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INTRODUCTION.

——

THE publication of the text of the second division
of the Rig-Veda by Professor Miiller, affords safe
authority for the continuance of the translation,
which is therefore now offered to the public, under
the same liberal patronage of the Court of Directors
of the East-India Company under which the pre-
ceding volume appeared, and without which it would
probably have been withheld from the press: little
interest in the work having been manifested in this
country, however indispensable the Vedas may be
to an accurate knowledge of the religious opinions
of the ancient world, and of the pnmaeval institu-
tions of the Hindus.

The view which has been taken in the introduc-
tion to the former volume, of the religion and
mythology of the people of India, and of their
social condition, fifteen centuries at the least prior
to Christianity, as derivable from the Veda, is con-
firmed by the further particulars furnished in the
present volume. The worship is that of fire and
the elements: it is patriarchal and domestic, but is
- celebrated through the agency of a rather imposing
body of priests, although it consists of little more
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vi INTRODUCTION.

than the presentation, through fire, of clarified
butter and the juice of the Soma plant, to the gods,.
who are invoked to be present, whose power and
benevolence are glorified, whose protection against.
enemies and misfortunes is implored, whose dis-
pleasure and anger are deprecated, and who are
solicited to bestow food, cattle, riches, and posterity
upon the individuals who conduct the worship, or
on whose behalf it is performed: occasional intima-
tions of the hope of happiness hereafter occur, but
they are not frequent, nor urgent, and the main
objects of every prayer und hymn are the good
things of this present life.

The chief individual objects of worship are the
same as in.the former volume, even in a still
"more engrossing proportion: of the hundred and
eighteen hymns of the Second Ashtaka, thirty are
dedicated to AGNT in his own form or subordinate
manifestations, whilst to INDRA by himgelf or with
other divinities, and. especially with the winds or
the Maruts, his attendants, there are appropriated
thirty-nine: of the remaining hymns, six are ad-
dressed to the ASwins, five to MiTRA and VARUAA,
five to BrimaspaTi and BranmafaspaTi, five to the
Viswadevas, and three to VAyu; Visafu has two,
the Dawn two, Heaven and Earth three: the rest
are distributed, for the most part singly, amongst a
variety of personations, some of which are divine, as
RubpRra, VARURA, SavITRI, the A'DITYAS, and PUsaAN,
each having one hymn: some of the objects are
human beings, as the Rdjé SwaNaYa who is the
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hero of two Stktas, Acastya and his wife who are
the interlocutors in one, and the Ribhus, or deified
sons of SUDHANWAN, to whom one hymn is ad-
“dressed : somie of the number are fanciful, as Pity,
Food; Water, Grass, and the Sun; the supposed
~ divinities of a Stkia each; whilst two hymns, as
will be presently more particularly noticed, are.
dedicated to the Horse, who is the victim of the
Aéwamedha sacrifice. .

The particulars that are related of AaNr are little
-else than repetitions of those ascribed to him in the
First Ashi’aka, told with rather less detail, the lan-
' guage of general panegyric being much more diffuse’
~ in this Askfaka than in the First, whilst the legen-
" dary incidents are comparatively scanty: the same’
“may be said of the Hymns addressed to INDRA;

such of his exploits as are alluded to are those
which have been previously particularized, but fewer
of them are specified, and some of them have been
ascribed in the preceding book to other agents, as,.
for instance, to the Aéwins (p. 242). There are a
few hymns in this boock which evidently imply a
recent grafting of the worship of the Maruis upon
that of INDRA, an innovation of which the Riski -
AcasTYa appears to have been the author, and
which was not effected - without opposition on the
part of the worshippers of INDRA alone (pp. 145—
-163): the Maruts are here, as well as in the First
Book, termed the sons of Rupga.

There is but one hymn addressed to the A'dztyas
eollectively, but the chief divinities of the class are

b 2



viii INTRODUCTION.

the subjects severally of other hymns, or of scattered
stanzas, such as MrTtra, VARURA, ARYAMAN, and
VisufvU ; the latter, in one place, appears as iden-
tical with Time (p. 97), in which capacity his three
paces, which are repeatedly alluded to, may be
intended to allegorize the past, present, and future.
VaruNaA, besides being characterized by the same
attributes as those formerly attached to him, is
represented as the especial resource of persons in
debt, or of those who have been reduced from afflu-
ence to poverty (pp. 278—280).

The A§wins are described in the same- strain as
in the First Ashtoka, and various of their exploits are
repeated, but with less copiousness and distinct-
ness: although it is rather vaguely intimated, they
are regarded mythologically as born in the firma-
‘ment and the sky (p. 179); and in one place they
are called the grandsons of heaven, being identified,
according to the Scholiast, as on a former occasion,
with the sun and moon, or being, in fact, mytholo-
gical personations of the former.

SaviTrr, the Sun, has but one Hymn addressed
to him, and this offers fewer particulars than occur
in the three Stktas, of which he is the deity, in the
First Book : the principal attribute noticed is his
defining the day and distinguishing it from the
night : it is said, also, to be his office to effect the
generation of mankind, but this seems to be little
else than an etymological conceit, the noun heing
derived from the root s#, to bring forth: he is
called also the husband or protector of the wives of
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the gods, usually considered to be personations of
the metres of the Veda.

BrAEMARNASPATI is in this 4 skfaka identified with
BriaaspaTr, and both receive more honour than in
the former Book, in which BriaAsPATI is named only
incidentally in single verses of hymns to INDRa, or
the Viswadevas, and one hymn only is dedicated to
BraeMaNAsPATI; the former, when treated of sepa-
‘rately, is identical with INDRA, by his attributes of
sending rain (p. 199) and wielding the thunderbolt
(p. 285); but he is hymned indiscriminately with
BraumMaNaspaTi, who is styled the lord of the
Ganas, or companies of divinities, and also, which
is in harmony with his former character, chief or
most excellent lord of mantras, or prayers of the
Vedas (p. 262); he also, in some of his attributes,
as those of dividing the clouds, and sending rain,
and recovering the stolen kine (p. 268), is identical
with INDRaA, although, with some inconsistency, he
is spoken of as distinct from, although associated with
him (p. 270); but this may be a misconception of
the Scholiast : his attribute of father, or cherisher,
and purohita, or family priest of the gods, may be
merely figurative as connected with his presiding
over prayer.

RuDRa is described as in the first book by rather
incompatible qualities, as both fierce and benignant,
but his specific province is here also the tutelarship
of medicinal plants, and administration of medicine,
and be is designated as a physician of physicians
(p- 290). With respect also to his presiding over
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medicinal plants, there occurs a passage worthy of
note, as among the herbs are those, it is said, which
MaNv selected, alluding, most probably, to the seeds
of the plants which Manu, according to the legend
as related in the Malkdbhdrata, took with him into
his vessel at the time of the deluge. = There are
‘more particulars of the person of Rupga than usual.
He is sometimes said to be brown or tawny, but he -
is also said to be white-complexioned (p. 291): he
“is soft-bellied and handsome-chinned ; he is armed
with a bow- and arrows, and brilliant with golden.
ornaments. He is also called the father of the
Maruts. There is little however in all this except
his fierceness to identify him with the Rubra of -
the Purdfias. , o

Of the remaining persons of the Vaidik pantheon,
who appear in this portion, the notices that occur
conform generally to those of the preceding 4sktaka,
and require no remark. There are several hymns,
however, of a peculiar character, some of which
deserve notice. The two hymns, of which the Rdjé
SWANAYA, the son of Bhdvayavya, is the patron or
deity, record the munificence of a Hindu prince to
the Rishi, DireHATAMAS, and furnish, apparently,
the model of the many similar acts of regal libe-
rality which are narrated in the heroic poems and
Puréfias, as well as of the family alliances of royal
and saintly, or military and Brahmanical races by
marriage, the daughters of Rdjds being wedded to
holy Rishis. It also affords evidence of the preva-
lence of polygamy at this early date, as DiraHA-
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TAMAS marries the ten daughters of the Réjé. It
may be doubted, however, if this was universally
practised, as the institutor of a sacrifice is ordinarily
associated with but one wife at its celebration ; and
at the Aswamedha, although four denominations of
females are specified as the women of the Rdjd, the
first wedded is alone considered to be the Mahishi,
or queen. The multiplicity of wives may have been
a privilege of the Rishis—if, indeed, these two
" Hymns be mnot compositions of a later day, and
foreign to the earliest purport of the Vedas. The
same may be suspected of the Swkta that records
the dialogue between Acastya and LoraMUDRA
(p. 174), although that has more of an air of anti-
quity, though somewhat out of place. As to the
two last verses of the second of the Swanaya
Siiktas (p. 18), they are manifest incongruities,
althongh they also may be old. The Hymn to Pitu
(p. 192), nutrition or food, is merely fanciful. The
Hymn to Water, Grass, and the Sun (p. 201), as
antidotes to the venom of poisonous creatures, is
somewhat dark and mystical, and offers various
terms for the import of which there is no other
authority than that of the scholiast. The general
intention of it is, however, positively specified by
competent authority with which the text offers
nothing incompatible, and it expresses notions that
are familiar still in popular credence. The same
may be said of the two hymns to the Kapinjala, or
partridge, as & bird of good omen (p. 316).
A Stkta, remarkable for its unusual extent of
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fifty-two stanzas, and for the indeterminate appli-
cation of the greater part of them, is conceived by
Sivafa to convey the principal dogmas of the
Veddnta philosophy, or the unity and universality
of spirit, or Brahma : according to the Index, these
stanzas are addressed to the Viswadevas; but their
general bearing, though sometimes darkly denoted,
is the glorification of the Sun, as identical with the
divisions of time, or with time itself, and with the
universe, as mentioned in the note (p. 126) : all the
verses of this S#kta oceur also in the Atharva-Veda,
with the style of which it agrees better than with
that of the Rick, at least in general.

The most peculiar and remarkable, however, of
the hymns contained in this Askfeka, are the two
of which the AS$wamedla, or sacrifice of a horse, is
the subject: the rite as described in the Purdiias
has been introduced to English poetry in the Curse
of Kechama, correctly enough according to the
authorities followed by Southey ; but the main object
of the ceremony,—the deposal of INDRA from the
throne of Swarga, and the elevation of the sacrificer,
after a hundred celebrations, to that rank, are fictions
of a later date, uncountenanced by the Veda: even
the doctrine of the Brdlimaras, that the Aswa-
medha is to be celebrated by a monarch desirous of
universal dominion, is not supported by these
Hymns, any more than it is in the Rdmdyana,
where it is nothing more than the means of obtain-
ing a son by the childless DASARATHA : as enjoined
by the Rig-Veda, the object of the rite seems to
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be no more than as usual with other rites, the
acquiring of wealth and posterity; but as it is
detailed in the Yajuf- Veda, 22, 26, and more
particularly in the Sdtras of Kdtydyana (Aswa-
medha 1—210), the object is the same as that of
the Rdmdyana or posterity, as one step towards
which the principal queen, Kauéalyd, in the poem,
- is directed to lie all night in closest contact with
the dead steed: in the morning, when the queen is
released from this disgusting, and in fact impossible,
contiguity, a dialogue, as given in the Yajusk, and
in the Aéwamedha section of the S'atapatha Bréh-
maiia, and as explained in the Swutras, takes place
between the queen and the females accompanying or
attendant upon her, and the principal priests, which,
though brief, is in the highest degree both silly and
obscene. We find. no vestige, however, of these
revolting impurities in the Rig- Veda, although it is
authority for practices sufficiently coarse, and such as
respectable Hindus of the present generation will
find it difficult to credit as forming a part of the
uncreated revelations of BRAHMA : .other particulars
which are found in the Sttras, and in the Rdmd-
yaia and Makdbhérata, as the infinite multiplication
of victims, have no warrant from our text. That the
horse is to be actually immolated admits of ‘no

question ; that the body was cut up into fragments is
~ also clear (pp. 116, 119) ; that these fragments were
dressed, partly boiled, and partly roasted, is also
indisputable (p. 117); and although the expressions
may be differently understood, yet there is little
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reason to doubt that part of the flesh was eaten by
the assistants (p. 117), part presented as a burnt-
offering to the gods: the second of the two Swktas
relating to the same sacrifice, deals less in matters
of fact than the first, and is more or less mystical,
but there is nothing in it that is incompatible with
an actual immolation, and no reasonable doubt can
be entertained that the early ritual of the Hindus
did authorize the sacrifice of a horse, the details
and objects of which were very soon grossly ampli-
fied and distorted : at the same time it is to be
remarked that these two hymns are the only ones
in the Rick that relate especially to the subject;
from which it might be inferred that they belong teo
a different period, and that the rite was falling or
had fallen into disuse, although it may have been
revived subsequently in the time of the Sitras and
of the heroic poems, in which the Aswamedha of
the Mahdbhirata takes a middle place, being in
various essentials, particularly the part played by
 DrAuUPADi, the same ceremony as that of the Rdmd-
yana, whilst in others, as in the guardianship of the
horse by ARJUNA, it is that of the Padma and other
Purifias (Mahébh. ASwamedha Parva). As the
solemnity appears in the Rich, it bears a less poetical,
a more barbaric character, and it may have been a
relic of an ante-Vaidik period, imported from some
foreign region, possibly from Scythia, where animal
victims, and especially horses, were commonly sacri-
ficed (Herod. IV. 71); the latter were also offered
by the Massageta to the Sun (Zbid. I. 216); and in
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the second Aéwamedhik Hymn of the Rick there
are several indications that the victim was especially
consecrated to the solar deity : however this may be,
the rite, as it appears in the Rig-Veda, can scarcely
be considered as constituting an integral element of
the archaic system of Hindu worship, although its
recognition at all is significant of extant barbarism.

