydiman, See Vol L, p. 17, note . .
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born, is again present in the world.* That (mighty)
Vishfiu, who is patamount over all beings, is now, in
a portion of himself, upon the earth. That (city) Ku-
sasthalf, which was, formerly, your capital, and rival-
led the city of the immortals, is now (known as) Dwi-
raké;' and there reigns a portion of that divine being,:
in the person of Baladeva. To him, who appears as
a man, present her, as a wife. He is a worthy bride-
groom for this excellent damsel; and she is a suitable
bride for him.”§

Being thus instructed by the lotos-born (divinity),
Raivata returned (with his daughter,) to earth, where
he found the race of men dwindled in stature, reduced
in vigour, and enfeebled in intellect. Repairing to the
city of Kusasthalf, which he found (much) altered, ||
the wise monarch bestowed his (unequalled) daughter
on the wielder of the ploughshare, T whose breast was

! So called from its many Dwaéras, or gateways:

v wat Fredl AR AFFTC AIVCATR |
ayu.

* Compare the Bhagavad-gitd, Chapter IX., passim.

+ The Sanskrit has amardvativa, “like Amardvati.” For this city, see
Vol. I, p. 137; and Vol. IL,, p. 240, text and notes.

4 Kefava, in the original.

§ W |AW Ayt Wy
AT ATYTHYAT AR |
JrEY IQSET AwgT AXY
BrCEgaT |y fe 9
|| Because, says the commentator, Krishnia had reclaimed from the sea
a shire of country measuring twelve yojanas in circumference, and, with
the aid of ViSwakarman, had renovated the city. For Dwaraka, vide infra,

Book V., Chapters XXIIL and XXVIIL
q Sira-dhwaja, ‘plough-bannered’.
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as fair and radiant as crystal.* Beholding the damsel
of excessively lofty height, the clrief whose banner is
a palm-tree t shortened her with the end of his plough-
share, and she became his wife. Balardma: having es-
poused, agreeably to the ritual, Revati, the daughter
of Raivata, the king retired to the mountain Himélaya,§
(and ended his days) in devout austerities.®

! The object of this legend, which is told by most of the
authorities, is, obviously, to account for the anachronism of mak-
ing Balardma contemporary with Raivata; the one, early in the
Tretéd age, and the other, at the close of the Dwapara.

* Sphatikdchaldbha, “brilliant as a mountain of crystal.”
+ Tadlaketu.

+ Indicated, in the Sanskrit, by his epithet sirdyudha.

§ Himdchala, in the original. .




CHAPTER II.

Dispersion of Revata’s descendants: those of Dhfishfa: those of
Néabhdga. Birth of Ikshwaku, the son of Vaivaswata; his sons.
‘Line of Vikukshi. Legend of Kakutstha; of Dhundhuméra;
of Yuvaniswa; of Mandhdtfi: his daughters married to
Saubbari. -~ - .
PARASARA.—WhilstKakudmin, surnamed Raivata,

was absent on his visit to the region of Brahma, the

(evil spirits or) Rékshasas named Punyajanas® des-

troyed his capital, Kusasthali. His hundred brothers,

through dread of these foes, fled in different directions;

“and the Kshattriyas, their descendants, settled in many
countries.*§

From Dhfishfa, the son of the Manu, sprang the

Kshattriya race: of Dharshtaka.’

! According to the Viyu, the brothers of Raivata founded a
celebrated race called Sérysta, from Saryiti, The Brahma Pu-
réna says, they took refuge in secret places (gahana); for which
the Hari Vamsa substitutes (parvata gana) mountains. The Vayu
has neither, and says, merely, that they were renowned in all
regions: Tararay fEy ¥919

3 So the Vdyn, Linga, Agm, Brahma, and Hari Vamsa.§ The
Matsya names three sons of Dhfishta,—Dhrishtaketu, Chitranitha,
and Ranadhfishfa. The Bhigavata| adds, that the sons of Dhri-

* Pudyajana is usually considered as synonymous with yaksha. For
the Yakshas, see Vol. I, p. 83; Vol. IL., p. 75. .

t gifg=nrEw ) t Kshattra, in the original.

§ S1.642. The Calcutta edition has Dhfishfiu and Dharshiaka. - Also
vide supra, p. 232, note }i.

| IX, IL, 17. Also vide infra, p. 280, note 2,
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The son of Nabhéga®* was Nabhéga;' his son was

shia obtained Brahmanhood upon earth, though born Kshattriyas:
WY T feat )+

' But who is Nabhdga? For, as above observed, (p. 231, note 1,)
the son of the Manu is Nabhdga-nedishta;{ and there is, in that
case, no such person as Nabhdga.§ On the other hand, if Na-
bhaga and Nedishtha| be distinct names, we have ten sons of Vai-
vaswata, as in the Bhagavata. T The descendants of Nedishtha,
through his son Nabhiga, have been already specified; and, after
all, therefore, we must consider the text as intending a distinct

* This is the ordinary reading of my MSS., of which three, however,
give Nabhiga. It will contribute to harmonize the Vishsu-purdia with
itself, if we surmise,—vide supra, p. 13,—that there is, here, an error for
Nabhaga. 8o Ambarisha’s grandfather is called in the Bhdgavata-purdda,
IX,, IV, 1; though the person there meant is, asthe context evidences,
identified with Nabhinedishtha of the .Astareya-brdhmara. The Vdye-
purdna, likewise, in every MS8. to which I have access, irregularly derives
Nébhdga from Nabhaga:

WA | AT ATATAY TR g

Those Puranas which speak of Nedishtha (or Dishfa, &c.) preceded by
Néabhaga, in composition or apart, and also speak of Nabhaga (or Na-
bhiga), recounting, of the latter, the story told in note 1, above, have ex-
plicitly misrepresented ancient tradition, inasmuch as this story relates
to Nabhdnedishtha preceded by WTHT = ATHY), in whose name
we have the source of Nabhiganedishtha and numerous other corruptions
previously particularized. There seems to be no authority, older than
epic and Paurdiik, for such a person as Nedishtha, or Dishfa, or Arishfa,
father of a Nabhdga.

+ This should be Nabhiga-nedishtha. :

§ See the conjecture ventured in note e, above. Also vide supra,
p- 232, text and'note «; and the Translator's last note on Chapter V. of
the present Book. But the Bhdgavata-purdsa, IX., IL, 117, 18, gives an
irreconcileable account of the offspring of Nfiga. '

|| Changed, here and just below, from “Nedishfa.” Also read Nabhiga,
-and so further on, « 9 Vide supra, p. 14, note »; p. 233, note $3-
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Ambarisha;! his son was Virdpa;** his son was Pfi-

person by the name Nabhdga; and such a name does occur, in
the lists of the Agni, Kirma, Matsya, and Bhigavata, unquestion-
ably distinct from that with which it is also sometimes compound-
ed. The Bhdgavata repeats the legend of the Aitareya Brdh-
mana,} with some additions, and says, that, Nabhdga having
protracted his period of study beyond the usual age, his brothers
appropriated his share of the patrimony. On his applying for
his portion, they. consigned their father to him, by whose advice
he assisted the descendants of Angiras in a sacrifice, and they
presented him with all the wealth that was left at its termination.
Rudra claimed it as his; and, Nabhiga acquiescing, the god con-
firmed. the gift, by which he became possessed of an equivalent

for the loss of territory. Most of the authorities recognize but

one name here, variously read either. Nabhdga or Nabhaga, the
father of Ambarisha. The Véyu, as well as the Bhagavata, con-
curs with the text.}

! The Bhagavata§ considers Ambarisha as a king who reigned,
apparently, on the banks of the Yamuna. He is more celebrated
as a devout worshipper of Vishhu, whose discus protected him
from the wrath of Durvasas, and humbled that choleric saint, who
was a portion of Siva:—a legend which, possibly, records a
struggle between two sects, in which the votaries of Vishnu,
headed by Ambarisha, triumphed.

? The Agni, Brabma, and Matsya stop with Ambarisha. The
Véyu and Bhigavata proceed as in the text; only the latter|
adds, to Viripa, Ketumat and Sarhbhu.

* See Professor Wilson’s Translation of the Rigveda, Vol. L, p. 122,
note a. One MS. of the Vishdu-pwrdria has Viswaripa.

+ V., 14, For Nabhinedishtha, there mentioned, see, further, the Rig-
veda, X., LXI. and LXIL; and the Taittiriya-sathhitd of the Yajurveda,
1L, 1, IX,, 4. ‘

+ It does not appear so from my MSS. See note  in the preceding page.

§ IX,, IV, 13, 30. || IX,, VI, 1.

jUIR 17
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shadaswa; his son was Rathitara,* of whom it is sung:
“These, who were Kshattriyas by birth, the heads of
the family of Rathitara, were called Angirasas (or sons
of Angiras), and were Brahmans as well as Kshattri-

as.” 11.

! The same verse is cited in the Vdyu, and affords an instance
of a mixture of character, of which several similar cases occur
subsequently. ! Kshattriyas by birth become Brahmans by profes-
sion; and such persons are usually considered as Angirasas, fol-
lowers or descendants of Angiras, who may have founded a school
of warrior-priests. This is the obvious purport of the legend
of Nabhdga’s assisting the sons of Angiras to complete their
sacrifice, referred to in a former note;§ although the same
suthority has devised a different explanation. Rathinara|| (or
Rathitara, as read in some copies, as well as by the Bhiga-
vata¥ and Vdyu,) being childless, Angiras begot on his wife sons

* The “Rathinara” of the former edition I have altered, here and
below, being convinced that it is merely a clerical error of a very few MSS.
t TR wawgar ¥ gy g
TftaTTt A weEdar A o
“These were born in a Kshattra or Kshattriya race, and were sub-
sequently known as Angirases. They were the chief of the Rathitaras,—
Brihmans possessing the rank of Kshattras.”
One of my MSS. gives q®JT: for JYT:.
Commentary: YA THIATE WATT AAAT: | wARYAT: Wiawn
WA THAT® AT EET AT ) aqtfe aqray-
TMAACAFCET ATPAT Gar | wa waaar fgarag:
+ | This explanation I have not accepted in full.
8ee Dr. Muir's remarks on this passage, in Original Sanskrit Texts,
Part I, pp. 46, 47.
t Vide infra, p. 280, note 2.
§ Note 1 in p, 256, supra. || See note «, above.

€ IX, VI, 2,3
gt awmE s
W FrerTE g fEaw gav o
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Ikshwéku was born from the nostril of the Manu, as
he happened to sneeze.! He had a hundred* sons, of
whom the three most distinguished§ were Vikukshi,
Nimi, and Danda. Fifty (of the rest), under Sakuni,:
were the protectors of the northern countries. Forty-
eight were the princes of the south.?

radiant with divine glory, who, as the sons of the monarch by
his wife, were Kshattriyas, but were Brahmans through their
actual father. This, however, is an afterthought, not warranted
by the memorial verse cited in our text.

! So the Bhédgavata:§

ga

? The Matsya says, that Indra (Devardj) was born as Vikuk-
shi, and that IJkshwaku had one hundred and fourteen other sons
who were kings of the countries south of Meru, and as many
who reigned north of that mountain. The Vayu and most of the
other authorities agree in the number of one hundred, of whom

A uwgar ¥ grenfyEn gan )
THATTAT WA CeErgar R o

These stanzas are thus rendered by Burnouf:

“Rathitara n’eut pas d’enfants; c’est pourquoi il pria Angiras de lui
donner des successeurs, et Angiras eut de la femme du prince des fils
brillants de I'éclat du Véda.

“Quoique nés de la femme de Rathitara, ces fils d'Angiras n’en sont
pas moins reconnus comme Angirasides; ils sont pour les Rathitaras les
ancétres, auteurs de leur race, et ils appamennent aux deux tribus des
Kchattriyas et des Brahmanes.”

* The scholiast considers that ‘a hundred’ is here used, as a round
number, instead of ‘a hundred and one.

+ Pravara. In the Vdyu-purdsda and Bhdgavata-purdda, the word is
Jyeshtha, ‘eldest’.

: W | Read, therefore, for “under Sakuni,” “Sakuni and
others™.

$ IX, VI, 4

17°
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Upon one of the days called Ashfaks,' Tkshwiku
(being desirous of celebrating ancestral. obsequies,)
ordered Vikukshi to bring him flesh suitable for the
offering. The prince, accordingly, went into the forest,
and killed many deer and other wild animals,* (for the
celebration). Being weary (with the chase), and being
hungered, he (sat down and) ate a hare, after which,
(being refreshed), he carried the rest of the game to
his father. Vasishtha,} the family-priest! of the house
of Tkshwéku, was summoned to consecrate the food; §

fifty, with Sakuni at their bead,| are placed in the north; and
forty-eight in the south,—according to the Viyu,—of whom Vimati ‘¥
was the chief. The same authority specifies, also, Nimi and
Daida, as sons of Ikshwaku, as does the Bhégavata,** with the
addition of their reigning in the central regions. {4 The distribution
of the rest, in that work, 1} is, twenty-five in the west, as many in
the east, and the rest elsewhere,—that is, the commentator adds,
north and south. It seems very probable, that, by these sons of
Ikshwdku, we are to understand colonies or settlers in various
parts of India.
! See pp. 168, 169, supra.

* The original has only m#iga.

+ Several of my MSS. omit this name. + Kuldchdrya.

§ This is expressed by the term prokshasidya, ‘for aspersion.

|| The reading is as in note § in the preceding page.

« The name appears to be Virméati: fﬁ‘]‘ﬁﬂ?‘lﬂ'{:, “Vihéati and
others.” Different MSS. of the Harivarhéa give, in &I, 664, Vasati, Vasiti,
and Saéida.

** Vikukshi, Nimi, and Dandaka. IX,, VI, 4.

++ That is to say, between the Himalayas and the Vindhyas. So ex-
plains the commentator Sridhara.

i IX,, VI, 5:

E:‘ﬁ!rﬁn Y vi‘twgfwgs;w (]
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but he declared that it was impure, in consequence of
Vikukshi’s having eaten a hare from amongst it; (mak-
ing it, thus, as it were, the residue of his meal). Vi-
kukshi was, in consequence, abandoned by his offen-
ded father; and the epithet Sasdda (hare-eater) was
affixed to him by the Guru.* On the death of Iksh-
wiku, the dominion of the earth descended to Saééda,'
who was succeeded by his son Puranjaya.}

In the Tret4 age, a violent war?® broke out between
the gods and the Asuras, in which the former were
vanquished. They, consequently, had recourse to

! The Viyu states, that he was king of Ayodhy4, after the
death of Ikshwdku.; The story occars in all the authorities,
more or less in detail.

? The Vayu§ says, it was in the war of the starling and the
stork (WTETAR gi),a conflict between Vasishtha and Viéwamitra,
metamorphosed into birds, according to the Bhdgavata:|| but that
work assigns it to a different period, or the reign of Harischan-
dra. If the tradition have any import, it may refer to the ensigns
of the contending parties; for banners with armorial devices
were, as we learn from the Mahdbharata, invariably borne by
princes and leaders.

m.mam
mmm T wfew | ragry fagfeicdasw:
ANRENTHAT fuarfy 7 afces: |

+ Paranjaya is a variant of common occurrence, and the name sanctioned
by the scholiast, Vide infra, p. 263, note 1.

! vea dfad afgsrare yfedifaamg
ATR: qCAWATATE T Ty s wae |
* 8§ And so the Harivaméa, §l. 668.
|| IX,, VIL, 6. Also vide #nfra, p. 287, note’l.
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Vishniu, for assistance, and propitiated him (by their
adorations). The eternal ruler of the universe, Nara-
yaha, had compassion upon them, and said:* “What
you desire is known unto me. Hear how your wishes
shall be fulfilled. There is an illustrious prince  named
Puranjaya, the son of a royal sage:: into his person
I will infuse a portion of myself; and, having descen-
ded upon earth, I will, in his person, subdue all your
enemies. Do you, therefore, endeavour to secure the
aid of Puranjaya, for the destruction of your foes.” §
Acknowledging, with reverence, the kindness of the
deity, the immortals quitted his presence, and repaired
to Puranjaya, whom they thus addressed: “Most re-
nowned Kshattriya, we have come to thee, to solicit thy
alliance against our enemies: it will not become thee
to disappoint our hopes.”| The prince replied: “Let
this your Indra, the monarch of the spheres, (the god)
of a hundred sacrifices, consent to carry me upon his
shoulders, and I will wage battle with your adversaries,
as your ally.” The gods and Indra readily answered:
“So be it”; and, the latter assuming the shape of a
bull, the prince mounted upon his shoulder. Being
then filled with delight, and invigorated by the power
of the eternal T ruler of all movable and immovable

* TNy QAMRMR YW FwesERECTeET e
L1} |

+ Kskattriya,

¢ Rdjarshi. And the Sanskrit adds ‘Sadada.’

§ AWMU CHNY GRAATANS ATANETAg g firai |
ARAME: LGV GLTATATAY ATGTANH: TR |

|| Prasiaya. :

9 Achyuta. 8ee Vol. 1., p. 15, note 8,
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things, he destroyed, in the battle that ensued, all the
enemies of the gods; and, because he annihilated the
demon-host, whilst seated upon the shoulder (or the
hump, Kakud,) of the bull, he, thence, obtained the ap-
pellation Kakutstha (seated on the hump).!

The son of Kakutstha was Anenas? whose son was
Ptithu, whose son was Viswagaswa,** whose son was
Ardra,*+ whose son was Yuvaniéwa,: whose son was
Sravasta, by whom the city of Sravasti® was founded.

! The Bhdgavata adds, that he captured the city of the Asuras,§
situated in the west; whence his name Puranjaya, ‘victor of the
city.” He is, also, termed Paranjaya, ‘vanquisher of foes:’ he is,
also, called Indravdha, ‘borne by Indra.’||

? Suyodhana: Matsya, Agni, Kirma. ¥

3 Viéwaka: Linga. Viéwagandhi: Bhigavata.** Vishtardswa:
Brahma Purana and Hari Vamsa. $4

¢ Andhra: Viyn. Ayu: Agni. Chandra: Bhigavata. i}

$ Sévasta and Sdvasti: Bhigavata.§§ Sravasti:|| Matsya,
Linga, 79 and Kiirma; which also say, that Sravasti was in the coun-
try of Gauda, whichis eastern Bengal. *** But it is, more usually,

* One MS. has Viéwaga; another, Viswagata. The Viyu-purdia seems
to give Dfishadaéwa.

+ Two MBS. have Chandra. The Linga-purdda, Priot Section, LXV.,
33, has Ardraka.

+ Yavandéwa seems to be the reading of the Vdyu-purdsia.

§ Daityas, in the original. || IX., VI, 12—16.
9 And so the Linga-purdsa, * IX., VI, 20
+ 8. es9. # IX,, VI, 20. §§ 1X,, VI, 21.

Il 8o reads the Viyu-purdsia.
49 Prior 8ection, LXV., 84. I find Savasti, also: and the king is théfe
called Savasti.

*** The term Gauda has not only this signification; but a much wider.
See the references and gnotations in Messts. Béhtlingk and Rotk's
Sanskrit- Worterbuch,
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The son of Srivasta was Btihadaswa,* whose son was
Kuvalay4swa.+ This prince, inspired with the spirit of
Vishhu, destroyed the Asura Dhundhu, who had haras-
sed the pious sage: Uttanka;§ and he was, thence, en-
titled Dhundhuméra.! In his conflict with the demon,

placed in Kosala, || by which a part of Oude is commonly understood.
In my chtlonary I have inserted Sré.vantl upon the authonty of
the Trikdnda Sesha; T but it is, no doubt an error for Srévasti.
It is, there, also called Dharmapattana, being a city of some
sanctity, in the estimation of the Buddhists. It is termed, by Fa-
Hian, She-wei; by Hwan Tsang, She-lo-va-si-ti; and placed, by
both, nearly in the site of Fyzabad in Oude. Account of the Foe~
kue-ki. **

! This legend is told, in much more detail, in the Vayu and
Brahma Puriandas. Dhundhu hid himself beneath a sea of sand,
which Kuvalaydéwa and his sons dug up,—undeterred by the
flames which checked their progress,—and finally destroyed most
of them. The legend originates, probably, in the occurrence of
some physical phenomenon, as an earthquake, or volcano.

* According to the Vdyu-purdda, like our-text, he had a most nu-

merous family:
TETHY JATq qeErastauta: |

+ The Vayu—puraria has Kuvaldéwa:

" |

And from several passages that follow this it is evident that the
name is Kuvaldéwa. The Harivaméa, 4. 671, efc., likewise has Kuva-
ladwa; and so has the Linga-purdsa, - 1 Maharshi.

§ In two MSS. I find Utanka, the lection of the Bhdgavata-purdsia,
IX,, VI, 22, The Harivaméa, §l. 676, has, in different MSS,, Utanka and
Uttanka, The Vdyu-purdda gives, in my MSS,, Uttanka.

|| 8ee Vol.IL, p. 172, notes 2, etc. q I, I, 13.

