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FIRST BOOK:

FIRST CHAPTER (ADHYAYA).
(The Dikehanfya Iekti, with the Initictory Rites.)

1-

Agni, among the gods, has the lowest, ! Visknu the
highest place; between' them stand all the other

- deities.

' SAya li? whom M. Miiller follows in his translation of the irst six
chapters of the first book, as given in his  History of Anclent S8anserit
Literature,” (page' 800-405) explains the words avama and parames
hy“ﬂnt"lnd ” To nﬂnum!ngblnﬂnmum
Sayana adducces the mantra (1,4. Ad'val. 87T, 8. 4, 2) agnir mukbam
prathamo devatdndm snm, Jnﬁm uttamo Vishnur bsls, {. o. Agni
was the first of the deme- assembled, (and) Vishnu the last. In
the Kaushitaki-BrAhmapam (7, 1) Agni i called avardrdhye
(instead of avama), and Vishnu pardrdiya (instead of paramea) L e
belonging to the lower and higher halves (or forming the lower and
higher halves), That the meaning ‘* first” cannot be ressonably given
hthovudnma,m.“yhnﬁwmmuoftbcm‘v
SamhitA, whero avama rama are not applied to denote rank
and dlnlty but oaly to nu-kpha and loumy. Boe Blgvedcl,
108, 9,10: mmylm prithivydm, madkyame Mpa
wta, L. o. in the lowest place, the le(plm),mdm ﬂm(pheo).
Agni, the fire, has, the du lowst Place;
with man on the earth ; w mdﬂnrhtbonlr,w
in the sky. Vbhasoeenp(s,oflllmdl.m ; for be re-
e e gt poas 1t oo ‘when pasiog the

couree it resc t t sky, wi ng
senith on the bhorison ; thence VisAnx is called the ? of the
s':l. ly:r m&«w.n' ? {n reference to the respec-
order duhth.twdnmnt‘(‘&mu of the 8oma day

¢

i

n% Sha, SJI) hdu?m‘l.mhhg‘
ire,

out of the twel‘v'or. od. ewdruta Shasira (see 8,33-38)

Mbmmmumﬂ But this t, sdvanced by

Mmmm&;khqhh““udbhmmvup
ls
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They offer* th'eA i-Vishnu rice-cake ( Purodis'«)?
ch belongs to the Dikshanlya ishti (and put ’;Zs

4
E

the last deity ; ** for these twelve lturgies belong to the fift

the Agnishtoma sacrifice, whilst the Dﬂnhp(yg-uhﬁ, in eo::nm

with which ceremony the Brihmapam makes the remark * agnir val

:ﬁnlu &vamo,” &kc. forms part of the first day. The ceremonics
mmwmammmunmmmmwm

aro two other argnmonts brought frwa

oni0 s, that In all tho constituont parts o':tlne Jyo'ldh:!
foms of which thoe Agnishtoma i the oponing, tho firet -
place ls aseigned to Agnl, and the last to Vishpu, and that the lnst
Stotra (perbrmance of tho Sima slagers), and the lass Shastra
(performance of the Hotri-priests), in the last part of that great

qdoof::ﬂlm sﬂu Jyotishtoma), known by the name of Apto-

to Vishnu. The .other ment is, tha
worshipped in the first, or Dikshentyd (sht, cand that the !25:::

meyins (the followors of the so-caliod Wiite Yajurveds) use, Instoad of

tl (the avasdniyd), tho Parndhutito Vishpu,

Both argumonts provo only, that the ceremonies comm

onced with

that fs, Agni, and ended with that one wi,
o‘ecnyla st:ohlu;hm placo in heaven.  Though, from & Nturygienl poln:

view, SAyana’s apinlon might be correct, yet he docs not stato an

veason why the first place in certaln invocations is aselgned to Agn
and the lat to Vishpu. But the translation *“lowest and Mghm,"
n&. here, does not only account for the liturgleal srrangement, but
states remon of such an order bosldos, That theso terms
n nun..ny 0 to both respoctivo deitics, Agnl and Vishpu, and
words avama and parwma actually convey such meaning, has

I
|
:

® The term of the original fs, ni ntl (from vap, to strew,
:). 'l':‘h ox , which wrm“utly oeem:' fn nturg'lc:
tags of all kinde, means orffinally, “ to tako somo handfuls of
:‘m (sach as grains) from the p in which they are eollee:?
Pput them Into a separate vomel.*” It is used in a similar sense oﬂlqld:
aleo. ﬂmlﬂ_ﬂcﬁﬂnmﬂngo{tbhmmm&ﬂmm
somewhat too much, lli:d ny;,u;h:: It d.::.“  to take four handfuls
w on oart, and thro
the winsowing basket (8'drra).” In this pln‘:'[o, ho mub':r‘m ht‘l?:
il bringing of that offrting the mptmloa of v‘deb
set of taking four handfuls the wholo Joad,
SAyana discuencs t:lmlngof tho form * nirvapant(” which fe in

Y Tl

3

several parts) on eleven potsherds (kapéla), They
offer it (the ricc-cake) really to all the deities of
this (Ishti) ‘without foregoing any one. ¢ ‘For Agni is
all the deities, and Vishnu is all the deitiea. For these
two(divine)bodies, Agni and Vishnu, are thetwo ends
of the sacrifice. Thus when they portion out the
Aﬂi—Vishx,m rice-cake, they indeed make at the end °
(nfter the ceremony is over) prosper ' (all) the gods
of this (ccremony). .

wliich tonchion thut the conjunctive (Lot) can have tho mcaning of
tho potentinl, he takes it in the scnso of a conjunetivo implying an
order. Tho plural inetend of tho singular is sccounted for by the
supposition, J:u {n the Vedic language tho nambers might be lnter=
changed. Dut the whole explanation is artificial.

"l'lw}rlndrll food of the gods at the so-called Ishtis is the
Purodira. here give a short description of its preparation,
which I myself have witncased.  The Adhvaryu takes rico which is
husked and ground (pishta), throws it into a vesscl of cop
(madantt), kneada it with water, and gives tho wholo mae a globular
shape, Ho then places thls dongh on a ploce of wood to tho Ahavaniys
firo (the firo into which thie oblatlons are turown) In order to cook
ft. Aficr it s half cooked, ho takes it off, givesit tho shape of
s tortobso, and places the wholo on eloven potalicrds (kapdias). To
complete cooking it, he takes Darbhia grass, kindles it and puts it
on Purodixa, After it is made ready, ho N.poun meltod butter
ovor it and c'uh tho ready dixhi in the so-called Ji/ipdire, which ls
placed on tho Vedi, whero it remaina il it is sacrificeds

¢ Anantardyam: literally, without any ono botwocn, without an
faterval, the chialn of the belng unintersupted.

& Antye. BAysua opinos that this adjectivo herols ehrs'esha, &. o, that
out of goor’.um:p:hhgl 10 be oxpresscd, only ono has actually
romained, It stands, as ho thinks, instead of ddyd and antyd, just
8 pitardu means “father axhl mother,”” (Piyini, 1, 8, 70.)

¢ Antatah. 8dy, “at the beginning and end of the sacrifice.” But
1 doubt waethor tho term jmplics tho beginning also, In the phrase:
antatak pratitishiati which so frequontly occurs jn the Alt, Brdhm.
ul;la) means n{y  ultimately,” at the cud of a particular ceromony
or ite. .

? RidAnuvanti, . paricharenti, worship, He had, inall
provability, m,}m::’ 3,75, in viow, ehery this mesning e given to

Anotl.  But that this word conveys the ecweo of ' prospering”

ullows unmistakeably from & good man: of the Bambitd of
Rigveda and Manu, (#eo the Sanscrit Dict by Bohtliagk and Roth.
"V amd Wostorgaard's Radlecs e &V, (U page 102)
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Here they say: if there be eleven potsherds on
whic:l! rtio:o of :::l r‘i’col-‘cake ?)re put, and (only)
two deities, Agni ishpu, what arrangement is
there for the two, or what division ?

(The answer is) The rice-cake portions on eight
potsherds belong to Agni; for the Gdyatri verse con-
" - sistsof eight syllables,and the Gédyatriis Agni’s metre,

The rice-cake cortiom on the three potsherds belon,
to Vishnu; for Vishnu (the sun) strode thrice throug
the universe.® This the arrangement (to be made)
for them ; this tho division, ‘

He who miszht think himself to have no position
(not to be highly respected by others) should portion
out (for being offered) Charu ® over which clarified

In this passage tho mesning “‘ to worship,’’ s given by BAyaps, is too
vague, and not quito appropriateto the scnse. On acrount of
qu'nl? aceusative, we musttake it hero in the senso of a transle
tive verd, although it is generally san intransitive one. Tho meaning
which les mearest, Is, ‘ to make prosperous,” At tho first glanco it

=l somewhat curious, how men should make the :
ght appesr ue, fods

by offerings. But if one takes into considera-
that the Vedas, and particularly the sacrificial rites ineulcated
in , presuppose & mutual relationship betwecn men sud gods,
one doz-dlu on tho uunﬂ of the othor, tho exprossion will no
Jouger be found strange. Mon must present offirings to the gods to
facresss tho power and strength of their divino protectors. They
must, for instance, incbriate Indra with Soma, that he might gather
streagth for eonquering tho demons. Tho mewln, “to satlefy, to
plesss,” which fsgiven to the word “ pidAnuranti' of the passage in
question in Bih 's and Hoth’s Dictionary, is & mere guess, and
wholly sntenable, being supportoed by no Bralimanic authority,

* This refcrs fo tho verso fu the Rigveda SBamlitd 1, 98, 17, 18
tdam Vishpur vichnkrame tredhd nidadhe padam, Lo Vishya strode
ml:ﬂnnlnm; ho put down thrico his foot; and trin padd

he otrode three steps. These three stepe of Vishyu, who
W&uﬂ,-ﬂ sunriss, seaith, and sunset,

o Charu is bolled rice. It ean be mixed with milk and butter; but
Rhn-ﬁﬂm 18 is symonymous with edenam, the commen
term for ¢ rice.” B'atap. Brah. 4, 43, 1. There were different
warietios of this dish ; sowe being with the addition of berley,
or some other greins. Bee Taittirya Saih. I, 8, 10, 1.

6

hutter is poured.  For on this earth no one has a firm
fouting who does not enjoy a certain (high) position. ¥
The clarified butter (poured over this Charw) is the
milk of the woman; the husked rice Frnins (tawdula
of which Charu consists) belong to the male; both
arc a pair, Thus the Charu on account of its con-
sisting of a pair (of female and male parts) blesses
him with the production of progeny and cattle, for
his propagation (in his descendants and their pro-

rty),  lle who has such a knuwledge propagates
his progeny and cattle,

1le who brings the New and Full Moon oblations
has alrendy made a beginning with the #acrifice, and
made also a beginning with (the sacrificial worship
of the) deities, After having brought the New or
Full Moon oblations, he may be inaugurated in con-
scquence of the offering mude at these (oblations) and
the sacrificial grass (having been spread) at these
(oblations, at the time of making them). This (might
be regarded) as one Dikshé (initiatory rite), 1*

10 P atitiehtati, which is here put twice, has a double sense, viz,
the original meaning ¢ to have a firm fuoting, standing’’ and a figurae
tive onc ‘‘ to have rank, position, dixuity.” Iu the latter sense the
substantive pratishthi is of ferquent ocenrrence.  Dignity and posie
tlon depend on the largences of family, wealth in eattle, &o.

" The present followers of the Vedic religion, the socalled Agniho-
tris, who take upon themsclves the perfirmance of all the maulfold
sacrificlal rites enjoincd in the Vedas, begin their arduous earcer for
malniug & place fu hieaven, afier the sacred fires Rave Leen established,
with the regrular monthly performance of the Lars'n and P&ruimaiskeé
:‘:lm N‘:-:!-'nml I':ll.t“ )l;:rn"ueﬂlﬂm Then tlg Ml:ll‘ the Cz:lur-

oiahfi, aml after this rito they proceed to bring the Agnishfowa
the 'ﬂ‘m and model of all Homa sacrifices. By the brlnrﬂng o!nho
Now and Full Moon offrings, the Agnihotrl is already inltiated fnto
the grand ritens he is already an adept (Dikehite) in it. Some of
the links of the ynjwa or sacrifice which is regarded a8 a chain
extending from this earth to Leaven, by means of whick the succeseful
performer reaches the celestial world, the sest of the gods, sre
already established by these offerings; with the deities, whose asso-
clate the sacrificer wishes to become sfter his.death, the intercnurse

fo opened; for they have alresdy reccived food (kasiA), prepared
M ll .
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The Hotar must recite seventeen verses for the
wooden sticks to be thrown into the fire ! (to feed it).
For Prajdpati (the Lord of all creatures) is seventeen-
fold; the months are twelve, and the seasons five by

putting Hemanta (winter) and 8'is/ira (between winter -

and spring) asone. So much is the year. The year
is Prajfipati. He who has such a knowledge prospers
!2 these verses (just mentioned) which reside in Pra-
Jupatl, )

arcording to the of sacred cookery, at his hands, and
they bave been sittlog on the sacred seat (darkis) prepard of the
oacrificial grass (Darbha). Thence the performance of the Full and
New Moon sacrifices is here called one Dikshé, i.e. onc inftiatory rite.
But if the Aguibotrl who Is performing & Soma sacrifice, {s aircady
nitisted ( Dikshita) by means of the rites Just mentioned, hiow does he

uire at the opening of the Agnishtoma (Somae-sacrifice) the so-called
Dikshaniya Iehti, or * offering for ing Inidated”” ! This question
was mootad in ancient times. Thence, says Ad'valiyana in
Lis 8'reuta slitras, (4, 1), that some are of opinlon, the Soma-sacrifice
should be , in the cnse of the means required being forthe
coming (the sacrifice js expensive), after the Full and Now Moon
saerifices have been brought; others opine the Soma sacrifice might
be before the Full and New Moon sacrifices,  No doubt,
the Agnishtoma was in ancient times a sacrifice wholly independent
of the Darda Pirnima-lshtie, This clearly follows from the fhet,
that just such Ishtis, as conatitute the Full and New Moon sacrifices,
are plseed at the beginning of the Agnishtoma to introduce it.