- That this was not the condition of the Hindus at
the date of the composition of the greater portion
of the Vedas, as formerly inferred, is corroborated
by the various scattered and incidental notices
which are dispersed through this Ashfaka also : the
question of the institution of caste is still left un-
decided, although the five classes of beings who are
frequently mentioned, is invariably explained by the
commentators to denote the four castes, and the
barbarians as the fifth. ‘We have also something
very like a specification of Brahmans, as.those
acquainted with the forms of speech or as the
(p- 142) appropriate repeaters of. hymns. The ex-
pressions, however, do not indicate any exclusive
privilege. The term Kshatriya does not occur in
this book, and there are indications of Rdjds hostile
to the ritual who would not, therefore, have be-
longed to the recognized military order. No such
word as Sidra is used, although, as in the first book,
the A7yas and Dasyus are contrasted. It looks,
also, as if it was intended to designate the latter as
especially black-complexioned (pp. 35, 268). They
were not, however, so barbarous but that they were
assembled in towns or cities, of which, as well as of
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the cities of the Aswras, INDRA is repeatedly repre-
sented as the destroyer (pp. 167, 258) : if that was
the case, the A'ryas were still more likely to be
similarly located, of which we have also mention
(p. 61). In their towns or cities we find existing
the arts, seiences, institutes, and vices of civilized life,
golden ornaments, coats of mail, weapons of offence,.
the use of the precious metals (p. 17), of musical
instruments, the fabrication of cars,and the employ-
ment of the needle (p. 283) ; and although we have
not the allusions to traders by sea that oceur in the
first Ashtaka, yet the unequivocal notices and men-
tion of the ocean, are so frequent and precise as to
prove beyond doubt its being familiarly known and
occasionally navigated: we have also the know-
ledge of drugs and antidotes, the practice of medi-
cine, and computation of the divisions of time to a
minute extent, including repeated allusions to the
seventh season, or intercalary month (pp. 8,-131).
We have mention, not only of Rdjds, but of envoys
and heralds, of travellers, and of Sarais, or places
provided for their refreshment: it is true that in
the passage in which they are named (p. 151),
the refreshments are said to be provided for the.
Maruts, or the winds; but in this, as in the case
of the cities of the Aswras, the notion must have
been derived from what really existed: Prapathas,
or choltris, were not likely to be pure mythological
inventions ; those for the Maruts must have had their
prototypes on earth. Then with regard to the laws of
property, it appears, although not very.perspicuvusly
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described, that daughters had claims to a share of
the paternal inheritance (p. 12): that women took
part in sacrifices, we have already seen, and it seems
that they appeared abroad in public (pp. 160—153):
of some of the vices of the civilized state, we have
proofs in the notice of common women (p. 153), of
seeret births, and by inference of the abandonment of
new-born children (p. 281); thieves are frequently
mentioned : debts and debtors are adverted to more
than once, and although the idea is complicated
with .that of moral obligations, yet debt must
originate in fact before it becomes a figure: re-
verses of fortune and being reduced to poverty
from a state of opulence, form the burden of more
than one Sikta (pp. 278—281); all these par-
ticulars, although they are only briefly and inci-
dentally thrown out, chiefly by way of compsrison
or illustration, render it indisputable that the
Hindus of the Vaidik era even had attained to an
advanced stage of civilization, little if at all differing
from that in whioh they were found by the Greeks
at Alexander’s invasion, although no doubt they had
not spread so far to the cast, and were located
chiefly in the Punjab and along the Indus: the same
advanced state of civilization may be inferred from
the degree of perfection to which the grammatical
construction of the Janguage bad been brought, and
still more from the elaborate system of metrical
composition of which so many examples occur, and
of which the S#kfas attributed to the Rishi ParucH-
CHEPA (pp.19—058) afford such remarkable instances.
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In translating the text of the second A4shtaka, the
same principle has been adhered to that was adopted
for the translation of the first, and as close a con-
formity to the text as possible has been aimed at,
without any attempt to give the translation a
poetical or rhetorical turn: to me the verses of the
Veda, except in their rhythm, and in a few rare
passages, appear singularly prosaic for so early an
era as that of their probable composition, and at
any rate their chief value lies not in their fancy but
in their facts, social and religious: in translating
the text, the gloss of Sdyaiia A'chdrya has been
invariably consulted and almost as invariably faith-
fully followed, as farnishing the safest guide through
the intricacies and obscurities of the text : occasion-
ally, but upon the strongest grounds only, has the
interpretation of this very able scholiast been ques-
tioned, and where his- assistance even has failed to -
remove all uncertainty, the passage has been ordi-
narily cited in the annotations, to enable the student:
to form an independent conclusion: although I
cannot always concur in M. Langlois’ version of the
_ text, yet I have thought it my duty to refer to his
translation, and I have also adverted to Professor
Benfey’s translation of those passages of the Rich,
which are repeated in the Sdma-Veda, as well as to
Malidhara’s commentary on similar parallel verses
in the Vdjasaneyt Sanhité of the Yajush, edited
by Professor Weber; an easy reference to such pas-
sages being now placed within our reach by the
excellent comparative Index of the Hymns of the
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four Vedas, compiled by Mr. Whitney, and pub-
lished in the second volume of the Indische Studien
of Dr. Weber. With these and other appliances,
the task of translation has been in some degree
facilitated, although I cannot pretend to have always
contended successfully with the inherent difficulties
of the original ; a brief notice of which may possibly
contribute to a candid appreciation of the arduous-
‘ness of the undertaking, and may be of some service
to students of the text. _

It may be doubted if the impediments to a right
understanding of the text of the Veda have been
accurately conceived of, especially when they are
‘confined to peculiarities of grammatical construction,
~ or the use of words not found in other works, or
-employed in an unusual acceptation. The far
greater portion of Vaidik grammar is as systematic
a8 that of the laws of Manwy, and the exceptions,
~ when regular, as specified in the sketch of the
grammar of the Vedas, which I have given in the
second edition .of the Sanscrit grammar, soon be-
come familiar ; the only real difficulty on this head
arises from the disregard of all grammar, and the
arbitrary substitution of one case er number of a
~ noun, or person and tense of a verb for another, as
specified by Pdnini, and instances of which are
frequent, as occasionally pointed out in the notes of
the following pages. With respect to unusual
words, there are no doubt a great number employed
in the Veda, and it is possible that the lexicographie
significations given by the commentators may be
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sometimes questionable, sometimes contradictory ;
but from what other authority cam a satisfactory
interpretation be derived? It has been supposed
that a careful collation of all the passages in which
such words occur might lead to a consistent and
indisputable interpretation, but this assumes that
they have always been employed with precision and
uniformity by the original authors, a conclusion that
would scarcely be tenable even if the author were
one individual, and utterly untenable, when, as is
the case with the S#@ktas, the authors are indefinitely
numerous : it is very improbable, therefore, that
even such collation would remove all perplexity on
this account, although it might occasionally do so;
at any rate, such a concordance has still to be esta-
blished, and until it is effected, we may be satisfied
with the interpretations given us by the most distin-
guished native scholars, availing themselves of all the
Vaidik learning that had preceded them, or that was
contemporary with them, and inheriting no incon-
siderable assistance from traditional explanation, pre-
served by the professional teachers of the Vedas.
Admitting, however, that the correct under-
standing of single terms may be very much pro-
moted by the comparison of all the passages in
which they are met with, a very small advance will
bave been effected towards surmounting the diffi-
culty of translation even as respects words alone.
The Sanscrit scholar, with or without such help,
meeting with the words in their proper places, and
in connection with others, may readily comprehend
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their purport, but he will not therefore be able to
render it equally comprehensible to others, from the
want of equivalents in his own language, or from
those which are available failing to convey the same
ideas: kavi, vipra, vidvat, medhdvin, chikitwah, and
many others, mean wise, intelligent, knowing ; but
we cannot make use of these adjectives in the way
“in which the original terms are employed, more
frequently without substantives than with them;
becoming appellative titles, or names: still more
difficult is it to devise equivalents for compound
terms, and especially those which it is sometimes
doubtful how to deal with, and whether to consider
them as epithets or proper names, more particularly
when they may, in the opinion of the Scholiasts, be
variously explained : thus, Satakratu is an appella-
tive epithet of INDRA, implying either, one to whom
many sacrifices are offered; one who is the insti-
gator 'of many sacred rites; or one by whom many
great actions have been performed. Again, Jdtave-
das is sometimes a name, sometimes an epithet of
AGNI; it may mean, according to the commentators,
he by whom knowledge was acquired at his birth;
he by whom all that has been born is known; he
who is known to be one with all beings; or he from
or by whom all wealth is generated: these are
awkward terms to encounter, not because they
cannot be comprehended, but because, unless given
untranslated as proper names, they can only be
parenthetically rendered, at least in English and
in French; the ‘facility of forming compounds in
VOL. 11. ' c
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German, and the hardihood of German translaters,
give that language an advantage in these respects.
Still, however, these are but slight obstacles, and
will be overcome in proportion to the skill of the
translator, and his command of his own language,
as well as'of that from which he translates‘:‘ it may .
not be always possible to devise unexceptionable
- and felicitous equivalents for such expressions, but
they may be so rendered as to convey with some
degree of accuracy the substance of the text: the
more unmanageable difficulties are those which are
utterly insuperable except by guess: they are not
the perplexities of commission, but of omission: not.
the words or phrases that are given, but those that
are left out: the constant recurremnce of the abuse
of ellipsis and metonymy, requiring not only words,
but sometimes sentences, to be supplied by comment
or conjecture, before any.definite meaning can be
given to the expressions that occur :—thns, as already
observed, the substantive is very often omitted and
the adjective does double duty: the first verse of
the second Ashktfaka offers an example : it begins—
. raghu-manyavah—* Oh ye of little wrath;” “Ye who
are gentle, mild-tempered ;” but who they are that
are so saluted, does not appear. The Scholiast says,
mild-tempered priests, and it would not be easy to
suggest a preferable application of the epithet,
although if not traditional it is only conjectural.
It may not always require extraordinary ingenuity
to hit upon what is intended by such elliptical ex-
pressions from correlative terms or context; but
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~ such a mode of interpretation by European scholars, -
whose ordinary train of thinking runs in a very
different channel from that of Indian scholarship,
can scarcely claim equal authority with the latter:
" it may be happier; it may be more rational :—still
it is not that which has been accepted for centuries
by crities of indisputable learning in their own
department of knowledge.

As many instances of this elliptical construction
have been given in the notes of both this and the
former volume, a few additional instances will
here be sufficient :—thus, (p. 301, v. 9) we have
“the grandson of the waters has ascended above
the crooked ——;” “the broad and golden ——

spread around.” What would the European scholar
* do here without the Scholiast? He might, perhaps,
suspect that the term crooked, curved, or bent, or,
_as here explained, crooked-going, tortuous, might
apply ¢o the clouds, but he would hesitate as to what
he should attach the other epithets to, and the
original author alone could say with confidence that
he meant ¢ rivers, which thenceforward became the-

. traditional and admitted explanation, and is, accor-
- dingly, so supplied by the Scholiast.

_The object as well as the subject is very frequently |
omitted. Thus we have (p. 29, v. §), “thou re-
movest all —— of men ;” according to the Scholiast,
“the sins of men:” again (p. 33, v. 4), “thou
cuttest —— to pieces;” where something like
“enemies’ has to be supplied: and (in p. 2, v. 3)
Inpra and Parvara are solicited “to whet or




XXiv * INTRODUCTION.
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sharpen our ;” a European commentator
would most probably fill up the blank with ¢spears
or swords :* we are indebted to the native Scholiast
for the mooe appropriate accusative, ¢ intellects.’

An equally frequent ellipse is that.of the verb, as
{p. 6, v. 14) “may our offerings be acceptable to the
gods, and —— with both,”—that is, according to
Sdyaita, “ may they be pleased or prepitiated” by both
“our offerings and praises.” Again (p. 20, v. 2), “with
prayers by the priests thee ™ requires
something like ¢recited* and ‘adore’ to make any
sense at all: again (p. 25, v. 3), “AcNI having
his abode on high places —— to pious rites,”
obviously requires ‘comes;’ and *those, who, de-
siring his friendship the lord of a city —
with good government ” (p. 165, v. 10), is made in-
telligible by the commentator’s adding, ¢ conciliate’
the lord of a city who ‘administers* good govern-
ment ; instances of this kind are innumerable.

Another source of perplexity which is not un-
common, and which is also a sort of ellipse, is- the

_abuse of metonymy: thus, we have (p. 303, v. 1)

“This libation consists of the cow, and has been
filtered by the sheep.” A European translator
might suspect that for cow, we should read, the
products of the cow—milk and butter, but he ought

" to be thankful to the commentator for explaining

to him that the Soma juice was cleansed by being
passed through a filter made of the wool of the sheep,
the animal being here put for his skin.

To these sources of difficulty others less peculiar,
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but for the elucidation of which an authentic gloss
is no less desirable, are to be added ; such as those
of involved and complex construction, such as is
common in all metrical compositions; and the use
of terms of a figurative and allegorical import. In
this class of words, the cow makes-a great figure,
and we have typified by her a variety of persons and
things bestowing benefits, in like manner as she
yields milk ; asthe earth, the institutor of a sacrifice
with his wife, and especially the clouds, that shed
rain ; withholding which, they are fabled, as the
eows of the saintly Angirasas, to have been stolen
by an Asura and rescued by Indra. These, how-
ever, are nothing more than usual in mythological
writings, and are by no means so embarrassing as
the elliptical omission of words indispensable to a
complete sentence and perfect signification, origina~
~ ting, no doubt, in the method by which the hymns
of the Veda were first communicated to the disciples
of the teacher, and were afterwards transmitted,
—oral communication; it being easy for the author
himself to -supply the deficient words or sentences,
and convey to his auditors all that he would have
them ‘understand. How far his lecture and ampli-
fication may have been preserved uncorrupted
through successive generations until they reached
Ydska, and eventually Sdyara, may be reasonably
liable to question, but that the explanations of these
Scholiasts were not arbitrary, but were such as had
been established by the practice of preceding schools,
and were generally current at their several eras,
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can admit of no doubt. Even if it were not so,
their undeniable learning and their sympathy with
the views and feelings of their countrymen, amongst
whom were . the original authors and expounders of
the Stiktas, must give a weight to their authority
which no European. scholar, however profound his
knowledge of Sanscrit or of the Vedas, can, in my-
opinion, be entitled to claim.

~ As a concluding specimen of some of the dif-
ficulties of our task, I subjoin the version of &
stanza in which we have an opportunity of comparing:
the interpretation given by different translators of
an easy passage,—it forms the burden of several
Siiktas (p. 236, v. 11): « Grant, AN, to the offerer
of the oblation, the earth, the bestower of cattle,
~ the (means) of many (pious) rites, such that it may
be perpetual: may there be sons and grandsons
born in our race, and may thy good-will ever be
upon us.” M. Langlois renders it—“0Q Aan1, en
~ échange de nos invocations, fais que la terre soit a
Jjamais libérale pour nous, et féconde en troupeaux :
que nous ayons une belle lignée, d’enfans et de petits
enfans : O AGNI, que ta bonté soit avec nous” (vol. i.
p. 542). Mr. Stevenson’s translation of the same
stanea. repeated in the Sdma-Veda (p. 16) has—
“ O AgNI1, grant to us, the performers of sacrifice,
_those supplies by which many sacred rites can
be performed, .and cows which remain always pro-
fitable. O AaNI, may we have sons and grandsons,
the fathers of a numerous race, and may thy favour-
able regards be ever towards us.” Professor Benfey
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translates the same stanza thus :— “The food, OAGNI,
the much-effecting gift of the cow, make everlastmg
to him who implores you. To us may there be a
son—may there be a wide-branching name to us.
May this be, O Acni, the fruit of thy kindness to
us” (p. 217, 8rd decade, 4th v.). The original is,
“Die Speis’, o Aani, der Kuh viel-werk’ge Spende
mach ewigdauernd dem, der zu dir flehet : uns sei
‘ein Sohn, ein weitverzweigter Name uns: dness sei,
o AaNI, deiner Gnade Frucht uns.”

The original text is Ildm Agne purudansam
sanim goh éafwattamam havamdndya sédha—Sybn-nak
stinustanayo vijavd Agne sé te sumatir-bhitwasmé.

- The first word, 74, is the subject of a different
explanation. M. Langlois and myself render it
‘earth,’ following Sdyaiia, who explains it here
. bhimi. Mr. Stevenson renders it ‘supplies,’ and
‘Professor Benfey ¢ food,” a meaning which the word
sometimes bears: a more doubtful term is puru-
dansam, explained, many-acting, baku-carmdnam, or
- puru, much, many, and dansas, act, usually implying
an act of worship. Mr. Stevenson understands it in
this sense, ¢ by which many sacred rites can be per-
formed.” M. Langlois translates it more directly,
‘liberal,” ¢ bountiful.” Professor Benfey apparently
detaches it from /4, and applies it to sanim, gift,
distribution, whilst - Sdyasic considers sanim an
epithet also of Ild, praddtri, the liberal donor, <. e.,
of cattle, as he also has it, gavdm pradédtrim Ildm.
The sense of the French version is to the same
purport ; whilst Stevenson puts gok into the ac-
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cusative, ¢ grant to us cows.” Benfey seems to put
the two nouns in apposition : “food, the gift of the
cow :’ the meaning of the next word, fadwattamam,
most lasting, is concurred in by all, but its con-
nection varies; I have taken it adverbially after
Séyafia, chirakdlam yathd bhavati tathé sddha, <so
grant that it (the gift of the earth) endure for a
long time.” M. Langlois’ & jamais, is not far from
the same, although he puts it in relation to the
earth. Stevenson treats it as an epithet of goh,
¢ cows always profitable,” which it can scarcely be,
as it is in the singular accusative, and either mascu-
line or neuter, whilst gok is the feminine genitive.
It seems somewhat doubtful whether Benfey’s
ewigdauernd applies to Speise or to Spende : it might
be the adjective of the latter, sanim; but the Sanscrit
could not agree with Ildm. Havamdndya may
signify, ¢ to the offerer of the oblation,” or ¢ to the
invoker of Agni;’ scarcely, ‘en échange de nos
invocations,” nor ¢ him who prays to or implores,’
although in substance not very different.