** By Professor Wilson; in the Joumnal of the Royal Asiatic Society,
Vol. V., pp. 122, 123.

Also see M. Vivien de Saint-Martin’s Mémotre Analytique, etc., p. 105;
and General Cunningham, in the Journal of the Asiatic Soctety of Bmgal
1865, pp. 250—267.

- m e e ———
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the king was attended by his sons, to the number of
twenty-one thousand; and all these, with the exception
of only-three, perished in the engagement, consumed
by the fiery breath of Dhundhu. The three who sur-
. vived were Dfidh4$wa, Chandraswa,* and Kapildswa; ¥
and the son and successor of the elder of these: was
Haryaswa:§ his son was Nikumbha; his son was Sam-
hat4éwa;|| his son was Kris48wa; his son was Prase-
najit; and his son was (another) Yuvanidwa.'

! The series of names agrees very well to Samhati$wa, called
Barhaid§wa in the Bhagavata. ¥ We have, there, some variations,
and some details not noticed in our text. The Viyu, Brahma,
Agni, Linga, Matsya, and Kurma ascribe two sons to Samha-
tdéwa, whom the two first name Kridaswa and Akrfisddwa, and the
rest, Krisdswa and Randswa.** Senajitt} or Prasenajiti: is, ge-
nerally, though not always, termed the son of the younger brother;
but the commentator §§ on the Hari Vamsa calls him the son of
Samhatdswa, whilst the Matsya, Agni, Linga, and Kurma omit
him, and make Mdandhé4tfi the son of Randéwa.|||| The mother of
Prasenajit and the wife of Akfisdswa or Samhatiéwa,—according
to the different interpretations,—was the daughter of Himavat,

* In the Vdyu-purdiia the name is Bhadrdéwa.

+ The Bhdgavata-purdsia, 1X., VI, 24, has Dridhi$wa, Kapildéwa, and
Bhadrdéwa.

$ The original here again names Dfidhdéwa, but says nothing of his
seniority: FETHTERA: | ‘

§ The Linga-purdia, Prior Section, LXV,, 37, interposes Pramoda
between Dfidhdéwh and Haryadwa,

|| One MS. has Hitiéwa; another, Samhitd§wa. The latter is the
reading of some MSS, of the Vdyu-purdsia; others giving Sarhhatd$wa,
q IX,, VI, 25.

** The Linga-purdda distinctly calls Yuvaniéwa son of Rafdéwa.

+ Bhdgavata-purdra, IX., VI., 25.

31 8o reads the Vdyu-purdsa.

§§ Nilakantha, on 4. 709, Arjuna Miéra comments to the like effect.
JIl The Linga-purdria represents Mandhatfi to be son of Yuvaniéwa.
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Yuvaniswa had no son, at which he was deeply
grieved. Whilst residing in the vicinage of the holy
Munis, he inspired them with pity (for his childless
condition); and they instituted a religious rite, to pro-

known as Drishadwati, the river so termed* (Vol. 1L, p. 142,
note 4). The wife of Yuvandéwa, according to the Vayu, or of
Prasenajit, according to the Brahma, was Gauri, the daughter of
Rantinara, + who, incurring the imprecation of her husband, be-
came the Bdhudd river (Vol. II, p. 142, note 3). The Brahma
and Hari Vamséa} call Yuvandswa her son; but, in another place, §
the Hari Vamsa contradicts itself, calling Gauri the daughter of
Matindra, || of the-race of Puru, the mother of Mandhatfi; here
following, apparently, the Matsya, in which it is eo stated. The
Brahma Puréinia is not guilty of the inconsistency. The Vayu of
course gives the title to Mandhétri, with the addition, that he was
called Gaurika, after his mother:

TR NiCw: gagwadt A ¥

AraTaT AT ¥ St @ o

Méndhétri’s birth from Gauri is the more remarkable, as it is
incompatible with the usual legend, given in our text and in the .
Bhagavata, which seems, therefore, to have been of subsequent
origin, suggested by the etymology of the name. In the Bhiga-
vata, T Mandhatfi is also named Trasaddasyu, or “the terrifier
of thieves.”

* The V&yu-purdria states:

TATHYTEATHY HEATHGATYH! |

o Ut YAadt gt A gawdt o
Compare the Harivamiéa, él. 708, 709.
+ I bave much doubt as to the correttness of this name.
+ 81 709.
§ 811715, 1716,
|| Erroneously printed, in the former edition, *Matimara.”

X., VI, 33:
T s fag® ww o= §)
qeTeafaE PRemT TEEy s o
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cure him progeny. One night, during its performance,
the sages, having placed a vessel of consecrated water
upon the altar, had retired to repose. It was past mid-
night, when the king awoke, exceedingly thirsty; and,
unwilling to disturb any of the holy inmates of the
dwelling, he looked about for something to drink. In
his search, he came to the water in the jar, which had
been sanctified and endowed with prolific efficacy* by
sacred texts, and he drank it. When the Munis rose,
and found that the water had been drunk, they inqui-
red who had taken it, and said: “The queen; that has
drunk this water shall give birth to a mighty and val-
iant son.” “It was I,” exclaimed the Raja, “who un-
wittingly drank the water:” and, accordingly, in the
belly of Yuvaniéwa was conceived a child. And it
grew; and in, due time, it ripped open the right side
of the Raja, and was born: and the Raja did not die.
Upon the birth of the child, “Who will be its nurse?”
said the Munis; when (Indra,) the king of the gods
appeared, and said, “He shall have me for his nurse”
(mam ayam dhisyati); and, hence, the boy was named
Méndhétfi. Indra put his fore-finger into the mouth
of the infant, who sucked it,and drew from it (heavenly)
nectar.§ And he grew up, and became a mighty mon-
arch,| and reduced the seven continental zones under
his dominion. And here a verse is recited: “From the
rising to the going down of the sun, all that is irra-

* Aparimeya-mdhdtmya.

+ Rishs, in the original,

! The original has: TTWYS & YT Taft |
§ Amkita.

|| Chakravartin,
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diated by his light is the land of Mandhétri, the son
of Yuvandswa.”?

Méndh4tfi married Bindumatf,* the daughter of Sa~
gabindu,t and had, by her, three sons, Purukutsa,: Am-
barisha, and Muchukunda:§ he had, also, fifty daugh-
ters.?

The (devout) sage| Saubhari, learned in the Vedas, T
had spent twelve years immersed in a piece of water;
the sovereign of the fish in which, named Sammada,

! The Védyu cites this same verse, and another, with the re-
mark, that they were uttered by those acquainted with the Pa-
ranas and with genealogies:

muﬁmmngmzn
BT qTATRHAY (i
Ivg=d

T AT AT n
WATYRTETHIH ETE ALY I |
T AT

TTATR AT |
ATNTATE w% sy gOrgwT: wewa -
? The Brahma and Agm omit Ambarisha, for whom the Matsya
substitutes Dharmasena. The following legend of Saubhari occurs,

elsewhere, only in the Bhdgavata,++ and there, less in detail.

* A Bindumati is spoken of, in the Harshacharita, as having slain
Viduratha. See my Vdsavadattd, Preface, p. 53.

+ Compare the Harivaméa, §l. 712,

3 One MS. has Purushakutsa, a reading of no valne, the like of
wluch I often pass by unnoticed. The Purukutsa of the Kigveda— see
IV, XLIL, 8, 9,—is called son of Durgaha, who is again named in the
same work, VIIL., LIV, 12.

§ The Linga-purdia seems to read Muchakunda. .

|| Rishs. & Bahwricha. Vide supra, p. 50, note 3.

** In the Vishidu-purdda this verse is read thus:
wefa @ araw nfafasfa

+ IX., VI, 39—55.
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of large bulk, had a very numerous progeny. His child-
ren and his grandchildren* were wont to frolic around
him, in all directions;+ and he lived amongst them
happily, playing with them night and day. Saubhari,
the sage, being disturbed, in his devotions, by their
sports, contemplated the patriarchal felicity of the mon-
arch of the lake, and reflected: “How enviable is this
creature, who, although born in a degraded state of
being, is ever thus sporting cheerfully amongst his off-
spring and their young! Of a truth, he awakens, in
my mind, the wish to taste such pleasure; and I, also,
will make merry amidst my children.”; Having thus
resolved, the Muni came up, hastily, from the water,
and, desirous of entering upon the condition of a house-
holder, went to Mandhétsi, to demand one of his daugh-
ters as his wife. As soon as he was informed of the
arrival of the sage, the king rose up from his throne,
offered him the customary libation,§ and treated him
with the most profound respect. Having taken a seat,
Saubharisaid to the Raja: “I have determined to marry.
Do you, king, give me one of your daughters, as a wife.
Disappoint not my affection.|| It is not the practice of
the princes of the race of Kakutstha to turn away from
compliance with the wishes of those who come to them
for succour. There are, O monarch, other kings of the

. s, “sons’ sons and daughters’ sons.”

+ The original says that they “frolicked at his sides, in front of him,
on his back, and over his breast, tail, and head”: QTH®YSTqA;
ey rufc aw: |

+ The translation, hereabouts, is greatly compressed.

§ Arghya.

|| Pradaya.
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earth to whom daughters have been born; but yonr
family is, above all, renowned for observance of liberal-
ity in your donations to those who ask your bounty.
You have, O prince, fifty daughters. Give one of them
to me; that so I may be relieved from the anxiety I
suffer through fear that my suit may be denied.”
When Méndhétsi heard this request, and looked upon
the person of the sage, emaciated by (austerity and)
_ oldage, hefelt disposed torefuse his consent: but, dread-
ing to incur the anger and imprecation of the holy
man, he was much perplexed, and, declining his head,
was lost awhile in thought. The Rishi, observing his
hesitation, said: “On what, O Raja, do you meditate?
I have asked for nothing which may not be readily
accorded. And what is there that shall be unattainable
to you, if my desires be gratified by the damsel whom
you must needs give unto me?” To this, the king,
apprehensive of his displeasure,* answered and said:
“Grave sir, it is the established usage of our house to
wed our daughters to such persons only as they shall,
themselves, select from suitors of fitting rank; and,
since this your request is not yet made known to my
maidens, it i8 impossible to say whether it may be
equally agreeable to them as it is to me. This is the
occasion of my perplexity; and I am at-a loss what to
do.” This answer of the king was fully understood by
the Rishi, who said to himself: “Thisis merely a device
of the Raja, to evade compliance with my suit. He has
reflected that I am an old man, having no attractions
for women, and not likely to be accepted by any of

* Sdpa, ‘curse’,
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his daughters.* Even be it so: I will be a match for
him.” And he then spake aloud, and said: “Since such
is the eustom, mighty prince, give orders that I be ad-
mitted into the interior of the palace.f Should any of
the maidens, your daughters, be willing to take me for
a bridegroom, I will have her for my bride. If no one
he willing; then let the blame attach alone to the years
that I have numbered.”! Having thus spoken, he was
silent,

Méndhatfi, unwilling to provoke the indignation§
of the Muni, was, accordingly, obliged to command the
eunuch to lead the sage into the inner chambers; who,
as he entered the apartments, put on a form and fea-
tures of beauty far exceeding the personal charms of
mortals, or even of heavenly spirits.| His conductor,
addressing the princesses, said to them: “Your father,
young ladies, sends you this pious sage, T who has de-
manded of him a bride; and the Raja has promised
him, that he will not refuse him any one of you who
shall choose him for her busband.”** When the dam-
sels heard this, and looked upon the person of the
Rishi, they were equally inspired with passion and de-
sire, and, like a troop of female elephants disputing

* qavsganfia it fage sy @fess-
wfafzaq )

t AN A TTHATHHTE NI FATR YT |

! WAYT SORAAATRRRATATARTATTRY |

§ Jdpa.

|| Siddha and gandharva, in the original.

9 Brahmarsh:.

TR WY afcgam sfoeTt@ )
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the favours of the master of the herd, they all conten-
ded for the choice:* “Away, away, sister!” said each
to the other: “this is my election; he is my choice; he
is not a meet bridegroom for you; he has been crea-
ted, by Brahm4, on purpose for me, as I have been
created in order to become his wife ; he has been cho-
sen, by me, before you; you have no right to prevent
his becoming my husband.” In this way arose a vio-
lent quarrel amongst the daughters of the king, each
insisting upon the exclusive election of the Rishi; and,
as the blameless sage was thus contended for by the
rival princesses, the superintendent of the inner apart-
ments, witha downcast look, reported to the king what
had occurred.t Perplexed, more than ever, by this in-

formation, the Raja exclaimed: “What is all this? And

what am I to do now? What is it that I have said? And,

at last, although with extreme reluctance, he was ob-

liged to agree that the Rishi should marry all his

daughters.

Having then wedded, agreeably to law, all the prin-
cesses, the sage took them home to his habitation,
where he employed the chief of architects, Viéwakar-
man,—equal, in taste and skill, to Brahm4 himself,}—
to construct separate palaces for each of his wives:
he ordered him to provide each building with elegant
couches, and seats, and furniture, and to attach to them
gardens and groves, with reservoirs of water, where
the wild-duck and the swan should sport amidst beds

AT ARGl agfreae et TCammngy: |

+ Hereabouts the rendering is rather freer than usual.

frararcfaa== |
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of lotos-flowers. The divine artist* obeyed his in-
junctions, and constructed splendid apartments for the
wives of the Rishi; in which, by command of Saubhari,
the inexhaustiblet and divine treasure called Nanda®
took up his: permanent abode; and the princesses enter-
tained. all their guests and dependants with abundant
viands of every description and the choicest quality.§

After some period had elapsed, the heart of King
Mandhé4tfi yearned for his daughters; and he felt soli-
citous to know whether they were happily circumstan-
ced. Setting off, therefore, on a visit to the hermitage
of Saubhari, he beheld, upon his arrival, a row of beau-
tiful crystal palaces, shining as brilliantly as the rays
of the sun, and situated amidst lovely gardens and re-
servoirs of pellucid ‘water. Entering into one of these
magnificent palaces, he found and embraced a daughter,
and said to her, as the tears of affection and delight
trembled in his eyes: “Dear child, tell me how it is
with you. Are you happy here, or not? Does the great
sage treat you with tenderness? Or do you revert, with
regret, to your early home?” The princess replied:
“You' behold, my father, how delightful a mansion I .
inhabit,—surrounded by lovely gardens and -lakes,

! The great Nidhi. A Nidhi is a treasure, of which there are
several belonging to Kubera. Each has its guardian spirit, or is
personified.

" * Twashtfi. + Anapdyin.

1 It is not clear why Professor Wilson here personifies nanda, as if
this Purdha were a Tautra. In his Essays, Analytical, &c., Vol. IL,
pp. 379, 380, there is a valuable note on the nine nidhis of Kubera,

§ The: translation of this paragraph is not very close; and the same
may be said of the remainder of the chapter.

IIL 18
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where the lotos blooms, and the wild swans marmur.
Here I have delicious viands, fragrant unguents, costly
ornaments, splendid raiment,* soft beds, and every en-
joyment that affluence can procure. Why, then, should
I call to memory the place of my birth?+ To your fa-
vour am I indebted for all that I possess. I have only
one cause of anxiety, which is this: my husband is
never absent from my dwelling; solely attached to me,
he is always at my side; he never goes near my sisters;
and I am concerned to think that they must feel mor-
tified by his neglect: this is the only circumstance that
gives me uneasiness.”

Proceeding to visit another of his daughters, the
king, after embracing her, and sitting down, made the
same inquiry, and received the same account of the en-
joyments with which the princess was provided. There
was, also, the same complaint, that the Rishi was wholly
devoted to her, and paid no attention to her sisters.
In every palace Mandhatsi heard the same story, from
each of his daughters, in reply to his questions; and,
with a heart overflowing with wonder and delight, he °
repaired to the wise Saubhari, whom he found alone,
and, after paying homage to him, thus addressed him:
“Holy sage, I have witnessed this thy marvellous power.
The like miraculous faculties I have never known any
other to possess. How great is the reward of thy de-
vout austerities!” Having thus saluted the sage, and

* The original here supplies but one epithet, manonukiila, to four sub-
stantives. -

+ The question of the princess rather implies, that, in spite of this
very luxury, she cannot forget her early home: ®AQqTq a‘! L1 ‘!Rl—

fad w9 )
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been received, by him, with respect, the Raja resided
with him for some time, partaking of the pleasures of
the place, and then returned to his capital.

In the course of time, the daughters of Méndhatfi
bore to Saubhari a hundred and fifty sons; and, day
by day, his affection for his children became more in-
tense, and his heart was wholly occupied with the sen-
timent of self.' “These my sons,” he loved to think,
“will charm me with their infant prattle; then they will
learn to walk; they will, then, grow up to youth, and to
manhood; I shall see them married, and they will have
children; and I may behold the children of those child-
ren.” By these and similar reflections, however, he
perceived that his anticipations every day outstripped
the course of time; and, at last, he exclaimed:* “What
exceeding folly is mine!§ There is no end to my de-
sires. Though all I hope should come to pass for ten
thousand or a hundred thousand years, still new
wishes would spring up. When I have seen my infants
walk; when I have beheld their youth, their manhood,
their marriage, their progeny; still my expectations
are unsatisfied, and my soul yearns to behold the de-

! Of Mamaté, ‘mineness’ (m'r) ; the notion that wives, child-
ren, wealth, belong to an individual, and are essential to his
happiness.

» ' .
“Having discovered that some such desire Iept pace with the daily in-

crease of time, he took thought as follows,”
8o the commentary explains this passage, and very naturally: “fzﬂ

aTeR Fufaafus aan gfacrad aw we awaw
WTET wiqwga | QW ags |
t The rest of the chapter, from this point, is in verse.
- 180
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scendants of their descendants. Shall I even see them,
some other wish will be engendered; and, when that
is accomplished, how is the birth of fresh desires to be
prevented? Ihave, at last, discovered, that there is no
end to hope, until it terminates in death; and that the
mind which is perpetually engrossed by expectation
can never be attached to the supreme spirit. My men-
tal devotions, whilst immersed in water, were inter-
rupted by attachment to my friend the fish. The re-
sult of that connexion was my marriage; and insatiable
desires are the consequences of my married life. The
pain attendant upon the birth of my single body is
now augmented by the cares attached to fifty others,
and is further multiplied by the numerous children
whom the princesses have borne to me.* The sources
of affliction will be repeatedly renewed by their child-
ren, and by their espousals, and by their progeny,
and will be infinitely increased: a married life is a mine
of individual anxiety.+ My devotions, first disturbed
by the fish of the pool, have since been obstructed by
temporal indulgence; and I have been beguiled by that
desire for progeny which was communicated to me by
association with Sammada.; Separation from the world

* §e SR
warwEet ¥ 0
A WY |

] :
+ “Individual anxiety” is to render mamatd, for which see the Trans-
lator’s note in the preceding page.
+
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is the only path of the sage to final liberation: from
commerce with mankind innumerable errors proceed.
The ascetic who has accomplished a course of self-de-
nial falls from perfection, by contracting worldly at-
tachments. How much more likely should one so fall,
whose observances are incomplete!* My intellect has
been a prey to the desire of married happiness: but I
will, now, so exert myself, for the salvation of my soul,
that, exempt from human imperfections, I may be ex-
onerated from human sufferings.¥ To that end, I will
pr opltlate, by arduous penance, Vishnu, the creator of
‘the universe, whose form is inscrutable, who is smaller
‘than the smallest, larger than the largést, the source
of darkness and of light, the sovereign god of gods.}
On his everlasting body, which is both discrete and
indiscrete substance, illimitably mighty, and identical
with the universe, may my mind, wholly free from sin,
be ever steadily intent, so that I may be born no more!
To him I fly for refuge; to that Vishfiu who is the
teacher of teachers, who is one with all beings, the

* fgwar gfwed qdwi
FARYUT: wWafa N |

gfuarertagfy: |-
Tt f¥ 'Iftﬂ‘lz’ﬁ"f
m‘g%ﬁ‘gmwg'@u
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pure eternal lord of all, without beginning, middle, or
end, and besides whom is nothing.”*

* afguivate atefe-
wEwiraEanTIR |
AT freRdad
Ty freTnrTe Y=
b SALSAAR Sbadin
|

gy fafawag
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CHAPTER III.

Saubbar and his wives adopt an ascetic life. Descendants of -
Méandhatfi. Legend of Narmadd and Purukutsa. Legend of
Tridanku. Bihu driven from his kingdom by the Haihayas
and Télajanghas. Birth of Sagara : he conquers the barbarians,
imposes upon them distinguishing usages, and excludes them
from offerings to fire and the study of the Vedas.