% Theso verses are called Simidhenis. They are only cleven in num-
ber; but by repeating tho first and last verses thrice, the number is
brought to flfteen. They are mcntioned in As'val 3r. 8, 1, 8.; several
are taken Rigveda 8, €7, as the first &rn vo viji abhidyaro)
fouh (samidhyantine) 13th, 14th, end 16th (ilenyo) verses.
these , Ad'v, mentions: agna dydihi m.iw (6,16

a1 ',e:.). anj

|

10, 18, three ('bﬂ.l':)'b agnim dau-)n. vrinimahke
samiddhe o y , O, two verses). They are repeated mono-
tomously wl"tb:n oh’erﬂné the usual three accents. The numbed
of the sdmidAenis is generally stated at fifteen; but now and
then, swenlesn are mentioned, as in the cnse of the Dikshaniyd
The two edditional mantras are called Dhdiyyd, L e.
to be repeated whea an additional wooden stick, after the
of kindling is over, is thrown Into tho fire, in order to
it. They are mentioncd in 84yana’s commentary on the Rigveda
th vol. Il. page 703 ed. M. Niuller). 8. Aoval. 4, 8, two
ot the Dikshapiysn tohti, '

i

Hi

:
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The sacrifice went away from the gods. They
wished to seek after it by means of the Zshtis. The
Ishtis are called Ishtis because they wished (ish, to
wish) to seek after it. They found it. He who has
such a knowledge prospers after he has found the
sacrifice. The name &hntis, i, e, oblations, stands
inatead of @hiisi, i.e. invocation; with thein thesacrificer
culls the gods, This is (the rcason) why they are
called ghntis, They (the dhutis) are called dris; for
by their means the gods come to the call of the
sacrificer (d@yanti, they come).  Or they are the paths
(ancl.}iways; for they are the ways to heaven for the
sacrificer,

There they say, as another priest (the Adkvaryw)
offers (iulo015 the oblations Wlll\" do they call that one
who repeats the Annrdhyd and Yajyé verses,a Hotar ?
(The answer is) Because he causes the deities to be
brought near (¢cdhayati) according to their place, (by
saying) * bring this one, bring thut one.”*®* This is the
rcason why he is called a Ilotar (from deah, to bring
lllfnr). “lle who has such a knowledge is called a

otar,

13 At every Ishti, the Hotar calls the particular gods to whom rice
cake portions are to be presented, by their names to appear. At the
Dikshoaiya Ishtl, for instance, he says : egne agnim dcaha, viehaum

* dvaha, i, e, Agni! bring higher Agni! bring hither Vishpu. The

name of the deity who {s called near, is only muttered, whilst dvaka
{s pronounced with a loud voice, the first syllable d being pluta, (. o
containing three short @, See As'y. 8r. 8.1,3.

¥4 These ¢ o8 of ishti, Ahuti, iti, and hotd are fanciful and
erroneous. The real root of iskti ls yaj to sacrifice; tharof ahuti s
Au to an offering ; that of ti s av to proteet, to assist; that
of heta fs Avé to call. The techuical meaning of an (shti is & serice
of oblations to diffirent dcities, consisting chiefly of Puredida,
An dhuti or éti, which appears to bo an older name of the same
klea (this weaning is quito omitted in the Sanacrit Dictionary by B,
and R.), is an oblation offcred to ono delty, ‘Thisoblation is generally
sccompanled by two mautres, the firet being ealled the 4 nunidpd or
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3.

The priests make him whom theg'e initiate (by
means of the Dikshfi ceremony) to be an embryo

in (i. e. they produce him anew altogether).

K‘sprinkle him with water; for water 18 seed.
By having thus provided him with seed (for his new
birth), they initiate him. They besmear him with
fresh butter (ravanita). The butter for the gods is
called 4jya 1%, that for men surabhi ghritam, that for
the manes dyuta, and that for the embryos navanita.
Therefore by anointing him with fresh butter, they
make him thrive through his own portion,

They besmear his eyes with collyrium, For this
" anointment is lustre for both eyes. By having im-
parted lustre to him, they make him a Dikshita,

They rub him clenu with twenty-one handfuls of
Darbha grass. By having thus made him pure
and clean they make him a Dikshita.

They make him enter the place destined for the
Dikshita.!* For this is the womb of the Diksliita.

Puro-anwvdhyd, thesecond Y4jyd. When the second is recited, the
oblation is thrown into the fire by the Adhvaryu. The llotar repcats
ouly the mantras, .
¥ To remind his readers of the difference existing between d/ya
and girite, 8ay. quotes an ancicnt versus memoriulin ( Kdrikd), sarpie
vilinam djyam sydt ; 'gbn(blodlam ghritam vidul, 4. e. they call
iquid condition, 4/yn, and that one which s
hoardened is called ghrite, Aymta is the butter when but slightly
mol when well seasoned. According to the opinion
of the Taittirfyas, soys Biyaps, the butter for the gads Is ealled ghrita
that for the manes astw, and that for men nishpalen. dotu §s the
same s dyuta, olightly molten, smd nishpaive, the same as &jys,

% Dikshita-vimita. 1t ls that place which is generally called pré-

ohing vaiisa (or prdg-vams'a). This placa is to represent the womb
'Hdhblh‘llhumlnmdlpclnabmwhbon aguin,
This e enough stated in the Brikmana of another 8'akhd,

clonely
whish Sdyspaquetes: i T wARW WA ifandwe

-
ads

Ba.
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When they make him enter the place destined for
the Dikshita, then they make him thus enter his
own womb, In this (place) he sits gs in a secure
abode,'” and thenco ho depgrts.  Therefore the em-
bryos are placed in the womb as & secure place and
thence they are brought forth (as fruit). Therefore
the sun should necither rise nor set over him finding
him in any other Klnce than the spot assigned to the
Dikshita; nor. should they speak to him (if he
should be compelled to leave his place). '

They cover him with a cloth. For this cloth
is the caul («/ba) of the Dikshita (with which he is
to be born, like a child); thus they cover him with
the caul. OQutside (this cloth) there is (put by them)
the skin of a black antelope. For outside the caul,
there is the placenta ( jardyn). Thus they cover him
(symbolically by the skin of the antclope) with the
]:lncenta. Ie closes his hands. For with closed

ands the embryo lies within (the womb); with
closed hands the child is born. As he closes his
hands, he thus holds the sacrifice, and all ity deities
in his two hands closed. .

They allege asa reason (why the Dikshita should
close together both his hands) that he who takes
(among two who are sacrificing on the same place
and at the samie time) his Diksha (initiation) first, is
not guilty (of the sin)-of “confusion of libations”
(saimsava). ® For his sacrifice and the deities are held

o W Riysiia taken the three ahintives—=—rtasmdd, dhrurdd, yoner, in
the sruse of loeatives; but [ think this laterpretation not guite
correct. Tho allative is chosen on account of the verb charati, he
walks, goes, indicatinz the point, wckence he starts, The other verd
adte, ho oits, would require the Jocative. Therefore we should expect
both cases, locative and ablative. On secount of concisences, oaly the
latter Is chosen, but the former is then to be understood.

6 For performing, for instance, the functions of nature~Sdy.

19 If two or move people offer their Soma-libatious ot thosame thee,
and at places which are aot separated from one asother, elther by &
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fast (in his hands) ; and (consequently) he does not
suffer any loss like that which on him who per-

formed his Diksh4 later.
After having put off the skin of the black antelope
he descends to bathe.

Thence embryos are born after they are sepa-
rated from the p
the cloth (which was put on him) on. Thence a
child is born together with the caul.

"

The Hotar ought to repeat for him who has not yet
. brought a sacrifice two Puronwrikyd verses, tram
agne saprathé asi (Rig-veda Samhith 5, 13, 4) for the

firet, and Soma yas te mayobhuvah (1, 91, 9) for the
second portion of (the offering of) melted butter.
(By ing the third pfida of the first verse tvayd

- yajnam) “throlﬁh thee (thy favour) they extend ® the
sacrifice,” the
(who has not yet brought a sacrifice).

For him who has brought a sacrifice before, the
Hotar has to recite (two other mantras instead):
;f:b.l? tnena manmand (8, 44, 12) and Soma

fré vayam (1, 91, 11). For by the word
&, ¢, former (which occurs in the first verse),

alludes to the former sacrifice. But the recital of
these verses (for a man who has

fice, and for one who has not done #0) may be dis-

siver, or by a mountain, then a *‘ smiseva * or confusion of libetion is
esused, which is regarded as a great sin. He, however, who has per-
wnmam.mmmsa-wmwm is not
guiity of such a sin, and the gode will bo with bim.—S8dy.
® Vitawvate. » The sacrifice is regarded as a kind of chain which,
whea not weed, lies rolled up; but which when being used, is, as the
wnmuﬁ«mmumm This winding of?
h-aﬂdllehhknrlbyﬂummubuhﬂ.
with this term are the expressions vitans and vaitdnika,

;

ta. He descends to bathe with -

otar extends thus the sacrifice for him

performed a sacri- |

: o os ik

of.

PRy g3

destruction of
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pensed with. Let the Hotar rather use the two verses
which refer to the destruction of Vritra (vértraghna),
viz.,, Agnir vritrani janghanat (G, 16, 24), and, tvam
soma asi satpatih (1, 91, 6). Bince he whom the
sacrifice approaches, destroys Vyitra (the demon
whom Indra conquers), the two verses referring to the
ritra are to be used.®

The Anwrdhyd for the Agni-Vishnu-offering is:
Agnrir mukham prathamn devatinim, the l:l(i(;]yﬁ: agnis’-
cha Vishno tapa. %) These two verses (addressed) to
Agni and Vishnu are corresponding (appropriate) in
their form, What is appropriate in its form, is
successful in the sacrifice ; that is to say, when the
verse which is recited refers to the ceremony which
is being performed. .

(Now follows a general paraphrase of the contents of
these two verses) Agni and Visknx are among the gods,
the “guardians of the Diksh4" (that is to say), th‘e,y rule
over the Dikshi, When they offer the Agni-Vishpu
oblation, then those two who rule over the Diksha
hecome pleased, and grant Dikshi, that is to say, the
two makers of Dikshi, they both make the sacrificer
a Dikshita, These verses are in the Trishfubh metre,
that the sacrificer might acquire the properties of the
god Indra (vigour and strength),

8 The verses mentioned bere are tho FPwrenwrdipds, {. ¢, such
oues as are 10 be roclted before the proper Anwediyd with its w‘:
is to be repeated. The Pure-anuvdiyds, are introductory to
Anuvikyg and Yijpd, .

% Both verses are not fo be fownd in the B'dkala 8'4kbi of the
Rigveda, but they are in Agval. Sriuta 80tras 4,8, I put them
here fu their entivoty :

sifudd wwir Yuwrwt Yamrwrgwat A

AR YRRY IO QR vfcawt w g

sifrufawitt wg wosd w1 QErarery wud fy wwi
" feAT S VAT Qe vwaviTy YWy )
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He who wishes for beauty. and acquisition of
sacred knowledge should use at the Svishtakrit % two
verses in the Gag'::ri metre as his Saiiydjyés. For
the Giyatri is beauty and sacred knowiledge. He
who having such a knowledge uses two Giyatris * (at
the Svishtakrit) becomes full of beauty and acquires
sacred knowledge.

He who wishes for long life, should use two
verses in the Ushnik metre; for Ushypih is life. He
who having such a knowledge uses two Ushpihs ®
arrives at his full age (i. e. 100 years).