In the second half of the verse the term lanaya
may admit of some difference of meaning, although
when associated with puira or sinuh, a son, it is
commonly explained, grandson: Sdyaiia’s expla-
nation is somewhat equivocal; he has santdnasya
vistdrayitd, < an extender of offspring,’ which may
be an epithet of siénuwh ; at the same time it is not
an incompatible synonyme of grandson, and that has
been adopted in three of the translations; Benfey
apparently understands it somewhat differently, or
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¢ wide-branching,’ as an epithet of the next word,
vijdvd, an unusual term, but scarcely equivalent to
‘name: the commentator expounds it here, pufra
pautrédi ripefia swayam jéyate, ‘he who is born
himself, in the form of sons and grandsons,’ that is,
a continuer of the race, an epithet of fanayak. In
a repetition of .the same stanza at the end of the
seventh Sikia of the next book, Sdyafia alters his
exposition, and attaches vijévd to sumatik, ¢ good-
will, favour, considering it as synonymous: with
abandhyd, not barren—may thy good-will ever be
“productive (of benefits) to us; but the construction
of the sentence is somewhat opposed to this inter-
pretation. The several translators agree tolerably
well in the. close; but their discrepancies in a
passage of less than ordinary perplexity may be
considered as bearing witness to the utility or even
to the heéessity of a competent interpreter, snéh a8
we have in Sdyaia Achdrya, although he may not
be infallible : at any rate I gratefully acknowledge
the value of his assistance, and without it I should
not have ventured to attempt a translation of the
Rig-Veda. '

H. H. WILSON.

Loxpon, 17th October, 1854.

" VOL. IL d
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Page 3, note (c), for ‘Kakshwat,

”»
) »
”»
»
”»
»
»
”
- 99
”
2”
»
»
»
»

»

5, . (d),
7, » (o)
17, . @),
18, ,, (¥,
21, ,, (a),
47, ., (o),
63, .» ()
69, . (),
106, ,, (d),
106, ,, (d),
12, (a)
187, v. 80,

»» COmment,’

»» Sindhan,’

»» ‘Aridiyaso,’
» gjasd,’

» 'talckam’ye,’

»» Pardfas,’

» ‘Jarundh,

. samohasd,’

» Ekasminanevd,’
» ‘vdydm,’ .
» obsequeal,’

read ‘Kakshivat.’

2”
»
”
»
»
»
”»
”»
»
»
”»

”

‘adwamedha.’
‘commentator.’
“Sindha.’

‘ Aridhdyaso.’
‘ojasd.’
‘takwaviye.’
‘Purdfias.
‘Jaranah.’
‘samokasd.’

‘ Ekasminneva.’
‘vdyum.’
'obéefu_ial.’

138, delq reference (a), and for () read (a).
234, note (d), for ‘bhujaniyastwam,’ read ‘bhajaniyastwam.’

297: ”» (b)» ”»" ‘Sama,'

298, ,, (8), » ‘switmd,

»

‘Homa.’

‘swdtmd.’

The accents are occasionally omitted or misplaced, but the
Sanskrit scholar will have no difficulty in rectifying them. -




RIG-VEDA SANHITA.

SECOND ASHTAKA.

FIRST ADHYAYA.

ANUVAKA XVIIL (continued).
S¢xa IL (CXXIL)

The deities are the Vxéwmlvn the Rishi is Ku:ﬁnfvn the .

metre is Trishfubk. .
1. Present, mild-tempered* (priests), the sacrificial

MAﬁﬂALA I.

Varga I.

viands which you have prepared, to the reward- -

showering Rupra. I praise him who, with his heroic

(followers), as (with shafts) from a quiver, expelled

(the Asuras) from heaven: and (I praise) the

Maruts, (who abide) between heaven and earth.”

2. Animated by our diversified praise, hasten,
Morning and Night, to attend to our first invocation,
as a wife (to the first call of her husband) ; and may
the Dawn, beautiful with the lustre of the (rising)

. * Raghu-manyavah, of light or little wrath; from*raghu, for
, Iayh light, and manyu, anger.

® The construction of the second half of the stanza is exceed-
lhgly elliptical : it is literally, “ I have praised of the expeller
from heaven with arrows as if from a quiver the Maruts of heaven

" and earth.” . .
VOL. II. B *
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Sun, and robing like the Sun* (her) vast expanse
with golden rays, (come to our early rite).

3. May the circumambient divinity, the wearer of
varios forms,” grant us delight; May the wind, the
shedder of rain, grant us delight; do you, INDRA
and PArvaTA, sharpen our (intellects), and may all
the gods show us favour. '

4. Whenever I, the son of USw, worship with
my offerings (of food) those two (Aswins) who eat
and drink (of oblations and llbatxons) at (the season)
of the world-whitening (dawn); do you, Priests,
glorify the grandson of the waters® (AanI), and
render (the divinities of the day and night)® the

* Starfh na: the former, which ﬁrop‘erly means what covers or
expands, occurs in lexicons as a synonyme of ‘smoke,’ bat it is
said by the Scholiast here to mean, the Sun invested or clothed -
with light, or destructive of foes,—éatrindm hinsakas tejasdchhanno
vd Aditya.

® Agni, here called Vasarhes, as assuming various vestures
(vasa), or forms, in the Gdrkapatya and other fires; or, as
destroying the vesture of the earth,—the trees; or as causing’ the
revolutions of day and night: the sense of the appellative seems
rather doubtful. :

® Another name of Indra, as regulatmg the Parvas, the joints
or periods of the day or year.

% The trees and shrubs spring up from moisture or the waters,
and fire proceeds from timber; hence Agni may be called the
grandson of the waters, or it may mean son .of the waters, as in
Manx, 1x. 32]: a different etymology has been given in a -

" former place (vol. i. p. 31, note).
® This specification is supplied by the Scholiast.
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mothers (as it were) of the man who repeats thelr

praise.

. 5. 1, the son of Usw, address to you (ASwins)
sudible praises, in like manner as GHoSHA* praised

-you for the removal of her white-tinted (skin): I
glorify (gods) the bountiful PusHaN (associated)
with you, and I proclaim the munificence of AGNT. .

6. MrTrA and VARURA, hear these my invocations,
and moreover listen to those (that are) everywhere
(uttered) in the chamber of sacrifice; and may
SiNpHU,® the renowned bestower of wealth, hear
“us, (fertilizing our) broad fields with water.

7. 1 praise you, Mrrra and Varufa, for your
gift of numerous cattle to the Pajra, and (from
those praises) may abundant food (proceed). May
. (the gods), bestowing nourishment on me, come
quickly ummpeded (each) in his famous and
favourite car.?

8. I laud the treasures of that opulent (assembly
of the gods) ;" may we, men who (are blessed) with
excellent descendants, partake of them together:

* See vol. i. p. 815.

® Said to mean .the deity presiding over water, jaldbhimdin(

¢ To me Kakshwat, of the race of Pajra. See vol. i.pp. 140, 308.
4 Srutarathe priyarathe are referred by Sdyaiia to mayi, under-

stood,—‘on me possessing a famous car, a favourite car;’ but

' perhaps such an ellipse is not necessary.

® Mahimaghasya rddhas, the riches of that, or of him, who or

which is possessed of great wealth: the Scholiast explains the
B2

Varga I1.
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the assembly* conferring upon the Pajras abundant
food, has been my benefactor, and has made me the
master of horses and chariots.

9. The man who does you wrong, Mrrea and -
VaruRa, who injures you in any way," who does not
present yon with oblations, contracts for himself
sickness in his heart;* but he who, performmg wor-
ship, (celebrates it) with praises—

10. He, borne by well-trained horses, endowed with -
surpassing strength, renowned above men, munifi- -
cent in gifts, moves a hero, ever undaunted in all
combats, (even) against mighty men.

11. Royal bestowers of delight; listen to the invo-
cation of (your) undying worshipper,® and then come

epithet to imply leva sangha, the usembly or company of the
godl
* The text has jano yab the man who—: the Scholiast

explains it yaicha devasanghak, ° the assembly of the gods
which—.’ .

® Akshnayd dhruk is explained, chakrena, mdrge na- druhyati,
offends by a wheel, or a way ; equivalent to anyathd prakdrefa, in
another manner.

® Yakshmam hridaye nidhatte, he places or deposits consumption
in the heart; but yakshma is said here to mean vyddh, sickness
in general : the expression is understood to imply something like
our phrase of sick at heart, meaning, it is said, the sense of
mortification experienced by those who neglect the gods on
observing the blessings which recompense devotion.

4 tmritasya nahusho havam sireh is explained, dhvdnam amare-
fasya stotrddiprerakasya manushyasya mama, the invocation of
me, a mortal, instigating praises and the like, not dying. It would
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hither, that you who traverse the sky may be pro-
pitiated by the greatness of the (sacrificial) wealth
presented to you by the sacrificer, who acknow-
ledges no other protector.

12. The gods have declared, We confer present
vigour upon the worshipper (who invokes us) to
partake of the decupled* (libation). May all (the
gods) in whom splendours and riches abound, bestow -
(abundant) food at (solemn) sacrifices.®
© 13.-We rejoice that for -the satisfaction of ‘the
ten (organs of sense), the (priests) bearing the twice

five? (ladles of) sacrificial food, proceed (to the altar).
What can Isufi§wa, (what can) Ishlaraémi, (what
can) those who are now lords of the earth, achieve
(Wwith respect) to the leaders of men, the conquerors
of thelr foes? 2e

make better sense to render it, the invocation of the immortal
(deity) by me, a mortal worshipper.

* Dasatays, a decade, meaning. sccording to Sdyade, food, by
‘which the vigour of the ten senses is augmented or Soma juice
oﬂ'ered in ten ladles.

® A different interpretation may be. given to the latter half of
the stanza,—* May all the gods partake of the abundant food (or
Soma) at those sacrifices in which the priests are the distributors
of the riches of copious libations,”

® Here we again have dasataya : dasatayasya dhdse, which the
Scholiast explains by the ten indriyas, or organs of sense.

% The enumeration here may refer to the ten ladles by which
‘the Soma juice is thrown on the fire; or to the ten articles
offered in sacrifices, as honey, butter, curds, milk, water, grain,
&c., offered to fire at the ahwaniedhu.

® According to Sdyafa, what can'the princes who are named,
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14. May all the gods favour us with a person*
decorated with golden earrings and jewel necklace:
may the venerable (company of the deities) be pro-
pitiated by the praises issuing (from the miouth of
the worshipper): may our offerings be aceeptable to
them, and (may they be pleased) with both® (our
priises and offerings).

" 15. The four (silly)* sons of MasarsAra, the three
of the thorlous monarch AYAvasa, (annoy) med
Let your spacious and bright-rayed chariot, MITRA

_and  VARURA, blaze (before them) like the sun,

(filling them with fear).

- Stxra HI. (CXXIIL)

The deity is Usmas, or the Dawn; the Rishi Kaxsufvar; the
metre Trishtubh. »
1. The spacious chariot of the graceful® (Datwn) -

or any other princes, do against those who enjoy the protection

of Mitra and Varufia: the construction, however, is obscure, and
the names, which are said to be those of Rdjds, are new and
nnnsual

Armn, synonyme of ripa, form: the Scholmst understands
1t to mean a son;’ but this does not seem mdxspensable. '

® Orit may mean, accordmg to S«iyaﬂa may they reward us
in both worlds " the text has only ubkayeshu, in both. ’

° .s’.ém for Siéavah, infants ; that is, infantile, childish.

Of the two princes named, no particulars are given in the
eommentary nor have they been met with elsewhere: the whole
hymn is very elliptical and obscure.

® Dakshindydh, of the clever one: there is no substantive;
the appellative means, aoeordmg to Sdyaita, she who is skilled in
bher’own function,—swavydpdra kuald.
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has been 'harnessed; the immortal gods have
- ascended it; the noble and ali-pervading Usmas

has risen up from the darkness, bringing health® to
human habitations. _

2. First of all the ‘world is she awake, tnumphmg |
over transitory® (darkness) the mighty, the giver
(of light) from on high, she beholds (all things):
ever youthful ever. revmng, she comes ﬂrst to the
invocation. °

8. Well-born and divine UsHas, who art the pro-
tectress of mortals; whatever share® (of light) thou
apportionest to-day to men, may the radiant SaviTeI
be disposed (to confirm) the gift, and declare us free
from sin; so that (he) the sun (may come to our
sacrificial hall).?

4. AHANA,® charged with downward-bending
(light), goes daily from house to house; she
comes, perpe’tually diffusing light, and desirous of

* Chikitsant, healmg, remedying the malady of darkness,

Jaya:m’ v«i;am deada explains vdja as moving, motive ;
the darkness that goes away with the dawn ; or, in its more usual
meaning of ‘ food,” it may mean producmg food,” as the reward
of tbe morning sacrifice.

¢ Bhdgam, a share : the comment supplies prakdsasya, of lnght
but he admits that it may mean a share of the offerings to the
gods; for, as the sacrifice is' offered at dawn, the dawn may be

: md to be its distributor.

% The text has only Siirydya, for, or on aoconnt of, or for the
sake of, the sun: the amplification necessary to render the word
mtelhglble, is the work of the Scholiast. : :

® Ahand is enumerated by Ydska among the synonymes of
Ushas, but no explanatxon of it is given. :
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bestowing (benefits), and accepts the choicest por-
tions of (the sacrificial) treasures. |

6. Usnas, endowed with truth, who art the sister
of BHAGA, the sister of VARURA, be thou hymned -
first (of the gods): then let the worker of iniquity
depart, for we shall overcome him with our chanot,
through thy asgistance. - '

6. Let words of truth be spoken: let works of
‘wisdom (be performed) : let the blazing fires rise up,
so that the many radiaut Usnas may make manifest

~ the desirable treasures hidden by the darkness.

7. The twofold day* proceeds unseparated; one
(part going) forward, one backward ; one of these

two alternating (periods) effects the concealment

(of things); the Dawn illumines them with her
radiant chariot. ,
8. The- same to-day, the same to-morrow, the

. irreproachable (Dawns) precede the distant course
‘of VARURA by thirty yojanas,® and each in succession

revolves in its (appointed) oﬂice.

Day and night. '

® Varuda is here identified with the sun, as the remover of
darkness, who, according to the Scholiast, revolves daily round
Mount Mern, the centre of the earth, performing a diurnal circuit
of 5059 yojanas; the dawn being always 30 yojanas in
advance of his rising, or first appearance from behind the moun-
tain in the east. Sdyafa adds, that the period called dawn is
reckoned from the disappearance of the stars to the appearance
of the sun, and is measured, as to the duration, by 21 ghatikds and
26 pards. Taking the ghatikd at its lowest valuation of half a
muhirtta, or 24 minutes, and a pard as ¥oth of a ghatikd, we
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re

9. The seif-illuminedb Dawn, annduncingthe de-

clination:.of ‘the first (portion) of the day, .is born
-white-shining out of the gloom: cleansing (with the
radiance) of the sun, she impairs not his splendour,
but daily adds embellishment (to his lustre).

- 10. Goddess, manifest in person like a maiden,
thou goest to the resplendent and munificent (sun);
and, like a youthful bride (before her husband), thou
uncoverest, smiling, thy bosom in his presence.