HAVING thus communed with himself, Saubhari
abandoned his children, his home, and all his splen-
dour, and, accompanied by his wives, entered the forest,
where he daily practised the observances followed by
the ascetics termed Vaikhénasas* (or anchorets having
families), until he had cleansed himself from all sin.
When his intellect had attained maturity, he concen-
trated in his spirit the (sacramental) fires,' and became
a religious mendicant.t Then, having consigned all his
acts to the supreme,: he obtained the condition of
Achyuta, which knows no change, and is not subject
to the vicissitudes of birth, transmigration,§ or death.
Whoever reads, or hears, or remembers, or understands||
this legend of Saubhari and his espousal of the daugh-

! So Manu; “Having repoéited, as the law directs, the holy
fires in his breast,” &ec. VI., 25.9

* The vaikhdnasa is the same as the vdnaprastha, for a detail of whose
dnties, and of those of the bhskshu, vide supra, pp. 94—97.

+ Bhikshu. + Bhagavat. § Avikdra.
|| Avadhdrdyati.
17 wsiigta {armreaTOe gaTfatiy g

wfacfaae: ergfrewer: i
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ters of Méindhitri shall never, for eight successive
births, be addicted to evil thoughts; nor shall he act
unrighteously, nor shall his mind dwell upon improper
objects, nor shall he be influenced by selfish attach-
ments. The line of Mandhétfi is now resumed.

The son of Ambarisha, the son of Mandhatfi, was
Yuvandéwa:* his son was Harita,’+ from whom the
Angirasa Haritas: were descended.?

! The Viyu, Linga, Karma, and Bhdgavata§ agree in this
series: the others omit it.

3 The words of the text are: AGTEICAT TATSFFTHAT wT-
fat | And the commentator explains the phrase: ‘The Angi-
rasa Brahmans, of whom the Hairita family was the chief.’ I
The Linga ¥ reads:

T gaomwe AT 93 W |

@ wiyce: uv weear fyama: o
‘Harita was the son of Yuvanidwa, whose sons were the
Haritas. They were on the part (or followers) of Angiras, and
were Brahmans with the properties of Kshattriyas.” The Viya

has:
!f(ﬁwmtram
@ ufy: Wwﬁﬁ‘#(wﬁuqm:'rn“

‘Harita was the son of Yuvanaswa, from whom were many

* The Bha'gavata-purdria, IX,, VIIL, 1, has Yauvani.éwn. See the next
page, note 3.

+ Some MSS, have Harita, like the Bhdgavata.

+ All my best MSS,, supported by the commentary, yield ‘Haritas’.

§ But see note } in the page next following.

|1 fnd: worle®r gawrw: wfgamwgaarar qav giar-
FraaT wiyca o uf(aﬁﬂw | WY
wifFEmrawg R ragureTe |

€ Prior Section, LXV., 40, 41.

** My MSS. differ, as to this stanza, from those followed by Professor
Wilson, Vide infra, p. 283, note . .
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~Tn the regions below the earth,* the Gandharvas
called Mauneyast (or, sons of the Muni Kasyapa), who

called Haritas. They were sons of Angiras, and Brahmans with

the properties of Kshattriyas.> The Bhégavatal has only: ®RT#[T-

ﬁ t These (Ambarisha, Purukutsa, and Harita,) were,
according to Sridhara Swamin’s comment, the chiefs of Mandhatfi’s
descendants; being founders of three several branches: or it may
mean, he says, merely that they had Mandhatfi for their proge-
nitor; Mandhétfi being, by some, also named Angiras, according
to Aéwaldyana.§ It may be questioned if the compilers of the
Purdrias, or their annotators, knew exactly what to make of this
and similar phrases, || although they were, probably, intendéd to
intimate, that some persons of Kshattriya origin became the dis-
ciples of certain Brahmans, particularly of Angiras, and, after-
wards, founders of schools of religious instruction, themselves.
Mandh4tfi himself is the author of a hymn in the Rig-veda. Asiatic
Researches, Vol. VIIL., p. 385.7 Harita is the name of an individual

* Rasdtala. See Vol. IL, p, 209, note 1.

+ The commentator says they were Chitrasena and others: see Vol. IL,,
p- 285, note +. ‘The term seems to be a general epithet of the Gan-
dharvas, derived from their mother, Muni: see the Mahdbhdrata, Adi-
parvan, 8, 2552; Harivamda, §l. 11553, In Vol. IL, p. 75, it is the Apsa-
rases that spring from Kasyapa and Muni; the Gandharvas being the off-
spring of Kadyapa and Arishfd. ' .

1 IX, VII, 1. Subjoined are the original and Burnouf’s translation:

: @ wERfaa: |
l_i“"ﬂi‘l ﬂﬂi' ﬂllﬂ‘ll’!‘ qaqa |
O™ gH YA (R |

“Le fils ainé de Mandhitfi qui est célébre sous le nom d’Ambaricha,
fut adopté par son grand-pére Yuvand¢va; c'est pourquoi le fils d’Am-
baricha est nommé Yauvanigva. Ce dernier prince eut pour fils Hérita;
ces [trois] personnages (Ambaricha, Y&uvanf¢va et Harita) out pour
auteur commun Mandhatri.”

§ ? See Professor Max Miiller's History of Ancient Sanskrit Literature,
Pp. 383. || Vide supra, p. 255, note 2; p. 268, note 1.

9 Or Colebrooke’s Miscellancous Essays, Vol. L., p, 26.



282 VISHNU PURANA.

were sixty millions in number, had defeated the tribes
of the Nagas (or snake-gods), and seized upon their
most precious. jewels, and usurped their dominion.
Deprived of their.power by the Gandharvas, the ser-
pent-chiefs addressed the god of the gods, as he awoke
from his slumbers; and the blossoms of his lotos-eyes
opened, while listening to their hymns.* They said:
“Lord, how shall we be delivered from this great fear?”
Then replied the first of males,t who is without be-
ginning: “I will enter into the person of Purukutsa,
the son of Mindhé4tri, the son of Yuvanédswa; and in
him will I quiet these iniquitous Gandharvas.” On
hearing these words, the snake-gods bowed and with-
drew, and, returning to their country, despatched Nar-
mad4, to solicit the aid of Purukutsa.!

Narmadé accordingly went to Purukutsa, and con-
ducted him to the regions below the earth,: where,
being filled with the might of the deity, he destroyed
the Gandharvas. He then returned to his own palace;
and the snake-gods, in acknowledgement of Narmada’s
services, conferred upon her, as a blessing, that, who-

sage, considered as the son of Chyavana, and to whom a wark
on law is attributed. It is, probably, rather that of a school,
however, than of an individual.

! Narmads, the personified Nerbudda river, was, according to
the Bhdgavata,§ the sister of the Nigas.||

* The rendering here is somewhat lax,

+ Purushottama. See Vol. 1., p. 16, note 3.

+ Rasdtala.

§ IX,, VII, 2. i :

|| For another orxigin of ber, vide supra, p. 163, note |{; p. 165, nete J.

P
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soever should think of her, and invoke her name, should
never have any dread of the venom of snakes.” This
is the invocation: “Salutation be to Narmadé in the
morning; salutation be to Narmad4 at night; salutation
be to thee, O Narmada! Defend me from the serpent’s
poison.”+ Whoever repeats this, day and night, shall
never be bitten by a snake, in the dark, or in entering
a chamber; nor shall he who calls it to mind, when he
eats, suffer any injury from poison, though it be mixed
with his food. To Purukutsa, also, the snake-gods an-
nounced, that the series of his descendants should
never be cut off.

Purukutsa had a son, by Narmad4, named Trasa-
dasyu,: whose son was Sambhiita,’§ whose son was

! We have some varieties here, Instead of Trasadasyu, the
Matsya has Dussaha, whom it makes the husband of Narmada,
and father of Sambhuti, the father of Tridhanwan. The Bhiga-
vata || omits Sambhiti; the Linga¥ makes hiin the brother of
Trasadasyun; and the Agni has, in his place, Sudhanwan.

* For GUfqQY there is a variant, GATATHE, “dread of any
poison.”
+ AR W yTARAT® WY g
TS WP Te At Fagada: o
{ Some MSS. read, like the Bhdgavata-purdsia, Trasaddasyu. Vide
supra, p. 266, note 9, for this word as an epithet,
§ The V. diia reads, in my MSS.:
. T |
It seems, then,—vide supra, p. 165, Sanskrit extract in note +,—that
Trasadasyu and Sambhita are one, unless they are brothers.
|| IX,, VIL, 8. It says that Anarafiya was son of Trasaddasyu.
q Prior Section, LXV,, 41, 42. Then follows:

ﬁllﬂ."w:wi m:
Ffatad gyRwCwERIe I
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Anaranya, who was slain by R4vana, in his triumphant
progress through the nations.* The son of Anaranya
was Prishadaswa;t his son was Haryaswa; his son was
Sumanas;* his son was Tridhanwan; his son was Tray-
yéruha:: and his son was Satyavrata, who obtained
the appellation of Trisanku, § and was degraded to the

! Bfishadadwa: Vayu.|| The Matsya, Agni, and Brahma omit
all between Sambhita and Tridhanwan.¥ The Bhigavata** has a
rather different series, or, Anaranya, Haryaswa, Aruna, Triban-
dhana, Trisanku. As Anaraiya is famous in Hindu story,+} and
Trayyarunai} is a contributor to the ng-veda, their omission
shows careless compilation.

Sambhiti is, thus, provided with two sons, Vishiuvfiddha—founder of
the Vishhuvfiddhas,—and Anaratya.

The first two of these lines—only with the substitution of W for
qWR—occur in the Vdyu-purdsia, likewise. Vide supra, p. 280, note » ».

* The Vdyu-purdsda distinctly says, in my MSS., that he slew Ravana:

| g

+ Brihadadéwa. Linga-purdria. And so, I think, the Vdyu-purdsda is
intended to read.

+ One MS. has Trayyarani.

§ Vide infra, p. 286, note +.

|| There, as in the Linga-purdria, Prior Segtion, LXV., 45, I find Va-
sumanas, with Dfishadwati—which name seems to have been misread
Bfishadadwa—for his mother:

TIIET AW TG @ |

Vasumanas, son of Rohidadwa, is mentioned in the Anukramasikd to
the Rigveda, X., 179,

9 The Haﬂvalhéa, 4. 7156, 716, has, also, Sambhita, Sudhanwan,
Tridhanwan.

** IX,, VIL, 4.

i) Partlculnrly in the Rdmdyada. .

it Read “Tryarufia.” Vide supra, p. 36, note +. In the Rigveda, V.
XXVIL, 3, Tryarufa and Trasadasyu are mentioned as if contem-
poraries, .
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condition of a Chéndala (or outcaste).'™ During a
twelve years’ famine,§ Trisanku provided the flesh of
deer, for the nourishment of the wife and children of
Viswémitra; suspending it upon a (spreading) fig-tree :
on the borders of the Ganges, § that he might not sub-
ject them to the indignity of receiving presents from
an outcaste.]| On this account, Viswémitra, being highly

! The Vayu states, he was banished, by his father, for his
wickedness (Adbarma). The Brahma Purdna and Hari Vamsa¥
detail his iniquity at length; and it is told more concisely in the
Linga. He carried off the betrothed wife of another man;—one of
the citizens, according to the two former; of Vidarbha, according
to the latter. For this, his father, by the advice of Vasishfha,
banished him; and he took refuge with swapékas. The Rémé-
yana** has a different story, and ascribes Trisanku’s degradation
to. the curse of the sons of Vasishtha, to whom the king had
applied to conduct his sacrifice, after their father had refused to
do so. Before that, he is described§} as a pious prince (G®-

!Tﬂ‘ W); and the object of his sacrifice was to ascend

to heaven.

* For Tridanku, a Chinddla king known to Buddhist tradition, and
probably the same person, see Burnouf's Introduction & I Histoire du
Buddkisme Indien, Vol. I, pp. 207, et seq.

t Literally, ‘drought,’ andvrishti.

+ Nyagrodha.

§ Jahnavi, in the original.

| An expansion of YU@TARfARAEYICRTTUTH |
q 81717, et seq.

** Bdla-kdrdda, LVIII.
+ Itid, LVIL, 10.
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pleased with him, elevated him, in his living body, to
heaven.*

! The occurrence of the famine, and Satyavrata’s care of the
wife and family of Viwamitra, are told, with some variations,
in the Vayu, which has been followed by the Brahma and Hari
Vaméa.* During the famine, when game fails, he kills the cow
of Vasishtha; and, for the three crimes of displeasing his father,
killing a cow, and eating flesh not previously consecrated, he
acquires the name of Trisanku (tri, ‘three’, sanku, ‘sin’).+ Va-
sishtha refusing to perform his regal inauguration, Viswamitra
celebrates the rites, and, on his death, elevates the king, in his
mortal body, to heaven. The Ramdyana relates the same cir-
cumstance, but assigns to it a different motive, —Viéwamitra’s
resentment of the refusal of the gods to attend Tridanku’s sacri-
fice. That work also describes the attempt of the gods to cast
the king down upon earth, and the compromise between them
and Vidwamitra, by which Trisanku was left suspended, head
downwards, in mid-air, forming a constellation in the southern
hemisphere, along with other new planets and stars formed by
Viswdmitra. The Bhigavata? has an allusion to this legend, say-
ing that Tridanku is still visible in heaven:

* §1.724, et seg. See Original Sanskrit Texts, Part I., pp. 86—88.
+ Tridanku—“he of three delinquencies,”—was so called, according to
the commentator on the Vishiu-purdna, because he ate what was un-

hallowed, slew his spiritual teacher's cow, and disobeyed his father’s
commands: ﬁﬁmmufwwvméfaﬁr ¥-

ey q | Then follows a quotation
of the Harivanda, §l. 148, 749:

A Ty frg@ @ gt
Also see Sridhara on the Bhdgavata-purdda, IX., VIL, 5.
+IX, VIIL, 6.
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The son of Triéanku was Hariéchandra;'* his son

© Oy A wRwTly iy e |
The Vdyu farnishes some further information, from an older
source: ’
WATGRTECH T I PrvfigasT s |
g fdfa Ted |
28 ard o Wiwa: 0
iifa —— T R swafEar+
wewa fefirhfey N
Both my copies leave a blank, “where it is marked; and a si-
milar passage does not elsewhere occur: but the word should,
probably, be ffqT; and the whole may be thus rendered: “Men
acquainted with the Purdnas recite these two stanzas: ‘By the
favour of Vidwamitra, the illustrious Trisanku shines in heaven,
along with the gods, through the kindness of that sage. Slowly
passes the lovely night in winter, embellished by the moon, de-
corated with three watches, and ornamented with the constellation
Trisanku.’ ” This legend is, therefore, clearly astronomical, and
alludes, possibly, to some reformation of the sphere by Viswa-
mitra, under the patronage of Trisanku, and in opposition to a
more ancient system advocated by the school of Vasishtha. It
might be no very rash conjecture, perhaps, to identify Trisanku
with Orion, the three bright stars of whose belt may have sug-
gested the three Sankus (stakes or pins) which form his name.?
} The Paurdsik lists generally dismiss Harischandra very sum-
marily; but he makes a conspicuous figure in legends of an ap-
parently later date. In the Mahdbhérata, Sabhd Parvan,§ it is

* According to the Harivaméa, §l. 754, he married Satymthi.,' of the
Kaikaya family. And so says the Vdyu-purdia.

1 The MSS. of the Vdyu-purdia used by me, and to which the Trans-
lator had access, read this line thus:

T TR wgrAfgar

The missing word is, then, YWY, ‘a woman.’ In the next verse,
my MSS. have 3R, instead of YIR:.

+ The reading of the Vidyu-pwrdria, as now sestored, militates against
this conjecture. § Chapser XII.
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was Rohitdswa;' his son was Harita;? his son was

stated, that be resides in the court of Indra, to which he was ele-
vated for his performance of the Rajasiya sacrifice, and for his
unbounded liberality. This seems to have served as the ground-
work of the tale told in the Markafideya* and Padma Pursiias,
of his having given his whole country, his wife and son, and,
finally, himself, to Viswamitra, in satisfaction of his demands for
Dakshina. In consequence, he was elevated, with his subjects,
to heaven, from whence, having been insidiously led, by Narada,
to boast of his merits, he was again precipitated. His repentance
of his pride, however, arrested his downward descent; and he
and his train paused in mid-air. The city of Harischandra is pop-
ularly believed to be, at times, still visible in the skies. The
indignation of Vasishtha at Viswamitra’s insatiableness produced
a quarrel, in which their mutnal imprecations changed them to
two birds, the Sardli (a sort of Turdus,) and the Baka (or crane).
In these forms they fought for a considerable term, until Brahma
interposed, and reconciled them, The Bhigavata alludes to this
story, in its notice of Harischandra; but the Vayu refers the con-
flict to the reign of a different prince: vide supra, p. 261, note 2.
According to the Siva Purina, Harischandra was an -especial
worshipper of that deity; and his wife Satyavati was a form of
Jaya, one of Durgd’s handmaids. '
! Also read Robita.+ Traces of his name appear in the strong-
. holds of Rotas, in Behar} and in the Punjab. The Bhdgavata
has a legend of bis having been devoted to Varuna, before his
birth, by his father, who, having, on various pleas, deferred

* Chapter VIIL

+ In the Vdyu-purdia; in the Bhdgavatg-purdia, IX., VIIL, 8; in the
Linga-purdsa, Prior Section, LXVI., 11, 12; and in the Harivarhéa, §l. 756.

+ The Harivaiméa states that he founded Rohitapura.

“Harischandra was a very great conqueror; and his son Rohita or
Rohitaéwa founded, and is said to have resided at, the fortress which,
from him, is called Rohitds, a name corrupted, in our maps, to. Rotds.”
Hamilton's Genealogies of the Hindus, &c., p. 82.
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Chunchu,'* who had two sons, named Vijaya and Sude-

a.t Ruruka’ was the son of Vijaya, and his own son
was Vrika,: whose son was Bdhu (or Bihuka§). This
prince was vanquished by the tribes of Haihayas and
Télajanghas,® || and his country was overrun by them;

offering his son, as promised, was afflicted by a dropsy. Rohita,
at last, purchased Sunahsepha, 1 who was offered, as a victim, in
his stead: see hereafter, note on Suﬁaﬁéepha. el

? Omitted: Agni, Linga, ++ and Matsya.

! Omitted: Agni. Dhundhu: Linga}} and Kiurma. Champa,
founder of Champamélini:§§ Bhagavata. ||| But all other authorities
make Champa a different person, a descendant of Anga: . see fa-
mily of Anu, of the lunar race. 17 ’

? Kuruka: Linga*** and Kirma. Bharuka: Bhigavata. +4+

* Descendants of Yadu. The first springs from a prince who

* Several MSS. give Chanchu; and other Puranas, and also the Hari-
varhda, exhibit the same variety.

+ Vijaya was son of Sudeva, according to the Bhagavata-purana, IX,,
VIII, 1. Instead of Sudeva, the nga—pwraria Prior Section, LXVI
12, has Sntejas.

3 One M8. has Vrisha. The Vdyu-purdia reads,.in different MBS,
Vnta.h and Dhfitaka.

§ I find this, the longer, form only in the Bhdgavata-purdia, IX.,
VIII 2.

| Theso are said to be a branch of the Hajhayas. See the Transla-
tor's last note on Chapter XI. of this Book.

q Corrected, here and just below, from Sunahéephas " See the Bhd-
gavata-purdia, 1X., VIL, 19, 22, v

** Chapter VII. of this Book,

+ I find Harita, followed by Dbundhu, in the Linga-purdia, Prior
Section, LXVI, '12:

o Qferany ‘J'aiﬂ‘(ﬂ TR |
+ See the preceding note.

§§ I find Champapuri,

I IX., VIIIL, 1.
qq Chapter XVIH. of this Book.
+** This Purifa has Ruchaka, in some MSS.
++t IX, VIII, 2.

I 19
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in consequence of which, he fled into the forests, with
his wives. One of these was pregnant; and, heing an
object of jealousy* to a rival queen, the latter gave her
poison, to prevent her delivery, The poison had the
effect of confining the child in the womb for seven
years. Bahu, having waxed old, died in the neighbour-
hood of the residencet of (the Muni) Aurva. His queen,
having constructed his pile, ascended it, with the de-
termination of accompanying him in death; but the
sage: Aurva, who knew all things, past, present, and
to come, issued forth from his hermitage, and forbade
her, saying: “Hold! hold! This is unrighteous. A val-
iant prince, the monarch of many realms,§ the offerer
of many sacrifices, the destroyer of his foes, a univer-
sal emperor,|| is in thy womb. Think not of commit-
ting so desperate an act!” Accordingly, in obedience
to his injunctions, she relinquished her intention. The
sage then conducted her to his abode, and, after some
time, a very splendid boy was there born. Along with

is the twelfth, and the second, from one who is the eighteenth, in the
lupar line; and both are, thus, contemporary with & prinee who is
the thirty-fifth of the solar dynasty. The Viyu adds, that they were
assisted by Sakas, Yavanas, Kémbojas, Paradas, T and Pahlavas.