He who desires heaven, should use two Aawush-
fubhs. There are sixty-four syllables in two Anush-
tubhs.® Each of these three worlds (earth, air, and
sky) contains twenty-one places, one rising above the

de. ¢ the deities assembled, Agni, being at the head, was
the first, and Vishgu the last (god). Ve both, come to our offering
with the Diksbd, taking (with you all) the gods for the sacrificer |
(i.e. come to this offering, and grant the Diksha to the sacrificer).
Agul and Vishgu ! ye two stroug (gods)! burn with a t heat to
the utmost (of your power the preservation
Joined by all the gods who participate in the sacrifice, grant, yo two,
to this sacrificer.” Agul and Vishnu, the one representing the
fire, the other the sau, are here invoked to hurn the sacrificer, by come
of their rays, clean, and to purify him from all gross material
The Dikshd sbould be made as Jasting as 8 mark caused by

Svishfakrit is that pert of an offering which is given to
indiscriminately, after the mdml deities of the respective
(in the Dikshaniyd Ishti, ¢ tles are Agni, Somw, and
Vishau) have received their share. The two' mantras re-
quired for the Svish(akrit ave called Sainyd), On sccount of the
general nature of this , the cholee of the mantras fs not so
much limited 2o lo the case whea the offeringls to be givento ome
'l'hq“v' A 8), and Aotd
L] are, 8o a " 4
K/t ‘i):mvdl martyal (3, 11, 9), gnir

P

i

“Tw.‘, 6;41-:- gomatsh (1, 79, 4), and s Wu
® Tvam agne vasiin (1, 45, 1. 2).

the Diksha, -

R
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iust as the steps of aladder). By twenty-one
:tt:;: l(l'L“::cends to eP:ch of these worlds severally ; ¥
by taking the sixty-fourth step he stands firm in
the celestial world. ~IIe who having such a know-
ledge uses two Anushtubhs gains a footing (in the
celestial world). v
He who desires wealth and glory, should use two
Brihatis. For among the metres the Brihati * is
wealth and glory. He who having such a knowledge
uses two Brihatis bestows upon Tnmse}l' wealth and
lory.
¢ I?; who loves the sacrifice should use two Pafik-
tis® For the sacrifice is like a Paiikti. It comes
to him who having such a knowledge uses two
Paiiktis. '
He who desires strength should use two Trish-
tubhs.® Trishtubh is strength, vigour, and sharpness
of senses. He who knowing this, uses two Trish-
tubhs, becomes vigorous, en owed with sharp senses
and strong. ‘
He who desires cattle should use two Jagatis
(verses in the Jagati metre). * Cattle are Jagati like.
He who knowing this uses two Jagatis, becomes
rich in cattle. o 4dve) should
He who desires f (annddya) should use two
verses in the Virdj metre.® Virdj is food. There-
fore he who has most of food, shines (vi-rijati) most
on earth. This is the-reason why it js called virdj
(from vi-rdj, to shine). He who knows this, shines

" This makes on the whole 63 steps.
% They are, ena vv agnim (7,16, 1),a5d udasya fochiA (7, 16, 3).
® Agnim tam manye (5, 6, 1. 8).
# Dve virtipe charathah (1, 95, 1. 8).
n are, janarya gopé (5,11, I. 8).
"%“ proddho ogna (7,1, ), and e ogne (7,1, 18).
[ ]
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forth among his own people, (and) becomes the most
influential man among lng own people.

The Virdj metre five powers. Because
of its consisting of lines ( ), it i8 Gdyatri
and Uskni '(whi.ch metres have three lines also).
Because of its lines consisting of eleven syllables,
it is Trishtubh (4 times 11 lrllables == 44), Because
of its having thirty-three syllables, it is Anushruda.
(If it be said, that th.:d two Virdj verses in question,
i. e, preddho agne imo agne
20, and the ‘other 32 syllables, instead of 33, it

be borne in mind that) metres do not clmﬁnﬁq:
by (the want of) one syllable or two*. Th
power is, that it is Vird). ‘

He who knowing this, uses (at the Svishtakrit) two
Virj verses, obtains the power of all metres, gains
the power of all metres, &ains union, uniformity, and
(complete) unison with all the metres. 3¢

'l'het(ef;::htwo Virjj tvhe)ms are certainly to be used,
those (whi begm wi preddho (7, 1, 3), and
t'-oagn('l,l,l). agne (’:)’m

DikshA is right, DikshA is truth ; thence a Dikshita
should only speak the truth, :

have, the one only '

16

He should 12:ke each a;(‘ldxéeu (to a'gother) by th:e
rd “ vichakshana,” i. e. “ of penetrating eye.” The
oye (chahahus) is vichahshina, for with.it e sees dis-
tinctly (vi-pas'yati). For the eye is established as
truth'among men. Thereforé people say tow man who

‘tells something, hast thou seen it? (i.e. is it really

true?) And if he says, “I saw it,” then believe
him. And if one sees a thing himself, one does not
believe others, even if they were many. Therefore
he should add (always) to his addresses’ (to otherl.)'
the word vickakshana, % ¢ of penetrating, sharp f:{l“'f

o

Then the speech uttered by him becomes
truth,
SECOND CHAPTER.
Préyaviya Ishti.
7 .

The Préyapiya ishti has its name “ préyaniya™ from
the fact th{?“lily its means the sacrificers ;'%proa‘ch
heaven (from pra-yd, going forward). The préyaniya

b e 3 S i
two melted butter page which are

chaskAushi, l.c.twoeyu.(,'nn sacrificer obtains in & symbolical

TW:.yns‘w“ bythdrm&mdlmnphm way.

(] to use vichakshans after name

by for instance, Devadstta Vichakshan

' &L‘;'m. Mm;amh. ‘b term should be sdded

ouly to the mames ofa

hgs‘lhh-n, the expression chanasile

! qeNTYy: The masculine is here used, instead of the fominive.
WRTRY : 15, a0 Bly. Justly remarks, to be supplied. The common
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ceremony is the air inhaled (prdma), whereas the
udayaniya, i. e., concluding ceremony (of the whole
ifice) is the air exhaled. The Hotar (who is
required at both ceremonies) is the common hold of
both the airs (samina). Both the air inhaled and
exhaled are held together (in the same body). (The
performance of both ceremonies, the prdyaniya and
udayaniya are intended) for making the vital airs, and
for obtaining a discriminating knowledge of their
several parts (prina, wdina, &c.) 3
. The sacrifice (the mystical sacrificial personage)
went away from the . The gods were (conse-

a_llx’ently) unable to perform any further ceremony.

ey did not know where it had gone to. The
said to Aditi : Let us know the sacrifice throug
thee! Aditisaid : Letit beso; but I will choose
a boon from you. They said: Choose! Then she
chose this boon: all sacrifices shall commence with
::‘,I and thwitll ame. The;:ce theétla‘ is a‘tr (the

inning of) the prdyaniya ishti a Charu-offering
for Aditi, and the same offering is given to her as
the boon chosen by her at the end (of the sacrifice).
Then she chose this (other) boon. Through me you
shall know the eastern direction, through Agni the
southern, thmuﬁ:‘ Soma the western, and through
Savitar the northern direction. The Hotar repeats
the (Anuvdkyf and) Yajyd-mantra for the Patryd.*

- 'mﬁpolnmybbmnwﬁdnm commence-
ment of the yejna; for the Dikshaniya ishii e ouly introductory to

EF

, both which vital aire are beld together by the semdina.
Brihmapa mentious here only three preinas or vital airs. Two
vydna and apdra sre omitted. This mystical explanation
only understood if one bears in mind that the yajna or sacrifice

properties of the

te regarded as & spiritual man who shares all
man,

1

i

The twe verses addressed to PatAyd sre R 10, 63, 15, 16,
sostir nal pathydou (seo Niruktl 11,43). verses are men-
tioned in Asval. B'r. 80.4,8. The word pejati e an abbreviation

‘The begtaning is compared to the pripa, and the end to the -

17

[ ]

Therefore the sun rises in the east and sets in
the west ; for it follows in its course the P
He re?etu the (Anuvikyd and) Yéjyd verse for
Agni. .

gl'nlmt is done because cereals first ripenin southern
countries * (for Agni is posted at the southern direc-
tion) ; for ceman are Agni's. He repeats the
(Anuvihkyd and) Yéjyé ¢ for Soma. That is done
because many rivers flow towards the west (to fall
into the sea), and the waters are Soma’'s. He
repeats the (Anwvikyé and) Yijyé ' mantra for
Savitar. That is done, because the wind (pavamébnal)
blows most from the morth between the northern
and western directions ; it thus blows moved by
Savim ) s L4 . .

He repeats the (Amadhyd and) Yijy4 * mantra

tiche, §. ¢. he repeats the Aouvikyh (firt) and

'Yoxjy?(\::ndﬁ‘:nm "when an offering is given. Bay. quotes from
anotber §'akbi tbe passege :qur® W@ wwfw sTAY wwr
qumfe & &, he (the Hotar) recogmises the eastern direction
by repeating the Yijyd verse addressed to Pathyd Svasti, 1. e.
well-being when making 8 journey, safe ':.eeudhg :
Siyaps, Pathyd is ouly name of Adit M&WM e
here the line which connects the poiat of sunrise
sunset.

¢ These are, agne maya supaihd 1,180, 1, and 8 devdndm epi

athdm 10, 8, 3. :
”' Siy. :u:u.' that in the north of the Vindhya mountains chiefly

cultivated, which ripen in the mouths of Afdghe
and Rﬁd m;’::nryud March), whilst in the countries wuth
mm{wm (. o. in the Dekkhan) rice pnvllll,'lllehﬂpe:'
the months of Kdrtida and Aldrgasirsha (November and Decem )
¢ They are ¢ m:mmdﬂiﬂmhhl‘l‘.ﬂ, 1, and pd ¢t
ddmdni divi 1,01, 6 8es 1,9, Asv. 8e. 8.4,
* They are : @ vidvadevam satpatim 5, 83, 7,00d pa iméd vis'sd

. L3 £ -ms.mnd-“
'Mmmm,r‘(:k:&aw.ﬂ.m sad mekim &
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. :
0 is the upper region, 1 This is done

because the sky (asix) wets the earth with rain (and)

dries it up (whic
(Anuvikyd and) Yijyé

ucriﬂ.ce is five-fold,

h is done from above),

verses for five

He repeats
deities. P?he

such peotﬂe
]

(only) with whom there is a Hotar havi
knowledge (to separate and mark the r‘:gngm in

He who wishes for

way),

sacred knowledge, should turn towards t

making the offerings fo
the eastern direct?ogn is
He who havi

this knowl

beauty and acquirement of

he cast when

r the Prayija deitics. 8 For
beauty und sacred knowledge.
edge turns eastward (when

mgd th'e. rayijas) obtains beauty aud sacred

He who wish

the south when mak i
deioah wh A;:i (r‘lﬁ,the offerings for

direction) is the eater
He who having this
south (when :&i

0 is posted at

es for food, should turn towards

the Prayija
the southern

of food, and master of food,

towards the

knowled
ng the Pray&ﬁ:) m.omu an eater

** 8dy. explaine witamd, by Grdhed, referring to

Taittiriys Veds ;
raosioting hame o
Invoked,

1) The
Lished,’

word by  last.”

& passage of the

( ). There is no doubt, the

pper region, butmmldlmboqnmmn in
For A4itl is bere the last ty

ARk direction is ¢ drdAvd,’ sbove, “ The direotions are cstabe
m&ﬂn«kuwhkbmpnvbnﬂyu?w be
40 20w separated and may be known,
Mddressed to the following deltics 1 samid,
4, &oameof Agni;

Tt
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of food, a master of food; he obtains nourishment
along with offspring. - '

He who desires cattle, should go towards the west
when making the Prayija offerings. For cattle are
the waters (which are in the western direction). He
who having such a knowledge goes westwards be-
comes rich in cattle.

He who desires the drinking of the Soma, should
go toward the north when making the Pnlﬁja
offerings, For the northern direction is the king
Soma. Ile who ha;li:f such a knowledge gocs
northwards (when ing the Prayfijas) obtains
the drinking of the Soma.

The upper direction (firdhvé) leads to heaven.
He who performs the Prayfja offerings when standi:ﬁ
in the upper direction !* becomes successful in
directions. For these (three) worlds are linked
together. They being -in such a condition shine
for the welfare of him who has such a knowledge.

He repeats the Yijyh for the Pathyé. 1 By
doing 8o, he places spcech (represented b{lPalhya)
at the beginning of the sacrifice. The breath (comin,
out of the mouth and the nostrils) is Agni; the brea
(being withiu the mouth and nostrils) is Soma. Sa-
vitar is to set into motion (the ceremonial machinery),
and Aditi is to establish a firm footing. Wheﬂe
repeats a Yfjyh to Pathyi, then he carries the
sacrifice on its path. Agni and Soma verily are
the two eyes ; Savitar serves for movit;g it, and Aditi
for establishing a firm footing (toit). For through the

19 That 4, in the middo of the north and west of theAbavaniya fire,
' This refors to the words : § GRTRY (& &, wo who ‘worship)
ot @ which are repested by the llotar, aftor the Anuvéhyd

-w, and bofors the commoencement d&omxﬁlm

words are introductory to the latter,
verses (s i3 generally done), ‘the words QuayTary With the same of
the respective deity are to be found.—Saptardusra,
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eye the gods gotaware of the sacrifice. For w
not perceivable (elsewhere) is to be perceived bl;":hi:
eye. Ifany one even after having run astray gets
.y:lre l(.of any thing) by exerting his eye succes-
:va y 1 (in consequence of the successive exertions
the faculty of seeing), then he (really) knows it.
When the gods (were exerting their eyes repeatedly,
..mi looking from one o’lphect to the other) they goz
:ﬁ. t of the sacrifice. us they got sight of it on
$ha earth ; on the earth (therefore) they acquired
d implements (required for performing the sacri-
hg:). . On her (the earth) the sacrifico is spread; on
it is performed ; on her the sacrificial implements
sre acquired. This carth is Aditi; therefore the
last Yéjyh verse repeated is addressed to her, Thisis
d the(':a::-n!’ﬁer t((» u:mbh tl(::l sucrificer) to get aware

ce (the mystical sacrificial man) an
behold then afterwards the celestial world, ) wad to

9.
They say, the gods should be i i
Vaisyas ¢ (.’gricultnrim and hetdanl:::;:dedl?o‘:l?f

10 Anushfyd s explained by Bdy. 3 wunfen
.d::, literally means, one Muﬂy‘ﬁh m,?fo';m,: t::

21

.the gods are provided with them, men will subse-

uently obtain them also, If all Vais'yas (to furnish

e necessary supplies) are in readiness, then the
sacrifice is ! . Itis pre for that family
in the midst of which there is o Hotar who has this
knowledge (and makes provision accordingly).