11. Radiant as a bride decorated by her mother,
thou willingly displayest thy person to the view.
Do thou, auspicious UsHas, remove the investing

(gloom), for other dawns than thou do not dis-

perse it.
12. Possessed of horses, possessed of cows, exist-

Varga VI.

should have in a day of 60 ghatikds more than one-third allotted - -

to the dawn, which is evidently erroneous. Aguin, if the sun
travels 5,059 yojanus in 24 hours, he travels at the rate of about
84 yojanas in one ghatikd ; and as the dawn is in advance only

30 yojanas, it is in time less than half a ghatikd before the sun;
a more correct ‘estimiate than the 22 ghatikds of the commentary.

There is some inaccuracy, therefore, in the statement. According
to the Purdfas, the sun travels, in a day of. 30 muhdrttes, or
60 ghatikds, 94,500,000 yojanas, or 1,575,000 yojanas in
1 ghatikd. The same authorities assign 1 ghatikd to the Sandhya,
_the morning twilight or dawn, -and 3 muhkirttas, or 2 hours
24 minutes, to the Prdtar, or early morning. The reckoning of
the sun’s daily journey, cited by Sdyasia, perhaps from some text
of the Vedas, is much nearer the truth than that of the Purdfas,
being something more than 20,000 miles, and being in fact the
equatorial circumference of the earth. —-Bentley, Hindu Astro-

mmyplss
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ing through all time, vying with the rays of the
sun (in dissipating darkness), auspicious Dawns

~ sending down benefits (on mankind), pass away and
. again return.

13. Co-operating with the rays of the true (sun),
confirm in us every propitious act : earnestly invoked
by us to-day, disperse, UsHas, (the darkness), that
wealth may devolve upon us, (already) affluent (in
sacrificial treasures).

S6xra IV, (CXXIV.)

~ The deity, Rishi, and metre are the same.

1. When the (sacred) fire is kindled, Usuas sheds
abundant light, dispersing (the darkness) like the
rising sun : may the divine SAVITRI bestow upon us
for our use,* wealth of both bipeds and quadrupeds.

2. Unimpeding® divine rites, although wearing
away the ages of mankind, the Dawn shines the
similitude of the (mornings) that have passed, or-

 that are to be for ever, the first of those that are to

come. ,

- 3. She, the daughter of heaven, is beheld in the
east, gracious and arrayed in light: she travels
steadily along the path of the sun, as if cognizant
(of his pleasure), and damages not the quarters (of

the horizon).

* Ityai, lit. * for going ;’ that i is, according to the oommenhry,
for carrying on our own affairs,’ ,
* Amimat{ ahindants, not injuring, not opposing, not unsuited

to; being, in fact, the fit season of their performance.
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. 4. She is beheld nigh athand, (radiant) as ‘the -

breast of- the illuminator, (the sun); and, like
NopHas,® has made manifest many pleasing (ob-
“jects): like. a matron® she awakens (her) sleeping
(children), and of all (females ‘who are) stirring
betimes, she, the most unvarying, repeatedly
appears.

5. Born in the eastern quarter of the spacious
firmament, she displays a banner. of rays of light.

Placed on the lap of both parents (heaven and

earth), filling them (with radiance), she enjoys vast
and wide-spread renown.
6. Verily she, the wide-expanded UsHas, neglects

not (to give) the joy of sight to those of her own of
of a different nature :? visible in her faultless person,

* Sundhyuvo na vakshas : according to the Scholiast, Sundhys

“is a name of the sun, and the expression is to be understood as

implying the collective solar rays. S'uadltyu also means a waters
bird of a white colour, to whose white plumage the morning
light may be compared. Slundhywah in the plur, may also mean
‘waters.—Nir. 4, 16,

® In the same manner as the Rishi Nopmas displays his wishes
by his prayers and praises, so the dawn puts forth the light that
is accessible to all the world : we have no further notice of Nopmas
than that he was a Rishi.

® Admasad: adma means either food or a dwelling ; sad, who
goes or abides ; the mistress of the house literally, or one who
has to cook the food of her family ; and in either case, who rises
with the dawn and wakes up the sleepers of the household.
. % Ajdmim na parivrinakti jimim: jémi is explained by the
Scholiast, sajdtfyd, of the same species, that is to say, divine

Varga VIIL
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and bnght]y shining, she passes not by the little or

_the great." .

7. She goes to the west, as (a woman who has)
no brother (repairs) to her male (relatives);* and
like one ascending the hall (of justice) for the
recovery of property, (she mounts in the sky to
clasim her lustre):* and like a wife desirous to
please her husband, UsHas puts on becoming attire,
and smiling as it were, displays her charms. '

8. The sister (Vight) has prepared a birth-place
for her elder sister (Day), and having made it known
to her, departs. USHAS, dlspersmg the darkness

“beings, the gods; qjdmi then means, not of the same spee:es,
mjdt{yd that is, mankind.

* She lights up all thmgs from an atom to a mountain, says
the Scholiast.

Y Abkrdteva punsa eti pratt’clu as a dmnsel who has no brother,
averted from her own abiding-place, goes to or relies upon her
male relatives, punsah, for support; or it may mean, according
to Sdyafia, that she is in such case to offer the funeral cakes to
her progenitors: prat{clu’.‘ with face averted, as applicable to
Ushas, means looking or going to the west. . 4

® Gartdrug iva sanaye dhandndm, like one who ascends (druk,
to mount) a house (garta-grika) for the gift or receipt of riches,
the explanation and the application  to the dawn are given by
Sdyafa, conformably to the Nirukta, 3, 5: the commentary on -
which, however, explains Garta to be a stool or table on which
dice are thrown, and alludes not very intelligibly to a practice in -
the South, in which a childless widow seeks to obtain support from
her husband’s relatives by repairing to a gambling-house: the
passage is cited by Professor Miiller—Preface, 2nd vol. of the
Rig-veda, p. xvi. .
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with the rays.of the sun, illumines the world, like
~ eongregated lightnings. '

9. Of all these sisters who have gone béfore, &
successor daily follows the one that has preceded.
So may new dawns, like the old, bringing fortunate
~ days, shine upon us blessed with affluence.

10. Awaken, wealth-abounding Ushas,. those who

delight (in holy offerings) : let the (niggard) traders,
reluctant to wake (for such a purpose), sleep on.
Arise, opulent UsHas, bearing wealth to the liberal
(worshipper) : speaker of truth, who art the waster
away (of living creatures), arise, bearing wealth to
him who praises thee.
- 11. This youthful (UsHas) approaches from the
east : she barnesses her team of purple oxen.
. Assuredly she will disperse the darkness, a manifest
sign (of day) in the firmament: the (sacred) fire is
kindled in every dwelling.

12. At thy dawning, (UsHas), the various birds
rise up from their nests, and men who have to earn
their bread® (quit their homes). Thou bringest,
divine (Usnas), much wealth to the liberal mortal
who is present in the chamber (of sacrifice).

13. Praiseworthy Usmasas, be glorified by this

(my) hymn ; graciously disposed towards us, augment
(our prosperity); and may we obtain, goddesses;
through your favour, wealth, a hundred and a thou-
sand fold. ’

* Narascha pitibhdjah-anndrthikah, seeking for food.,

Varge IX,
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Sfxra V. (CXXV.)

The hymn is supposed to be recited by Kaxsufvar, in acknow-
.ledgment of the liberality of Rdjd Swanava," whose gift is
therefore considered as the divinity of the hymn, or the object .

addressed; Kaxsnfvar is of course the Rishi; the metre of
 the 4th and 5th stanzas is Jagat(; that of the rest, Trishtubh.

1. Having come in the early morning, (SwaNAYA)
presents precious (wealth), knowing it (to be worthy
of acceptance) ; and having, (therefore), accepted it,
(Kasmivar) brings it (to his father) : wherewith the
parent of excellent sons, maintaining his progeny,
passes his life in the enjoyment of affluence. '

2. May he (the Rdjd) be rich in kine, in gold, in
horses : may INDRA grant abundant food to him

—

® The legend which is cited by Sdyaiia, and which is told to
the like purport in the Niti-manjart, relates that Kakskfvat, having

. finished his course of study, and taken leave of his preceptor, was

journeying homewards, when night came on, and he fell asleep by
the road-side : early in the morning, Rdjé Swanaya, the son of
Bhdvayavya, attended by his retinue; cmi;e to the spot, and -
distarbed the Brahman’s slumbers : upon his starting up, the
Rdjd accosted him with great cordiality, and being struck by his

- personal appearance, determined, if he was of suitable rank and

birth, to give him his daughters in marriage. After ascertaining
his fitness, he took Kakskfvat home with him, and there married
him to his ten daughters, presenting him at the same time with a
.htugdred nishkas of gold, a hundred horses, a hundred bulls, cne
thousand and sixty cows, and eleven chariots, one for each of his
wives and one for himself, each drawn by four horses. . With

these presents Kakshfvat returned home, and placed them at the
~ disposal of his father, Dirghatamas, reciting this hymn in praise

of the munificence of Swanaya.
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who delays thee, returning home in the early morn-
ing, by costly gifts, as (a hunter arrests the) wander:
ing (animals) by his snares.

8. Desirous (of again beholding thee), I have this
day obtained thee, who hast done in the morning a
good deed; the performer of a sacrifice® with a
wealth-laden car, refresh thyself with the -effused
juice of the exhilarating (Soma) creeper, and
augment with sincere prayers (the prosperity) of
the chief of a flourishing race.

4. The copiously-yielding and Joy-confernng kine,
distil (thelr milk) for the celebration of the (Soma)
sacrifice, and for him who has undertaken its cele-
bration: the nutritious streams of butter eonverge.
from every quarter towards him, who both pro-
pitiates (his progenitors), and benefits (mankind).*

~ 6. He who propitiates (the gods), gives to the
gods, and sits at ease upon the summit of heaveu?
to him the flowing waters bear their essence; to
him this fertile '(eg.rth)‘ ever yields abundance. '

* This and the followmg verses are supposed to be repeated by
D{rglaatmas. the father of Kal::h:’val .

Ishteh _putram, lit. the son of sacrifice; but the Schohut
explains putram, upon the authority: of -Ydska, to signify puru.
trdtdram, the much-protecting, or, simply, kartdram, performer, .
" Prinayantam papurin-cha are both attributives of an sgent,
and therefore the agent who gives pleasure, or who gives repletion
 or satisfaction: the Scholiast applies the first to the Pitris, or
progenitors, pitrdn pr{myantam, the second to all lmng beings,
prdamui sarvadd prinayantam purusham.

Iyaag dakshind, the Scholiast interprets by, this capable
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6. These wonderful (rewards)* verily are for those
who give (pious) donations:?® for the donors of
(pious) gifts the suns shine in heaven: the givers
of (pious) donations attain immortality: the givers
of (pious) gifts proleng. their (worldly) existence.

7. May those who propitiate (the gods), never
commit degrading sin: may those who praise the
gods 9‘.nd4 observe holy vows, never experience
decay : may some (honourable) individual ever be
their defence;* and may afflictions fall upon him
- who does not propitiate (the gods). "

earth ; the bhumi, that is able, dakshd, to bear crops : otherwise
"it might have been thought to refer to the gift, dakshind, of
Smaya, as in the next verse.

* Imdni chitrd, these wonders, or these vmegated t.hmgl,
which, according to the comment, are personal deoonhom,— -
garhnds sandal, jewels, pearls, and the like,

) Dalcshmdvatém-daksh(ndddtr{ndm of the givers of Dahhud, '
or donations to- Brahmins at the end of a sacrifice, or any par-
ticular solemnity.

" ° Anyas tesham paridhir astu keéchit, may some other one be
their surrounding defence, or, as the Scholiast says, lmvacha-
sthiniya, in the place of armour: he seems rather uncertain as to
the sense of anyah kaschit, some other, whether it mean a man,
or the divinity presiding over sin, or to some eount:enmlmg
merit, dharma-vifeshdt: it probably alludes to Swasiaya as the
type of a patron or protector.
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8¢xra VI (CXXVL) .
 Of the first five verses, the Rishi is Kaxsafvar, and as they are

in commendation of the Rdjé Bufvavavra, he is considered.

to be in the place of the deity; the sixth stanza is ascribed to

the Rdjd, and the seventh to his wife Lomaé4, the daughter of
. Bmimaseart. The first five stanzas are in the Trishfubh metre;

that of the two last is Anushfubh.

1. I repeat with a (willing) mind, the unreluctant
praises of Baivya,* dwelling on the banks of the
Sindhu ®* a prince of unequalled (might), desirous of
renown, who has enabled me to celebrate & thousand
sacrifices.

2. From which generous prince, soliciting (my
-acceptance), I, Kaksnivat, unhesitatingly accepted
a hundred niskkas,’ a hundred vigorous steeds, and
a hundred bulls, whereby he has spread his 1mpensho
able fame through heaven.

8. Ten chariots drawn by bay steeds, a.nd carrying
my wives, stood near me, given me by SWANAYA;
and a thousand and sixty cows followed: these,
after a short interval of tnne, did KasHIivaT deliver
(to his father).

-4, Forty bay horses, (harnessed) to the chariots,
lead the procession in front of a thousand (followers).

* Bhduvya is here identified evidently with Swanaya, his son.
® Sindhan adhi, upon the Sindhu, either the river Indus or the
lem-shore most probably the former.
® A nishka is a wught of gold. By Maunu it is said to be
equal to four suvarnas (viii. 134). In the Amara koska it is rated

at 108 swvarnas. .
VOL. 1L C

Varga XI.
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The Paygras, the kinsmen of KaxsHiVAT, rub down
the high-spirited steeds, decorated with golden
trappings.

5. I have accepted a prior grant, (kinsmen), for
you:* three and eight harnessed chariots and cattle
of incalculable value :* may the kindred Papras, like -
well-disposed relations,* be desirous of acquiring
renown by their abundant offerings.?

6. °She, who, when her desires are assented to,
clings as tenaciously as a female weasel,’ and who
is ripe for enjoyment, yields me infinite delight.

7. Approach me, (husband) ; deem me not imma-
ture: I am covered with down like a ewe of the
Gandhérins®

* The Scholiast is at a loss to understand how this should be, -
as in the former hymn the whole of the gifts were placed at the
disposal of his father by Kakshivat; and again, the ten cars cone
veyed his wives, who could not be given away; he suggests,
therefore, that a different sense of eleven is mtended

Andhym gdh is exphmed aridkir-(swarair- dhﬂm'yd to be '
_ held or attained by rich men; i.e. bahumulydA, of great price.
® Visyd iva vrdh is a rather doubtful phrase: the Scholiast
explains it visdm vrdtd yathd parasparam anurdgavantah, like troops
" ‘of people having mutual affection.

¢ The text has, having carts or barrows, anaswantah; the term
anas implying a small cart or truck, in which the Soma plants are
brought to the place where the sacrifice is to be offered.

® This is supposed to be said by BAdvya to his wife Lomaid.

' Kdstkd, which is explained sutavatsd nakul, the female néul
or viverra, having brought forth young.

® This is Lomaéd’s reply; but the verse, as well aa the pre-
oeding, is brought in very abruptly, and has no connection with
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ANUVAKA XIX.
S¢xra I. (CXXVIL)

The hymn is addressed to Aeni; the Rishki is called Parvom-
CHHEPA, the son of Divonfss; the metre is Atyashfi."

1. I venerate AaNI, the invoker (of the gods),
the munificent, the giver of dwellings, the son of
 strength: he who knows all that exists, like a sage
who is endowed with knowledge :* who, the divine

what precedes : it is also in a different metre, and is probably a
fragment of some old popular song: another meaning is also
umgned to gandhdrv.

* According to Mr. Colebrooke (Smcrzt and Prakrit Prosody,
Misc. Essays, 11, 162), the Atyashfi metre is a stanza of four
lines, containing 68 syllables, each arranged in different feet,
constituting varieties of the class; and the Scholiast quotes the
cM. or metrical system of the Vedas, for a graduated series.
of metres, beginning with Utkriti, containing 104 syllables, and

descending by a diminution of four through eight classes to.-

Atyashfi, the ninth, which gives it the .same number. In this
hymn and the twelve following, however, the stanza is arranged
- in three lines, and the number of syllables varies from 57 to 70,

being in most of the lines 65, 66, 67 : the distribution of the feet

doel not seem to follow any definite rule.