* This is an inference. The original runs: AEPTY AT GL m
g A TH: |

+ Aérama. : )

§ WA wEafacirfRaTs; | o,

|| Chakravartin.

g Corrected from ‘“Paravas,”—a typographical error, pregumably. -
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him, the poison that had been given to his mother was
expelled; and Aurva, after performing the ceremonies
required at birth,* gave him (on that account) the name
of Sagara (from Sa, ‘with’, and Gara, ‘poison’). The
same holy sage celebrated his investure with the cord
of his class, instructed him (fully) in the Vedas,+ and
taught him the use of arms, especially those of fire,
called after Bhargava.:

When the boy (had grown up, and) was capable of
reflection, he said to his mother, (one day): “Why
are we dwelling in this hermitage? Where is my father?
And who is he?” His mother, in reply, related to him
all (that had happened); upon hearing which, he was
highly incensed, and vowed to recover his patrimonial
kingdom, and exterminate the Haihayas and T4lajan-
ghas,§ by whom it had been overrun. Accordingly,
(when he became a man), he put nearly the whole of
the Haihayas to death, and would have, also, destroyed
the Sakas, the Yavanas, Kambojas, P4radas, and Pah-
lavas,* but that they applied to Vasishfha, the family-

! The Haihayas|| we shall have further occasion to notice. The

* m'lfg‘lf i forevar | The jdta-karmgn is described as
“a ceremony ordained on the birth of a male, before the section of the
navel-string, and which consists in making him taste clarified butter out
of a golden spoon.” Colebrooke’s Digest, &e., Vol. IIL,, p. 104, note .

+ Insert ‘and all sciences’, WTEATRIHTHY |

! Road “called after Bhfign”: Wg{ QTHY WIAATER | The
Vayu-purdria alleges that Sagara’s instructor in the use of such arms
was Bhfign himself, For Hindu fiery weapons, vide supra, p. 81, note ».

§ Add ‘*and others,” dds,

|| For mention- of this race in a medieval inseription, see the Journal
of the Asiatic Society of Bengal, 1862, p. 117, line 1. -

19°*
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priest* (of Sagara), for protection. Vasishtha, regarding
them as annihilated (or deprived of power), though

Sakas+ are, no doubt, the Sace or Sakai of the classical geogra-
phers,—Scythians and Indo-Scythians, Turk or Tartar tribes, who
established themselves, about a century and a half before our
era, along the western districts of India, and who are, not im-
probably, connected with our Saxon forefathers. The Yavanas
are the Ionians or Greeks. The Kdmbojas§ were a people on the
northwest of India, of whom it is said, that they were remarkable
for a capital breed of horses. There is an apparent trace of their
name in the Caumojees of Kaferistin, who may have retreated to
the mountains before the advance of the Turk tribes. (Elphinstone’s
Account of the Kingdom of Caubul, &c., 1st ed., p. 619: see, also,
Vol.IL, p.182, note 1). The Paradas|| and Pahlavas¥ or Pahnavas
may designate other bordering tribes in the same direction, or
on the confines of Persia, Along with these, in the legend that
follows, the Bhigavata** enumerates Barbaras. }+ The Viyu adds
Mahishikas, }; Ddrvas, §§ Chaulas, || and Khadas; 7Y the two former

* Kula-guru. + See Vol. IL, p. 165, note 8.

+ See Vol. II, p. 181, note 6.

§ See Vol.IIL, p. 182, notes 1, efc.; p.183, note 3, and annotations
thereon.

|t 8ee Vol II, p. 182, note 4; p. 183, note 3.

« “This, undoubtedly, is the right word; and, on the authority of all
my best MSS., I have amended the text accordingly, in the preceding
page, and in p. 994, tnfra. See Vol. II, p. 187, note §. At p. 839 of
that volume, I have silently corrected the statement previously made at
p- 168, note ||, that the Pahlavas are not named in the genuine Rdmdyasia.

** IX., VIIL, 5. Along with the Barbaras are there named only the
Talajanghas, Yavanas, Sakas, and Haihayas. ’

-H- See Vol. II., p. 176, notes 8 and »=; p. 178, note §.

+ 8ee Vol. II., p. 166, notes 8, etc.

§§ See Vol. II., p. 178, text and notes + and .

|| Identified, here, with the Cholas, for whom see Vol. IL, p. 178,
note 13. The Hartwaséa, in the corresponding passage, has Oholu.
99 See Vol. II,, p. 186, note 5.




BOOK IV., CHAP, II. - 293

living,* thus spake to Sagara: “Enough, enough, my

of which are people on the Malabar and Coromandel coasts; the
two latter are, usually, placed amongst the mountaineers of the
Hinda Kush. The Brahma Purdnia lengthens the list with the
Kolas (the forest races of eastern Gondwana), the Sarpas,t and
the Keralas,$ (who are the people of Malabar). The Hari Vamsa§
still further extends the enumeration with the Tushéras or To-
khéras|| (the Turks of Tokharestin), the Chinas T (Chinese), the
Madras** (people in the Punjab), the Kishkindhas$+ (in Mysore),
Kauntalas !t (along the Nerbudda), Bangas §§ (Bengalis), Salwas|| |
(people in western India), and the Konkanas¥Y (or inhabitants of
the Concan). It is evident, from the locality of most of the ad-
ditions of the last authority, that its compiler, or corrupter, has
been a native of the Dekhin. .

* Jivanmiitaka. The scholiast hereupon quotes the fol]owmg stanza
from some unnamed Smsiti:

. wHATACAEY iy uﬁararl
¥ WNaay Mas

“He who has fallen away from gs duty, and s cast out by Brah-
mans, though living in this world, is declared Zo be dead.”

+ In the corresponding passage of the Harivaméa,—namely, at 4. 782,—
I find, much more frequently than m,—yielding Kolas and

Sarpas, or else Kolasarpas,—Y{@@UT;, BYTART, &c. All these,
I strongly suspect, are corruptions of m., an epithet which the
Vdyu-purdia—see a few lines before, in Professor Wllsons foot-note,—
applies to the Mahishikas,

4 Bee Vol. IL., p. 178, notes 1 and §. § SI. 782—784.

|| 8ee Vol. II., p. 186, notes 5, etc. q 8ee Vol. II., p. 181, note 7.
** 8ee Vol. II, p: 163, notes 11, etc.

++ Tradition places the Kishkindhas in Odra, or Orissa. See the Sab-
dakalpadruma, sub voce; also, Vol. IL, p. 177, note 3.

+! Some MSS. have Kontalas. And see Vol. I, p. 157, notes 9, efc.
I know not on what authority M. Langlois asserts, that these people,
“anx longs cheveux étaient prés des Tchinas.”

§§ “Vangas”, in Vol. IL., p. 166.

||| 8ee Vol.IL, pp. 133—135; p. 166, note «,
99 See Vol, IL, p. 178, notes 14 and §.
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son! Pursue no further these objects of your wrath,
whom you may look upon as no more.* In order to
fulfil your vow, I have separated them from affinity
to the regenerate tribes, and from the duties of their
castes.” Sagara, in compliance with the injunctions
of his spiritual guide, contented himself, therefore,
with imposing upon the vanquished nations peculiar
distinguishing marks.; He made the Yavanas® shave
their heads entirely; § the Sakas he compelled to shave
(the upper) half of their heads; the P4radas wore their
hair long; and the Pahlavas let their beards grow; in
obedience to his commands.? Them, also, and other

! And Kdmbojas: Vayu.

? The Asiatic nations generally shave the head, either wholly,
or in part. Amongst the Greeks, it was common to shave the
fore part of the head; a custom introduced, according to Plutarch,
by the Abantes,—whom Homer|| calls 0tt9ev xoudwrreg,—and
followed, according to Xenophon, by the Lacedemonians. It
may be doubted, however, if the Greeks or Ionians ever shaved
the head completely. The practice prevails amongst the Moham-
medans; but it is not aniversal. The Sakas (Scythians, or Tar-
tara) shave the fore part of the head, gathering the hair at the
back into a long tail, as do the Chinese. The mountaineers of
the Himdlaya shave the crown of the head, as. do the peopla of
Kaferistan, with exception of a single tuft. What oriental people
wore their hair lang, except at the back of the hesd, is question-
able; and the usage would be characteristic rather of the Teu-

tonic and Gothic nations. The ancient Persians had long bushy

L ] : ‘
+ Pratijnd.

1 Veddnyatwa.

§ Murdita-diras.

|| flad. I1., 542,
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Kshattriya races, he deprived of fhe established usages
of oblations to fire* and the study of the Vedas; and,
thus separated from religious rites,+ and abandoned
by the Brahmans, these different tribes became Mlech-
chhas. Sagara, after the recovery ofhiskingdom, reigned
over the seven-zoned earth, with undisputed domin-
ion.'3 :

beards, as the Persepolitan sculptures demonstrate. In Chardin’s
time, they were out of fashion; but they were again in vogue, in
that country, in the reign of the last king, Fath Shih.

! So the Vayu, &ec.; and a similar statement is given in Manu,
X., 44, where,§ to the Sakas, Yavanas, Kambojas, Paradas, and
Pahlavas, || are added the PauridrakasT (people of western Bengal),
Odras** (those of Orissa), Dravidast+ (of the Coromandel coast),
Chinas (Chines¢), Kirdtas (mountaineers), and Daradas}} (Durds
of the Hindu Kush). From this passage, and a similar one in
the Rimayana, in which the Chinas§§ are mentioned, the late
Mr. Klaproth inferred those works to be not older than the third
century B. C., when the reigning dynasty of Thsin first gave that

* Vashatkdra. 8ee Vol, IL, p. 29, note §.
+ Dharma.
! g ERfaeTR TR TR AT aRg AT
T
§ See Vol. IL., p. 183, note 3, and annotations thereon.
|| Corrected from “Pahnavas.” The Translator has Pahlayas in Vol. IL,
P. 183, note 3. Vide supra, p. 292, note 9.
9 Professor Wilson had “Paundras,” which I do not find in the
original. For the Paundrikas, see Vol, IL, p. 177, note .
** This is, perhaps, to be altered. See Vol. IL,, p. 184, note +; p. 177,
notes 3 and o=,
++ Elsewhere read Dravidas. See Vol.IL, p. 177, text and note 5.
11 See Vol.IL, p. 185, notes 3, etc.
§§ It is only in the Bengal recension of the Rdmdyaria that the Chinas
are mentioned. See Vol. IL, p. 176, note o+,
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name to China (see, also, ‘Wol. I, p. 181, note 7). It was probable,
he supposed, that the Hindus became acquainted with the Chinese
only about 200 B. C., when their arms extended to the Oxus:
but it is difficult to reconcile this date with the difference of style
between the Ramayana, particularly, and the works of the era
of Vikraméditya. It would seem more likely, that the later
appellations were interpolated. It must have been-a period of
some antiquity, when all the nations from Bengal to the Coro-
mandel coast were.considered as Mlechchhas and outcasts.




CHAPTER 1V.

The progeny of Sagara: their wickedness: he performs an Aswa-
medha: the horse stolen by Kapila: found by Sagara’s sons,
who are all destroyed by the sage: the horse recovered by
Aréumat: his descendants. Legend of Mitrasaha or Kalms-
shapida, the son of Suddsa. Legend of Khatwanga. Birth of
Rama and the other sons of Dasaratha, Epitome of the history
of Rama: his descendants, and those of his brothers. Line of
Kusa. Brihadbala, the last, killed in the Great War.

SUMATI, the daughter of Kadyapa, and Kesinf,* the
daughter of Raja Vidarbha,f were the two wives of
Sagara.!! Being without progeny, the king solicited

¢ So the Rémdyana.§ Sumati is called the daughter of Arish-
{anemi:|| the Mahdbhdrata¥ calls her Saibys.. The story of Sa-

* This was the elder wife, the Vdyu-purdia alleges.

1 In the Vdyu-purdsia and Harivathéa, he is called simply Vidarbha.

4 The following genealogy is given in the Rdmdyarsia, Bdla-kdrida,
'LXX., 19—387: Brahma, Marichi, Kasyapa, Vivaswat, Manu, Ikshwaku
‘(first king of Ayodhys), Kukshi, Vikukshi, Bdfa, Anaradya, Prithu, Tri-
fanku, Dhundhumira, Yuvandéwa, Mandhatfi, Susandhi, Dhruvasandhi
(with Prasenajit), Bharata, Asita, Sagara. The same detail is found in
the Ayodhyd-kdrida, CX., 5—24.

In the Bengal recension of the Rimdyasia, Adi-kisida, LXXIL, Angiras
and Prachetas intervene between Kafyapa and Manu, Vivaswat being
omitted ; as is Kukshi, also.

The Ayodhya-karida OXIX., in the same recension, nnmes, somewhat
discrepantly: Brahmai, Mnnchl Kaéyapa,—and then, a break being an-
nounced,—Vivaswat, Manu, Ikshwaku, Kukshi, Vikukshi, Refu, Pushya,
Anaratya, Pfithu, Trifanku, Dhundhumara, Yuvanaéwa, Mandhitfi, Su-
sandhi, Dhfitasandhi (with Prasenajit), Bharata, Asita, Sagara.

Most of this is very different from what we meet with in the Purasas.

§ Bala-kdida, XXXVIIL, 3, 4.

|| This is another name of Kaéyapa. See Vol. IL, p. 28, note 2. For
the stanza there cited from the Mahdbhdrata, see the Sdnti-parvan,
#1. 7674, 9 Vana-parvan, sl. 8833.

o
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the aid of the sage Aurva, with great earnestness;*®
and the Muni pronounced this boon, that one wife
should bear one son, the upholder of his race, and
the other should give birth to sixty thousand sons;
and he left it to them to make their election. Kesini
chose to have the single son; Sumati, the multitude:
andt it came to pass, in a short time, that the former
bore Asamanjas,' a prince through whom the dynasty
continued; and the daughter of Vinat4,: Sumati, had
sixty thousand sons. The son of Asamanjas was Am-
Sumat.

Asamanjas was, from his boyhood, of very -irreguht

conduct.§ His father hoped, that, as he grew up te-

manhood, he would reform; but, finding that he con-
tinued guilty of the same immorality, Sagara abandon-
ed him. The sixty thousand sons of Sagara followed
the example of their brother Asamanjas. The path
of virtue and piety being obstructed, in the world, by
the sons of Sagara,|l the gods repaired to the Muni ¥

gara and his descendants is told at length in the Raméyaia, First
Book; and in the Mahdbhdrata, Vana Parvan, III., 106, et seq.}
as well as in most of the Puranas.

! Or Panchajana:** Brahma.{}

¢ Samddhi, = chittaskdgrya, the scholiast says. : _

+ Insert “the Rishi having pronounced ‘So ¢ i¢'": WOfy ¢ Wi:
wrfafed |

+ See Vol. IL, pp. 26 and 73. § Apaviitta,

| aTR TRt awf |

9 Substituted for Rishi.

** This is an epithet of Asamanjas, in the Harivarhéa, i 802, & sey.
ﬂ' Asamanja: Rdmdyaria, Vigu-pwrdrna, and Linga-purdda, Anmn;-t:
Bhdgavata-purdshe, X, VIHL, 14,
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Kapila, who was a portion of Vishnu,* free from fault,
and endowed with all (true) wisdom. Having approach-
ed him with respect, they said: “O lord, what will
become of the world, if these sons of Sagara are per-
mitted to go on in the evil ways which they have learn-
ed from Asamanjas! Do thou, then, assume a visible
form,t for the protection of the afflicted universe.”
“Be satisfied”, replied the sage: “in a brief time, the
sons of Sagara shall be, all, destroyed.”

At that period, Sagara commenced the (performance
of the solemn) sacrifice of a horse, who was guarded
by his own sons: nevertheless, some one stole the ani-
mal, and carried it off into a chasm in the earth. Sa-
gara commanded his sons to search for the steed; and
they, tracing him by the impressions of his hoofs,follow-
ed his course, with perseverance, until, coming to the
chasm where he had entered, they proceeded to en-
large it, and dug downwards, each, for a league.: Com-
ing to Pétala, they beheld the horse wandering freely
about and, at no great distance from him, they saw
the Rishi Kapila sitting, with his head declined in med-
itation,§ and illummating the surrounding space with
radiance as bright as the splendours of the autumnal
sun shining in an unclouded sky.|| Exclaiming “This

* Purnshottuma, in the original.

+ “Visible form” is to render darira, ‘body’.

! qgUTTERANEY W QamAIReET |

§ This specification does not appear in the original. See the next
note.

1| srrerATe R weanR Ry AT sATETR-
T HYUFEATRR | Commentary: YAEHA | WY-

|

L d
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is the villain who has maliciously interrupted our sacri-
fice, and stolen the horse: kill him! kill him!” they ran
towards him, with uplifted weapons. The Muni slowly
raised his eyes,* and, for an instant, looked upon them;
and they were reduced to ashes by the (sacred) flame
that darted from his person.?

! The Bhagavatat has, for a Purdfia, some curious remarks
on this part of the story, flatly denying its truth:

|
yRwywt Xfa TervTte
A 7Y qrawd frad
s fawwie &
qRfar agEdt
L] TCEER |
e faufew:
TR W guygia
“The report is not true, that the sons of the king were scorch-
ed by the wrath of the sage. . For how can the quality of dark-
ness, made up of anger, exist in a world-purifying nature, con-
sisting of the quality of goodness;—the dust of earth, as it were,
in the sky? How should mental perturbation distract that sage,
who was one with the Supreme, and who has promulgated that
Sénkhya philosophy which is a strong vessel by which he who
is desirous of liberation passes over the dangerous ocean of the
world, by the path of death?”

* The original, Y AW AN, implies that he cast his eyes about.

+ 1X,, VIIL, 12, 13,

$ Burnouf’s more exact translation of this pnngo is as follows:

“Elle n'est pas vraie la tradition qui prétend que les fils du roi furent
détruits par la colére du sage; comment en effet les Ténébres que pro-
duit 1a colére eussent-elles pu exister chez un sage,-dont la Bontéd était
le corps, et qui purifiait le monde? c'est comme si I'on voulait attribuer
au ciel la poussidre née de 1la terre.

“Commeént edt-il pu croire 4 des distinctions [comme elles d'ami et
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When Sagara learned that his sons whom he had
sent in pursuit of the (sacrificial) steed had been de--
stroyed by the might of the great Rishi Kapila, he de-
spatched Amsumat, the son of Asamanjas, to effect the
animal’s recovery. The youth, proceeding by the (deep)
path which the princes had dug, arrived where Kapila
was, and, bowing respectfully,* prayedt to him, (and
so propitiated him), that the saint said: “Go, (my son),
deliver the horse to your grandfather; and -demand a
boon. Thy grandson shall bring down:the river of
heaven: (on the earth).” Amgumat requested, as a
boon, that his uncles§ who had perished through the
sage’s displeasure| might, although unwerthy of it, be
raised to heaven, through his favour. “I have told
you,” replied Kapila, “that your grandson shall bring
down upon earth the Ganges (of the gods); and, when
her waters shall wash the bones and ashes of thy grand-

d’ennemi], ce sage identifié avec l’Esprit supréme, qui dirigea ici-bas le
solide vaissean de la doctrine S8&nkhya, i I'aide duquel 'homme désireux
de se sauver traverse le redoutable océan de l’omtence, ce chemin de
la mort?”

A tolerably full account of Kapila will be found in my edition of
the Sdnkhya-sdra, Preface, pp. 13—21. Several things, however, are to
be corrected there; as the work was sent out, by the Asiatic Society of
Bengal, without my. authority, and while I was known to be still em-
ployed on what would have made ten or twelve pages of additional matter,
including various readings of MSS, collated since I left India, besides
minute indexes and numerous emendations. The copies of the Dada-ripa
in circulation are similarly unamended and imperfect.

* Bhakti-namra. + Tushtdva, ‘lauded’.

1 “River of heaven” is for Ganga, the word in the Sanskrit.

§ Amhdumat rather strangely calls them pit/, Hfathers’, The scholiast
explains that the term is used for pitFivya.

{| The original has AWIWEATY, “smitten by the pnmshment of
a Brdhman,”
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father’s sons,” they shall be raised to Swarga. Such
- is the efficacy of the stream that flows from the toe of
Vishnfiu, that it confers heaven upon all who bathe m
it designedly, or who even become aceidentally immers-
ed in it: those, even, shall obtain Swarga, whose bones,
skin, fibres, hair, or any other part, shall be left, after
death, upon the earth which is contiguous to the Gan-

ges.” Having acknowledged, reverentially, the kind-

ness of the sage, Amsumat returned to his grandfather,

and delivered to him the horse.t Sagara, on recover-

ing the steed, completed his sacrifice, and, in affection-

ate memory of his sons, denominated Sigara the

chasm which they had dug.:

! Sdgara is still the name of the ocean, and, especially, of the
Bay of Bengal, at the mouth of the Ganges. On the shore of
the island called by the same name, tradition places a Kapilas-
rama, or hermitage of Kapila, which is still the scene of an an-
nual pilgrimage. Other legends assign a very different situation
for the abode of the ascetic, or, the foot of the Himdlayn, where
the Ganges descends to the plains.§ There would be no ineom-
patibility, however, in the two sites, could we imagine the tra-

* «Thy grandfather’s sons” is an expansion ef the word for ‘tliem’.
1 WHATITY fUATHET AT |
} A WTANfET JN& FWITATE; “and, from love of his

sons, he set up the ocean as a son.”
Sdgara, the word here used for ‘ocean’, is, in form, patronymic of Sagara.
The commentator says: WIE YIATYR: WAMTIAGAR | WA TAT-

mwﬁmmlmm

§ In the Padma-purdria, Kapila is said to have dwelt in. the: village
of Indraprastha.