(The §0d3 are provided for with Vais’yas by the
recital of the verse, svastina} pathydsu : V7 10, 63, 15),
« O Maruts! grant us in the desert tracks prosperity -
(by providing us with water) ; grant us prosperity
(by abundance) in waters ina desolated region over
wg'ich the sky shines! grant prosperity to the
wombs of our women for producing children ! grant

rosperity to our wealth.””  For the Maruts arc the

aisyns of the gods (their agriculturists). The Ilotar
puts them by (repeating) this (mantra) in readiness ot
the beginning of the sacrifice.

They say, the Hotar should (as Amuviiyd and
Yajya verses at the Prﬁ{:m)iya ishti) use mantras of
all (principal) metres. For the gods conquered the
celestial world b{ means of having used for their
(Anuvdhyé and) Yaijyi verses mantras of all metres,
Likewise the sacrificer who does the same

ins the ceclestial world. (The two verses) svasti
wah pathyfsu and svastir iddhi prapathe (10, 63,
15, 16), which are addressed to pathyd svasti
i. ., sufo journcy, are in tho Trishtubh metre, The
two verses addrcssed. to Agni, ogne maya supath
(1,189,1), and & dednbém api panthim (10,2,3)

wealth. They are here evidently regarded as the subjected population.
The gods are, as 8a . states with refcrence to the creation theory of the
Vijasaneyins, into four castes, just as mea. Agni and
Brikaspati are the Brihmans among the gods; Indrs, Varuna,
Soma, the Rudras, Parjanya, Yama Mrityu are the K-Imrly:‘ :
Ganes'a, the Vasus, the Rudras, the Adityas, Vis'vedewas
Alarxtas sre the Vaicyas, aud Péshan belongs-to the 84dra castes

17 8eo the Srd note above page 10 The ‘transiation of the whole

is given in the context.
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are also in the Trishfubh metre. The two verses
addressed to Soma, tvam amos ikito manishd
(1,91, 1), and yd te dhémdsi divi (1, 91, 4) are (also)
in the Trishtubh metre, The two verses addressed
to Savitd : 4 vis'vadevam :a:gatim (6, 82,7), and yd
imé vis'vd (5,82, 9), are in the Gaxmi metre. The
two verses addressed to Aditi, sutrdmdnam prithivim
(10,63, 10), and mahim o shu mdtaram (Atharv,
7,6, 2),arein the J nénti metre. ¢ These are all the
'(ﬁ:'incipnl) metres : Gdyatrl, Trishtubh, and Jagatl.
ose (other metres) follow them. For these (three
kinds of metres) are, as it were, of the most frequent
occurrence (pratamim) at a sacrifice, He therefore
who having such a knowledge gets repeated his
Anuvikyfl and Yijy& verses in these (three) metres,
ﬁtl repeated them in all metres (obtains the particu-
advantage to be derived not only fram the three
metrés mentioned, but from all other mctres also).

10.

These verses used as Anuvfikylis and Yijyfis at this
offering (the Priiyapiya Ishti), contain the words, pra,
f , forth!® ni,%to carry; pathin,® path; svesti,®
welfare. The gods after having performed an Ishti by
means of these verses, gained the celestial world. Like-
wisea sacrificer, after having done the same, gams the
celestial world. Among these verses there 1s a pada
(a foot, here the last quarter verse of 10, 63, 16) : “ O
Maruts grant 'r;oupemy in wealth.” The Marutsare
the Vaisyas (the subjects) of the gods, and are domi-

80 ALl the Anurdiyd and Y4/yd verses required for the ive deities
008 3,7), of the Prayepiya ish{i are beve mentioned,
89 Ia the word prapathe in evastir iddhi prapathe (10, 69, 10),
99 I the word naya in dgne nays (1, 189, 1),
90 In the werds pethpd and supatid,
98 Ia the verss 10, 63, 19, 16,
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iled i ir. (By these words just mentioned)
:lhl:d -&%‘&r"iho (goZl to hea:'en ;: to lt)g wpx;c:vu;cegf
to them (the Maruts). For e;' av:v ene gt
reventing him (frox?‘ gomg up) or f killing
i Maruts, grant prosperity,  &c.
ul,‘:'}]Bo{" ea::;?n:\’ces the sacrificer (his projgc':ted
journey up to the celestial world) to thg V::; ::
"(the subjects) of ltlhc‘e‘ gods. h'l‘hegol:i.mts then !
kill him who b
wo:lflm lrl':rwho has such a knowledge is allowed &
safe passag. e up to the celestial world by then;_. 0
The two Saiydjyd verses required for the
Svishtakrit (of ‘t‘heh Pr&ngatizaﬁtlg& o“&l::ewgilﬁ) l e:
irhj ich consis! - s,
¥;‘r:§|e|:::re ’:d ‘:gair agaig: (‘7‘, l.,ng4w lf:lf- a&a::
5). The gods after havi 1
!.ISZ%&}:/;: t)wo versegs in the Virdj metre g'a‘;ned th:
celestial world. all‘ikex‘;?v‘elm ‘il::tths:c\r'lirgjermge?re
so ” .
?ﬁ\:‘:‘p‘:‘r}z&ﬁg the S;'i:lhfah)rit ofm::e dl;:::an?;
: ’ m) con ty-th
et rhelgo:e:l‘::rezre t;:'irty-three gods, viz. eight
asus eieven Rudras, twelve Adityas, (one) pr;:;
'épati’ and (one) Vashat-kira. In this way the Hot
Jmake; the gods portic'igam ;;) the ‘:eb eoﬁl::" begmnthe mn::‘g.
of the sacrifice in the (39) sy'a 0 s
od « for each syllable is (as it were
:l:t:e'c"g iheo;ods, bi-ywl.nich the sacrificer makes
(all) deities pleased an satiates them.
.

? ishti are (only) the
Pr'l;hyza':yt;ﬁ’::'inmg: tf 'i';ey::i‘.’;i:, but not the Anuyé-

tras represent different plates of food pre-
ce:nd“:o"&mpg.m'r:;‘en be the food of the gods culy ia &

mystical sense.
34 Beo page 18, Dote 13,
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Jas®; for the latter are, as it were, o blank, and
(if performed) causedelay. But this (precept) should
not be observed; at the said Ishti %oth the Pra-
.yija as well as the Anuyfja offerings should be
made; For the Praydjas are the vital airs, and
the Anuyfgu are offspring. When he thus foregoes

the Pray 8u, _he foregoes the vital airs of the
sacrificer (deprives him of his life), and when he
foregoes the An

. wyfjas, he foregoes the offspri f
the sucrificer (deprives him o it).+Thence Prayijas

as well as Anuyajas are requiredv (at the Priyaniya .

He. should not repeat the Saiiyija tras
addressed to the ladies * (patnis, of t nél god?)n;n nor
should he use the Saiksthita-Yajus ¥ formula. Only

inasmuch as this is done (i. e, if the Patni-

samyijya and Samsthita-Yajus offeri i

the sacrifice is complete. w o Orenng Ee omitted)
. He should keep the remainder of the Priiyaniya-
ul.np.oﬂ'erin y (after the Soma sacrifice iza 2;{:)
mix it together with the offering required for the
Udalydmya (concluding) ishfi, in order to make the
sacnifice one continuous uninterrupted whole. (There

% In the common Ishtis there are ly threo 4

oblations of clarified h“ﬂ"‘lﬁe‘l‘ the sm&mﬁ)u l':m“ o:

deltios are: devem barkis (the divine ecat), deva nards/amen, and

dova agni wishjakrit, Ses Adv.8r. 8,1, s The prosent pl‘euu

fs %0 leave out the Anuydjas at the Priyaniya shtl
% These mantres, which are addressed to several deities, chicfly the

wives of the are called, Petni-samydjds. These women are:

RdM, Sintvdli (Il moon), and Kwhd snd Anumeti (new woon),

In the Ad'v. 8¢, 8. 1, 10. Anumati is omitted.

97 The last Yajus like mantra which is recited Hotar
alese of the lehtl. See Av'y 8¢, 8. 1, 11, by the . the

-mmm‘m«mm are 60 be dispensed

with at the
a..’“:ﬂwwln.hmhmu

the other parts of

AC,

LN ~
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is also another way for connecting both Ishtis),
In the same vessel, in which he portions out the rice
for the Purodiis’a of the Pryaniya ishti, he should
rtion out also the rice for the Purodis’a of the
dayaniya ishti. Inasmuch as this is done, the
sacrifice becomes continuous, uninterrupted. ‘They
say, in doing this the sacrificers succeed in that (the
other) world, but mot in this one. They use the
expression Priyaniyam (on several occasions).
For on the several portions of rice being taken out
for the Purodfs’a (by the Adhvaryu) the sacrificers
say this is Prdyaniya, (i. e. to go orth, to progress),
and on the Purodfs’a oblations being thrown (into
the fire) the sa'i aguin, this is Priyaniyam (i. e. to
). ¥n is way the sacrificers go forth (pra-
yanti) from this world. But they say so from igno-
rance (and this objection is consequently not to be
regarded).

The Anuvikyl and Yhjyh verses of both the
Priyaniya an Udayaniya ishtis should inter-
change in this way, that the Anuvikyh verses of
the Priyaniya ishti should be used as the
Yijya verses for the Udayani and the Yijyi
verses of the Priiyaniya as Anuvlkyés of the Udaya-
niya. The Hotar shifts in this way (the Anuviikyfs
and Yhjyiis of both the Ishtis) for ensuring success (to
the sacrificer) in both worlds, for obtaining a firm
footing (for the sacrificer) in both worlds. The sacri-
ficer (thus) succeeds in both worlds, and obtains a
firm footing in both worlds. He who has this
knowledge, obtains a firm footing (in both worlds).
The Charu oblation which is given to Aditi_at the
Pri aniya as well as at the dayaniya ishti serves
for holding the sacrifice (at both its ends) together,
to tie the two knots of the sacrifice (at the ing
and at the end) in order to prevent it from  elippi

down. Some one (a theologian) has told zpp&lg
3s
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(tying of the two ends of the sacrifice) is exactl
corresponding to that (act of common life to whicx
it ulludes) ; as (for instance) one ties two knots at both
the ends of a rope ( tejunik) in order to prevent (the
load which is tied up) from slipping down. In the
same way the priest ties the knots at both ends of the
sacrifice (the sacrificial chain) by means of the Charu
oblation given to Aditi at the Priiyaniya as well as
at the Udayaniyn ishti. Among those (deities
required at bLoth the Ishtis) they commence with
Pathyé Srasti (at the Priiyaniya ishti), and conclude
(at the Udayaniya ishti) also with Parh,d Svasti.
(Thus) the sacrificers start safely from here, and end
(their journey there, in the other world), they end
safely, safely (their journey there, in the other world).

THIRD CIIAPTER.

The buying and bringing of the Soma, The produc-
ing of fire by fiiction. The Atithya Ishti.

The mbought the king Soma in the eastern direc-
tion. ce he is (generally) bought in the eastern
direction. They bought him from the thirteenth
month. Thence the thirteenth month is found unfit
(for any religious work to be done in it); a seller of
the Soma is (likewise) found unfit (for intercourse).
For such a man is a dcfaulter. When the Soma
after having been bought was brought to men (the
sacrificers), his powers and his faculty of making the
senses moved from their place and scattered
everywhere,! They tried to collect and keep them

2 Sanad N

7

ther with one verse. But they failed.” They
(tried to keep them together) with two, then
with three, then with four, then with five, then with -
six, then with seven verses; but they did not
succeed in keeping them together. (Finally) with
eight verscs J:ey succeeded, and recovered them
(in their entirety and completeness). (Therefore)
what is held together and obtained, that is called
ashiau, i. e. eight (from a¥ to rcach, obtain), Ile
who has this knowledge obtains anything he
might wish for. Thence there are in those cere-
monies (which follow the bringing of the Soma to
the sacrificial compound), eig!int. vetses each time
recited in order to collcct and hold together the
strength and those qualities (of the Soma plant) which
give sharpness of senses.