"Itisa peculiarity of this and the twelve succeedmg Sitktas,
to reiterate a leading word which occurs the third or fourth from
‘the end of the first line, and sometimes also of the third, and to
repeat it as the last word of the line; thus, we have here sunum-
gahaso JATAVEDASAM, vipram na JATAVEDAsAM ; this is little else
than a kind of verbal alliterative jingle, but the Scholiast thinks it
necessary to assign to the repeated word « distinet signification,
agreeably indeed to the rule that gevails in respect to the various

c

Varga XII1.
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regenerator of sacrifices, through his lofty and
reverential devotion, covets for the gods the blaze
of the liquefied butter which is offered in oblatlon
~ with his flames.

. 2, We, the institutors of the cer'emdny, invoke -
thee, AGNI, who art most deserving of worship, and
art the eldest of the Angirasas, with (acceptable)
prayers; and with prayers (recited) by the priests,
(we adore) thee, who, like the traverser of the sky,
(the sun), art the invoker (of the gods on behalf) of
men, and. whom,  the bright-haired showerer .(of
blessmgs), many people approachmg propitiate for
 the attainment of felicity.

. 8. Verily, that Aeni, far shining with bnlhant
vigour, is the destroyer of foes, like a hatchet that
cuts down trees: whatever is most solid and stable
dissolves like water at his contact: unsparing, he

- sports (anndst enemles), nor desnsts (from . their

‘destruction), like an archer who retreats not (from
battle).

. species of alliteration, termed by writers on Alankdra, or orna-
" mental composition, Yamaka; illustrated by several celebrated
 wnitings, especially by the Nalodaya, attributed to Kdliddss,
‘translated by the late Rev. Mr. Yates, who has also published a
learned  dissertation on the subject in the Bemgal Asiatic- Re-
searches, vol. xix.: the employment of this artifice, and in a still
‘greater degree the complex construction of the stanza, render the
whole series of the Péruchchhepa hymns exceedingly obscure and-
" unintelligible: it is not pretended that their translation is free
from exception, but the text has been adhered to as nearly as
possible with the aid of the Scholiast.
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4. They have presented substantial donations to

him, as (they give riches) to a sage, and by re-

splendent means he grants us (grace) for our pre-
servation: (the worshipper) presents (gifts) to AGNt
for preservation: be who pervades the (many offer-
ings made to him) consumes them (as rapidly) as
(he consumes) forests: he matures the standing
corn by his potency; he destroys whatever (things)
are stationary by his potency.*

6. We place near the altar the (sacrificial) food
of him who is more conspicuous by night than by
day: (we offer it) to him who is scarcely alive by
day ®* hence his (sacrificial) food finds prompt ac-
ceptance, like a dwelling (given by a father) to a
son: these undecaying fires, (although) discriminating
between the devout and the undevout, grant (both)
protection, and accepting (the offerings of the pious),
they are exempt from decay.

6. He roars aloud, like the roaring of the winds,
amidst the sanctified and selected (rites of sacred)
solemnities ; he who is to be worshipped, who is to
be adored (for victory) over hosts (of enemies); he,
the receiver (of oblations), the manifester of the

Varga XIIL

sacrifice; he, who is deserving of veneration, de-

* Sthirdni mirinati ajasd; the Scholiast proposes to explain
Sthirdni by pdpdni, sins, or, mmmim, enemies ; but neither seemns
to be indispensable.

Aprdyuahe divdtardt, to him who has not prominent or
vigorous life through the day, being dimmed or enfeebled by the
superior effulgence of the sun.
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vours the obiations: hence, all men for their good
pursue the path of Aani, who gives pleasure (to
his worshippers), being pleased (himself), in like
‘manner as men follow a path (that leads) to happi-
‘ness. : ’

7. The descendants of BHRIGU, celebrating him
(Aeni) in both his forms,* glorifying him, and paying
him homage, proclaim his praises; the descendants
of BHRIGU, rubbing (the sticks to kindle flame) for
the oblation. For the radiant Aani, who is the
guardian of all these treasures, has power (to.distri-
bute them). May he, the receiver of sacrifices,
partake of the agreeable (offerings) given to satiety ;
may he, the receiver of sacrifices, partake (of the
oblatxons) '

8. We invoke thee, the protector of all people,
the same alike to all, the preserver of the house, to
enjoy (the oblation); thee, who art the wafter of
our infallible prayer; to enjoy (the oblation) : we
invoke thee, who art the guest of men, to whom all
these immortals apply.for their sustenance, as (a
son) to a father; thee, to whom the priests offer
oblations amongst the gods.

* Dwitd yad im Matdsah, celebrating him as twofold; that is,
according to Sdyafa, either as recognised in both the Sruti and
Smyiti, the books of religion and law or uthengerof happi-
ness in both this world and the next; or as manifold in the
A' lmvam’ya and other fires, two being put for many.

® The Scholiast would explain Bhrigavak in this second place.'
the roasters (bhrashtdrah, from bhraj, to fry) or consumers, either
of the oblation or of qumty
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9. Thou, Aany, the destroyer (of enemies) by thy
strength, the possessor of great splendour, art born
for the sake of sacrificing to the gods, as riches (are -
generated) for the sake of sacrificing to the gods:
verily thy exhilaration is most brilliant, thy worship
is most productive of remown; hence, undecaying
AGn1, (sacrificers) wait upon thee, like envoys (upon
a prince ; upon thee), who preservest (thy votaries)
from decay.* '

10. May your praise, (oh priests), become grateful
‘to AGN1, who is deserving of laudation, who is of
strength to overcome the strong, who 'is awakened
at the dawn; to AGNI, as if toa giver of cattle.
Inasmuch as the presenter. of the oblation repairs
assiduously to every altar, the invoking priest, well
skilled in (pious) praise, glorifies him (AGNi) as the
first of the attaining (divinities), as a herald (recites
the praises) of illustrious (men).®

11. Aani, do thou becoming visible close to us, and
partaking with benignant intent of (the sacrificial)
food along with the gods, bestow upon us abundant
riches, with benignant intent. Most mighty Aceni,
render us illustrious, that we may behold and enjoy
(this earth); and grant greatness with excellent

* Ajara, undecaying ; but here explained, not causing decay;
“or else one who does not praise others ; one to whom alone praise
is dae.
® The last line of this stanza is very elliptical and inverted ; it
is literally, “in front, a herald, like praisers of the comers
(rishundm), the skilled in praise, invoker of the wealthy
(rishindm).”
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progeny to those who praise thee, possessor of
wealth, destroyer of foes, like a fierce (giant)* in

- strength.

S¢xra II. (CXXVIIL) .
The deity, Riski, and metre are the same as in the preceding
Siikta.’

1. This Aani, the invoker of the gods, the
assiduous offerer of sacrifices, is generated of man,
(for the fulfilment of the) duty of those who desire
(the fruit of) pious rites, as well as for (the dis-
charge ‘of) his own duty: he is the bestower of all
blessings on him who desires bis friendship, and is
wealth to (such a one) seeking for food: the tinob-
‘structed offerer of oblations, he sits down, sur-
‘rounded (by " ministering = priests), on ‘the most
-sacred spot of earth, upon the footmark of Jl4.*

* Like an ugra, an ogre, ugro na savasd; Sdyafa explains it -
.merely by kaschit krira, some one cruel or fierce.
" Nishadad-ilaspade parivita ilaspade: the first term is inter-
preted by Sdyaia, bhumydh pade, on a spot or site of ground, on

~ the earth, to which the epithet dharfmani, occurring in the first

stanza, is said to apply, meaning that spot which contains the
essence of the earth, that is to say, the altar; for different texts
affirm the altar to be not only the essence of the earth, but the
whole earth ; as, vedim dhuh paramantam prithivydh, ‘ they call the

.altar the utmost end of the earth;’ and again, efavatf vai pfitbt'vé'

ydvati vediriti, * 8o much, verily, as is the earth so much is the altar.”
In the repetition, Ild, according to the Scholiast, refers to Jid,
the daughter of Manu (see vol. i. p. 82), and pada to the spot
where in the form of a cow, goriipd, she placed her feet, pddanydsa
pradefe, alluding to the legendary account of Manu’s daughter
being the first institutor of sacrificial rites, and referring to some
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"2, We propitiate that instrument of sacrifice by
the path of sacrifice, by reverential salutation, and
by oblations of clarified butter ; by oblations (offered)
to the gods: and he accepts our offerings, and
through his benignity quits not (the rite umtil its
close), the divinity whom thé wind brought from
afar for the service of MAMJ (may he come) from
afar (to our sacrifice).*

3. Aani, who is ever to be hymned, the giver
of food, the showerer (of benefits), comes imme-
diately (upon our invocation), in approach ‘to (the
altar of) earth, loud-sounding, vigorous, and loud-
sounding : the rapid and divine (Acni, incited by
praise), manifests himself a hundred-fold by his

- - flames; AGNI, having his abode in high places,

" {comes quickly)® to pious rites.
4. That Acni, who is (the performer of) holy -
“acts, the priest of the family, thinks in every dwell-
ing of the imperishable sacrifice ; he thinks of the
sacrifice (reminded) by (its) celebration : for through
such pious rite, he, the bestower of (fit) mwud&

-méntra or prayer addressed to her: Jdd vai MANAVS yajndnukd-
-$inydstd itiddyd pade ghritavati swdhd. Idd, the daughter of Manw,
was the institutor of sacrifice, glory to the bntter‘chirged foot-
mark of Idd.

* Bhdh pardvata-abhdstt, shone or made to shine; aceordmg to
.Sdyafa, placed suitably upon earth, having been brought from
the distant sun; atidiram gatwata dditydd abhdstt auchityena
bhmu sthdpitavdn.

® There is no_copulative in the text: the verb is supplied by
the commentator. :
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aocepts all the offered oblations for (the good of) the
‘worshipper ; whence he has become as a guest, fed
abundantly with butter; and the offerer (of the
oblations) has become the realizer of the rewards
(of the worship).

§. Inssmuch as (all men) offer in holy rite (food)

for his satisfaction in the blazing (flames) of Aani,
like (the grains that) are to be enjoyed by the
‘winds, and like the viands that are to be given to
-him who solicits them ; therefore the worshipper

presents gifts to him, according to the extent of his
opulence ; and he preserves us, when oppressed (by
sin), from wickedness; from overpowenng malevo— :

- lence and sin.

6. The universal, mighty and imperious* (Aan1)
holds riches in his right hand; but, like the sun,®

he loosens his grasp (in favour of his worshipper),

although he relaxes not from bis desire of the
(sacrificial) food. Verily, Acni, thou bearest the
oblation to every one of the gods who desires it ;
Aanr grants blessings to every pious (worshipper),

and opens for him the gates (of heaven).

. 7. AaNt is a most amiable friend in human in-

* Arati, one who is not easily pleased, a sbvereign; eratirii-
mmM vd apriih.

® Terinir na, us explained by the Scholiast zdrakak ntrya-m,

like him who conveys across (the sea of life or the world), i.e.

.the sun : or the epithet may be applied to Agni, when xs in the

negative seuse is attached to the following verb, Sidrathat,
Joosened, let go, the conveyer (across the world) has not let go,
Tias not cast off or deserted his worshipper. .



SECOND ASHTAKA-—FIRST ADHYAYA. 27

firmity through the means of sacrifices ; the beloved
protector of all in sacrifices, like a victorious prince,
" he alights upon the oblations of men when placed
upon the altar: he preserves us from the malignity
of Varufa ; from the malignity of the mighty deity
(of .sin).*

8. They, (the devout), praise AaN1, the invoker

(of the gods), the possessor of wealth, the beloved,
the thoughtful ; they have recourse ‘to him as to a
sovereign ; they have recourse to him as the bearer

of oblations: to him, who is the life (of ell living

beings), who knows all things, the offerer of obla-
tions, the object. of worship, the sage: the sacred
* (priests), desirous of affluence, murmur (his praises)
to obtain his protection; desirous of affluence, they
"murmur (his praises) in their hymns.

S¢xra III. (CXXIX.)

The deity is INpra ; the Rishi and metre are unchanged.

1. INDRA, frequenter of sacnﬁces, quickly enable
him to attain his desires, to ‘whom thou repairest in
. thy car to receive the oblation; snd for whom, as
he is mature (in understanding) and devout, thou
who art without fault, entertainest regard. Accept
his offering, for thou who art without fault, art

* The expressions are rather ambiguous, trdsate Varufasya
dkirtter maho devasya dhirtleh, and the commentator seems to
prefer rendering them ° preserves us from the malevolence of the
obstructor of religious rites’ (Varuda being explained by Vdraka,
the impeder)—from the malevolence of the Imghty deity presiding
over sin, pdpe devatd.

Vargs XVI.
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prompt to favour us (among) the pious (offerers of
oblationa),:as (thou acceptest) this our praise.

" 2. Hear our invocation, Indra: thou who in
various battles (associated) with the Maruts, art
-animated through their encouragement; (and art
able), with the Maruts,* to destroy (thy foes): (for
thou art) he, who, (aided) by heroes, art of thyself
the giver (of victory); or, (when praised) by the
pious, the giver of food, and whom the lords (of -
prayer) celebrate, as swift~moving and eager- (for
sacrificial food), like a fleet courser (eager for
forage)

3. Thou, the subduer (of adversaries), piercest
every rain (confining) skin; thou overtakest, hero,
every flying mortal (cloud), and abandonest (it)
when exhausted (of its water):® for such glorious
deed, INDRa, I offer praise to thee; to heaven; to
the " self-glorifying RUDRA ¥ to MITRA; (to each)

* Nribhik is the term of the text in both this and the preceding
phrase, and is rendered by the Scholiast Maruts, or it may mean,
he adds, by men, i. e. by the worshippers.

® Asin the other stanzas of this hymn, the language of this is
obacure; we have ydvfr aruram martyam, parivridakshi martyam,
* thou mixest with the departing mortal, thou abandonest the
amortal ; the Scholiast explains the first martyam by ‘ cloud,’ the
skin that contains the rain, vrishanam, fwacham, trying to escape,
like an enemy, from the hero Siira; the second martyam he also
renders cloud, but it is after it has parted with its water, like an
enemy who has been killed, and whom the victor abandons.

* Rudrdya swayafase to Rudra, i. e. Agni, posseseed of his own
fame, swakiyayao-yuktdya agnaye. '
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the benefactor (of mankind) for such - glorious
(deed).

4. We desire, (priests), INDRA to be present at
your sucrifice, (he who is) our friend, the frequenter
of all (ceremonies), the endurer (of enemies), ‘the
ally (of his worshippers), the patient expecter of
* (sacrificial) viands, associated (with the Maruts):
do thou, INDRA, guard our holy rite for our preser-
vation, for in whatsoever contests (thou mayest
' engage), no enemy, whom thou opposest, prevails
against thee; thou prevailest over every enemy
whom (thou opposest).

6. Humble the adversary of every one (thy wor-
shipper), fierce (INDRA), by thy aids, like radiant

paths, (to glory); by thy powerful aids, guide us, -

hero, as thou hast guided our forefathers, for thou
art honoured (by all). Thou, (INDRA), who art the
sustainer.(of the world), removest all (the (sins) of
man : present at our sacrifice, thou art the bearer
(of good things).

6. May I be competent to utter (praise) for the
(Soma) libation, sustaining existence, which, like
the (deity) to be invoked, (INDRA), goes abounding
with food to (each) venerable (rite); the destroyer
of Rdékshasas at (each) venerable (rite). May that
(libation) ‘of itself repress with chastisement the
malevolence of him who reviles us: let the thief
fall downwards (and pensh) like a little (water)
running down (a declivity).