BOOK 1V., CHAP. IV. 803

The son of Amsumat was Dilipa;* his son was Bha-
giratha, who brought Ganga down to earth; whence
she is called Bhégirathi.* The son of Bhagiratha was
Srata;+ his son was Nabhéaga;® his son was Ambaré-
sha; his son was Sindhudwipa;: his son was Ayut-
48wa;*§ his son was Rituparna,|| the friend T of Nala,
skilled profoundly in dice.* The son of Rituparna was

dition referved to a period when the ocean washed, as it appears
once to have done, the base of the Himilaya, and Saugor (Sdgara)
was at Haridwara,

! Or Khaiwénga: Brahma and Hari Vamsa:** but this is, ap-
parently, an error. Vide infra, p. 311, note 1.

? Omitted : Mateya and Agni. Vnsruta ++ Linga.

¥ Nibha:ii Bhigavata.
4 Ayntéyua §§ Véyu, Lings, and Kirma Srutdyns: Agni.
Ayutdjit:| || Brahma.

' WAYEW:, ‘knowing the beart of the dice.’ The same epi-

* The Vdyu-purdsia hereupon gives the following quotation:

WATGRTECHTAT At drCrfaaT s |
mwﬁﬁm
T TR dufawa:

" Two stanzas are here promised; but only ene is cited.
1 A single M8. has Suhotra.
1 According to the Bhdgavata-purdia, IX., IX., 16, he was son of
Nabﬁa Ambarisha being there omitted.
§ In two MSS. the name is Ayutayns.
[| The Harivaméa has Ritaparfia, and gives the patronym Artaparna.
to Suddsa. .
9 Sahaya.
** 80 808. Khatwdnga is given there as Dilipa’s surname. Khatwanga,
as the name of a. royal sage, appears in the Bhdgavata-purdia, Il L., 13.
+ I find Sruta,
1+ Corrected from “Nibhin”.
§§ 8o, too, reads the Bhdgavala-purdsia..
Ill| This is the reading of the Harivamdéa, also.
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Sarvakdma;'* his son was Sudésa; his son was Sau-

thet, as well as that of ‘friend of Nala,’ is given him in the Viyu,
Bhdgavata, and Brahma Purdnas, and in the Hari Vaméa, and
leaves no doubt of their referring to the hero of the story told
in the Mahdbhdrata. Nala, however, as we shall hereafter see,
is some twenty generations later than thupa.rna, in the same
family; and the Viyu, therefore, thinks it necessary to observe,
that two Nalas are noticed in the Purdnas, and the one here ad-
verted to is the son of Virasena: .
weit grfafa faamat gOUy gt |
LLEC L L L L
. whilst the other belongs to the family of Ikshwaku. The same
passage occurs in the Brahma Purdda and Hari Vamsa;+ and the
commentator? on the latter observes: foraqwTaralY wey f<R-
1| ‘Nala the sonof Nishadha is different from
Nala the son of Virasena.’ It is, also, to be observed,.that the
Nala of the tale is king of Nishadha, and his friend Rituparria is
king of Ayodhys. The Nala of the race of Ikshwaku is king of
Ayodhys; he is the son of Nishadha, however; and there is, evi-
dently, some confusion between the two. We do not find Vira~
sena, or his son, in any of the lists. Vide infra, p. 320, note 1.
! There is considerable variety in this part of the lists; bat.
the Vayu and Bhigavata agree with our text. The Matsya and
_ others make Ka.lma,shapada the son or grandson of thupamia,

. Sa.rvabhauma Linga-purdia.
t+ 81 831, 832:

wo T A u'cri wraia |
PARAAYT TAATPFOCE
We read, too, in the Linga-purdha, Prior Section, LXVI, 24, 25:

wet gAY faamTt gORAY FEAAY |
ARG TAWFFOAT N

1 Nilakaitha,
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dé4sa, named, also, Mitrasaha.'*

and place Sarvakdma, or Sarvakarman, after him.t See further
on.}

! The Vdyu, Agni, Brahma, and Hari Vamséa read Amitrasaha,
‘foe-enduring;’§ but the commentator on our text explains it Mi-
tra, a-name of Vasishtha, Saha, ‘able to bear’ the imprecation of;||
as in the following legend, which is similarly related in the Bh4-
gavata. ¥ It is not detailed in the Vayu. A full account occurs

¢ The Bhdgavata-purdia, IX., IX., 18, says that he was called Kal-
méshénghri, also. This is a synonym of Kalmashapada, for which epithet
vide infra, p. 308,

+ In the Harivarmiéa, . 817, Sarvakarman appears as son of Mitrasaha.
In the next two stanzas, the names of his successors are: Anaranya,
Nighna, Anamitra (and Raghu, his brother), Duliduha, Dilipa,

t Vide #nfra, p. 318, note 1. '

§ The first and fourth works named have—as has, also, the Linga-pu-
rdda, Prior Section, LXVIL, 27, —WTHT TWWWE:; the second and third,

s, The words of our text are m fawagaaT;
and here, but for the commentary, there is just as good reason as there
is in the other instances, to infer that the name is Amitrasaha. The mo-
mentary indignation of Sauddsa against Vasishtha justifies but ill the
supposition that the term amitra, ‘enemy’; was applied to the latter,

The Bhdgavata-purdsia, IX., IX., 18, in its WTETRIAE ¥, reads Mitra-
saha, unmistakably; and so does the Mahdbhdrata, Adi-parvan, 4. 6720;
Aswamedhika-parvan, §l. 1690.
In Dr. Goldstiicker’s Sanskrit Dictionary there is, however, an article
, which word there points to our king, ““also called Saudssa:
according to the Vdyu-, Agni-, Brakma-Pur. and the Harivanéa; the
Vishsiu-Pur. calls him Mitrasaha,” Were not these particulars taken from
the note under annotation? Even a reference to so accessible a work
as the Harivaméa would have suggested a doubt of there being such a
name as Amitrasaha,

| The commentator's words are: fo® wfd wfawy gAY
YA W AN FAYGENH | This imports, that Mitrasaha was so called,

because, though he had it in his power to retaliate, in kind, the curse of
his friend (mitra), namely, Vasishtha, he forbore (sahate sma, from sdh).
q IX, IX., 19—389.
1L 20
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The son of Sudésa, having gone into the woods to
hunt, fell in with a couple of tigers, by whom the forest
had been cleared of the deer.* The king slew one of
these tigers with an arrow. Atthe moment of expiring,
the form of the animal was changed, and it became
that of a fiendt of fearful figure and hideous aspect.

in the Mahabharata, Adi Parvan, s. 176, but with many and im-
portant variations. Kalmashapdda, whilst hunting, encountered
Saktri,? the son of Vasishtha, in the woods, and, on his refusing
to make way, strack the sage with his whip. Saktri cursed the
king to become a cannibal; and Viswdmitra, who had a quarrel
with Vasishtha, seized the opportunity to direct a Rikshasa to
take possession of the king, that he might become the instrument
of destroying the family of the rival saint. Whilst thus influenced,
Mitrasaha, a Brahman, applied to Kalmashapdda for food; and
the king commanded his cook to dress human flesh, and give it
to the Brahman, who, knowing what it was, repeated the curse
of Sektri, that the king should become a cannibal; which ta-
king effect with double force, Kalmdshapida began to eat men.
One of his first victims was Saktri, whom he slew and ate, and
then killed and devoured, under the secret impulse of Viswémj--
tra’s demon, all the other sons of Vasishtha. Vasishtha, how-
ever, liberated him from the Rikshasa who possessed him, and
restored him to his natural character. The imprecation of the
Brahman’s wife, and its consequences, are told, in the Mahdbh4-
rata, as in the text; but the story of the water falling on his feet
appears to have grown out of the etymology of his name, which
might have referred ‘to some disease of the lower extremities;
the prince’s designation being, at length, Mitrasaha Saudéea Kal-
mashapada, or, ‘Mitrasaha, son of Suddsa, with the swelled feet.’

¢ Apaméiga.
% Rdkshasa. i
$ On the correct name, Sakti, vide supra, p. 35, mote }i.




BOOK 1V., CHAP. IV. 307

Its companion, threatening the prince with its ven-
geance, disappeared.

After some interval, Saudésa celebrated a sacrifice,
(which was conducted by Vasishtha). At the close of
the rite, Vasishfha went out; when the Rékshasa, the
fellow of the one that had been killed in the figure of
a tiger, assumed the semblance of Vasishtha, and (came
and) said (to the king): “Now that the sacrifice is ended,
you must give me flesh to eat. Let it be cooked; and
I will presently return.” Having said this, he with-
drew, and, transforming himself into the shape of the
cook, dressed some human flesh, which he brought to
the king, who, receiving it on a plate of gold, awaited
the reappearance of Vasishtha. As soon as the Muni
returned, the king offered to him the dish. Vasishtha,
surprised at such want of propriety® in the king, as his
offering him meat to eat, considered what it should be
that was so presented, and, by the efficacy of his med-
itations, discovered that it was human flesh. His
mind being agitated with wrath, he denounced a curse
upon the Raja, saying: “Inasmuch as you have insulted
all such holy ment as we are, by giving me what is not
to be eaten, your appetite shall, henceforth, be excited
by similar food.”

“It was yourself,” replied the Raja to the (indignant)
sage, “who commanded (this food to be prepared).”
“By me!” exclaimed Vasishtha. “How could that have
been?” And, again having recourse to meditation,?

* Daukéilya.
+ Tapaswin.
+ Samddhs.
’o.
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he detected the whole truth. Foregoing, then, all dis-
pleasure towards the king,* he said: “The food (to
which I have sentenced you) shall not be your susten-
ance for ever: it shall (only) be so for twelve years.”
The king, who had taken up water in the palms of his
hands, and was prepared to curse the Muni, now con-
sidered that Vasishtha was his spiritual guide,} and,
being reminded,: by Madayanti, his queen, that it ill
became him to denounce an imprecation upon a holy
teacher who was the_guardian divinity of his race,§
abandoned his intention.|| Unwilling to cast the water -
upon the earth, lest it should wither up the grain,—
for it was impregnated with his malediction,—and
equally reluctant to throw it up into the air, lest it
should blast the clouds, and dry up their contents, he
threw it upon his own feet.Y Scalded by the heat
which the water had derived from his angry impreca-
tion, the feet of the Raja became spotted black and
white; **and he, thence, obtained the name of Kalméasha-
péda, or he with the spotted (kalmésha) feet (pada).++

* wYPTIAE TA_R |

+ In the original, this consideration is suggested by Madayanti.

+ Prasddita, ‘appeased.’

§ Wmv&a T

|| This, though implied, is not expressed in the Sanskrit.

1 FRTHTTTY AW Wt Ay feww Wy -

faQq | “That water for cursing he threw neither on the earth

nor into the air, for sustenance of the grain or of the clouds; dut he
sprinkled his own feet with it.”

** This is borrowed from the scholiast, who says: W@THAT HWWAT-

AR | :
AW FIAPRATAHET TR ALY FRTGATGEAAY |
7Y € S TAVGEWTAAY |
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In consequence of the curse of Vasishtha, the Raja
became a cannibal * every sixth watch of the day,t (for
twelve years), and, in that state, wandered through
the forests, and devoured multitudes of men. On one
occasion, he beheld a holy person: engaged in dalliance
with his wife. As soon as they saw his terrific form,
they were frightened, and endeavoured to escape; but
the (regal) Rakshasa (overtook and) seized the hus-
band. The wife of the Brahman, then, also desisted
from flight, and earnestly entreated the savage§ (to
spare her lord), exclaiming: “Thou, Mitrasaha, art the

_pride|| of the (royal) house of Ikshwéku,—not a (malig-
nant) fiend. ¥ It is not in thy nature, who knowest the
characters of women, to carry off and devour my hus-
band.”** But all was in vain; and, regardless of her
reiterated supplications, he ate the Brahman, as a tiger
devours a deer.¥+ The Brahman’s wife, furious with
wrath, then addressed the Raja, and said: “Since you
have barbarously disturbed the joys of a wedded pair,
and killed my husband, your death shall be the conse-

¢ TIYEHTIYaN |
+ Read “every sixth meal-time;” . e, at the close of every third
day. The original is §§ YW, on which the comment is: H% w8

e AR |
s Muni

§ Bahu-asta.
| Tilaka.
9 Rdkshasa.

B i i

t+ 1 find pasu.
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quence of your associating with your queen. ”* So
saying, she entered the flames.

At the expiration of the period of his curse, Saudasa
returned home. Being reminded of the imprecation
of the Brahmani, by his wife, Madayantf, he abstained
from conjugal intercourse, and was, in consequence,
childless; but, having solicited the interposition of Va-
sishtha, Madayant{ became pregnant.t The child, how-
ever, was not born for seven years, when the queen,
(becoming impatient), divided the womb with a (sharp)
stone, and was thereby delivered. The child was,
thence, called Asmaka (from Aéman, ‘a stone’). The
son of Asmaka was Milaka, who, when the warrior
tribe was extirpated upon earth, was surrounded and
concealed by a number of females;: whence he was
denominated Nérfkavacha (having women for ar-
mour).! The son of Milaka was Dasaratha; his son

! His name, Milaka, or ‘the root’, refers, also, to his being
the stem whence the Kshattriya races again proceeded.§ It may .
be doubted if the purport of his title Narikavacha is accurately
explained by the text. ||

* Ry AEATET wuTd AAfmifrre e
e )

+ Hereabouts the rendering is free.

+ Rather, “surrounded and guarded by garmentless women:" WN-

et AT <fga: | I find no other reading than this. .
§ See the Bhdgavata-purdda, IX., IX., 40, and Sridhara’s supplementa-
tion thereof. _
|| The Vdyu-purdsia reports, as follows, on the origin of Milaka’s
epithet :




BOOK IV., CHAP. IV. 811

was Havila;* his son was Viswasaha;+ his son was
Khatwanga,: (called, also,) Dilipa,* who, in a battle
between the gods and the Asuras, being called, by the
former, to their succour, killed (a number of) the latter.
Having, thus, acquired the friendship of the deities in
heaven, they desired him to demand a boon. He said
to them: “If a boon is to be accepted by me, then tell
me, as a favour, what is the duration of my life.” “The
length of your life is but an hour,”§ the gods replied.
On which, Khatwénga, who was swift of motion,|| de-

! This prince is confounded with an earlier Dilipa by the
Brahma Purana and Hari Vamsa.

gk & wi wfw

T
¥ fg T wihl sm |
frreeiafres TN

Parafurdma is here intended, according to Sridhara, in his comment
on the parallel passage in the Bhdgavata-purdria,—IX., IX., 40. Two
verses, which, it may be conjectured, closely corréspond, in a correct
reading, te the stanza quoted in the preceding extract, appear in the
Linga-purdsia, Prior Section, LXVI, 29.

* Not one of my MSS. has this name. Four give Ilivila; others, 12a-
vila and Ailavila. The Vdyu-purdria reads, in different MS8., Idavida,
I1divida, and Aidivida; the Linga-purdda, Ilavila; the Bhdgavata-purdia,
Aidavida. Compare the variants noticed in p. 246, note #, suprs.

+ The Linga-purdsa interpolates Vriddhadarman before Viéwasaba.

! This name is frequently and variously corrupted, especially into
Kafwanga and Khatwangs. It does not seem necessary to dwell on
these depravations.

§ Muhirta.

Il Laghzma—gmia “endowed with lightness.” Laghzman is “the faculty
of assuming levity,” illustrated by “rising along a sunbeam, to the solar
oh.” 8 mpst be equally e3sy to the adept to travel a ray downwards,
Sep Oelebroeke’'s Miscellancous Essays, Vol. 1., p. 250.

& Vide supra, p. 303, note 1; p. 305, note t.
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scended, in his easy-gliding chariot, to the world of
mortals. Arrived there, he prayed, and said: “If my
own soul has never been dearer to me than (the sacred)
Brahmans; if I have never deviated from (the discharge
of) my duty; if I have never regarded gods, men, ani-
mals, vegetables, all created things,* as different from
the imperishable;} then may I, with unswerving step,
attain to that divine being on whom holy sages medi-
tate!” Having thus spoken, he was united with that
supreme being,: who is Vasudeva; with that elder§
of all the gods, who is abstract existence,| and whose
form cannot be described. Thus he obtained ab-
sorption, according to this stanza, which was repeated,
formerly, by the seven Rishis: “Like unto Khatwanga
will be no one upon earth, who, having come from
heaven, and dwelt an hour amongst men, became uni-
ted with the three worlds, by his liberality and know-
ledge of truth.”!¥

! The term for his obtaining final liberation is rather unusual;
w1 § fUfEaT oA, ‘By whom the three worlds were affected,

* Vikshddika.

+ Achyuta.

+ Paramdtman,

§ Guru.

|| Sattd-mdtrdtman.

T gFTHn oy wr: afggat wirefa

I ey gud ey Nfraw |

wi s fardfear @ gam g 8 fe
ent: A INTAA ATH WTAT | AT TN GAALA
| qETH GANY wgufafa v Afyergwiata qrae-
feaT faafiwaTeray wran | it sfyerfaar o)

ding to this, partially accepted, the last {wo lines may be ren-
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. The son of Khatwénga was Dirghabshu; his son
was Raghu; his son was Aja;* his son was Dasaratha.!

or beloved:’ § fAqEYHAT: ,: the three worlds being identified with
their source, or the Supreme. The text says, of this stanza, W;
and the Véyu, citing§ it, says, Xf Jfa: .|| The legend is, there-
fore, from the Vedas.

° 1 The lists here differ very materially, as the following com-
parison will best show:

Vishiin. Matsya. q Rimdayana.**
Kalmdshapdda Kalmdshapéda - Kalmsshapada

dered: “by whom, arrived here delow from paradise, having obtained an
hour’s prolongation of life, the three worlds were mastered throngh wisdom
and self-surrender.”

The scholiast puts much more of Vedantism into these verses than it
is likely they were intended to convey.

Compare the Hanvarhéa, §l. 809. The ordmary readmg, there, in the
last line, is

* The Bhagavata-purada IX,, X,, 1, has Raghu, Prithuéravas, Aja.

+ ‘ﬁ!ﬂft‘ﬂ can scarcely ben either of these meanings. Its most
probable signification, here, is ‘contemplate thoroughly’.

+ This means ‘experienced’, t. e., recognized as vanity.’

§ The Vdyu-purdria has only the last two verses, and does not call
them a citation. It reads @ for

|| The Vdyu-purdsia uses this expression in connexion with something else

'ﬁrsmm vt gt

Khatwangada is, moreover, the form here presented.

4 Whether tlie names particularized here, as in many other lists through-
out this work, are correctly represented, or not, I do not pretend to pro-
nounce,. To this point I have already adverted; giving the reason why
we must, at present, look with distrust, in most cases, upon any express
or implied claim to punctual accaracy as regards Paurdnik minutism:
see Vol. I., p. 153, note ;. In annotating these volumes, all that, as a
rule, I have undertaken to do, touching the numerous works referred to
in the Translator’s commentary, has been, to restrict myself to the most
important and most accessible of them, and to collate these, in such
manuscripts as are within my reach, and in the printod editions, with
my best diligence.

** Bdla-kdrda, LXX., 40—43; Ayodhyd-kdida, CX., 29—-34
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The god from whose navel the lotos springs became
fourfold, as the four sons of Dasaratha,—R4ama, Laksh-

Vishnu, Matsya. Rimayana.
Asmaka - Sarvakarman Sankhada *
Maulaka Anaranya Sudarsana
Dasaratha Nighna Agnivarna
Ilavila Anamitra Sighraga ¢
Viswasaha Ragha . Mara
Dilipa Dilipa Prasudrukat
Dirghabshu Aja Ambarisha
Raghu Dirghabahu Nahusha
Aja Ajapila Yayati;
Dasaratha Dasaratha Nébhdga
Aja
Dasaratha.

The Viyu, Bhdgavata,§ Kirma, and Linga agree with our text,
except in the reading of a few names: as, Sataratha, || for Dada-
ratha the first; Vairivira, for Ilavila; and Kfitasarman, Viiddha-
sarman, or Viiddhakarman, for Viéwasaha.9 The Agni and Brahma
and Hari Vaméa agree with the second series, with gimilar occa-
sional exceptions;** showing that the Purdfias admit two series,
differing in name, but agreeing in number. The Rémé4yana, how-
ever, differs from both, in a very extraordinary manner; and the
variation is not limited to the cases specified; as it begins with
Bhagiratha, as follows:

* Corrected from “Sankana” The Bengal yecension of the Riméyaka
bas, in the Adi-kirda, Sankhafin; in the Ayodhyd-bdfda, Khanitrs.