130

The Adhvaryu then says (to the Ilotar): repeat a
mantra for the Soma who is bought and being
brought (to the sacrificial compound). The Hotar
repeats : Bhadrad abhi s'reyak prehi, s i, e., go from

% The mentra s from the Taittiriys Sailitd, Wo finditalso °
in the A thsrvaveda Samhitd (7,8, 1.) with s devistions, which are
:'oud alike in the pﬂTl'l::d edition and Iln m!«l nwnuscrl"pt which le

n my possession, verge resds in Altarcy. Brahm.
'mmi. Sainh. as follows : =
o -

wrrcti wu: Ay vvafn: gooar & 3wY )

WRATR TC T Tfgar T wyw gy iy

Tnstesd of wifir thero Is wify In the A.V..'wllnmldof_

SEATG (O1% | T | 7AW) there ;. HTAREAT (WY | XH
oY) ; instesd of tho plur. waw we have tho siog: w,
and Instesd of gdANT: thero is wy§)t, There is no doubt, the

readings of the Atharva Veda look like corncetions of the lem intelligle
ble purts of tho original mantra wlieli is corvect only.in the form In
which we find it in the Alt. Dr, and the Taltt, 8.‘wifig s less
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happiness to still greater bliss. By the word bkudra
i. e. bappy, this world (the earth) is meant. That
world is better (s7eydn) than this world. Thus the
Hotar makes the sacrificer go to the celestial world
(which is to be understood by &'reyas, i.e. better).
The second pada of the verse is) : brikaspatik pura
eté astx, i, ¢. the (thy) guide be Brihaspati ! If the
Hotar has made (by repeating this pada) the Brahma
his (the sacrificer’s) guide, (the sacrifice) being thus
provided with the Brahma will not be damaged. (The
third pada of the_verse is :) atha im avasya vera G
prithivyd, ie. stop him (Soma) on the surface of the
earth. ' Vara m@ans the place for sacrificing to the gods
(devaynjana). (By there words) the Hotar makes him
the Soma) stop (and remain in that place). (The
rth pada is:) dre s'atrdn krinuhi sarvavirah, i, e.
endowed with all powers drive far off the enemies !
(By reading these words) the Hotar turns ont the
enemy who does injury to the sacrificer, and his ad-
versary, (and) consigns him to the lowest condition.
The Hotar then repeats the triplet : soma yds te
mayodhuvak (1, 91, 9-11.), which is addressed to
Soma, and is in the Gihyatri metre. In this way
the Hotar makes the king Soma flourishing when he
- is being brought (to the sacrificial com und) by
means of his own deity (the verse being addressed to

correct than ufig, The redactor of the A. V. chose it on sccount of
the 00 extremely frequent combination of 3;f\g with an ablutive
which groerally precedes (se¢ the ) anmber of instances quoted in
B.asd R.» Smeml)let(ionry lm 142, 143.) whilst l:ﬁ Bever
governs aa abjtive, but rather an accusative. and is in this

90 be conmected with yy:  The words : SIRAWGT e & bad sub-
stitate for STRWYGY. The term avasys * make an end, do away with
him” s&o esemy) was entirely misunderstond by the redactor. Asya
be asyd and refers it to gfigut! The nominative gy
which refers only o the deity invoked is made an accusative and
nhun"“q.vmm became & singular, x".

>

P> oty g

-sarve ¢ !
rejoice at the amval of the friend crowned with fame
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Soma himself), and his own metre (his favourite

tre being the Géyatri.®) (The Hotar repeats:)
uml:ganli ya:'a{é 10, 71, 10.) i. e. “all friends

for having remained victor in the learned discussion
(sabhi ;) for as their (of his friends) protector from
defects, and giver of food, he is fit and ready for pro-
viding them with strength.” * (Now follows the ex-

3 The Ghyatr! is sald to have assumed the shape of a bird, and
bmghcun’;olnﬁo-hum Thmthhnmhauﬂhhhh.o
4 Say. understands by * the friend,” Somas, and by *‘ the friends, w

vt the frimd's apeivaly” the priests and the sacrificer. About the

same meaning he gives to the verse in his commentary on the
‘Rigveda Sam There be explains ggy: friends, by gwrywryruT
being equal in knowledge. gy he refers to ** all men of the sssembly.”
GWYT be takes in thosense of an sdjective ywnfigwr. But it fe
very doubtful whether this verse had originslly any reference to Soma,
In the whole hyman (lWi qG¥ §TNT 3(Ge) of which it
forms the cleventh verse, there is nmowbere any allusion made to
Soma, According to tl:e Anukramant the hymn is “‘seen’” (composed)
by Brihaspa .ﬂnmd‘nslru. But this appears to be very
unlikely ; for Brihaspati himself is addressed in the vocative., S4y.
gets over the dificulty by asserting, that Bribaspati (the teacher of
the Gods and tho receptacle ofall sacred knowledge) is addressing these
words to himself, after having had revealed the meaning and bearing
of the Veda, before he ventured upon communicating the revelation
(to the ). To judge from the contents of the bym‘l( the suthor
prays to Bribaspati whois the same with Vdchaspati, the god of
eloquence ﬂw,mmumﬂmmmcdslm
utterance in the proper words to his feelings, of w only the best
ones should be revealed (v. 1). There is an interesting simile to be
met with in the Snd verse : * when the wise made the speech through®
their mind, pur.fying it (thmn? their thoughts), just as they -

urify barley julce (s=ktx) through a filterer (tifau).”” Sabtu is o
{hdoﬂmr by pouring water over barley, and by Sltering
it after having allowed it to remain for rome time in this state.
whole hymn, ia which the name “ brihmana’” (as that of a caste) fe
mcddwummw,upmhnﬁrwuu might of and the
great success to be derived it when sugaged ia .

¢ The priests live on the prosents which are givea to them by
sacrificers. Hence the Soma, who is indispensable for the eacrificer,
and who is to be administered i the peoper way by priests caly,
'Mr'glv.cdb«l.‘ .

. 3 .
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planation) : Yas/ah i. e. fame, glory, is the king Soma,
At his being bought eve: ong rejoices, he migvbo has
to gain something (in the shape of Dakshinf, the
sacrificial reward), as well as he who hes not. The
king Soma “ is the friend who remains victor at the
learned discussions of the Brihmans,” He is Ail-
it, “the protector from defects,” For he
him from defects who becomes liable to them.
e (that priest) who excels all others (regarding the
power of speech and recitation) becomes liable to
defects (voice becoming hoarse or the hands flag).
Theneethex (the sacrificers) say (to the Hotar) : '?ﬁo
Dot repeat (if thy intention is only to excel a rival in
skill) the mantra (wrong), and likewise (to the
Adhvaryu:) do not (in a state of confusion) per-
form the ceremony (wrong); may they now not do
anything wrong, in too great a hurry!” He is
“ pitushanir” i. e. giver of food; pitx 18 food, and
putn is the sacrificial reward (dakshing). The sacri-
ficer gives, on account of a Soma sacrifice havi
_ been Erformed for him, (to the priests), a re .
Thus he makes him (the Soma) “ the giver of food”
(for the priests.) The word rdjinam means sharp-
ness of senses and (bodily) strength. He who has
this knowledge will preserve up to the end of his
life the unimpaired use of his senses and strength.
'l‘hg Hour repeats : dgan deva (4, 63, 7.) i. e. May
.the divine mover Savitar come ¢ with the Ritus (i. e.
seasons) ! May he make prosperous our household,
and bless us with children and nourishment ! May
he favour us (with gifts) at day and night (always)"!

©The Brikmana as well as Siyaps refer the wactive dgan
Soms which is certainly not the case. ll““ﬂ :th!ﬁ-h
hite be refors it Justly to Savitar(ses vol. 111. page 236, ed. M. Miiller).
loduhhmw'wmmh Savitar and not for
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May he let us obtain children and wealth! “ dgan
means : he (the Soma) has come and is here by
that time (after having been bon‘ght). The Ritus
(seasons) are the royal brothers of the king Soma
just as men have brothers. (B ?eoting is first
pada) the Hotar makes him (the Soma) come with
them (his brothers, the Ritus). By the words:“ may
he make prosperous” &c., he asks for a blessing. (By
repeating the third pada) “ may he favour us at day
and night,” he asks for a beuil‘zg for him (the
sacrificer) at day and night. (By the fourth pada :)
“ may he let us,” &c. he (als0) asks for a blessing.

The Hotar repeats: yd te dhémdni havishd (1,
91, 19). i.e “may all thy &mlities which they
honour (with prayers and with oblations) become
manifest at (this) sacrifice everywhere! ter, O
‘Soma ! (our) houses (the sacrificial hall) as an in-
creaser of property (of cows), as a protector (from
evil), as one who gives children aud does not
hurt them (in any way).

The words gayasphdna, pratarana, swvirah mean :
be an increaser and protector of our cattle,
means the premises (of the sacrificer) which are
afraid of the king Soma having arrived. When the
Hotar repeats this (last pada of the verse) he does it
with a view t«opropiﬁute im (Soma). If the Hotar
has thus propitiated him (the Soma), he neither
kills the chi dpren nor the cattle of the sacrificer.

The Hotar concludes with the verse, addressed to
Varupa : imdm dhiyam s'ikshaménasya deva (8, 42, 3)
i.e. “O divine ? Varupa, instruct the pupil in un-
derstanding, performance and skill. May we ascend

Arougar 1o o sl somprmad; e font prt of whic Inchoding
com| ¢ w| ng
tys fre alled, Prdg-
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the ship for crossing safely all .evil waters and 1
in safety (on the other shore).” Soma 1:n in atll:‘:

5:'“ of the qognVaruna,ulo as he is tied up

the cloth) d goes to the places of the Prdg-
vaiir'a, When reciting this verse he thus makes "

Soma prosper by means of his own deity (for as li
beis B&:«m‘), and his own metre.e:ty'lsh:r i gum;
(lumer).u he wh9 sacrifices, for he is learning. By the
wqrd’n' “instruct in understanding, performance, and
skill,” he means, teach, O Varuna, strength (and)
kn:wl The “ship” is the sacrifice. ship is
of 0 passage.” The black goat-skin is the “ good
'punge,m e and.ﬁlpeegx the lb‘iip. Byhmems of this
he sacrificer thus ascends s as his shi
and sails in it up to the celestial wm. ¢ P
. These eight verses which he re are complete
in form, t is complete in formp,e:&t is sucge:s-

ful in the sacrifice, when the verse repeated alludes to

the ceremony which is being performed
Of these verses he npats-theTf:‘mt and last thrice;
ists of
tvelve. months, and Prajépati is tl:e {re;;.eonﬁn: wl::')
has this knowledge succeeds by these verses which
reside in Prajipati, By repeating the first and last
verses thnea he ties the two end knots of the sacrifice
for fastening and tightening it in order to prevent it
from slipping down.
' 14

One of the bullocks (which
the king Soma is seated) is to remain yoked, the other

;
_%
|
;
:

8ly. says,
trf s said to

assumed) went to heaven to abstract the Boma, and brought
) bmu.l’:-mtn-

. .
PP T S P

the cart on which

BT LK It 2
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to be unyoked. Then they should take down (from

. the cart) the king (Soma). Were they to take him

down when both are let loose, they would bring
him into the power of the manes (pitarah). Would
they do so, when both are still yoked (to the cart),
the sacrificer could not keep what he is possessed of,
nor increase it; should he have any children, they
would be scattered (everywhere, and consequently be
lost for him). The bullock which is let loose, repre-
sents the children who are in the house, that one
which remains yoked, the actions (ceremonies, and
worldly pursuits). Those sacrificers who take the Soma
down, whilst one of the bullocks is yoked and the other
let loose, avail themselves of both actions, of_ acquiring:
pm'lpcrty, and keeping what they have acquired.
he "Devas and Asuras were fighting in these
worlds. They fought in the eastemn direction; there
the Asuras defeated the Devas. They then fought
in the southern direction, the Asuras defeated the
Devas again. They then fought in the western
direction ; the Asuras defeated the Devas again,
They fought in the northern direction, the Asuras
defeated the Devas again. They then fought in the
north-eastern direction ® ; there the Devas did not
sustain defeat. This direction is epardjita, i. e., un-
conquerable. Thence one should do work in this
(north-eastern) direction, and have it done there; for
such one (alone) is able to clear off his debts. *
The Devas suid, it is on account of our having no
king, that the Asuras defeat us. Let us electa king.

® It is called diddnt, 1. e., the direction of {/dnak, who is Siva.

1* According to the lirahmanical mations every man born fs &
debtor, liis ereditors are the gnds, Rishis, the Pltarss, and mea,
His debt towards the Pitaras or manes, is cleared off by begotting &
son. As long as he hes begot no son, he is debior to the manes. To
clear hia debts towards the gods by offering sacrifies to them, he must
have some property. Amy sct required for the aequisition’ of snye
thing, should be doae in the worth-eastern direction.
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All consented. They elected Soma their king.