7. We praise thee, INDRA, w1th praises, making
known (thy glory): we solicit, giver of riches, the

Varga XVIL,
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wealth that bestows vigour, that is agreeable, dura-
ble, and the support of progeny. May we (ever)
~ be possessed of (abundant) food, through the praises
of thee, whom it is difficult adequately to honeur:
may we attain the adorable (INDEA). by. true and
earnest invocations; by invocations, (offering sacri- -
ﬁclal) food.

. 8. INDRA is powerful in the discomfiture of the
malevolent by his self-glorifying aids, (granted) unto
you and unto us: (he is) the tearer of the malevo-
lent (to pieces): the impetnous host that was sent
against us by devouring (foes) to destroy us, has
been itself destroyed: it will not reach us; it wxll
" not de us harm.

9. Do thou, INDEA, come to us with abundant
riches by a path free from evil; (by a path) unob-
structed by Rdkshasas: be with us when afar; be
with us when nigh; favour us, whether afar. or
nigh, with the objects of our desires; ever favour
. us with the objects of our desires.

10. Do thou, INDRA, (sustain us) with wealth
that transports (man beyond calamity); for, (en-
hanced) greatness accrues to thee, however mighty,
(from our thanks) for (thy) protection, as it does to
MiTtra for his powerful protection,* most potent

Tbti mahimd sdkshdd avase mahe mitram na avase, lit. great-
ness is present to thee for- prof:ectxon as to mitra for great protec-
tion; or mitra may be rendered ° friend,” as praises animate a
friend with great attachment, tam sakkdyam yathd makatyai pritaye
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and immortal (INDRA), our defender and preserver,

(ascend) some chariot, (and come hither); devourer =~

(of foes), repel any one aséailing us; any one assail-
ing us, devourer* (of foes). :

11 Deservedly-lauded INDRA, preserve us from
suffering’; for thou art always verily the chastiser of
the malevolent: thon, being divine, (art the chas-
tiser) of the malevolent : (thou art) the slayer of the
wicked Rakshas, the preserver of a pious (worship<
per), such as I am: for, asylum (of all men), the
progenitor has begotten thee (for this purpose) ; has

begotten thee, asylum (of all men), the destroyer of '

the Rakshasas.

Sﬁxu Iv. (CXXX)
The deity, Enh and metre, are continued ; in the last mthe
" metre is changed to Trishfubh.

1. Come to us, INDRA, from afar; not as this
(fire) which is before us, (but) like the pious insti-
tutor of sacrifices, or like the royal lord of the con-
stellations (when going) to his setting. Bearing

* In both places the term is Adrivas, voc, of Adriva, which
usually means wielder of the thunderbolt (adri) ; but Sdyafa here

derives it from ad, to eat, and explains it fatrindm atifayena .

bhakshaka, the eater in excess of enemies: thie is wpon the
authority of Ydska.—Nir. iv. 4.

b Twd janita jGanad-veso: Vasu may be used as & name of
Indra; but as an attributive it implies one who is the abode of
all, sarvesham nivdsabMiitah, according to the Scholinst. By
Janitd, genitor, Séyafia understands the first maker of the
universe, the supreme being, sarvasys A dikarttd Paremefwarak.

© The passage is obscure; there is no verbal copulative; it

Vu'g- XVIIL
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oblations, we, along with {the priests), invoke thee
" to accept the "effused - (juices), as sons (invite) a
father to partake of food: (we invoke) thee, who
~art most entitled to reverence, to (accept of) the
sacrificial viands.
:.2. Drink, INDRA, the Soma juice, that has been
expressed by the stones, and sprinkled with the
sacred grass, as a thirsty ox or a thirsty man
hastens to a well* (Drink) for thy exhilaration,
for thy invigoration, for thy exceedingly great
augmentation: let thy horses bring thee hither, as
his. steeds convey the sun; as they carry him
(through heaven) day by day.
8. He (INDRA) found the (Soma) treasure (that
had been brought) from heaven, and hidden like
the nestlings of a bird in.a rock ; amidst (a pile of)

runs, vidathdnfva satpatir astam rdjeva satpatih: the first part is
explained by Sdyafa the cherisher (pati quasi pdlaka) of the good
{satdm), or of those who are present, the priests, or of the extant’
(satdm) rewards of holy rites : that is, either as the Yajamdna, or
in the last place, 4gni, comes to or exhibits the knowledge of
what is to be performed, vidathdni anushtheyajndndni ; or is present
in the apartments of sacrifice, vidathdni yajna-grikdni. In the
reiteration of the phrase, satpati is rendered the lord of the con.
stellations, the moon, nakshatrdndm patis-chandramdh ; who comes
to his own abode at the time of setting, sa yathd swa dhamas-
thdnam dgachchhati ; and in like manner Indra is invited to come
to the sacrifice.

* Avatam na vansagas-tatrishdsio na vansagah : in the repetition, -
vansaga is explained vananfyagamana, sighra gdmf, purushah, a
man geing swiftly; but it is probably a mere reiteration, like a
thirsty o. to a well—like an ox..
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vast rocks mclosed (by bushes) :* desiring to partake
(of the beverage), the thunderer (found it), as the
chief of the Angirasas (discovered), the hiding-place
of the cows: he opened the doors of (the waters,
‘the sources of) food, when shut up (in the clouds;
the sources of) food, that were spread (over the
earth).”

4. Grasping his sharp thunderbolt thh “both
hands, INDRA whetted it to hurl it (on his foes),
like the water (of an imprecation):* he whetted it

for the destxjilqtiOn of Ahi. INDRA, who art fully

endowed’ with ‘strength, with energy, with might,
thou cuttest (our enemies) to pieces, as a wood-
cutter the trees of a forest; thou cuttest them to
pieces as if with a hatchet.

5. Thou hast without effort' created the rivers

" (that are) to flow to the sea, like chariots (bearing
thee to sacriﬁces), as those (construct) chariots who

* The Sm phnt it is usnally aﬁmed, is brought from
mountainous tracts: according to the Taittirfyas it was brought
from heaven by Gdyatr(,—Divi Soma dstt tam G'dyatn’ dharat, * the
Som was in heaven; Gdyatr( brought it away.’

® Ishah pm’vnt«ﬂc is the reiterated phrase, alluding in the first
place , according to Sdyada, to the rains shut up in the clouds, and
in the second to the seeds shut up in the earth, germinating on
the fall of the rain, and affording, in either case, ‘food,’ ishah.

® That is, like water which is poured out for the destraction of
enemies, rendered fatal by the formulee of imprecation, wdakam
yatlni wrtimim nirasandya abhmwntranddumlcm tﬂulua'r(yate
) anM which usually means ﬁ'mtlessly, in vain, i§ here
explamed by aprayatnena, without effort.

VOL. II. D
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are desirous of (going’ to) battle: (the streams)

flowing hither have gathered together their water
for a common purpose, like the cows that yielded
all things to MANU ; that yield all things to man.

6. Men who are desirous of wealth have recited
this thy praise, as a resolute and provident man
(prepares) a chariot (for a journey): they have pro-
pitiated thee for their good: glorifying thee, sage

INDRA, a8 impetuous in conflicts, they have praised -

thee (as men praise) a conqueror. We praise thee
for (the acquirement of) strength, wealth, and every

kind of affluence; as (they comme'nd) a courser (for-

his good qualities) in battle.

7. For Puru, the giver of offerings, for the
mighty Divopisa, thou, INDRA, the dancer* (with
delight in battle), hast destroyed ninety cities;
dancer (in battle), thou hast destroyed them with

(thy thunderbolt), for (the sake of) the giver of

offerings. For (the sake of) ATrTHIGWA, the fierce
(InpRA) hurled SamBARA from off the mountain,’

* Nrito, voc. of Nritx, s dancer; rchM&’lﬂ, dancingin'

war.
® We have had Indra’s exploits in defence of these princes
before ; see vol. i. pp. 137, 147, 292: it may be added that the
Sambara of the Purdfas is an Aswra who was engaged in
hostilities with Kriskda, and finally destroyed, together with his
six hundred sons, by Pradyumsa, the grandson of Krishda. (See
Harivansa, Langlois, vol. iii. p. 169.) The text of the Mahd.
bhdrata, however, agrees with the Veda in representing him as the
adversary of INpDRA.—Drofia-vijaya, v. 39. Selections Muhdbh.
p- 39.
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bestowing (upon the princé) immense treasure,
(acquired) by (his) prowess; all kinds of wealth
(acquired) by (his) prowess.

8. INDRA, the manifold protector (of his votaries)
in battles, defends his 47ya worshipper in all con-
flicts ; in conflicts that confér heaven :* he punished
for (the benefit of) man the neglecters of religious
rites : he tore off the black skin (of the aggressor) :*
as if burning (with flame), he consumes the mialig-
nant ; he utterly consumes him who delights in
cruelty. '

9. Endowed with augmented vigour, he hurled
(against the foes) the wheel (of the chariot) of the
sun ;* and, ruddy of hue, deprived them of exist-
ence; he, the sovereign lord, deprived them of

* So Pardsara; ‘ two descriptions of men attain the sphere of
the sun, the vagrant practiser of the Yoga, and the hero who falls
in battle

Aceordmg to the legend, an Asure, named Krishia the black,
advanced with ten thousand followers to the banks of the Ansumat{
river, where he committed fearful devastation, until Indra, with
the Maruts, was sent against him by Brikaspati, when he was
defeated by Indra, and stripped of his skin. .

® Siraschakram pravrihad, he threw the’ sun’s wheel for
Siiryasya rathasya chakram, the wheel of the chariot of the sus,
according to.the Scholiast, who cites a legend that the Asuras
obtained & boon from Brakmd, that they should not be destroyed
by the thunderbolt of Indra, and having in consequence defied
him, he cast at thern the wheel of the sun’s car, which was
equally fatal : this has more the character of a Paurddik than a
Vaidik legend : another explanation is also proposed : the Sun

(or Indra in that capacity) having risen, urges on his car, and
D2
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oxlstehee. o As thou, sage INDRA, comest from afar
to the succour of USaNas, so do thou come quickly,
bearing all good things (to us), as thou bearest to

- (other) men ; come quickly (to us) every day.

10. Showerer of benefits, destroyer of .cities,

propitiated by our new songs, reward us with
 gratifying blessings: glonﬁed INDRA, by the de-

scendants of Divopisa,® increase (in power),. like
the sun in (revolving) days.

Stxra V. {(CXXXI.) -

The deity, Rishi, and metre are unchanged; the hymn is divided
into three Trichas, or triplets, according to the different occa-
sions on which the several portions are recited, and the priests
to whom the portions are respectively assigned; the first
Tricha being repeated by the Maitrdvaruda; the second, com-
mencing with the third stanza, by the Bramdchchhané(; and the
third, beginning with the fifth verse, by the Achchhdvdka.

1. To INDRA heaven, that excludes the wicked,

'verily has bowed: to INDRA the wide-spread earth

(has offered homage) with acceptable (praises) ; with
acceptable praises (the worshipper has propitiated

- InpRa) for the sake of food: all- the gods well
- pleased have given precedence to INDRA: let all

Arufia (his charioteer) silences the clamour (of his enemies) ; the
lord (of day) dissipates the gloom.

* Vdcham mushdyati, lit. * steals or takes away speech;’ the
latter, it is said, put by metonymy for breath, i.e. life; or it
may mean silences clamour, or suppresses his own exclamations :
the Scholiast is evidently puzzled by the phi'aée ‘

® Divoddsebhih, by us, the Pdruchchhepas, or me, Parucl-
chhepa, the plur. being used honorifically. .
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the sacrifices of men (be appropriated) to INDRA;
let all the offerings of men be (presented to him).

2. Hoping to partake of thy bounties, (thy wor-
shippers) hasten severally in every rite to (adore)
thee, who ask one and all; each severally seeking
heaven. We meditate on thee, the sustainer of our
strength, like a boat that bears (passengers) across
(a stream): mortals, indeed, knowing INDRA, pro-
pitiate him with sacnﬂces mortals (propitiate him)
with bymns.

8. The (married) couples,' anxious to satlsfy

* Mitlmdh.’ ‘ the pairs ;’ wpording to the Scholiast, eouplec,
consisting of husband and wife ; the right of the wife, which is
here intimated, to take an active part in religious ceremonies is
contrary to the precepts of the law, which prohibit her sharing
in the celebration of any solemnity except that of marriage, and
she is on no occasion to repeat manfras, sacred or Vaidik texts,

" The Méndssd, however, is cited by the commentator to show that o

she may be associated with her husband in oblations to fire, as
‘by the text, Jdydpat{ agnim edhfydtdm, ‘let wife and husband
. place the fire;;’ and she may be instructed in the mantras for the
special occasion, although not authorized to engage in a course of
study of the Vedas; adkyayandbhdve api vedam patnyai preddys
.vdchayet, * since there is no regular reading (of the Veda), he
(the husband), having imparted the Veda to his wife, may cause
llertorecmlt, and she joins in the mantra or prayer, suprqjdsas
twd vayam, &c., we, having good progeny, praise thee: the pro-
hibition, then, according to Sdyasia, does not preclude a wife from
taking part in sacred rites with her husband, or from joining in
prayers which he has taught her, but is intended to exclude her
from a coursc of independent study, of the Vedas and the celebra-
tion of sacrifices by herself alone.
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thee, and presenting (oblations) together, celebrate
(thy worship), for the sake of (obtaining) herds of
cattle ; presenting (thee), INDRA (oblations): thou
well knowest that these two persons are desirous of
cattle, are desirous of heaven, and (thou abidest),
displaying thy thunderbolt, the showerer (of
benefits), thy eonstant companion, ever, INDRa,
associated (with thee).

4. The ancients -have known of that thy prowess,
by which, INDRA, thou destroyest the perennial
cities* (of the Asuras): thou hast destroyed them,
 bumiliating (their defenders). Thou hast chastised,
Lord of Strength, the mortal who offers not sacri-
fice : thou hast rescued this spacious earth and these
waters; exulting, (thou hast recovered) these waters.

5. Thenceforth have thy worshippers scattered
(libations) for the augmentation of thy vigour, that
in thy exhilaration, showerer (of benefits), thou
mayst defend those who are solicitous (of thy
favour) ; that thou mayst defend those who -are
desirous of (thy) friendship: for them thou hast
uttered a shout® to encourage them in combats;
from thee they obtain many and many an enjoy-
ment ; anxious for food, they obtain it (from thee).

* Purch sdragih, defended, according to Sdyafla, for s year
by walls, ditches, and the like, samvatsara paryantam prakdra-

 parikhddibhir dridhikyitdh. '

" Chakartha kdram. The commentator explains kdra by $ebda,
souhd; sinkandda lakshafiam, meaning war-cry; or the words
might be rendered, ‘ thou hast done a deed,’ i. e. performed a
service, .
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6. Will (INDRA) be present at this our morning
rite: be apprized, (INDRA), of the oblation offered
with (due) observances; offered with (due) obser-
vances for the sake of (obtaining) heaven: and
since, wielder of the thunderbolt, showerer (of
benefits), thon knowest how to destroy the malevo-.
lent, do thou, therefore, listen to the acceptable
(praise) of me, intelligent, though a novice ;. (hear
it from me) a novice.*

7. INDRA, endowed with many (excellences), do
thou, who art exalted (by our praises), and art well
disposed towards us, (slay) the man who is unfriendly
to us; (slay) such a man, hero, with thy thunderbolt :
kill him who sins against us; ever most prompt to
hear, hear (us): let every ill intent (towards us,
such as alarms) a wearied (traveller) on the road,’
be counteracted ; let every ill intent be counteracted.

S¢éxra VI. (CXXXIL)
The deity, Rishi, and metre, are the same; but in the last stanza
InpRa is associated with PArvaTa.