+ For the Paurinik son of Maru, vide infra, p. 325, 1. 6.

+ Both the gennine Rdmdyaria and the Benga‘l recension omit Yayati
in the Ayodhyd-karda.

§ The readings of this Purada I have detailed, as will have been
seen. :

{| 8o read the Vdyu-purdria and the Linga-purdsia.

9 Vide supra, p. 811, note §.

** All these, so far as the Harivaméa is concerned, have been specified
in my annotatjons,
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mana, Bharata, and Satrughna.,*—for the grotectmni' of
the world. Réma, whilst yet a boy, accompanied Vis-
wémitra, to protect his sacrifice, and slew T4daka. He
afterwards killed Maricha with his resistless shafts;?

Purafias, Rimayafa.§
Bhagiratha Bhagiratha
Sruta Kakutstha|
Nabhdga . Raghu
Ambarisha Kalmashapada
Sindhudwipa

Ayuta.swa. T

Rituparnia

Sarvakama

Suddsa

Kalmashapada

The entire Paurdnik series comprises twenty descents; and that
of the Rémayana, sixteen. Some of the last names of the poem

* Insert ‘as parts of himself,’ WTRTRW.
1' Sthts, ‘stability’.

- ¢ qR ¥ AarQwfagarared {t YT | “And, at the sacrifice,
he hurled to a distance Maricha, struck by the blast of Aés shaft.”
We read, in the Rdmdyaria, Ba'lw-kfirida, XXX., 16—18:
mm T AT 9Ty

ﬁiﬁmwmﬁmn
| AN ITATAW ATATN FATE: |

|

It appears, from this, that M:in'cha, struck, in the breast, by the wea
pon Manava, discharged from Réma’s bow, was projected, by the impact
a hundred yojanas, into the sea.

The story of the death of Maricha, in the guise of a golden deer, af
the hands of Rama, is told in the same poem, Arariya—kddda, XLI1V.

$ Bala-Mbids, LXX., 39, 40; Ayodhyd-kdrda, CX., 28, 29.

Y| ‘Corrected from the impossible *Kakutshtha.”

9 Vide supra, p. 303, notes 4, §, §§, and ||||.
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and Subéhu and others fell by his arms. He removed
the guilt of ®haly4, by merely looking upon her. In
the palace of Janaka, he broke, with ease, the mighty
bow of Maheswara, and received the hand of Sit4, the
daughter of the king, self-born from the earth,* as the
prize of his prowess.t He humbled the pride of Para-
gurdma, who vaunted his triumphs over the race of
Haihaya,: and his repeated slaughters of the Kshattriya
tribe. Obedient to the commands of his father, and
cherishing no regret for the loss of sovereignty,§ he
entered the forest, accompanied by his brother (Laksh-
mana) and by his wife, where he killed, in conflict, Vir4-
dha,Khara, Dishana,|and other Rékshasas, (the headless
giant) Kabandha, and Bélin ¥ (the monkey monarch).

occur amongst the first of those of the Purdnas; but there is an
irreconcilable difference in much of the nomenclature. The Agni,
under the particular account of the descent of Rdma, has, for his
immeédiate predecessors, Raghu, Aja, Dasdaratha, as in our text;
and the author of the Raghu Vamséa agrees with the Purdnas,**
from Dilipa downwards.

* Ayonjd.

+ Virya-bulkd.

! weReayeRe |

§ wafgagraTfieTe: |

|| Corrected from “Kharaddshana”. The original is FHTTWRATER-
m?q { For Kbara and Dishana, see the Rimdyaria, I, I., 47; the
Roghuvarhia, XII., 42, 46; the Bhdgavata-purdia; 1X., X,, 9; &o. &c.

o SAATIAAY | Honce I have altered “Bali”, which, howeyer, is a
form that occurs elsewhere.

** With which of them, except the .dgni-purdia? In the Raghuvarhia,
VI, 74—78, we find Dilipa, Raghu, Aja, and then, in VIII, 29, Daéa-
ratha,
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Having built a bridge across the ocean,* and destroyed
the whole Rékshasa nation, he recovered (his bride,)
Sit4, whom their ten-headed (king, R4vana,) had car-
ried off, and returned to Ayodhy4, with her, after she
had been purified, by the fiery ordeal, from the soil
contragted (by her captivity), and had been honoured
by the assembled gods, (who bore witness to her vir-
tue).’ '

! This is an epitome of the Rémdyana, the heroic poem of
V4lmiki, on the subject of Rd4ma’s exploits. A part of the Rém4-
yana was publighed,. with a translation, by Messrs. Carey and
Marshman, several years since; but a much more correct edition
of the text of the two first books, with a Latin translation of the
first and part of the second, have been more recently published
by Professor Schlegel,—a work worthy of his illustrious name.}
A summary of the story may be found in Sir William Jones’s
‘Works, Maurice’s Hindustan, Moor’s Pantheon, &c. It is, also,
the subject of the Uttara Rd4ma Charitra, in the Hindu Theatre;
‘in the introduction to which an outlirte of the whole is given. The
story is, therefore, no doubt, sufficiently familiar, even to English
readers. It seems to be founded on historical fact; and the tra-
ditions of the south of India uniformly ascribe its civilization,

* ey TR |

+ For Signor Gorresio’s edition of the spurious Rdmdyaria, see Vol, II.,
p- 190, note ¢. The genuine Rdmdyaria—which Professor Wilson does
not seem to have known, save in Schlegel’s composite edition of the
first two books,—has been lithographed at Calcutta and Bombay. For
some idea of the difference between the two, the reader is referred to
the Journal of the Royal Asiatic Society, Vol. XIX., pp. 303—308, and
to Dr. Muir's Original Sanskrit Texts, Part IV., pp. 377—418. I have
seen, in India, no less than seven different commentaries on the real
Rdmdyara; a copy of one of which, accompanying the text, was transcribed
nearly five hundred years ago.

e et

D ol
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Bharata made himself master of the country of the
Gandharvas, after destroying vast numbers of them ; *
and Satrughna, having killed the Rakshasa chief, La-
vana, the son of Madhu, took possession of his capital,
Mathura. ¥ .

Having, thus, by their unequalled valour and might,
rescued the whole world from the dominion of malig-
nant fiends, Réma, Lakshmafia, Bharata, and Satrughna
reascended to heaven, and were followed by those of
the people of Kosala: who were fervently devoted to
these incarnate portions of the supreme (Vishhu). §

Réma (and his brothers) had (each,) two sons. Kusa
and Lava were the sons of Rama; those of Lakshmana
were Angada and Chandraketu;|| the sons of Bharata

the subjugation or dispersion of its forest tribes of barbarians,
and the settlement of civilized Hindus, to the conquest of Lanks

by Rama.

* The original says that he destroyed thirty millions of terrible gan-
dharvas: SUARAWISIFQAET AETH |
+ Rather, “founded Mathurd”; the Sanskrit being nivesitd. Moreover,
the original has nothing correspcnding to “his capital”. )
The Vdyu-purdiia reads: ]
ATYR QTG CAT TAT AYIN | a7 |
a¥ |ayga |
And the Bhdgavata-purdia says, at I1X., XI., 14:
YWY AL J¥ «qQ AR/ TER |
AT AYTH IR qYT A & gOw 0
Three of my copies of the Vishiu-purdda, and two of the Vdyu, have
Madbura, instead of Mathurd. It is not altogether certain that Madhura
was not the original name, and even that heard by Hiouen Thsang.
¢ Strictly, “people of the city of Kodala,” mm i
§ This sentence is very freely rendered.
|| A Chandraketu, prince of the city of Chakora, who was killed by
an emissary of King Sudraka, is mentioned in the Harskackarita. Spe
my edition of the Vdsavadatid, Preface, p. 53.
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were Taksha* and Pushkara;t and Subéhu and Stira-
sena'! were the sons of Satrughna.

' The Vaiyu specifies the countries or cities over which they
reigned. Angada and Chitraketn §—as the Viyu terms the latter,
—governed countries near the Himalaya, the capitals of which
were Angadi and Chandravaktrd.| Taksha and Pushkara were
sovereigns of Gandbdra, residing at Takshadili ¥ and Pushkars-
vati.** Subshu and Strasena reigned atMathurd; and, in the latter,
we might be satisfied to find the Suraseni}t of Arrian, but that
there is a subsequent origin, of perhaps greater authenticity, in
the family of Yadu, as we shall hereafter see.ii ¢Kusa built
Kusasthali on the brow of the Vindhya, the capital of Kosald;
and Lava reigned at Sravasti (vide supra, pp. 249, 263) in Uttara

. * Two MSS, have the elongated form, Takshzka.
+ One of my M8S. has Pushkala; and so has the Bhdgavata-purdra.
1 All my MSS,, and most of those of the Vdyu-purdia, have Sira-
sena. Srutasena: Bhdgavata-purdsia, 1X., XI,, 13.
§ My MSS. have Chandraketu,—the reading of the Raghuvahsa, XV.,
90, also. But Chitraketu is the name in the BRdgavata-purdfa, 1X.,
X1, 12.

| fesramdanae i L
. R W g W g

Angadi is, here, located in Kirapatha; as I find the name spelled. In
the line following this stanza, the conntry seems to be named, of which
Chandraketu's Chandravakird was the aspitsl; but, unfortunately, it is
illegible in all my MSS.

The Raghuvamsa, XV., 90, places both the brothers in Kairapatha.

& A large number of useful references bearing on this city will be
found in Messrs. Boehtlingk and Roth's Sanskrit- Worterbuch, sub voce.

* INTCRARY fax aey: got wgram: |
wa fy fasmar Gt awfaen |
gy N fram (]

‘Takshadild and Pushkariwati hawe been identified with the Teilade
of Ptolemy and the Zevxeledns of Arrian. For the people of Gandhdra,
see Vol.IL, p. 174, note 2.

++ See Vol. I, p. 158, note 2.

+ In Chapter XI. of this Book.

T T e T T
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The son of Kusa was Atithi; his son was Nishadha;
his son was Nala;* his son was Nabhas;* his son was
Pundarika; his son was Kshemadhanwan; his son was
Devanika; his son was Ahfnagu;’f his son was Pari-

(northern) Koéala:’

FA WET! T g wrfy e |

T AT An fewodaaTy o

“vi‘hri T wqQ § 7 |

Tt wrafreTar yady v o $
The Raghu Vamsa| describes Kusa as returning from Kusivati
to Ayodhyad, after his father’s death; but it seems not unlikely,
that the extending power of the princes of the Doab, of the lunar
family, compelled Rima’s posterity to retire more to the west
and gouth.

! The Bhdgavata is the only Purdna that omits this na.me,
as if the author had been induced to correct the reading, ¥ in order
to avoid the necessity of recognizing two Nalas. Vide supra,
p. 303, note 5.

? Here, again, we have two distinct series of princes, inde-

* Nabha, in a few MSS.

+ Rurn has here been omitted by the Translator. One of my MSS.
—that which, I believe, Professor Wilson generally, and all but exclu-
sively, used,—here exhibits the mutilation W QY 9. There is no
Ruru, however, in the Vdyu-purddia.

4 Query, §YYW, in ‘Kosila'? )

§ This extract is from a somewhat long quotatxon in the Vdyu-purdria.
In a verse a little before these, we are told that Rima established a rule
of ten thousand years:

TN THETE THY TroaRaTwy |

With this compare the Linga-purdda, Prior Section, LXVI, 37,

|| XVL, 25. From the same work, XV., 97, it appears on what ground
the Translator identified one of the Kusasthalis with Kusivati See
Vol. IL,, p. 172, note i3.

q He reads—IX., XIL, 1,—Nabha, in its stead:

qq wnei
And Nabha's son is Puiidarika.
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pétra;* his son was Dala;'+ his son was Chhala;?;
his son was Uktha;®§ his son was Vajranabha; his son

pendently of variations of individual names. Instead of the list
of the text, with which the Vayu and Bhdgavata nearly, and
the Brahma and Hari Vamsa indifferently, conform, we have, in
the Matysa, Linga, Kirma, and Agni, the following: Ahinagu, ||
Sahasrdéwa (Sahdérdya, or Sahasrabala), T Chandrévaloka, Tsra-
pida (or Térddhisa), Chandragiri, Bhinuratha (or Bhénumitra), **
and érutayus, with whom the list ends, except in the Linga,
which adds Béhula,$+ killed - by Abhlmanyu enumerating,
therefore, from Devinika, but seven or eight princes, to the
Great War, instead of twenty-three, as in the other series. The
Raghu Vaméa gives much the same list as our text, ending with
Agnivaria. }} ' '

! Bala: Bhagavata. Nala: Hari Vamsa. '

1 Sthala: Bhégavata. Sala §§ Vayu and Brahma. Sila: Raghu
Vamsa. || )

'3 Omitted: Bhagavata, TY

* My MSS, leave it  very dubious whether the name is Paripitra or
Pariyatra, There are two mountain-ranges, one imaginary, and the other
“real, regarding which there is,. likewise, uncertainty -as to .the name
being Paripatra or Pariyatra. See Vol. II, p. 123, note,, p: 128, notes, 1. 8.
+ A single MS. gives Bala,
4 I find Sala in one M8,
§ ‘The Harivaméa, 4l 825, 826, has Ahmagu, Sudhanwan, Sala, Uktha.
For Sala I find Nala and Gaya, in some MSS. )
|| In some MSS. of the Linga-purdria the name is Ahinara.
« Hore, I believe, the Linga-purdsia inserts Subha.
** Bhinuchandra. seems to be the reading of the Linga-purdsia.
'H' I find Bfihadbala. .
+ Vide infra, p. 324, note ll
§§ My MSS. of the Vdyu-purdia have Bala.
|ll| Not so. The Raghuvaméa, XVIIL, 17, make Sila son of P:myatra,
and mentions no one corresponding to Chhala,
€9 The Raghuvarhia has Unnabha, son of Sila. The Vdyu-purdsia seems
to exhibit Auka,

IIL . R ) |



822 VISHNU PURANA.

was Sankhanébha;'* his son was Dhyushitaéwa;?§ his

! Sankba: Brahma.; Khagafia: Bhigavata.§
* DishitdSwa: Viyu. Adhyishitdéwa:|| Brahma. Vidbriti:
Bhagavata.

* One MS. gives Sankhafa; one, Chhampaiia.

+ By the kindness of Professor Monier Williams, of Oxford, I am
enabled to state, that one of the MSS. of the text of the Vishrhu-purdria
which formerly belonged to Professor Wilson has m, ' e,
Adhyushitiéwa; another, qqY mt, the same name, or else Dhyu-
shitidwa; another, qAY m s t. €., Vyutthitadwa, or Avyutthitdswa.
Again, all Professor Wilson’s and all my own MSS. that contain beth
tho text and the commentary here read WY m; while my
other MSS.—except one which has ##Y gﬁm“:,—give TR -
fqam; or W{l‘:, i. e, Dhyushitdéwa and Vyushitaswa.
Dhyushitaéwa is the name—corrupted, in some copies, inte Vyushitaéwa,—
in the Vdyu-purdia, where we read:

THFOE A fgrygfvare e gac)
Tt famee: faw o

In the Harivaméa, likewise, the trme reading, as shown by my best
MSS,, is, undoubtedly, Dhyushitaéwa. This has been corrupted into Vyu-
shitdéwa, and regularized into Adbyushitdswa. Vyutthitdéwa looks like a
heedless and uninquiring venture at emendation, on the part of the com-
mentator on the Vishiu-purdia.

Conclusively, we find, in the Raghuvarméa, XVIII., 23:

AT

LIRSS L
fo=t W wgwtaew |
YJurayfaa@frard
g yfgargs s |

“On his [Sankhatia’s) death, one endued with the offalgence of the sun,
handsome as the Afwins, and whom those comversant with antiguity eall
Dhyushitdéwa,—the horses of kis troops having encamped on the declivity
of the sea-shore,—acceded to the dignity of Ais fathers.”

My best MSS. of the Raghuvaméa read as above; and the best MSS.
of Mallindtha’s commentary that I have access to give, likewise, Dhyushi-
tiSwa. Moreover, from & grammatical point of view, Kalidasa's very
etymology, and, similarly, Mallindtha's gloss, unquestionably favour this
name, as against Vyushitdswa,

The strange, but not unjustifiable, name Dhyushitiéwa wounld naturally
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son was Viswasaha;'* his son was Hiranyanébha,t
who was a pupil of the mighty Yogin Jaimini, and
communicated the knowledge of spiritual exercises:
to Yajnavalkya.” "The son of this saintly king was

! Omitted: Brahma and Bhagavata.
? Omitted : Brahma and Hari Vamsa; but included, with simi-
lar particulars, by the Viayu,§ Bhdgavata, and Raghu Vamsa.

provoke, to a careless scholar, a surmise of mistake; and the close re-
semblance between ¥ and F, hastily written, may have seemed to
support such a surmise. We thus see how, in all likelihood, Vyushi-
taswa originated.

“ Abhyutthitiswa, the name in the former edition of the work under
annotation, is in none of the MSS, that were used by Professor Wilson;
and I have dismissed it for Dhyushitd§wa. It may be added, that Vyutthi-
tdéwa is the name in the translation of the VishAu-purdsia that was
prepared for the Professor in Bengal.

Messrs. Boehtlingk and Roth, in their Sanskrit- Worterbuch, referring
to Professor Lassen,—who confessedly eopies from Professor Wilson,—
insert Adhyushitdéwa, an unavowed alteration of Adhyishitdéwa.

Turning, for comparison, to the Sanskrit Dictionary of Dr. Gold-
sticker, we here find that very critical work not only scrupulously
holding with Professor Wilson, even to his long and short vowels, but
doing so in silence, and, manifestly, without any care of verification.
Abhyautthitiéwa is registered; and equally is Adbyushitdéwa,—a name I
have found nowhere,—for the constituent participle of whick, rendered
“very diseased,” recomrse is had to the verb ush, egrotare, a mere in-
vention, there is reasom to suspect, of the grammarians. At the same
time, Kailiddsa's word should seem to have escaped the observation of
the learned and researchful lexicographer.

1 And Harivanéa. § Sankhafia: Vdyu-purdia and Raghuvahia,

|| On this and “Dushitiéwa”, see note  in the preceding page and
the present,

* And so reads the Vdyu-purdia.

+ In one view, the Bhkdgavata-purdsia, IX., XII, 2, 3, has, instead of
Ahinagu, &e., Aniha, Piriyatra, Bala, Sthala, Vajranabha, Khagana, Vi-
dhfiti, Hiraiyanabha,

1 The expression “knowledge of spiritnal exercises” is to render yoga.

§ Premising the name of Vi§wasaha, the Vdyu-purdia states:

. $HAA |
Hirayanabha seems, thus, to be ealled the Vasishtha of Kofala. But
21°¢
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Pushya;* his son was Dhruvasandhi;' his son was

See, also, p. 58, supra, where Kausalya‘is, likewise, given as
the synonym of Hiranyandbha;} being, as the commentator ob-
serves, his Videshaiiam, his epithet or attribute,—born in, or king of,
Kosala. The Vayu, accordingly, terms him fg WY, VY= ;
but, in the Bhdgavata,; the epithet Kausalya is referred, by the
commentator, § to Yajnavalkya, the pupil of Hiranyanibha: ey

Traew wiHcwal Soagaa 1 The an-
thor of the Raghu Variéa, not understanding the meaning of the
term, has converted Kausalya into the son of Hirahyanabha. ||
Raghu Vamsa, XVIIIL, 27. The Bhéagavata, like our text, calls
the prince the pupil of Jaimini; the Viyu, more correctly, Sfaw:
lﬂ"_'q firs:, ‘the pupil of the sage’s grandson’. There seems
to be, however, something unusual in the account given of the
relation, borne by the individuals named, to each other. As a
pupil of Jaimini, Hiranyandbha is a teacher of the Sima-veda
(vide supra, p. 58); but Yajnavalkya is the teacher of the Vija-
saneyi branch of the Yajus (vide supra, p. 57). Neither of them

some MSS. have Kaufilya, not Kaudalya. Vide supra, p. 58, note .
Then follows the stanza:
SfaR: fire: ga: gy THY |
watfn dfgarai g g qvsdasiaa: o
Here, as before, Hiraniyanabha is associated with five hundred Sarmhitds.
* In the Harivaséa, éI. 827, 828, we find Dhyushitiswa, and then
Pushya,
+ Corrected from “Hiranyagarbha”, a mere slip of the pen. -
+ IX., XIL, 4: ..
i e WaTel qTTeE s I |
et afagfiTaufaagw ) :
“C'est de ce maitre que le Richi Yadjnavalkya, qui était né dans le
Kogala, apprit le Yoga de I'Esprit supréme, ce Yoga qui donne des fa-
cultés si puissantes, et qui tranche le lien du cceur.”
§ Sridhara,
|| The Raghuvathda, proceeding, makes Kaunéalya father of Brahmishtha;
him, father of Putra; and him, father of Pushya.
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Sudargana; his son was Agnivarna; his son was Sighra;
his son was Maru,’ who, through the power of devotion
(Yoga), is still living in the village called Kalépa,* and,
in a future age, will be the restorer of the Kshattriya
race in the solar dynasty.§ Maru had a son named
Prasusruta; his son was Susandhi;$ his son was Amar-
sha;§ his son was Mahaswat;® his son was Visrutavat;*||
and his son was Brihadbala,T who was killed, in the

is specified, by Mr. Colebrooke, amongst the authorities of the
Pétanjala or Yoga philosophy; nor does either appear as a dis-
ciple of Jaimini, in his character of founder of the Mimanss school.
Transactions of the Royal Asiatic Society, Vol. I **

! Arthasiddhi: Brahma Purana and Hari Vamsa. '

? Maruta: Brahma Purdna and Hari Vamsa. These authoritiestt
omit the succeeding four names,

3 Sahaswat: Viyu.

¢ Viswasdhwan:}} Bhagavata.