Headed by the king "Soma, they were victorious in

all directions. He who brin ifice i
L gs the sacrifice is the
wﬁ St;ma. . The Somg faces the castern direction,
@ priests put him (on the cart), By this
'?;am.thc sacrificer conquers the eastern direction,
: e pnﬁsts turn the cart round in the southern direc-
dpn. . By this means he conquers the southern
lr:cbt_lon. The{ tum (the cart) towards the west ;
uthmeans e conquers the western direction.
o thee cart stands in the northern direction, they
ta r:l n(ern dsil?e:lgz :ﬂ'.H By l:hi:; means he conquers the
. ol dipeosion. e who has this knowledge con-

15

"After the king Soma has arrived, the i

ver | ’ receptio
azenng 18 prepared. For the king Son.a coml:-s tg
prém.nm of the sacrificer (as a guest). Thence
the offering for receiving him as a guest (Catithi ) is
called Atich a-ichn.. Its Purodis’a is made read
gu nine potsherds (i, e., the rice ball, making up the
rodiis sa is placed ,on nine potsherds), g‘or there
;;: nine vital airs (' pranak ). (This offering is made)
ma the vital airs (to the sacrifice} and for
L ing  severally known. It belongs to
‘ishpu; for Vishnu is the sacrifice. By means of
own deity and his own metre!" he makes the
sacrifice successful. For all metres and Prishthas, 10

' The Anuvkkyd manira fo tda Virhpur vieh
x 1]
m Yyrd, tod asya pri ™ abkipdthe (1,164,8), See .ﬁ'r?l: 5
. 'h a‘"b’o't‘h m'x' Du le ;l'w‘::elty. The metre of the firss
vel: Myatri, - sccond Trishinbh, Thesw two motros are
Al:r:bthh 8 combination of two verees of the Samaveda,

Seme of
v prinetpal ﬂn:n."m in the Trishtubh or Giystri metra,

ISP 9
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follow the king Soma, when he is bought (as his
retinue). To all who follow a king (as his retinue) a
reception is given.
When the king Soma has arrived, then they pro-
duce fire by friction. Agni being the animal of the
s, this rite of producing Agni (and throwing him
into another fire) is equivalent to the slaughter of an
ox or a cow which miscarries, which rite is always
rerformed when a king or another man who deserves
igh honour® is to be received.

16
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i‘ whetber this opinion ls correct.
$

The Adhvaryu (says to the Iotar) : repeat mantras
for Agni who is being produced by fiiction. '

The Ilotar repeats a verse addressed to Savitar ;
abhi ted deva Savitar (1,24,3). They ask : why does
be repeat a verse addressed to Savitar for the Agmi
who 1s being produced ? (The answer is:) Savitar
rules over all productions. Produced ' (themsclves)
by Savitar, they (are able) to produce Agni (by fric-
tion). Thence a verse addressed to Savitar is
required.

Ile repeats a verse, addressed to Dyded-prithivi :

© % mahi dyéwh prithicicha na (4,56, 1.)

i 3 The term is arkat, a wonl well known chicfly to the students of

} Uuddhism. Siayann explaing it by ““a great Bribman,” or a Brilman

§ (in general). That cows were killed at the time of recelving &

. ot distinguished guest, is stated in the Smritis. Bat, as

i ohserves, (which enunlzrmﬂagml with the ovinions beld now-a-days)

ﬂ’ this custom belongs to Yugas (periods of the world). Thence

the woed : anghna, i, e. cow killer meons in tho mare ancient Sane

i scrit books * a guent " : (Soo the commentators on Péginl 3, 4, 78) ; fr
the reception of a high guest was the death of the cow of the house,

" Siyana explains prasite as * sllowed, permitted.” According to

his oplnion the meaning of the sentencs is, ¢ having been permitted

\ Savitd to perfurm this ceremony, 't perform it.” - Prasave e
L e for M’-:"m

“ the permission " Dut-1 doudt
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They ask : why does he repeat a verse addressed
to Dydvd prithivi for Agni who is being produced
(by friction) ? They answer: the gods caught him
(once), when he was born, between ﬁenven and earth
(dydvi-prithivi) ; since that time he is kept there
enclosed (by heaven and earth). Thence the Iotar
repeats a verse addressed to Dydcd-yrithivi.

He rel{)ento a triplet of verses addressed to Agni in
the Ghyatri-metre: tram Agne pushharid ~adhi
(6, 16, 13.) when Agni is bein uced. Thus he
makes him (Agni) prosper by his own deity (the verses
are addressed to Agni) and his own metre (Giyatri),
" The words, atharva niramanthata," i, e. the fire-priest
produced thee out (of the two wooden sticks by means
of friction), are complete in form,

What is complete in form, (that is) when the verse
which is repeated alludes to the ceremuny which is
being performed, that is successful in the sacrifice.

Should Agni not be born (the fire not be produced)
or should it take a long time, then the Rakshoghni 1
verses, which are ip the Ghiyatri metre are to be re-
puted': Agne  haimni  wyatrinam  (10,118), These
(verses) are intended for destroying the ltakshas (the
evil-doers), For the Rakshas have seized him, if he
is not born, or if his birth is delayed.

When Agni is born afier the recital of the first or

the second (and so on) of thesc (IRakshoghni verses), -

then the Hotar has to_repeata verse appropriate to
him, who has been bom, by containing the term
% born,” uta druvuntu jantuva (1, 74, 3.)

What is appropriate in the sacrifice, that is success-

ful. He repeats: 4 yai Aastena hhidinam (6, 16, 40),

0 They oseur in the firet verse of the triplet mentioned,

% Verses caloulated to kill the Rakshas who F
from belag born, Vho 4re preventing dgal
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In this verse occurs the term “ kasta, hand;” for
they rub him (out of two wooden sticks) by means of
their hands. In it there further occurs : &1¢'ur-jétah,
i. e, achild bom ; for, just as a child, he is first born,
The word na (in na bibhrati of the verse) has with the
gods the same meaning, as om (yes) with these
(men). He repeats, pra devaii devavitaye (6, 16, 41).
This verse is appropriate for Agni when he is being
thrown into the Ahavaniya fire (after having come
out of the two wooden sticks). The half verse &
sve yonGu nishidats (which are contained in this
verse) i, e, he may sit in his own house, means,
that Agni (the Ahavaniya fire) is Agni's (who was
just bora by friction) proper place.

In the verse: jatam jatavedasi, (6,16,42) the one is
jata (the Agni produced by friction), the other
Jtavedis (the Ahavaniya fire). The words, priyas,
Wivitha atithim raean, Agni (the new born) is the
beloved guest of the (other) Agni (the Ahavaniya).
By the words, syona & grihapatim, he, the priest,
places him into ease (by putting him into his proper
place, the Ahavaniya fire). Agnindgnik samidhyate
(,12,6)is appropriate (when the now born Agni has
been thrown into the Ahavaniya firc). In the verse :
tvam hyagne agrind vipro viprena santsatd (8, 43, 14)
the one ripra (wise) means one Agni, and the other
vipra the other Agni ; the one san (being, cxisting)
means the one, the other.san in (sard) the other Agmi.
The words, sakhd snhhyi samidh (at the end of
the verse quoted) mean, this Agni is the friend of the
(other) Agni,

In the verse : taik marjayanta, sukratum (8, 73, 8)
the words, sveshu kshayrsiw, mean, this Agni is the
other Agni's own residence,

With the verse, yajrena yajnam ayajanta (1,
164, 50) he concludes. - By means of  the) sacrifice
(the ideal omnipresent sacrifice) the gods thus per-

4 '
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formed (the actual, visible) sacrifice. By having

sacrificed Agni through Agni (having thrown the new

born Agni into the Alavaniya fire) the gods went to
heaven. (In the remaining part of the verse) * these,
(producing fire, &c.) were the first rites ; the great
ones (the sacrificers) reached that heaven in which
those who formerly performed the same rites re-
side” (1, 164, 501, the metres are the sdrlhyd devis, i, e,
the gods who (formcrli) performed. They sacrificed
Agni at the beginning by mcans of Agni, and went to
heaven. There were the Adityas, and the Angiras,
They sacrificed at the beginning Agni by means of
Agni and went to heaven, The offering of the firo
(A'.Eni) is that offering which leads to heaven. Even
if the performing priest is no proper Brahman 17 (in the
strictest sensc), or even pronounced to be an ill-re-
puted man, this sacrifice nevertheless goes up to the
gods, and becomes not .polluted by the contugion
with a wicked man (as in this case the performing
grleu is). The oblation (of Agni in the Ahavaniya

re) of him who has this knowledge up to the
gods; and does not become infected by the conta-
gion with a wicked man,

The verses he repeats are thirteen in number ; they
are complete in form. If the form is complete and
the verse alludes to the ccremony which is being

performed, then the sacrifice is successful. Of these

1 The term In the ariginal lnl abrdhmapokta, 1. e. who ls declared to
e 20 proper Brahman. Acounding to SAy. there are in the Smritis six
kinds of men mentioned who are strictly apeaking not capable of the
Brahmanship, though they are Bralimans by birth, vis. the servantof a

* king, & morchant (scllor and buyer) ; the uhnﬁ/‘ he who performe
many saerifices (for the sdke of gale saly) ; the rduta-ydjada, i. o,
ho who being properly appoiuted for the perfirmance of the great
{l’mu) sacrifices performs only the less important domestic rites
omdrta-darmdni) ; the grdwaydfs, 4. ¢. he who porforms ont of
covetousnsss alome seeiifiess for oll Inhabitants of & village or towa
rlld or disqualified ; the drakmabandhw, {. o. ke who parforms

dally religions duties neither before sunrise aor suneet,

. '
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verses he repeats the first and the last thrice; this
makes scventeen.  For Prajiipati is seventeen fold,
comprising such a ycar as cousists of twelve months
and five seasons, Prujiipati is the ycar.

+He who has such a knowledge prospers by these
verses which reside in Prajipati, By repeating thrice
the first and last verses he ties both the knots of the
sucrifice to fusten and tighten it, and prevent it
from slipping down.

17

( The remaining rites of the Atithi-ishti, '® after
the cerenony of jruducing fire by friction is finished ).

The two Puro-anuvilkyiis for both portions of
melted butter 19 (which are to be offered) are, samidid
gnim  duvasyata (8, 44, 1), and, dpylyasva sametu
}1, 91, 16.) These two verses are complete in form ;
or they contain an allusion to guests, ¢  When the
verso (which is rcpeated) alludes to the ceremony
which is being performed, then the form is complete,
and (comequentlf') the sacrifice successful. The
verse (8, 44, 1) alluding to the guest (atithi) belongs
to Agni, whilst the verse, addressed to Soma (1,91, 16)
does not contain the word “guest.” If there were
a verse addressed to Soma, contain'i;f the word
“ guest,” such one should always be used. But not-
withstanding (there being no such verse), the verse
mentioned (1,91, 16) refers to a guest, for it contains
the term “ being fattened ;” for, when one feeds a guest

10 Beo the Talttiriya Risnihitd 3,8,10, and RAy.'s commentary on
¢, vol. I., pp. 070084, ed. Cowell.. As'val &'riuts 8. 4, O

1 These two parts are the so-called ehakohwahi, i. o., eyes of the
Low, which always procede the principal offering, consisting of
uredids’a,

% In the worde of the sccond pada of semidid gnim, vis. ghritart
Sodneyata atithim, refresh the gs:ndt with elarified Butier deope
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(well) then he grows fat, as it were. The Yijyk
mantra for both, Agni and Soma, commences with
Jushdnal.®! The Anuviikyl and Ydjyd mantras (for
the principal offering consisting of Purwiisa) are
idom Vishnur ® vichakrame (1, 22, 17) and tad osya
priyam abki phtho (1, 164, 5). Both verses are ad-
dressed to Vishnu. Iaving repeated as Anuvikyh
a verse with three padas he uscs as Yijyh one con-
sisting of four padas ; thus seven padas are obtained.

For the ceremony of receiving & guest (Gtirhyam s
alithi-ishti) is the head of the sacrifice. There are
seven vital airs in the head. By this ceremony the
Hotar thus puts the seven vitel airs in the head (of
the sacrificer).

The two Saﬁ':‘v/ﬁjyb mantras, required at the Srisk-
fakrit ave : hotaram chitraratham (10, 1, §), and Jpra
prayam agnir (7,8,4). Both verses are complete in
form; for in both the word atithi 8, a guest (veferring
to Agni's reception as a guest), occurs. The success
of the sacrifice depends on the completeness of the
form, i. e, that the mantra (which is repeated) alludes
to the ceremony which is being performed. Both
Baiiyiijyas (used at the Svishtakyit of the Atithi-
ishti) are in the Trishtubh metre, for getting l]:oam-
sion of Indra’s powers (for Indra is Trishtubh),
The ceremony ends here with the eating of the sa-
crificial food.® The gods having (once) rested

9 Jushdpe a oya trtu § Jushdné Soma djyasya vetu
Aﬂﬁ“ummdhtm,l{e. " d i
.;‘.Thl’nnﬂﬂ fs given to Veshpu who is the chief deity of this

9o In the last pada ofthe first mantra there oceur the words agnim
atithim jandndm, and aleo In the last pads of the second the words
dalvye atithil, the heavenly guest.