1. (Possessed of) former opulence, MAGHAVAN,
(through thy bounty); protected, INDRA, by thee,
may we overcome those who are arrayed in (hostile)
hosts: may we anticipate (our) assailants. (The

“sacrifice) of to-day being nigh, speak encouragingly

* Me navfyasa, of me most new. '

® Rishtam na ydman, like one wearied on the road; towards
whom evil designs may be entertained by robbers, durmatis-
chaurddivishayd.

Varga XXI.



40 « RIG-VEDA SANHITA.

to the presenter of the libation ‘May we bring
together at this rite (smtable oﬂ'ermgs and praises)
- to thee, the vxctor in war; worshlppmg thee, the
vnctor in war.*

" 2. In the cqmbat which secures _heaven, INDRA,
(treading) in the appropriate and straight path of
the active (combatant), as well as in his own
appropriate and straight (path),” destroys (the .
adversary) of him who wakes at dawn and cele-
brates (pious rites): he is therefore to be adored ‘
with the head (howed down), as reverence is paid
by prostratxon to a holy sage. May thy treasures, -
(INDRA), be accumulated upon us; may the trea-
sures of thee who art auspxcmus be ausluclons (to
us). :

- 8. INDRA, in whatsoever rite (the pnests) from of
old have placed the brilliant (sacrificial) food for
thee upon the altar, in' that place of sacrifice thou
abidest :* do thou declare that (rite), that men may

* Bhare kyitam is explmned in both phces mgrdnc;cyayo‘
karttéram.

Swammm_;w, are the words reiterated; epithets in both
places of vakman for vakmani, mdrge, in the road or path; the .
first B as usual, own, peculmt the latter is explained honest,
straight, free from fraud, kapafddirahite; or cpen, unconcealed,

® Ritasys vdrasi kshayam—yajnasya nivdsasthinam sambhaktosi,
thou art possessed of the place of the abode of the sacrifice,
termed Rita, or the true, as giving unfailing reward; or Rita
~ may mean water, when the expression, thou abidest in the
dwelling of the water, is equivalent to the sender of rainm,
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thence behold the intermediate (firmament brigbt)
with the rays (of the sun): for this, INDRA, the -
searcher (of rain, is)- the searcher after cattle, for
(the. benefit of) his kindred . (worshippers), ‘and
knows in due course (the season of the rain).*

4. Thy exploits, INDRA, are worthy to be glorified ; -
now, verily, as well as in former times, when thou
didst open the cloud for the 4ngirasas, restoring to

~_them their cattle®—conquer for. us, fight for us, as
thou didst for them : humble in behalf of those who

. present libations, him who offers no worship; lnm
who rages against us, and offers no worship.

vrishfiprade asi ; or another interpretation is proposed, Rif¢ mean-
ing the sun, and the verb having a causal power; thou causest
(the sacrificer) to go to the region of the sun. o
* This part of the stanza requires even more than the usually
nécessary amplification to be rendered at all intelligible. It is
sa gha vide anwindro gaveshano bandhukshidbhye gaveshanah, lite-
. rally, he verily knows in order, Indra, the searcher, for those who
have the quality of kindred, the searcher; gaveshana is explained,
in the first place, by the Scholiast, ydakasydnvéshafia éflak, pos-
sessed of or practising the seeking after water, the sender of rain;
in the second, it is rendered gevdm eshadakartta, the maker of
search after the cows, alluding to the old legend ; or it may mean,
it is said, the seeker for the reward of the: worshipper, yajamdna
phalasya md}yayaid ; the object of vide or anuvide, he knows in order,
" is filled up by udakaprdptiprakdsam, he understands the mani-
feohhon of the attainment or arrival, in due season, of the rains.
Vrcym is the word of repetition, implying, in- the first
instance, accordmg to Sdyafia, a cloud; in the second, the cattle
" of the Angirasas, stolen by Pafi; the word properly meaning a
cow-pen or pasture. ‘ '
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- 5. Inasmuch as the hero, (INpza), rightly judges

‘men by their deeds, therefore do the (pious), sacri-
ficing (to him) for sustenance, become enabled, by
‘the wealth that has been attained, to overcome
(their foes): desirous of food," they diligently wor-
ship (him): the (sacrificial) food offered to him is
the source of progeny (to the worshipper), and
(men) worship him, that by their own strength they
may overcome (their foes): pious saerificers emjoy
residence in the heaven of INDRA;® pious sacrificers
are, as it were, in the presence of the gods.

6. INDBA and PARVATA,” who are foremost in
battles, slay every one who is arrayed against us; -
slay every such (adversary) with the thunderbolt—
(the shaft that) bent upon his destruction pursues
him, however far, or to whatever hiding-place he
may have fled. Thou, hero, (tearest) our enemies
- entirely to pieces ; the tearer (of foes, the:thunder-
bolt), rends them entirely asunder. ‘

- S’rwvasywab, plur. of éravasyu, derived from a nominal verb,
- §ravasya, from $ravas, food or fame, implying a wish or desire
for either : the Scholiast proposes to render it, the first time, by
“ they, desirous of food,—’ and the second, by ‘desirous. of
offering food—" oblations to Tndra; but the variation does not
seem to be necessary. :
® The text has only Indre, in Indra; that is to say, in the
abode or vicinity of Iadra, agreeably to the well-known metonymy,
gangdydm glwslmh avillage in or on the Ganges, i.e. on the
banks of the Ganges. ‘
® Parvata is said to mean a cloud; or the deity presiding over
clouds, another form of Indra.
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Séxra VII. (CXXXIIL.)

InpRa is the deity, and the Rishi is still PanucrcHREPA, but the
metre is diversified : that of the first stanza is Trishfubk; of
the next three stanzas, Amsehfubh; of the fifth, Gdyatr(; the
sixth and seventh return to the long and complex measures of
Dériti and Atyashti,

1. By sacrifice I purify both the heaven and the
‘earth: I burn the wide (realms of earth) that are
without INDRA, and are (the haunts) of the wicked:
wherever the enemies have congregated they have
been slain : and, atterly destroyed, they sleep in a
deep pit.* '

2. Devourer (of foes), having trampled on the
heads of the malignant (hosts),” crush them with
thy wide-spreading foot; thy vast wide-spreading
foot. '

* Vuilasthdnam aeran, * they have slept,” or irregularly ‘they
sleep,’ in a place which is of the nature of a vila, a hole, a cavern,
a pit: the Scholiast considers the expression in this and in the
third stanza to be equivalent to smasdinez, a place wherg dead
bodies are burned, or, as it would here seem to imply, a place
where they were buried; as if it was the practice to bury the
dead when this hymn was composed. Sdyeia also suggests, as
an alternative, the translation of vailasthdnam by ndgaloka, the
Serpent-world ; Pdtdla, the regions below the earth; but this is
rather Paurd#ik, perhaps, than Vaidik.

® In this and the next verse the term is ydtumatindm ; which
may be rendered, according to the Scholiast, iisdvatindm sendndm,
of injury-inflicting armies, or dyudha vatfndm, of those possessing
weapons; or ydfu may mean Rakshasas; of hosts composed of
Rakshasas.

Varga X)Il.
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3. Annihilate, MagHAVAN, the might of malig-
nant (hosts), burl them into the vile pit; the vast
and vile pit.

. 4. That thou hast destroyed, by thy assanlts,
_thrice fifty of such (hosts), is a deed that well
becomes thee, although thought by thee of little -
moment.

5. Destroy, INDRA, the tawny-coloured fearfully-
roaring, Piédchi ;* annihilate all the Rakshasas.

6. "Hnrl‘lieadlong, INDRA, the vast (cloud): hear
our supplications : verily the heaven is in sorrow
like the earth, threugh fear, wielder of the thunder-
bolt, (of famine)," as (formerly through fear of)
Twashtyi * most powerful with mighty energies,
thou assailest, INDRA, (the clouds) with terrible
blows ; and, deing no injury to man, (thou march-
est) invincible, hero, by (thine) enemies; attended,
hero, by three or by seven followers.*

* A kind of Pifdcha ; or, according to some, ‘ decay.’

® From the absence of rain.

© Ghyindn-na bMshd : ghyifia is said to be a name of Twaskéri,
or of blazing fire personified : according to the legend, the world
being enveloped by thick darkness, the gods prayed to Agni, on
which he burst forth saddenly from heaven and earth, in the
shape of T'washfri, to the dismay of both regions, as by the text,
s ehoblw Twashtur bibhyatuh.

% Trisaptaih éirasatwabhih; the Scheliast uphm- it tribkik
saptabhir vd- anucharaik, but gives no further interpretation :
Indra’s followers, the Maruts, are forty-nine, so that they cannot

be intended ; and Satwabkik must mean something else : perhaps
an allusion is intended to the seven platters cffered to the Maruts
repeated at the three daily rites; or, attended by the beings, i.e. -




SECOND ASHTAKA—FIRST ADHYAYA. 45

7. Offering libations, (the worshipper) obtains a
(safe) asylum: offering - libations, he destroys his
prostrate foes; (he destroys) the enemies of the
gods: abounding with food, and unsubdued (by
adversaries), he hopes to attain, when offering liba~
tions, infinite (riches), for INDRA grants to him who
offers libations whatever there is (that he desires);
he grants (him) accumulated wealth.

'ANUVAKA XX.
Séxra I. (CXXXIV.)
The deity is VAru; the Riski ParvcacEnzra; the metre
Atyashfi, except in the last stanza, in which it is Askfi.

1. Let thy swift coursers, VAiyu, bring thee
quickly hither, that thou mayst be the first to
drink; the first (of the gods) to drink* of the Soma
libation. May our’ upraised, discriminating, and
sincere (praise) be acceptable to thy mind: come
with thy steed-yoked car® for (the libation) to be

presented to thee ; come, VAvu, for granting® (the

objects of our worship).

the Maruts, to whom the thrice seven oﬁ'ermgs are pmented
Seevol i. 191, note.

* In both places the phrase is pnirvapaaye,’ for the first drink-
ing; Sdyafa supplies, in the second, ttamdcveblyab piird, before
other gods. .

Nzyututdratkm with' the car havmg the Niyuts; the
horlu of Vdyu 80 denominated.

® Ddvane is the expression in both places, from ddv, a vaidik
verb, to give; the Scholiast explains it as in the text; in the
first instance in a passive sense, or ‘come for that which is to be
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2. May the exhilarating drops (of the libatien)
exhilarate thee, VAyu, being fitly prepared, doing
their office, administered opportunely, reudered
efficacious by (our) praises, and flowing (in due
season): for which purpose, thy docile and active
steeds, the Niyuts* attending (thy presence, bring
thee) to the sacrificial hall to accept the offering;
to the sacrifice in which the picus (priests) repre-
sent their desires.

3. VAyu yokes to his car his two red horses;
Vivu (yokes) his purple’ steeds: VAYu (yokes)
his. two unwearied. (coursers) to his car to bear
their burthen; for most able are they to bear the
burthen. Arouse, VAvu, the intelligent (sacri-
ficer), as a gallant (awakens) his sleeping mis-
. tress: summon heaven and earth; light up the- -
dawn ; light up the dawn, (to receive) thy sacrificial

4. For thee, the brilliant dawns, (rising) from
afar, spread abroad their auspicious raiment in
inviting rays;® in variegated and glorious rays: for

given by us,’ ddtavydya; in the sccond, in an active sense, or ‘ for
giving to us that which we solicit.’

* The epithets of the Soma and the Niyuts are somewhat vague
and incomprehensible.

® The first term is rohitd, the second Arudd ; the latter usually
denotes purple, .

® Dansu rafmishu: the meaning of the first seems: rather
doubtful ; dansu, the commentator says, may be used for
danseshu, karmavatsu, doing their work, or damsz may mean a
house, in rays investing or covering the world like a house; or
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thee, the cow that yields ambrosia® milks. all kinds
of treasure: thou begettest the Maruts, of the
firmament, for (the purpose of) showering rain;
.(for the purpose of replenishing) the rivers.

5. For thee, the. bright, pure, quick-flowing
(Soma juices), potent for exhilaration, are eager for
the (fire of) oblation; are eager for the cloud
(showering) waters.® The timid and anxious (wor-
shipper) praises thee, who art auspicious, for (driving
away) thieves;® for thou defendest (us) from all
beings, (as the reward) of our righteousness: thou
protectest us from the fear of evil spmts, (as the
reward) of our righteousness. :

6. Thou, VAYU, who art preceded by none, art
entitled to drink first of these our libations: thou:
art entitled to drink of the effused (juices), more-
over, (of all) oblations and sin-offerings of men: for:

it may mean the chamber of sacrifice, in which the fires are
lighted at dawn, and the rays or flames of the fire may be said to
offer a raiment to Vdyu; bhaded vastra, suspicious garments:
the metnphor is not very obvieus.

Savardughi savar is here explained by Anrdc

® The oblations that are offered to fire are the remote cause of
the rain; the text has iskananta bhurvanyapdm ishantah bhurvani :
in the first place, bAurvan is explained by ydga, a sacrifice; in the:
second, a cloud; the passage is rather obscure.

® Twdm bhagam takkavéye: the second is considered to imply

bhajanfyam, for which a precise equivalent is not easily found ;
that which is to be enjoyed ; that which is agreeable or accept-
able; the last i is explained faskardnam, yajna vighdtindm anyatra
gamandya, for caualng to go elsewhere thieves, i.e. the ob-
structers of sacrifices. '
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Vargs XXIV.

thee, their cattle yield milk ; (for thee) they yield
butter.®
S¢xra II. (CXJDCV.)
The Riski is the same; the three first stanzas are addreased to
Viyu; the next five to INpRA also; and the last to Viru

* ‘alone; the metre is the same, except in the seventh and eighth
_stanzas, in which it is Aehfi.

1. Approach our strewn grass, VAYU, with (thy)
thousand steeds, to partake of the (offered) food,
(prepared) for the lord of the steeds; (approach)

‘with hundreds (to the sacrifice prepared) for the

lord of the steeds: the gods hold back for thee as
the deity (entitled) first to drink (the libation):

- sweet effused juices are ready for thy exhilaration ;

are ready for their function.
2. For thee this Soma juice, purified by the

stones (that bruise the plant),’ and clothed with

* Abiram, in the first place, is explained by kskéram; in the
second, by ghrita; being in either dérayana drevyam, an article
which is the material of oblations and ‘the like. )

® Paripiito adribhih, which the Scholiast explains by abAisheva-
$odhanair apagatarijishatwena $odhitah, ‘purified by the impurity

- which has been removed by the purifying means of the effasion ;'

the sense of Rijtsha is doubtful ; in Makidhara's commentary on
a text of the Yajur, mi. 25, it is explained gatasdrah Soma;
Soma that has lost its strength; and Sdyafa similarly explains
it in a subsequent passage—Asht. 1. Adhy. . S. vir.' v. 10;,

‘but that could scarcely be restored by mechanical means : again,

it is explained dasdpavitrafodhanena grahanena vd Sodhita, purified
by straining through kifsa grass, or by taking hold of; but the.
last must have some technical application.
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enviable (splendour) flows to its (appropriate)
receptacle ;* clothed with brilliant (splendour), this
Soma is offered as thy portion amongst men and
amongst gods; (having received it), harness thy
horses, and depart well affected towards us;
. gratified, and well disposed towards us, depart.
- 3. Come with hundreds and thousands of thy
steeds to our sacrifice to partake of (the sacrificial)
food; (come), VAYD, to partake of the oblations:
this is thy reasonable portion, and it is radiant
along with the sun;* the juices borne by the priests
“are prepared ; the pure juices, Viyu, are prepared.
4. Let the chariot drawn by the Niyuts convey
you both, (INDRA and VAi"U, to the sacrifice), for
our preservation, and to partake of the consecrated
viands ; to partake, VAYu, of the oblations: drink
of the sweet beverage ;. for the first draught is your
(joint) due VAvu (and INDRA), come with joy-

* Sparkd vasinah, explained sprikdniyini tejdnsi pidhdnak,
putting on desirable or enviable splendours.