* The Harivahéa has Kaldpadwipa; some MSS, reading Kailiyadwipa.
For the situation of the village of Kalapa, vide supra, p. 197, note ||

t ] wfawfa| The Viyu-purdia
seems to declare, that he will reestablish the Kshattras in the nineteenth
coming yuga: .

' HEAE: W |

Some MSS. read THRTATAY®, ‘twenty-ninth.’

+ All my MSS. but two—showing Susandhi,—have Sugavi. Sandhi is
the reading of the Bhdgavata-purdsia, IX., XIL, 7. The Vdyu-purdia
has Susandhi, distinctly.

§ Amarshana: Bhdgavata-purdria.

|| One MS. has Viswavaha.

« The Bhdgavata-purdsia, 1X., XIL, 7, 8, names Viéwasihwan, Pra-
senajit, Takshaka, Bfihadbala,

** Or Colebrooke’s Miscellaneous Essays, Vol.I., pp. 230—236, 296.

++ Harivathda, §l. 829, 830.
33 Corrected from “Viéwualn."
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Great War,* by Abhimanyu, the son of Arjuna. ¥ These
are the most distinguished princes in the family of Ik-
shwaku. Whoever listens to the account of them will
be purified from all his sins.:

! The list closes here; as the author of the Purinas, Vyisa,
is contemporary with the Great War. The line of Ikshwaku is
resumed, prophetically, in the twenty-second chapter.

* Bharata-yuddha.
t The former edition had “Anjuna”, by error of the press.
: (X O TROTeT TYTAY 9T |
i vt yeEradw: vy o




CHAPTER V.

Kings of Mithil4. Legend of Nimi, the son of Ikshwaku. Birth of
Janaka. Sacrifice of Siradhwaja. Origin of Sitd. Descendants
of Kusadhwaja. Kriti the last of the Maithila princes.

THE son of Ikshwaku, who was named Nimi,? insti-
tuted a sacrifice that was to endure for a thousand
years, and applied to Vasishtha to offer the oblations.*
Vasishtha, in answer, said, that he had been preenga-
ged, by Indra, for five hundred years, but that, if the
Raja would wait for some time, he would come and
officiate as superintending priest.+ The king made no
answer; and Vasishtha went away, supposing that he
had assented.: When the sage had completed the per-
formance of the ceremonies he had conducted for Indra,
he returned, with all speed, to Nimi, purposing to ren-
der him the like office. When he arrived, however,
and found that Nimi had retained Gautama and other
priests to minister at his sacrifice, he was much dis-
pleased, and pronounced upon the king, who was then
asleep, a curse, to this effect, that, since he had not in- .
timated his intention, but transferred to Gautama the
duty he had first entrusted to himself, Vasishtha, Nimi

! None of the authorities, except the Vayu and Bhéigavata,
contain the series of kings noticed in this chapter.

® “Chose Vasishtha as the hot/,” literally,
t Ritwig. .
t Here the scholiast quotes a proverb, HTW WHIAWWWR, which

,may be translated, almost word for word, “Silehee implies consent.”
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should, thenceforth, cease to exist in a corporeal form.
When Nimi woke, and knew what had happened, he,
in return, denounced, as an imprecation upon his un-
just preceptor, that he, also, should lose his bodily exis-
tence, as the punishment of uttering a curse upon him,
without previously communicating with him. Nimi
then abandoned his bodily condition. The spirit of Va~
sishtha, also, leaving his body, was united with the spir-
its of Mitra and Varuna, for a season, until, through
their passion for the nymph Urvasi, the sage was born
again, in a different shape.* The corpse of Nimi was
preserved from decay, by being embalmed with fra-
grant oils and resins; and it remained as entire as if it
were immortal. '+ When the sacrifice was concluded,

 This shows that the Hindus were not unacguainted with the
Egyptian art of embalming dead bodles In the K4s$i Khanda,
8. 30, an account is given of a Bmhman who carries his mother’s
bones, or, rather, her corpse, from Setubandha (or Rémeswara)
to Kasi, For this purpose, he first washes it with the five ex-
cretions? of a cow, and the five pure fluids, (or, milk, curds, ghee,
honey, and sugar).§ He then embalms it with Yakshakardama ||

* For a more literal rendering of this sentence, see Original Sanskrst
Texts, Part 1., pp. 73, 74. The notes in the latter page may, also, be
consulted to advantage.

t fadcty mmﬁmﬁﬁvm LL |

m | |y q:ﬁrq @AWY The whole of this para-
graph would admit of being much more closely Engllshed

+ They can hardly be generalized as “excretions”. For particulars,
see note «s to p. 193, supra.

§ So says Raghunandana, in the Jyotistattwa.

|| According to Colebrooke, in his edition of the Amara-koéa, it con-
sists of “camphor, agallochum, musk, and bdellium (or else the three
first, with saffron and sahdal-wood), in equal proportions.”
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the priests applied to-the gods, who had come to re-
ceive their portions, that they would confer a blessing
upon the author of the sacrifice. The.gods were will-
ing to restore him to bodily life; but Nimi declined its
acceptance, saying: “O deities, who are the alleviators
of all worldly suffering, there is not, in the world, a
deeper cause of distress than the separation of soul and
" body. It is, therefore, my wish to dwell in the eyes of
all beings, but never more to resume a corporeal shape.”
To this desire the gods assented; and Nimi*was placed,
by them, in the eyes of all living creatures; in conse-
quence of which, their eyelids are ever opening and
shutting. * . '

(a composition of agallochum, camphor, musk, saffron, sandal,
and a resin called Kakkola), and envelopes it, severally, with
Netra vastra (flowered muslin), Patfimbara (silk), Surasa vastra
(coarse cotton), Ménjishthavdsast (cloth dyed with madder), and
Nepila Kambala (Nepal blanketing). He then covers it with pure
clay, and puts the whole into a coffin of copper (Témra sampu-
{aka).; These practices are not only unknown, but would be
thought impure, in the present day.

* A W | This legend would connect the word
nimisha, ‘wink’, with the pame of Nimi.
1 Corrected from *“Manjishtha”, which means only “dyed with madder”.

! WS fa wetar AT

In the text of my MS., pattdmbara and surasavasira do not appear;
but the latter is given as a gloss on netravastra.
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As Nimi left no successor, the Munis, apprehensive
of the consequences of the earth being without a ruler,
agitated the body of the prince,* and produced, from
it, a prince, who was called Janaka, from being born
without a progenitor.+ In consequence of his father
being without a body (videha), he was termed, also,
Vaideha (the son of the bodiless); and (he, further, re-
ceived the name of) Mithi, from (having been produced
by) agitation (mathana).! The son of Janaka was Ud&-

! These legends are intended to explain, and were, probably,
suggested by, the terms Videha{ and Mithila, applied to the
country upon the Gunduk and Coosy § rivers, the modern Tirhoot.
The Ramayanal| places a prince named Mithi between Nimi and

* WYY A€ P YO @ guaet wae)
All my MSS. have W{{, by which we are to understand the nether
piece of timber nsed to produce fire, by attrition, at sacrifices,—the arasis
containing a socket, into which the king’s body was introduced, by way
of upper arasii. On the reading W{WT, things would be reversed, and
a socket for the upper arafi would be furnished in the royal corpse.

The Vdyu-purdda says:

ag gy fafadta afa: w@dfafafin

A very complete dissertation on the arass will be found in Dr. Gold-
stiicker’s Sanskrit Dictionary, sub voce.
tav v AW | IANTSARENT ATETIATG | It was
by reason of the peculiar way in which he was engendered, that he was
called Janaka.
The Bhdgavata-purdia, H_I%I XIIIL, 13, says:
AT A S‘jaa!q rﬂE!" |
“On I'appela Djanaka & cause de la maniére dont il était né”, efe.
1 Corrected frem “Vaideha”. See Vol. IL, p. 165.
§ For these two rivers, see Vol. IL, p. 146, note 3.
|| Bdla-kdida, LXX., 4.
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vasu;* his son was Nandivardhana; his son was Su-
ketu;¥ his son was Devaréta; his son was Brihaduk-
tha;: his son was Mah4virya;§ his son was Satyadhfiti;)|
his son was Dhfishtaketu; his son was Haryaéwa; his
son was Maru; his son was Pratibandhaka;T his son
wasKfitaratha;** his son was Krita;++ his son wasVi-

Janaka, whence comes the name Mithild. In other respects, the
list of kings of Mithild agrees, except in a few names. Janaka,
the successor of Nimi, is different from Janaka who is celebrated
as the father of Sitd. One of them—which, does not appear,—is,
also, renowned as a philosopher, and patron of philosophical
teachers. Mahdbhdrata, Moksha Dharma. According to the Vayu
Purésia, Nimi founded a city called Jayanta, near the Aérama of
Gautama. }{ The remains of a city called Janakpur, on the north-
ern skirts of the district, are supposed to indicate the site of a
city founded by -one of the princes so named.

¢ Two of my MSS. have Udaravasu.

+ The majority of my MSS. have Swaketn. But Suketu is the accep-
ted reading, as in the Rdmdyaria, Bdla-kirda, LXXI., 5, 6; &c. &c.

¢ Bfihadratha: Rdmdyaria,

§ Mahdvira: Rdmdyaria.

|| Two MS8S. give Sudhriti, the reading of the Rdmdyaria and Vdyu-
pwrada. The Bhdgavata-purdria exhibits Sudhfiti and Sudhfit in one and
the same stanza. :

9 In one copy I find Pratika. Pratindhaka is read in the Rdmdyaria
and Vdyu-purdrda, and is, almost certainly, the correct name. Pratipaka
is the Bhdgavata’s ordinary corruption. The Bengal Rdmdyaria has,
according to Signor Gorresio, Prasiddhaka.

* One MS. has Kfitiratha; another, Srutiratha. Kirttiratha is the
reading of the Rimdyara and Vdyu-purdia. The Bengal Rdmdyaria has
Ktittiratha, in Signor Gorresio’s edition.

++ I find Kfiti. The Rdmdyaria, the Vdyu-purdda, and the Bhdgavata
have Devamidha,

3 s fdyeTaTE gt JAYCIRR |
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budha;* his son was Mahadhtiti;+ his son was Kriti-
rata;: his son was Mahdroman;§ his son was Suvar-
faroman;| his son was Hraswaroman; his son was Si-
radhwaja.

Siradhwaja ploughing the ground, to prepare it for
a sacrifice (which he instituted), in order to obtain pro-
geny, there sprang up, in the furrow,¥ a damsel, who be-
came his daughter, Sit4.'** The brother of Sfradhwaja

! This identifies Siradhwaja with the second Janaka, the father-
in-law of Réma. The story of Sité’s birth, or, rather, discovery,
is narrated in the Arafya Kanda of the Rémdyana, the Vana
Parvan of the Mahdbhdrata, and in the Viyu, Brahma Vaivarta,
Kalik4a, and other Purédnas. ' '

* Viéruta is the name in the Bhdgavata-purdia.

+ The Vdyu-purdia shows both this and Dhfiti. One of them is, per-
haps, for the sake of metre. Vide infra, p. 335, note +. The Rdmd-
yaria seems to have Mahidhraka, corrupted, in some copies, into Mahdn-
dhraka; while the Bengal recension has Andhaka.

 Kraturata occurs in one MS. Kirttirdta: Rdmdyaria and Vdyu-purdia,

§ The inferior character of the Bengal recension of the Rdmdyaria is
evidenced by the fact that it here reads, at variance with all authority,
Kritiroman. *

|| A single copy has Swariaroman, the synonymous reading of the
Rdmdyaria, of the Vdyu-purdia, and of the Bhdgavata.

q Sire, ‘on his ploughshare’; for which the word for ‘plough’ seems
to be here used by synecdoche. In the Bhdgavata-purdsia, IX., 13, 18,
we read as follows:

FTAAT ATAT AFTETTEAN GA: |

** The Vdyu-purdda, having named Siradhwaja, says:

SfEat owar ¥ @ar et qufatt

Saidapayana interrupts with questions, which the other interlocutor,
Suta, answers as follows: . .

Wi TEMq wHAY AT |
fafam gugwm awrETEgteEat i
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was Kusadhwaja, who was king of K44{:'* he} had a
son, also, named Bhénumat.? The son of Bhinumat
was Sata.dyumna. his son was Suchi;§ his son was
Urjavéha;| his son was Satyadhwaja;T his son was

! The Ramdyana** says, ‘of Sankdsys’, 1+ which is, no doubt,
the correct reading.;: Fa Hian found the kingdom of Sang-kia-
shi in the Doab, about Mainpooree.§§ Account of the Foe-kue-
ki.||] The Bhigavata makes Kusadhwaja the son of Siradhwaja. ¥

? The Bhédgavata differs from our authority, here, considerably,
by inserting several princes between Kusadhwaja and Bhanumat;
or, Dharmadhwaja, who has two sons, Kfitadhwaja and Khandi-
kya: the former is the father of Kesidhwaja; the latter, of Bhd-
numat. *** See the last Book of the Vishriu.

* The text of all my MSS. but two has v, ‘king of
Sankidya'. ‘And herewith agrees the Vayu-puraria See the quotation
in note *s+, below. I have corrected the Translator's “Sankaya”. ¢

+ Namely, Siradhwaja.

+ One MS. gives Sudyumna. Pradyumna: Vdyu-purdda.

§ In the Vdyu-purdda the name is Muni.

|| Or the equivalent Urjavaha, in some copies; as in the Viyu.
One MS. has Urja.

o Variants, each in one MS.: Satadhwaja and Bharadwaja.

** Badla-kdiida, LXXI., 19. Just before, the Rimdyara states that Ku-
$adhwaja conquered Sinkdéyé from Sudhanwan.

++ And so reads the Vdyu-purddia. See note e+, below,

11 See thp note next following.

§§ For Sankddys, its site, dic., see the Journal of the Asiatic Society of
Bengal, 1865, Part L., pp. 195—203.

lif See the Journal of the Royal Asiatic Society, Vol. V., p. 121.

- q9 See the next note.

**¢ This requires correcting. According to the Bhdgavata-purdda, IX.,
XIIL,, 19—21, Siradhwaja begot Kuéadhwaja; he, Dharmadhwaja; he, Knta-
dhwaja and Mitadhwaja; Kritadhwaja, Keéidhwaja; Mitadhwaja, Khdndi-
kya; Kefidhwaja, Bhanumat,

But the Vishriu-purdria has the support of the Vdyu-purdda, with re-
gard to the relationship between Siradhwaja, Kuéadhwaja, and Bhinumat:

mmmﬁwﬁiﬁ:n
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Kuhi;** his son was Anjana;t his son was Ritujit;:
his son was Arishtanemi;? his son was Srutéyus;§ his
;> his son
was Ksheméri;*Y his son was Anenas;® his son was
Minaratha;®** his son was Satyaratha; his son was S&-
tyarathi;? his son was Upagu;®++ his son was Sruta;®
his son was Sééwata;* his son was Sudhanwan;!! his
son was Subhdsa;§§ his son was Susruta; his son was

' Sakuni; and the last of the series, according to the Viyu.]

3 Between this prince and Suchi the series of the Bhégavata
is: Sanadhwaja, Urdhwaketu, Aja, Purajit. 99 The following va-
riations are from the same authority.

3 Chitraratha. ¢ Kshemaddhi. ***
* Omitted. ¢ Samaratha.

" Omitted. ¢ Upaguru.

® Upagupta. 1 Vaswananta.

' Yuyudhan, ++§ Subhishana, Sruta.

* The Vdyu-purdda has Sakuni; and then follow Swigats, Suvarchas,
Sutoya, Susrata, Jaya, &c

1 In -one copy, Arjuna.

1 Kratujit, in two MSS.; Kurtijit, in one.

§ A single MS. gives $atayus

|| Suparéwaka, the longer form, in the Bhdgavata-pwrdsa.

9§ One MS, has Kshemdidhi; another has Kshemavat, followed by Vira-
matha, after whom comes Satyarathl

** One copy has Mimaratha. Also see the last nete.

+t In one MS. the name is Upagupta. In another MS., which I pear-
chased at Ajmere, occur Upagu, Upagupta, Upayuta, Bwags (Swigata?),
Suvarchas, Supdréwa, Sustata, Jays, &¢. Compare nobe =, above.

11 Vasuvarchas, in one eopy.

§§ One MS. gives Subhavya.

Il See nots =, above.
99 Corrected from “Purujit”.

*** Corrected from “Kshemadhi”.
it Corrected from “Yuyudhana".
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Jaya; his son was Vijaya; his son was Rita;* his son
was Sunaya;' his son was Vitahavya; his son was
Dhtiti;+ his son was Bahul4déwa; his son was K#iti,?
with whom terminated the family of Janaka. These
are the kings of Mithil4, who, for the most part, § will
be? proficient in spiritual knowledge.?

! Sunaka. :

? gqrafagTHauy« wfawf| is the reading of all the cop-
ies; but why the future verb, ‘will be’, is used does not appear.

3 Descendants of two of the other sons of the Manu are no-
ticed in the Bhagavata. From Nriga, it is said, proceeded Su-
mati, Bhutajyotis, Vasu, Pratika, Oghavat, and his sister Ogha-
vati, married to Sudarsana.T The Linga** gives three sons to
Nriga,—Vfisha, Dhtishtaka, and Ranadhtishta, ++ and alludes to a
legend of his having been changed to a lizard, by the curse of a
Brahman. Narishyanta’s descendants} were Chitrasena, Daksha,
Madhwat, §§ Purva, Indrasena, Vitihotra, Satyasravas, Uruéravas,

* Krita seems to be the name in the Vdyu-purdia.

+ The Vdyu-purdsia seems to place, here, Manodhfiti, whom it forthwith
calls Dhriti. Perhaps the first name is a lengthening of the second, to
fill out the line. Vide supra, p. 332, note . One of my MSS. of the
Vishhiu-purdria, which I procured from Arrah, gives, instead of Vita-
havya, Dhritabavya, followed by Sanjaya, Jitiéwa, Dhfiti.

1 The Bhdgavata-purdsia gives him a son, Vafin,

§ Prdchuryeia, ‘abundantly’.

|| One of my MSS. has the present, WHTW; and this tense is implied
in the parallel passage of the Bhdgavata-purdria.

€ Bhdgavata-purdia, 1X., I, 17, 18.

** Prior Section, LXVI.,, 46; where, however, I find Dhrfishta, Dhish-
taketu, and Ranadhrishfa.
++ It looks as if there were some confusion between these persons and the
Matsya-purdsia’s sons of Dhtishfa and their father. Vide supra, p.255, note 2.

i1 Bhdgavata-purdda, 1X., IL, 19—22.

§§ I find Midhwas. Professor Wilson's “Madhwat” is, almost certainly,
wrong. Paurdiik names that are restrictively so, are, with rare exceptions,
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Devadatta, Agnivesya (also called Jitukarna®), a form of Agni,
and progenitor of the Agnivesya Brahmans.t+ In the Brahma
Purada and Hari Vamsa, the sons of Narishyat—whom the com-
mentator on the latter considers as the same with Narishyanta, $
—are termed Sakas (Sacz or Scythians); whilst, again, it is said,
that the son of Narishyanta was Dama, or, as differently read,
Yama. As this latter affiliation is stated in the authorities, it
would appear as if this Narishyanta was one of the sons of the
Manu: but this is only a proof of the carelessness of the compi-
lation; for, in the Vishiu,§ Viyu, and Markaideya Purdnas, Na-
rishyanta, the father of Dama, is the son of Marutta, the four-
teenth of the posterity of Dishfa or Nedishtha.|

significant. In the gemerality ‘of instances, it is only when we recede
into rather remote antiquity, that there is a difficulty in making Hinda
proper names amenable to etymological investigation,

* Likewise called Kainina,

+ The Agnivedyiyanas.

1 We have, here, only two forms of one name.

§ Vide supra, p. 353.

|| Corrected from *Nedishfa.”
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3, note «. See Vol. I, p. 26, note 2.