% That {9 to eay, the ceremonies, which in the wsual course of the
Jali follow the eating of the sacrificial food, such as the Anwydjas,
the SaMardd, S'anywrdh, Patniraypdin and Sainsthita Jaye, are
Joft out on the occasien of the Atithya-ishf,

—

et e s e e MM b M T il el o e o m

41

satisfied with the Atithya-ishti ending by the eating
of the sacrificial food (on the part of the sacrificer
and the priests), this Ishti is to end with the eating
of the sacrificial food (no further ceremonies being
required).

They offer only the Prai/’l“ijm” at this (Ishti), but
not the Anuydjas. The Prayijas, as well as the
Anuyijas are the vital airs. The airs which are in
the head are the Pruyfijas, whilst those in the lower
parts of the body are the Anuyijas, e who should
offer the Anuyijas at this (Ishti) is just like a man
who after having cut off the vital airs (residing in the
lower parts of the body) wishes to put them in the
head. That would be superfluity,® were all the
vital airs, those of the head as well as those of the
lower parts of the body, to be found at the same
place (viz.in thc head). If they therefore offer at
this (Ishti) only the Prayajas without Anuyijas, then
the wish which one entertains at the offering of the
Anuyijas becomes also fulfilled (for the offering of
the Anuyiijas on this occasion would be a mistake),

FOURTII CHAPTER.
(The Pravargya Ceremony.)
.18

The sacrifice went away from the gods (saying),
I shall not be your food. The gods said: do not go;
thou alone shalt be our fogd. The gods then killed

% They preceds the principal offering, which conslsts of Pureddsa,

u&wmmﬁ.umm-mun be propitiatod.

' Pravargya ceremouy lasts for three days, and is alwa
Mﬂu&y.hthmmmn&m& It ’3;
animal an A sacrifices, t undergune it, no one
is allowod to take part in the solemu Soma mg&rdn

4°
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it. When it had been taken asunder (cut into pieces)
by them, it was found not to be sufficient (to satisfy
their npm:ite). The gods said: this sacrifice after
havi n taken asunder, will certainl{ not be
sufficient for us. Well, let us dress (and fill up) this
sacrifice. After having dressed it, they said to the
Av'vins, cure this sacrifice ;.for the As’vins are the
two physicians of the gods, they are the two Adhvar-

sacrificer with a heavenly body, with which aluno

permitied to enter the residcnco of the gods. That the gods

do not receive mortals at thelr realdenco when arriving fn thelr very
learn from the amusiug story of the king 7'ridanku

n&- luunqnnw rite, Just as the Dikshi, and is intended
e t

fmportant eeremony extensive preparations are to be made by
varys and Lls asslstan, (e Pratiprasthisiar. Al the vesscls
implements requircd are brought to the spot and placed at the
olde of tho GarAapatya fire. The chief implements aro: an
a poculisr form, called Afahdrira or gharma (i.e.
or heated substance, for it i to bo heated), & scat (dsandi)
on, two wooden for lifting the AMakdvira pot (called
), two shovels for cliarcoal (dhrish{i), one very large wooden

EifE

%
:

§af

E

spoon J Upayameant) from which tha racrificer drinks milk (this forms

tho ccremony), three fans (dAavitra), six shavings from the
‘dumbara tree as fucl, thirteen sticks, to be laid round the Ma-
Rivira vessel (paridhi), two metal blades, one of gold and ono of
sliver (called swvarnargjatdu rukmdn). A cow and a female sheep
are t0 be kept in resdiness, Two bunches of kus'a grase are pre-
pared, and tied in the midst. They are called Veda, aad resemble
much the Haresma (Darsom) of the Parsis, which is also
by means of a recd ‘n(wydo_nhnnm
Tho Mahivira is first put 0n the Vedl. ‘TTlien the Adhvaryu makes
a cirelo of clay, In which afterwards the Mahavira Is put. This
ealled ‘ur:‘l.c. am, for earth is always cmricd on the

s
of donkeys to s have

£

o sacrificlel compound. Afier the pric
vepeated (ke mantrss required for propltiatlon (Fdnti) wamo wicke,
&o. the Mahivira is taken from ghe Vedi and placed in that earthen

ring (bhara) Woodeu sticks are mlt uround it along with barne

ust below the Mahd.

iag ecals, and aleo fire js put in the k)
' o ¥ by three lilo

re
vire, in order to make it hot. The fire is ?
fans which serve as bellows. The sliver blade I8 put helow, the
wnmcln Mabhvirs, Whilst the empty vessel s ‘nlnu
tbllﬂlwnpemmolmmhdmuu,mlkdﬂn

a

-;. means of the two 8'aphes. The cow is

may
reported in tho Rimiyapa (1, 57-00). For the perforinance of .

. o Lo
FILE W O G

. After the vessel has been made quite hot, it Is
then s calld, -

-
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yus ® (sacred cooks). Thence two Adhvaryu pri
provide for all the implements required f":-y thg"ls::
vargxn vessel (gharma). After having done so, they
say, “ Brahma !* we shall perform the lgmvurgyn cere-
mony. Hotar ! repeat the appropriate mantras ! ”

The Hotar begins with brakma jajninam pratha-
mam (Vij. 8, 13, 5. As'val. §', 4, 6)."yln thilpn:all\t:ﬂ
Brahma is Brihaspati (the teacher of the gods) ; by
means of Brahma (i.e. the Brahmans) the Ilotar thus
cures the Pravargya man (the mystical persona,
called “ sacrifice” which had been torn tp pieces ;
the gods). DBy repeating the mantra, iyam pitre
g‘:"{":n S'As val, 8/, }4, 3). th; Hotar puts speech in

argya man; for by rashkiri, i. e,
is to be understood, Y AR, % & quees, sposch

The verse, makin mahi astabhdyad (As'val, §'

4, 6), is _addressed to Bmhmm,lzspnt . Bmhga' ?s.
Byihaspati ; by means of Brahma the priest thus
cures the Pravargya man,

tied hy the Adhvarya with a cord milked. Th

on the left slle of the Vedi, and t'l:ou: under nduloo!mtgle‘ nl:nt,:.

d das'abhir, poured in the Naliissira. Then the milk of a goat whoss

ki1 ls dead Is taken, and mixed with that of the cow in the vemel

After this lias been done, the contents of the Mabavira are thrown mu'

the Alavaniya fire, The sacrificer drinks milk from a Jarge wooden

.',lw”‘ (Upayamani) which has been first smelled by the Adbvaryu,’

whn 1 com Is ket er sk poere ol lo repoted

w
wlu.olvo ceremony has been witnessed hyp:::. the Makivirs.” The
Iz, the v
Pratirets mrﬂy so-called Adhvarya with his constant assistant
* The Bralwma priost, {. ¢, the president of the

formed, that the prlm'- are gd':m to perform w}g:m ee:::

mony. The Hotar receives at the same time orders to repoat the

Wh;mn;ognm:rth 10 the Brahma priest, as well *as
order are given

prastidtar, called the two Mllmryu.by o ddlhrarys dud the P"“.-
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The verse addressed to Savitar is, abki tyam devam
savitiram (Vij. S. 4, 25. Ag'val. 8. 8. 4, 6). Savitar
is the vital air ; thus the Hotar puts the vital air in
. this Pravargya man.

By the verse, saiisidasva mahin asi (1, 36, 9),
they make him (the Pravargya man) sit down.*

The verse: amjanti yam prathayanto (5,43, 7),
is appropriate to the ceremony of anointing (the
Pravargya vessel with melted butter). What is
appropriate in the sacrifice that is successful,

Of the following mantras, patangam akian asurasya
(10, 177, 1), yo no sanutyo abhidasud (6, 5, 4), bha-
vé no agne snmané upetau (3, 18, 1), the first as well
as the second verse %) are appropriate.

The five verses required for killing the Rakshas,
commence with, krinwshva pijak prasitim (4, 4, 1-6).

Now follow four single verses: ¢

Pari trd girvayo gira (1, 10, 12);

Adhki deayor adudhd wkthyam (1, 83, 3) ;

&'ukram te anyad yajatam (6, 68, 1);

Apas’yan gopim anipadyamanam (10, 177, 3).

All these verses (if counted) amount to twenty-one.’

This (sacrificial) man is twenty-one fold; for he has
ten fingers on his hands and ten on his feet, and the
soul is reckoned as the twenty-first. He (thus)
prepares the soul as the twenty-first (part).

4 The Adhvaryus put the Pravargys vessel, the so-called Makdvire
o an cartben ring called Khara, °
8 That is tosay : ofthe three mantras mentioned, always that one
. which immediately follows them in the 8aibhitd, is (0 be repeated along
with them. For instance, of 10,177, 1, (patangam aktam, kec.) io the
Sad verse to be aleo repeated.
® Rhapdtingah. Au ekapdtini is such & mantrs which is taken
single, and not followed by any other verse which comes immediately
after it 1n the Baikhitd. The term is here weed to mari a distisetion
between : dve, {. 0. two verses, snd paichs, {. ¢ five verses, which
fellow one ia‘the Samhitd.
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(Now follow) nine Pivaméni-verses (dedicated to
the purification of the Soma juice) beginning with,
srakce drapsusya dhamatah (9,73, 1). There are nine
vital airs. By repeating these (verses) the Hotar puts
the vital airs in him (the Pravargya man). (Now
he repeats) ayam venas’ chodayat 7 (10, 123, 1).
(When re_peating this mantra, the Hotar points, when

ronouncing the word ayam, i. e. this, to the navel).

“‘This” (the navel) is meant by venas ; for some vital

airs are circulating (venanti) above the navel, others
below it. On account of this vital air (the life)
taking its origin from the navel, venas (circulation,
from vea to circulate) means “ navel.” By repeating
this mantra the Hotar puts life in this (Pravargya
man).

(Now he repeats the verses), pavitram te ritalam
(9, 83, 1), tapask pavitram vitatam (9,83, 2), and,
viyat paritram dhishand atanvata. On account of
their containing the word *pavitram” (pure), the
vital airs are purified (when these mantras are recited
over them). These are the vital airs of the lower part
of the body presiding over the semen, urine, and
excrements. (By repeating these three verses) he
puts these vital airs in this (Pravargya man.)

(He now rzpeats) 8 hymn, addressed to Brak-
may i.% Gandndm tra ganapatim havémalhe (2,
23.) Brahma is Brihaspati; by means of Brahma he
thus cures him (the sacrificial man, who had been .
torn to pieces). ‘The verses beginning with prathas/s

7 According to Sdyepe this verse ls taken from snother S4iAd,

N '-:: the 3rd pada ef the first verse, the name “dradmeresyati”




Digitized by GOOS[@



46

chka yasya saprathadcha ndma (10, 181, 1-3) are the
three Gharmatanu® mentras ; by repeating them
the Hotar provides the Pravargya man with a body,
and a form. (For in the fourth pada of the first of these
verses), there is said: “ Vasishtha brought the Ra-
thantara Sama,” and (in the last half verse of the
second Gharma-tanu mantra is said), “ Bharadvéja
made the Brihat S8ima out of Agni. "1 By repeat-
ing these mantras the Hotar provides the Pravar-

man with the Rathantara and Brihat-Samans
?.teﬁuired for its prospetity).

(By repeating) three verses (of the hymn) apas’
ré zama& c'l:rgkildm (10, 183, l),yt';:e l{ishm
which is Prajévia, the eon of Prajgpati (the
Lord of creatures), he provides him with offspring. 1!

(Now the Hotar repeats) nine verses in different
;l:egt)lu, commencing with Xd rddkad dhotrd (1, 120,

(These different metres represent the difference in
mfnitude and expansion of the extremities of the
belly of the sacrificial man). For the extremities of
the (mystical) sacrificial body (to be restored by
means of the Pravargya ceremony) vary as to
magnitude and largeness ; some are rather thin, others
are rather big.

Thence are verses of various metres mgzired (for
the verses ent the extremities of t
By means of these verses (the Rishi) Kakskivin

tal

recd hich s ealeulal
made

i
s

o This MIII“C:

of w
the mew body which is to in the Pravargys vessel
_momm)mmmp.
30 The Rishi of the Ral abM tod /4 um"aa

$3.) is Vaslehths, and mtémnﬂm;‘m ¢
» )
m«,«,n)u Bhnd.vm.

11 The Hotar whem repeating the first of these verses, looks a
the eacrificer, whea repesting the sccond, at the sacrificer’s

§=

e body). .

L
K
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went to the beloved residence of the As’vins. He
conquered the highest heaven. He who has this
knowledge goes up to the beloved house of the A/~
vins, and conquers the highest heaven.
(Now he repeats) the hymn : Abkdty agnir ushasém
(6, 76.) The words : pipivhisam asvind gharmam
« achha (the fourth pada of the first verse of the hrnn
mentioned) are ap&ropriate '* to the ceremony. hat
is appropriate at the. sacrifice that is successful. This
hymn is in the Trishtubh metre, for Trishtubh is
strength’; by this means he puts strength in this
(Pravargya man).
. He repeats the hymn: griraneva tad il artham
Jarethe (2, 39). In this hymn there being ex-
ressions like, ukshi ira “as two eyes” (2, nf§9, 6),
wrady iva “as two ears,” mdsn iva “as a nose”
(2, 39, 6), he puts in this way, by enumerating the
llm'bs of the body, the senses in this (Pravargya man.)
This hymn is in the Trishtubh metre ; for Trish-
tubh is strength. In this way he puts strength in
this (Pravargya man). .
He repeats the hymn : ile dydréprithiri (1, 112).
(The words in the eecond pada %dyl::man ﬁa;uchnzc
are appropriate.”® This hymnis in the Jagati metre ;
cattle is of the same (Jagati) nature. Thus he pro-
vides this (Pravargya man) with cattle. By "the
words : ¢ what assistance you (As'vini) have rendered
such and such one” (which occur in every verse of
the hymn mentioned), he provides this ( ravargya
man) with all those wishes (and their fulfilment) which
the As'vins in this hymn are said to have deemed
proper to fulfil, .