® Pari kobam arshati-kosa sthdntyam graham prdpmoti, it goes to
the ladle, as it were, in place of a receptacle.

® Sarasmik sirye sachd may also be understood, according to
Sdyafia, to imply that the offering is simultaneous with sunrise :
the first part of the verse occurs in the Ygjur, xxvir. 28; the
latter is different, or “ Vidyu, delight in this sacrifice, and do
you, (priests), preserve us ever by auspicious rites.”
-4 Sdyafia seems rather perplexed how to adjust precedence
between Vdys and Indra; but, upon the aathority of other texts,
assigns it to Vdyx, which concurs with the order of the text in,
this place; in which, as well as in some others, we have the

VOL. II. E
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bestowing wealth ; INDRA (and Viyu), come wnth
wealth.

5. The pious acts (addressed) to you have given
augmented (efficacy) to our sacrifices : for you, (the
priests) strain this quick-dropping juice, as (the

. grooms rub down)* a fleet, quick-running courser :*

Varga XXV,

drink of their (libations), and come hither, well

disposed towards us, for our protection: do.you
both drink of the juices that have been expressed
by the stones, for you are both givers of food.

6. These Soma juices, poured out in our rites,
and borne by the priests, are prepared for you both:
the pure juices, VAYU (and INDRA), are prepared:
these pervading (juices) have passed through the
oblique filter® for you both; the Soma juices in-
tended for you both, pass through the woolly fleece; -
the inexhaustible Soma juices.? '

nominative in the smgnlar, with the verb in the dual, thus:

. Vdyavdgatam ; Indraaélm-dgatam, implying, therefore, that one

of the two 'is understood ; or, in the first instance, it should be '
dex and Jndra; in the second, Indra and Vdyw. ,
* The text has no verb here; but the comparison intends the
preceding verb, marmrijanta, have strained or cleaned, or rubbed.
> Vdjinam, déumatyam na vdjinam, lit. going quick, like a quick
horse going quick. : .
® Abhyasrikshata tirah pamlram the latter term is usually
applied to a bundle of kuéa grass, which is supposed to pufify the
Soma or the butter poured upon it; it is here explained the
receiver of the Soma juice placed slopingly or obliquely, or a
filter or strainer made of wool.
% Atiromdfyavyayd Somaso atyavyayd: in the first place, the
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7. Pasy, (VAyu), by the many sleeping (wor-
. shippers), and go (with INDRA) to the house where
the stone resounds: INDRA (and VAvu), go to that
“dwelling ; (go where) the (word of) truth is mani-
fest; (go where) the butter flows; go both with
well-fed horses to the sacrifice; INDRA (and VAYU),
repair to the sacrifice. :
8. Then, accept the libations of the sweet juice
. at the sacrifice in which the triumphant priests stand

' round the rock-born (plant):* may they ever be

victorious for us: (for you) together the cows distil
(their milk); the (offering of) barley is dressed;
and never for thee, (VAyu), will the cows grovi'
meagre; never will the kine be carried off (by
thieves)."

9. These thy horses, excellent YAvu, strong of
limb, youthful and full of vigour, bear thee through
the space between heaven and earth: growing (are -
they) in bulk, and strong as oxen: they are not lost

Soma juices having gone through (ati) the unclipped (avyaydni
for achchinndni) hairs ; or avyayd may be intended for avimayda,
made from the sheep, sheep’s wool; fall into the vessel that
receives them; in the second place, avysya is said to bear its
ordinary meaning, unexpended, unexhausted.

* Aéwattham upatishtanti : Aéwattha is, in common use, the
‘Religious figtree; but Sdyafla explains it here as the Soma’
found spread through mountains and the like, parvatddi vydpti-
. prdduﬂutam :

* Na upadasyanti dhenavah-ndpa dasyanti dhenavak : wpadas is
" explained to mean infirm, or wasted by sxckneas apadas, to be

carried off by thieves.
E 2
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in the firmament, but hold on. their speed, unre-
tarded by reviling;* difficult are they to be arrested
as the beams of the sun; difficult are they to be
arrested by force.” '

Séxra III. (CXXXVL)

The RisAi is the same; the deities are MiTra and VaruRA; the
metre is Atyashfi, except in the last verse, in which it is
Trishtubh.

1. Offer most excellent and ample adoration, and
reverential oblation, to those two deities who have

_existed from of old who confer happiness (on their
“worshippers), and delight in most sweet (libations) ;
for they are both imperial (sovereigns,® in whose

honour) oblations of . butter are poured out, and
who are glorified at every sacrifice, whence their
might i8 not in any way to be opposed ; their
divinity is not to be resisted. ,

2. The most excellent Dawn has been seen
proceeding to the comprehensive (rite): the path
of the revolving (sun) has been lighted up by (his)
rays: the eyes of ‘meun (have been opened) by the

* Agiraukasah, lit. having no dwelling by speech; according
to the Scholiast, they are not brought to a stop by abusive
speech or the like, bhartsanddind sthitim alabhamdndh.

® Hastayor dur-niyantavah, difficult to be checked by both
hands, or by physical force: they are not to be deterred by
words, such as wok wok; or by pulling up the reins, from
coming to the sacrifice.

® T4 samrdjd : or samrdjd, may be rendered greatly or thoroughly
shining, samyak-rdjamdnas.
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~ rays of BaAca: the brilliant mansion of MrTRa, of

ARYAMAN, of VARURA, (has been lighted up by his
rays)," and therefore do you two accept the com-
mendable and copious oblation; the’ pralseworthy
and copious oblation.

3. (Your worshipper) has prepared ground (for

- the altar), free from defect, radiant (with sacrificial

fire), and conferring heaven: come to it toorether
every day, you who are vigilant; every day (at
sacrifices) receive invigorated energy-(by coming
hither), sons of Aprri, lords of munificence : of
those two, MITRA is the animator® of mankind, and
80 -is. VARUNA; ARYAMAN '(likewise) is the animator-
of mankind.

4, May this Soma libation be gratifying to MrTra
and VARURA, to be enjoyed by them as they drink:
of it, inclining downwards; a divine (beverage), fit
to be enjoyed by the gods: may all the gods, well
pleased, to-day accept it; therefore, royal (deities),

_do as we request : you, who are ever t.mthful do as
we request.

* Nothing more is meant by all this, according to the Scholiast,
than that the firmament is lighted by the sun; the several names
being designations or forms of the sun, specified nevenlly by way
of mnltlplymg his praises.

' Ydlayaj _janah, by whom men are bemg 1mpelled to exertion,

or incited to the discharge of their respective functions: as
apphed to Aryamaa, in. the repetition, the Scholiast says it may
imply one by whom the irreligious, or those not perfommg
religious worship, may be cast into the infernal regnons, ydtys-
mdnah-uzpdtyamdnah-urake :
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5. Whatever individual offers adoration to MrTRa
and .Vapufa, do you preserve him entirely un-
harmed from sin; (preserve) from sin the mortal
- who presents you (with oblations) : may ARYAMAN -
protect him who is sincere in his devotion, who
offers worship addressed to both (Mrrra and
VarufAaA) with prayers ; ‘'who offers worshlp with
praises. : : '

6. I proclaim veneration to the mighty Sun, to
heaven and earth, to Mrrra, to the benevolent
Varufa, to the conferrer of happiness, the showerer -
of benefits.* : Praise INDRA, AcN1, the brilliant
.ARYAMAN, and BHAGA, so that, enjoying long life,
‘'we may be blessed with progeny; we may be happy
through the protecting virtues of the Soma. .
© 7. Worshipping INpRa, and favoured by the
Maruts, may we rely upon the protection of the
gods and may we, affluent (through their bounty),
- enjoy the felicity which Aani, MrTRa, and V.uunh'
are bestowing (upon us).

* Varufdya mifhushe sumriltkdya milhushe : the Scholiast sepa-
rates the first attributive from Varufia, and considers it to be an
epithet of Rudra, the showerer of desired benefits, abkimataphala-
sektre; the two next words he applies equally to Mitra, Varufa,
" and Rudra; but it does not seem to be necessary to associate
Rudra with the other two, especially as it is not so directed in
the Anwkramant,
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SECOND ADHYAYA.

"ANUVAKA XX. (continued).
Stxra IV, '('cxxxvn)

The deities are M1TRA and VaruRa ; the Risks Pnucncnnxn ;.

the metre Atiédkkara.

1 Come, (M1TRA and VARUNA, to our sacrifice); .

where we express (the Soma juice) with stones:
" these juices mixed with milk are exhilarating;

these (juices) are exhilarating:* come to wus, royal .

divinities, dwellers in heaven, and our protectors;
these juices are mixed with milk for you, MiTrA
- and VARURA; they are pure, mixed with milk.

2. Come, for these- dripping Soma juices are

mixed with curds; they are expressed and mixed
with curds; whether they be prepared for you at
the awaking of the dawn, or (be associated) with
the rays of the sun: the juice is effused for MiTrA
and for Varufa, for their drinking the grateful
(libation) ; for their drinking at the sacrifice.

8. They milk for you two with stonmes, that |

succulent creeper, like a productive milch cow;
they milk the Soma plant with stones: come to us
as our protectors; be present with us to drink the
Soma juice: this Soma juice has been effused, MiTRA
and VARURA, for you both ; effused for your drinking.

* Matsardh: in the repetition Sdyafia suggests also the usual
sense of ‘envious;’ the Soma juices offered on this occasion being
envious or emulous of those presented at other ceremonies.

Vargs I.
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~ S¢xra V. (CXXXVIIL)

The deity is PgsnAN ; the Rishi and metre are the same.

1. The greatness of the strength of the many-
worshipped PésHAN is umversally lauded ; no one -
detracts (from his praise); his praise displeases no
one, Desirous of happiness, I adore him, whose
protection is ever nigh; who is the source of felicitj;

‘who, when devoutly worshipped, blends with the

thoughts of all (his worshippers): who, (though) a
deity, is united with the sacrifice.

2. 1 exalt thee, PisuaN, with praises, that thou
mayest hasten (to the sacrifice), like a rapid (courser)
to the battle : that thou mayest bear us across the
combat, like a camel:* therefore do' I, a mortal,
invoke thee, the divine bestower of happiness, for
thy friendship; and do thou render our invocations

* Mana dyuyave makho, deva dywyuve makhah are the words of
the text, intending, no doubt, although obscurely, to identify
Piishan, spiritually or mystically, with the performer.and the

. performance of the worship : the Scholiast gives a rather different

interpretation : in the first instance, makha is rendered yajna-vdn,
having or receiving sacrifice, who thereupon confers the boon the
sacrificer solicits, thus ‘mixing with’ or assenting to his thoughts '
or mind (mana dyuyuve samantdd misrayati-§ighra vara praddndt) ;
in the reiteration makka is considered to be put for makham,
objective case, the sacrifice, with which Piskan mixes, or is
present at, until completed, sampurttiparyantam miérayati. Another
rendering is also proposed, but it is not more satisfactory.

Ushtro na, like a camel; as a camel bears a burthen, is the
explanation of the commentary. '
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productive* (of benefit) ; render them productive (of
success) in battles.

3. Through thy friendship, PosnaN, they who are
diligent ‘in thy praise. and assiduous in thy worship
enjoy (abundance), through - thy protection; by
(assiduous) worship they enjoy (abundance); as
consequent upon thy recent favour, we solicit in-
finite riches. Free from anger, aud entitled to
‘ample praise,- be ever accessible to us; be our
leader in every encounter.

4. Free from anger, and liberal of glfts, be nigh
to us, AJAéwa,® for the acceptance of this our
(offering) ; be nigh to those, Asi§wa, who solicit
food: we have recourse to thee, -destroyer of
enemies, with pious hymns. I never cease,
PisHAN, accepter of offerings, to think of thee;
T never disregard thy friendship. |

* Dyumninaskridhi, make them possessed of wealth; dyumna
having that meaning: the commentator renders it in the first in-
stance brilliant, dyotanavatah ; or having fame or food, yasovatah or
annavatah ; in the reiteration he proposes the latter as the result
of conqnests

® He who is drawn by goats, or has goats for horses, accord-
ing to Ydska. :
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S6xra VI, (CXXXIX.)

The Rishi is the same; the deities "are various, under the
collective designation of Vifwapevas. The first verse is ad-
dressed to Aan1, Inpra, and VAyvu; the second to Mirra and -
VaruRa; the three next to the A§wins; in the sixth, INpra
is again addressed, Aa~t in the seventh, and the MaruTs in
the eighth; INnprA and Aenr are associated in the ninth ;
BrimaspaT: is hymned in the tenth, and all together in the
eleventh. The metre also varies; that of the fifth verse is
Brihati, and of the eleventh Tvishfubh; in the rest it is
Atyashti; after which' we take leave for the present of this
long, complicated, and embarrassing construction,

1. May our prayers be heard.* I place before
(me) AaN1 with reverence; we have recourse to
his celestial might; we have recourse to INDRA and
to VAyu: which doing, a new (hymn) has been ad-
dressed (by us) to the radiant navel (of the earth);®

* Astu Sraushat, which the Scholiast explains asydh stuter
éravanam bhavatu, may there be a hearing of this hymn; or
srotd bhavatu, may Agni or other deity be a hearer. In ordinary
use Sraushat is an exclamation uttered when the butter is poured
upon the fire, on the altar, as an offering to the gods, and it is
not impossible that it may have some such signification here.

v ‘We have had occasion to notice the expression before, as
intending the altar; or it may mean, according to Sdyafa, the
sacrifice, agreeably to the text, yajnam dhur bhuvanasya ndbhim,
they have called the sacrifice the navel of the world; the text
adds vivaswati, explaixied by the commentator diptamati, shining; -
the stanza occurd'in the Sdma, 1. 461, where Professor Benfey
cohsiders that Vivaswat, the Sun-god, is intended as 1denhﬁed
with Vdyu and Indra.
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and thereupon may our pious rites attain the gods;
may our pious rites attain the presence of the
gods. . . ,
2. Mrtra and VARURA, bestow (upon us) abun-
“dantly that unenduring water which you obtain
from the sun, through your own energy; through
the inherent energy of the vigorous: may we thus
behold your golden (forms) in our halls of sacrifice,
(brought thither) by our sacred rites, and by our
thoughts and senses (intent upon you); by our
senses (intent upon offering) the Soma libation.

3. ASwins, men who desire to glorify you with
(their) hymns, cause, as it were, their praises to
" be heard, propitiating you with oblations; for, from:
you, who are possessed of all opulence, (they obtain)
every kind of wealth and abundant food. Dasgas,
the fellies (of the wheels) of your honey-laden car-

drop honey, (carried) in your golden (car).*

4. Dasras, your purpose. is known: you would
repair to heaven: your charioteers harness (your
steeds) for your heavenward journey; the horses
that injure not (the car) on your journey to heaven.

* Hiranyaye rathe Dasrd hiranyaye : the epithet usually means
‘ golden :* but Sdyada interprets it, in the first place, by madhu-
piirna, and consistently with that interpretation explains pruskd-
yante pavayah, the circumferences of the wheels distil (ksharantf
sravanti), or scatter honey, as they revolve':' in the reiteration he
proposes to render it by ‘ pleasing, heart-delighting,’ Aridaya-
ramafia; ‘and to supply & supposed ellipse, by Aavir-vakatam,
‘convey the oblation in your delightful chariot,” but this does not.
seem to be neceesary :
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We have placed you, DASRAS, in your golden three-
shafted chariot, going by an (easy) road to heaven, .

" humiliators (of enemies), and prmclpal regulators .
- of the rain.*
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