4, L. 1. Read Urja.

11, note ;. See Vol. IL, p. 100, note 1. We read, in the Bhdga-
vata-purdia, V., 1, 28: HRAGIATY ATATAT 1€ YT ATagA-
aE™HET Ta fa axwafana: |

.13, 1. 1. Read Uru,
. 13, note §. For the Manu’s wife, Sraddhd, see P- 233, note §. The

Manu’s correct epithet, as Dr. Muir reminds me, is S'raddhé.deva, of which

Sriddhadeva is a corr?lionf Sraddhadeva is, however, appropriate
to Yama, See Original Sanskrit Texts, Part L., p. 269, note 66 (2nd ed.).
Also see the Mahdbharata, S’a'mi-parvan, 4l. 9449,

P. 13, note {1, For Dhfishfu read Dhfishfiu. See p. 232, note !, foot

of the page.

P. 13, note §§. Burnouf, in his Bhdgavata-purdia, Vol. III, Preface,

. CVL, takes the printer's error “Sanyati”, in the former edition,
or & real reading.

. 14, note », end. The commentary there spoken of as ampler than

the other is so, I am now convinced, only by interpolations; and these
are comparatively rare, after the first few chapters of Book III.

P. 16, note «. Its last sentence may be a misstatement. See note

jo-2a

below, on p. 24, note 1.

. 16, note +. See p. 80, note .
. 22, L. 2 ab infra. I owe to Dr. Muir the indication of sdvardya and

sdvardi in the Rigveda, X., LXIL, 8—11; and of the Muni Sava-
rani, in the same Veda, Vdlakhilya, IlI., 1. See, farther, Original
Sanskrit Texts, Part L., p. 217, note 71 (2nd ed.).

P. 24, note 1. I am upable to decipher, in any of my MSS. of the

Vdyu-purdra, the passage there abstracted in translation.

P. 24, 1. 3. The ninth Manu and the eleventh are called Dakshaputra

and Dharmaputra, in a Paurdnik extract already referred to: see
Vol. I, p. 339, supplement to p. 131, note 4.

P. 26, 1. 1. Read Rishis.

P. 26, 1. 6. “Dharma-sévarfii.” See supplementary note, just above,
on Y 24, 1. 3.

P. 28, 1. 6. Many particulars regarding the Manus, which I have not
incorporated in my annotations, may be found in Messrs. Boehtlingk
and Roth’s Sanskrit- Worterbuch, sub voce |9,

P. 29, notes, 1. 2 ab infra. Read Sa'ntz’-parvan.

P. 34, notes, 1. 7. For QYT read YT

P. 34, note §. For Vamra, son of Vikhanas, see Professor Wilson's
Translation of the Rigveda, Vol. I, p. 293, note a,

P. 34, notes, last line. For Traijaruni read Traiyaruni.

P. 37, notes, 1. 11 ab infra. See p. 221, note }.

P. 40, notes, 1. 11 ab infra. Read m.

P. 40, notes, 1. 9 ab infra. Read pasubandha.

P. 44, notes + and ;. The commentator on the Vishiu-purdda says:

AT A AT Y O |
IIL 23
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P.

la-lg)

M oo WD oo

il Tl

52, note t, line 1. Read ‘qﬁ

. 58, note f. See p. 323, note §

63, 1. 3. For the technicality vaitdna, see Dr. Stenzler's edition of
Aéwaldyana's Grihyasitra, Part 1L, p. 1, note 1.

. 66, note §. See, in explanation of gdthd, the same work, Part II.,

p. 99, IIL, 1, note 2.

. 67, 1. 1. Read Agneya.

68, 1. 2. For the artha-édstra, see the Mitdkshard on the Ydjnavalkya-
smiat, 11, 21. :

. 84, note +. In the Matsya-purdsia, Chapter CXXVIII., the brahmdstra

is represented as shot from a bow.

For Bhrigu, in connexion with fiery weapons, see p. 291, text and
note ;.
86, 1. 4. Read Sidra,

. 88, notes, 1. 8. Read $ R
. 89, note {. In the Nirdayasindhu, the passage cited is attributed to

Gautama,

. 90, notes, 11. 6—11. Compare the Nirdayasindhu, Bombay edition of

1857, 11T, B, fol. 10 7.
90, notes, 1. 2 ab infra. Read QTH.

. 93, note 2. Sayafa Acharya, however, commenting on the Aitareya-

bréhmana, VII., IX., cites the following #ruti: qR
| “Sacrifice to the gods, read the Vedas, beget
oﬁ'spriug."
See, further, the Kaushitaki-brahmasia Upanishad, and the Brihad-
drarnyaka Upanishad, VI, 1V,
94, note . See p. 123, note ||

. 98, 1. 7 ab infra. Compare pp. 146, 147, text and notes.
. 103, notes, 1l. 5, 6. Read IIl., A, fol. 30 v.

104, notes, last line. See p. 197, note €.
107, note }. The Mitdkshard, commenting on the Ydmavalkya-

smiti, L, 7, bas: {FIATT: | FaT FAETAHATIT S BT |

P. 109, note ». For Mitra, &c., see, farther, the Laws of the Mdnavas,
XII.,, 121.

P. 118, 1l. 5, et seg. See p. 171, note §. )

P. 123, notes, 1. 9. For swdhd, see Professor Wilson’s Translation of
the Rigveda, Vol. I, p. 34, note a.

P. 139, 1. 2 ab infra. The double asterisks should be attached to the
word “towel”, :

P. 141, note +, 1. 12 ab infra. Read QA9Y.

P. 146, 1l. 1—4, - The original is as follows:

: | WA g fdaa
m%%ﬁ@am\n

“When a son is born, the bathing of the father, in his clothes, is
enjoined. Let him Perform the jdfa-karman, also, and the érdddha
for joyous occasions.’ :

Compare p. 98, 1. 7—4 ab infra, the original of which is as follows:

ATAY ATARATE R '
g Fafa fuar qrE SngTTaraR |

e
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. 146, note . See p. 291, note .
. 151, Btes, 1. 4 ab infra. Read forqdar Wy
. 152, note ¥. Compare the following stanza. referred to the Kurma-

purdria, quoted in the Niriayasindhu, Bombay edition, 1IL., G, fol.
18 v.: .

FTITI QA WTATH FIATYIHIILIN. |
fafed o= Wi ifa arigafEaT
158, note }i. See p. 221, note ;.

159, notes, 1. 12 ab infra For ﬁ'qiﬂ‘: read m..
160, note ;. See p. 147, notes, 1. 1.

161, notes, 1. 3. Read Attak.

162, note ¥, 1. 1. Read wfEYQTWT.
166, note ;. Hemadri's quotations from the Nandi-purdria are, I
find, too incorrect to be transcribed. They recognize tive classes of
q‘itﬁs: Agnishwattas, Barhishads. Kavyas, Sukalins, and Vysamas.
he Ndgara-kharda of the Skanda-purdria names six classes: Agnish-
wattas, Barhisbads, Ajyapas, Somapas, Raémipas, and Upahitas. In
the Viskiudharmottara we find seven classes, in two groups: Su-
bbai.swax:as, Barhishads, Agnishwattas, without form; Kravyadas, Upa-
hutas, Ajyapas, Sukalins, possessing forms. The Srdddkakalpa, from
w!::‘(;_‘l: these particulars are taken, is very full on the subject of the

The Vakni-purdria reckons seven classes of pit/s, entitled Su-
bhaswaras, Barhishads, Agnishwattas, Ajyapas, Upahitas, Kravyadas,
and Sukalins. It agrees, thus, precisely, with the Viskiudharmottara,
as just above reférred to,

In the Mahdbhdrata, Sabhd-parvan, §él. 341, the names are given
of classes of pitfis called, agreeably to the best MSS. within my
reach, Phenapas, Ushmapas, and Sudhdvats. In é. 461—463, seven
classes are enumerated: Vairdjas, Agnishwattas, Garhapatyas, Somapas,
Ekasringas, Chaturvedas, and Kalas:

i = Ty afa gaui |
? TRIEEETEr R o
Aoy T wfrsETaTy WA
T wrEE T fray Wvafaygan
WA AT TIAQT FATQYT |
@ wgy Ty g Tt g
The last-named classes are said to be honoured among the four

castes, Compare p. 163, note .

In the Rigveda, X., XIV, and XV., we read of the Kavyas, Barhi-
shads, Agnishwattas, Upahutas, &c. &c.; and—compare p. 166, note » ,—
the distinction is, thus early, made of pit#is into the divisions of Agni-
dagdhas and Anagnidagdhas.

o exhaust the subject of these demigods, or even to collect all
the more ancient passages in which they figure, would require con-
siderable research.

22°

~
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In the Vdyu-purdsia, the origin of the pittis is stated as follows:

AR A YT 1Y | *
@y w THERTTHNA
awrR 29T ywE M Ay A
YT gETy fracet oy @ aqean -
“Regarding himself as a father, he [Prajapati} thought upon these
sons: he created Fathers (Pit#s) from his armpits, in the interval between
day and night. Hence these Fathers are gods: therefore that sonship

belongs to them. He cast aside the body with which the Fathers were
created.” Original Sanskrit Texts, Part L, pp. 78, 79. (2ad ed.).

. 170, note ||. In p. 66, note §, the Pit/-gita is instanced as a speci-

men of a gdthd.
175, note g For further information regarding the sacrificial fires,
see Sankara Achirya’s commentary on the -fourth chapter of the
Praina Upanishad,
184, notes, last line. For W W& read # Y.
188, 1. 2. Read Sriddha. _
190, 1. 15. The work there named seems to be entitled, in preference,
Vahni-purdsia.
190, 1. 18. Read
194, note #», 1. 1. Read priyangu.
196, note ||. Compare p. 130, note .
198, notes, 1. 9. vague sense,
205, 11. 6 et seq. ab infra. The original is as follows:
TqEHATY o

W Y Y AT THwE] wRE

AUEREYAR T4 § ¥ ATTAET

aqTEfaETaR Y i TRTHY I |
209, note 1. Were the Saptatantavas a sect of Jainas? They are
named, as are the Jainas, in the Harshacharita. See my edition of
the Vdsavadattd, Preface, ?l‘ 53,
215, notes, 1. 2 ab irgra. ridanku, the Buddhist, uses the following
language regarding Brahmans: “ Quand ils veulent manger de la
viande, voici le moyen qu'ils emploient: ils tuent les animaux en
pronongant des Mantras, parce que, disent-ils, les brebis ainsi im-
molées vont droit au ciel. Mais si c’est 14 le chemin du ciel, pour-
quoi donc ces Brahmanes n’immolent-ils pas aussi avec des Mantras
eux et leurs femmes, leur pére et leur mére, leurs fréres et leurs
sceurs, leurs fils et leurs fillesg » « + Non, il n'est Pas vrai que
I'eau lustrale et que les Mantras fassent monter au ciel les chévres
et les brebis; toutes ces inventions sont des moyens employés par
ces méchants Brihmanes pour satisfaire leur désir de manger de la
viande.” Burnouf's Introduction & ¥ Histoire du Buddhisme Indi
Vol. I, p. 209. .

221, notes, 1. 6. Read | WYNTA and HHYATA.

. 221, notes, 1. 6 ab infra. Read Triydruni.

230, note ||. See, further, Vol. II, p. 27.

. 231, note [|. The legend of the Astareya-brdhmara, there referred to,

is translated, by Dr. Muir, as follows: “The brothers of Nabhane-
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dishfha disinherited him, whilst he was living in the state of a Brah-
machdrin. Coming (to them), he said: ¢ What share have you given

to me?’' They replied: ‘(We have given thee) this judge and di-

vider, (as thy share).’ In consequence, sons, even now, speak of their
father as the ‘judge and divider.” He came to his father, and said:
‘Father, they have given thee to me, as my share.” His father
answered: ‘Do not, my son, care about that. These Angirases are per-
forming a sacrifice, in order to (secure) the heavenly world; but, as
often as they come to the sixth day (of the ceremony), they become
bewildered. Make them recite these two hymns (R. V., x., 61 and 62)
on the sixth day; and, when they are going to heaven, they will give
thee that provision of a thousand which has been made for the sacri-
fice.” He said: ‘So be it.’ He approached them, saying: ‘Receive me,
the son of Manu, ye sages.’ TEey replied: ‘With what object dost
thou speak?’ He said: ‘Let me make known to you this sixth day;
and then you shall give me this sacrificial provision of a thousand,
" when ye are going to heaven. ‘Let it be so,’ they answered. He
made them repeat these two hymns on the sixth day. They then
knew the sacrifice and the heavenly world. Hence, when any one
repeats these two hymns on the sixth day, it is with a view to a
knowledge of the sacrifice, and to the revelation of the heavenly world.
When they were going to the heavenly world, they said to him: ¢This
thousand, O Brahman, is thine.' As he was collecting (the thousand),
a man in dark clothing rose up before him, from the north, and said:

*This is mine; what remains on the spot is mine.” Nabhanedishtha

replied: ‘But they "have given it to me.’ (The man) rejoined: ‘It
belongs to (one of) us; let thy father be asked.” He went to his
father, who asked: ‘Have they not given thee (the thousand), m{
son?’ ‘They did give it to me,’ he replied; ‘but a man in darl
clothes rose up before me, from the north, and took it from me, saying,
¢This is mine; what remains on the spot is mine.” His father said:
‘It is his; but he will give it to thee.” He returned, and said (to the
man): ‘This is thine, reverend sir; so my father says.” (The man)
replied: ‘I will give it to thee, who hast spoken the truth.’ Where-
fore one who has this knowledge should speak only truth. That isa
hymn which bestows a thousand,—that Nabhanedishtha hymn. A
thousand falls to his lot, he knows the heavenly world on the sixth
day —the man who knows this”” Original Sanskrit Texts, Part 1.,
pp. 192, 193, (2nd ed.).

A relative passage, referred to in }1 257, note t, is then given,
from the Tauttiriya-samhiti of the Yajurveda: ‘Manu divided his
property to his sons. He disinherited his son Nabhinedishtha, who
was living as a Brahmachdrin, He came and said: ‘How hast thou
disinherited me?’ “I have not disinherited thee,’ replied (his father);
‘these Angirases are celebrating a sacrifice. They do not know the
heavenly world. Declare to them this Brdhmazia; and, when they
are going to heaven, they will give thee the cattle they have.” He
declared the Brdhmaria to them; and, when they were going to
heaven, they gave him the cattle they had.. Rudra came to him, as
he was on the place of sacrifice, employed with the cattle, and said:
‘These are my cattle.’” But,’ replied Nibhanedishtha, ‘they have
iven them to me,’ ¢They have not power to do so: that which is
eft on the place of sacrifice is mine,” answered Rudra. Hence, the
place of sacrifice must not be approached. (Rudra further) said: ‘Give
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me a share in the sacrifice, and I shall not injure thy cattle.” He
offered him this libation of soma and flour. Then Rudra did not injure
his cattle. Whenever any one knows this libation of soma and flour,
and offers it up, Rudra does not injure his cattle.”

. 232, notes, . 6 ab snfra. According to the Lingazufdﬁa, the Mann’s
g ¥

sons were nine; and their names are as in the kandeya-

saving that Dhristiu and Arishfa take the places of Dhrishfa and
Dishfa. Except for Arishfa instead of Dishfa, the nine names, in
the Brakma-purdria, are the same as those in the Mdrkasddeya-purdia.
The Vahni-purdsia gives Manu ten sons, with appellations altogether
peculiar, as a whole; and the same may be said of the Matsya-purdsia,
my MSS. of which here present, for the rest, a good number of va-
rious readings.

. 234, notes, 1. 13. Read Ramayana.
. 240, notes, last line. Read {
. 246, note s, See p. 311, note =.

248, note ||. The ensuing legend is taken from the Satapatha-brdh-
mana, 1V., V,, 1, etc.: Chyavana of the race of Bhfigu, or Chyavana
of the race of Angiras, having magically assumed a shrivelled form,

was abandoned. S'ary:ita, the descendant of Manu, wandered over
this [world], with his tribe. He sat down in the neighbourhood [of
Chyavana). His youths, while playing, fancied this shrivelled magical
body to be worthless, and pounded it with clods. Chyavana was in-

censed at the sons of Saryita. He created discord among them, so

that father fought with son, and brother with brother. Saryata bethonght
him, ‘what have I done, in consequence of which this calamity has
befallen us?’ He ordered the cowherds and shepherds to be called,
and said, ‘which of you has seen anything here to day?’ They replied,
‘this shrivelled magical body which lies there is a man. Fancyin

it was something worthless, the youths pounded it with clods.

Saryita knew, then, that it was Chyavana. He yoked his chariot,
and, taking his daughter Sukanya, drove off, and arrived at the place .
where the Rishi was. He said, ‘Reverence to thee, Rishil I injured
thee, becanuse I did not know. This is Sukanya: with her I appease
thee. Let my tribe be reconciled.” His tribe was, in consequence,
reconciled; and Saryéta, of the race of Manu, strove that he might
never again do injury to any one. Now, the Adwins used to wander
over this world, performing cures. They approached Sukanya, and
wished to seduce her; but she would mot cons:nt. They said to
her: ‘Sukanya, what shrivelled magical body is this by which thou
liest? Follow us.’ She replied: ‘1 will not abz}ndon, while he lives,
the man to whom my father gave me.” The Rishi became aware of
this. He said, ‘Sukanys, what was this that they said to thee?’ She
told it to him. When informed, he said, ‘If they address thee thus
again, say to them, ‘ye are neither complete nor perfect, and yet
ye speak contemptuously of my husband;’ and, if they ask ‘in what
respect are we incomplete and imperfect?’ then reply, ‘make my
husband young again, and I will tell you,” Accordingly, they came
again to her, and said the same thing. She answered, ‘Ye are
neither complete nor perfect, and yet ye talk contemptuously of m

husband.” 'They inguired, ‘In what respect are we incomplete an

imperfect?’ She rejoined, ‘make my husband young again, and I
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will tell you' They replied, ‘take him to this pond, and he shall
come forth with any age which he shall desire. She took him to the
pond; and he came forth with the age that he desired. The Aswins
then ‘asked, ‘Sukanyd, in what respect are we incomplete and im-
erfect?’ To this the Rishi replied: ‘The other gods celebrate a sacri-
ce in Kurukshetra, and exclude you two from it. That is the re-
spect in which ye are incomplete and imperfect.” The Aswins then
departed, and came to the gods who were celebrating a sacrifice,
when the Bahishpavamdna text had been recited. They said, ‘In-
vite us to join you.’ The gods replied, ‘We will not invite you;
for ye have wandered about very familiarly among men, performing
cures,” The A$wins rejoined, ‘Ye worship with a headless sacrifice.’
They asked, ‘How [do we worship] with a headless [sacrifice]?’ The
Aéwins answered, ‘Invite us to join you, and we will tell you.' The
ods consented, and invited them. They offered this Adwina draught
aha) to the Aéwins, who became the two adhwaryu priests of the
sacrifice, and restored the head of the sacrifice. It is related, in the
Brahmana of the Divakirttyas, in what manner they restored the head
of the sacrifice,” etc., etc. Dr. Muir, in the Journal of the Royal
Asiatic Society, New Series, Vol. 1L, pp. 11—13. i
259, 1. 1. The proper name Ikshwaku occurs in the Rigveda, X.,
LX,, 4, on whicﬂ Professor Max Miller remarks: “This is the first
mention of.lkshwiku, and the only oné in the Rigveda. I take it
not as the name of a king, but as the name of a people,—probably,
the people who inhabited Bhajeratha, the country washe lz the
northern Ganga or the Bhagirathi.” Journal of the Royal Asiatic
Society, New Series, Vol. IL., p. 462, note 1.

264, note +. Read ?Wmﬁ
. 264, note ||. See p. 319, note 1.
. 269, note +. Prishthatas rather means, there, ‘behind Aim.’
. 283, notes, |. 7 ab infra. For note + read note {. There must be

?n omission, in the Vdyu-purdria, before the verse there quoted
rom it.

. 297, note }. Another inconsistency of the Rdmdyasia may be men-

tioned. In the Aradya-kdida, XIV., 8, 9, Marichi, Kadyapa, and
Vivaswat are spoken of as sons of Brahma. Elsewhere in the same
poem, as we have seen, they are represented as being, respectively,
gmndfather, father, and son.

08, note 9. A better rendering is as follows: “With a view to the
preservation from injury of the grain and the clouds, he threw that
water for cursing neither on the earth nor into the air,” &e.

. 312, notes, . 4 ab infra. Read SYTAA.

313, note 9. A special reason for my having declined to enter into
particulars as to what is found in the Matsya-purdda is, that the
copies of it accessible to me are, for the most part, exceedingly in-
correct, and, in the matter of proper names, exhibit the widest dis-
crepancy. | may add, that my MSS, seem to support the list of
names to which this note is appended. .

316, notes, 1. 5 ab infra. Read Bali.

Berlin, printed by Unger brothers (C. Unger), Printers to the King.