19 The word “‘ghAerm. " which is & name of the Pravargys vessel
blﬂlhldhi:. ®

,.':“'*"'M"W(lhhvmm)bm
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In repeating this hymn the priest thus makes this
(Pum?g;.n :gm) thrive by xg;m of those desires
(including their satisfaction).

He repeats the ruchitavali, i. e. the verse whose
characteristic the word “ ruch,” to shine, is : arfirvchad
wehasuh prisnir (9, 83,3), In this way he provides
this (Pravargya man) with splendour.

With the verse, dyublir aktubhik paripitam (1, -

112, 25), he concludes (the ceremony). (In repeat-
ing this verse, the words of which) arishtebhir prithivl
wia dyduk (contain a prayer for prosperity) he makes
thus this Prav man thrive, granting him all that
is wished for (in the verse mentioned). Now is
(completed) the first part of the mantra collection
(vequired at the Pravargya ceremony),

The second part of the mantra collection ** (required

"at the Pravargya ceremony) is as follows :—
- ), gaalanyo sudughém dhenum (1,164, 26),
2, Himkrinvatl vasupatnl (1, 164, 27),

3, Abhi tvd drva Savitah (1, 24, 3).

4, Sami vatsann amilyibhil (9, 104, 2),

6. Saivatsa iva m&l,ribhilt (9, 105, 2).
- 8, Yaste stanah s'as’ayo (1, 164, 49).

7, Gaur amlimed anuvatsam (1, 164, 28),

8, Namasrd wpasidatam (9, 11, 6).

9, Samjandné idan (1, 72, 6).
10, A dadablir (8, G1, R).
11, Duhanti saptéikdn (8, 61, 7),
13, Samiddho Agnir Advind (As'val. 4, 7).
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13, Samiddho Agnir vrishand (Ad'val. 4, 7).

14, Tud s prayahshatomam (1, 62, G).

16, Atmanvan nabho dulyate (9, 74, 4).

16, Utti:l:le Bralmmn} te (1, 40, 1).

12, Adhukshat pipyvshim ssham (8, 61,16),

18, Upadrava payasé, (As'val. 4, 7).

19, A sute sinchata Jriynm (8, Gl, 13).

20, Antinam as'vinor (8,9, 7).

21, Sam u tye mahatir apah (8, 7, 22).

These twenty-one verses are appropriate. What

is appropriate at a sacrifice, that is successful.

The Hotar when standing behind (the others) !¢
repeats ud w shya devak Savitd hiranyayd (6, 71, 1),

hen 'ioing forward, he repeats, praitu Brahman-
aspati (1,40,3.) When looking at the Kkare (the
earthen ring, in which the Prnvm,sy. vessel is placed),
he repeats : Gandharva ittha (9, 83,4). When repeat-
ing ndke suparnam upa yat (9, 85, 11), he takes his
seat, By the two mantras, taplo vdik gharmo
nakshati svahotd (Atharv, 7, 73, 5. As'v. 4, 7), and
wbhd pibatam (1, 46,15) the Iotar sacrifices to the
forenoon (the deity of the forenoon). After the for-
mula : Agni eat ! he pronounces Vauskat ! which is in
lieu of the Svishtakrit. -

Bsy the mantras, yad wsriydss svéAutam (Atharv.
7,73, 4. Ad'v. 4, 7.), and, asya pibatam As'vind
Sﬂ, 5, 14), hesacrifices for the afternoon. After the
ormula, Agni eat! he pronounces Vawskat ! which is
in liew of the Svishtakrit, They take, for making
8vishtakrit, parts of three offerings, viz. Soma juice
(contained in the stalks), the things thrown in the
Prava vessel (milk, butter, etc.), and hot whoys,
When Hotar (after having repeated the two
mantras, above mentioned, along with the formula,

14 He otands behind the other priests, whem the Pravaryys vessel
is taken away.
s '
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Agni eat !) pronounces the formula Vawskat ! then
thus the omission of “Agni Svishtakrit” is replaced.'®

The Brahma priest mutters (makes japa), 4s'G
dakshindsad (As'v. 4,7.)

(After the offering has been given to the fire) the
otar repeats the following (seven) verses: svdhdkri-
tah duchir deveshu (Atharv, 7, 73,3. As'v 4, 7.);
samudrid dirmim udiyarti veno (10, 123, 2); drapsah
samudram abli (10, 123, 8) ; sakhe sakhdyam (4, 1, 3);
Grdhea & shu pa (1, 36, 13); drdhvo wah paki
(1,36, 14); tait ghem itthé (8,68, 17). These verses
are appropriate. What is appropriate at the sacrifice,
that is successful.

By the mantra, piraka s'ocke tava (3,2, 6), the
Hotar wants to eat. When ealing it, he says: “let
us eat the (remainder of the) offering which has been
offered, of the sweet offering which has heen thrown
into the most brightly blazing (indratawa) fire ! (Let
us eat) of thee, O divine gharma (the contents of the
Punrfy‘ vessel) which art full of honey, full of
sap, full of food, and quite hot (anﬁirawat"). Praise
to thee (O gharma ! ) ; do me no harm !”

When the Pravargya vesscl is put down then the
Hotar repeats these two mantras, s'yeno na yonim
- sadanam (9, 71, 6), and Gyaswin sapta Vasavah
(Asval, 4, 7). In whatever (part of the) day

forenoon or afternoon), they are about to take off (the

ravargya vessel from its place), he repeats the
mantra, Aavir Ravishmo mahi (9, 83, 6). With the
verse, stiyavasid bhagavati (1,164, 40), he concludes
(the ceremony).

15 Ananlar-iti means “what has not gone into"sawhat is omitted.
16 The word certainly bas here no reference to the Angiras, the
celotrated Rishis, :')u’d the charaeteristics of lhOhm! food ls
here. Angiras bad B0
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The Gharma (ceremocn;y) represents the cohabita-
tion of the gods. ‘The G'harma vessel is the penis ;
the two handles (placed underneath, to lift it) are the
two testicles, the Upayamani '7 the thighs. The
milk (in the vessel) 1s tho sced. This sced (in the
shape of milk) is poured in Agni as the womb of the
ggglo for production. For Ayui is the womb of the
8.

Ile who knowing this, sacrifices according to this
rite (yajnakratu), is born (anew) from the womb of
A‘gni and the offerings, and participates in the nature
of the Rik, Yajus, and Siman, the Veda ' (sacred
knowledge), the Brahma (sacred element), and im-
mortality, and is absorbed in the deity.

23

(Upasad.)

The Devas and Asuras were fighting in these
worlds. The Asuras made these worlds fortified cas-
tles, justas the strongest and most powerful (kings)
da,  Thus they made the earth an iron castle, the air
a silver, the sky a golden castle. Thus they made
these worlds castles.  ‘The Devas said, these Asums
have made these worlds castles ; let us thus make
other worlds in opposition to these castles. They
made out of the eartlr in opposition (to the iron
castle of the Asuras) a sitting room " (sadas), out

37 4 large wooden spoon, from which the sacrificer drinks milk.

10 Siyana hire understands by Veda the Atharvaveda, o all the
Vedas colleetively, Brahma s acconling to him Hiranyepnrbha (the
universal soul), and amrita the supreme soul, But it le doubte
ful whether these Interpretations are right. By “Veda" eertalnly
the Atharva Veda cannot be meant j for It was not recognized as &
sacred book at the thme of the composition of the Mrahmanas.

19 A place near the so-called Uttand Fedi which is outeide that one
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of the air a fire-place, (4gnidiriya), and out of the
sky two retﬁositoriec for food (havirdidrn), Such
they made these worlds in opposition to the castles
(into which the three worlds had been transformed
by the Asuras). The gods said, Let us perform the
burnt offerings called Ufnsads ® (i, e. besieging), For

means of an_wpasad, i, e. besieging, they conquer
a large (fortified) town. Thus they did. When they
performed the first Upasad, they drove by it them
(the Asuras) out from this world (the earth). By
the performance of the second, they drove them out of
the air, and by the performance of the third, out of
the sky, Thus they were driven out of these worlds,

1¢ Asuras driven out of these (three) worlds, ro-
peired to the Ritus (seasons). The ﬁods said, Letus
perform the Upasads, Thus they did.

These:Upasads being throe, they performed each
twice ; (thus)they became six. 'l‘heyrepire six Ritus
(seasons) ; thus they drove them (the Asuras) out of
the Ritus, The Asuras driven out of the Ritus, re-

ired to the months. The Devas said, Let us per-
orm the Upasads. Thus they did. The Upasads
being six, Let us perform each twice, that makes
twelve. There are twelve months. They drove
them out of the months, The Asuras driven out of
the months ropaired to the half months, The Devas
said, Let us perform the Upasads. ‘Thus they did.
‘The Upasads being twelve, they performed each
twice ; that makes twenty-four, There are twenty-
four half months. They tumed them (the Asuras)
out of the half months, The Asuras, tumed out of

ted for the ance of the Toktie. The latter place ls
Prdehing vamsda. This sadas la the sitting room for the

king Soma after his removal from the Prdching vensa.
% There is threughout this chapter a pun between the two mesalngs
of upasad “siege,” and, & certais eeremony, obeervable.
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the half months, repaired to Day and Night (nhordtra),
The Devas said, Let us perform the Upasads, Thus
they did. By means of the Upasad which they per-
formed for the fiist part of the day, they turned
them out of d:{, and by mecans of that which they
performed for the second part of the duy, they turned
them out of night., Thus they disappeared from
sad is to
be performed during the first part of the day, and the
second, during the second part. By doing so the
sacrilicer leaves only so much %pace to his enemy (as
there is between tho junction of day and night.)

24

The Upasads are the ﬁoddesses of victory(jitayak).
For by means of them the gods gained a completo
wvictory destroying all their enemies. Ilo who has
such a knowledye gains a victory destroying wll his
enemies, All the victories which the gods gained
in these (three) worlds, or in the Ritus (seasons), or in

. the months, or the half months, or in day and night,

will he (also) gain who has such a knowledge.

(The Tantinaptram ® ceremony, or solemn oath tuhen
by the priests).

The Devas were afraid, surmising the Asuras might
become aware of their being disunited, and seizo

" The Thudnaptram coremony which fs alluded to and commented
ou {n this paragraph, is to take place immediately aficr the Atithyae
dohiils finlshod, and not, as It might appear from this passage,
after the Upuuf. 1t is & solemn oath tuken by the sacrificer and all
the otticluting priests pledging themecivos mutunlly not to injure ono
another. Itfo chiefly considered as a safeguard for the saciifioer who
is, as it were, entirely given up tothe hands of the priests. They
are belioved to Lave tho power of destroylag him, or cheating
him out of what he is sacrificing fur, by mot performing the
ceremonies required in the , bat in_a wrong way." This
oath is taken in tho follow :'/ The Adhveryu takes one
dtholnpualleldw,aﬁd Aryvd, and puts melted botter

| A .
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their reign. They marched out in several divisions
and deliberated. Agni marched out with the Vusus,
and deliberated. Indra did so with the Rudras;
Varuna with the Adityas; and Brihaspati with
the Visve Devas. Thus all, having severally marched
out, deliberated. They said, * Well, let us put these

. our dearest bodics # in the houscof Varuna the king,

(i. e, water); he among us who should out of

iness transgress this (oath, not to do any.thing
which might injure the sacrificer), he shall no
more be joined with them.” ®

fnit. He then takes & vessel (Kaiisd, a goblet) into which, after
hasviog placed it on the Vedi, he puts hy mceans of a Srurw tho
meited butter contained in the Dhiruvd.  He putd five times the Srvve
in the Dhruvi and each time after a plece of melted butter having
been taken ont, & Yrjne (sacrificial formula) is repeated, viz : dpataye
tvi griknimi; paripatnye tvi gribpimi ; tinknaptre toi gritudmi ;
#dkvardyn tod gribpimi ; sakmann ajishihiya tod yrikndmi (sco
Black Yajurverls 1,2,10,3. 5 Vijasaneyn-Saiiih, 3, 8, whern gribpimi
sad fwi aro only put onev). All prieats with tho sacrificrr now
toueh the vessel ( Katite) in which tho \jya or mclted butter thus taken
outof the Duravd had been put.  Thoy may touch Lowevor the djya
(melted butter) by means of & stalk of Kus'a grass, Wiien tonching
the buttcr, they all ropeat tho formula : anddhrishtam aei, &e.
(BL Y. 1,8, 10,8.) thon art inviolable.” All the seven Hotars then
put their hands in the madantt, & coppor vessel, which is filled with
water. This latter ccremony, on'liymperfomed by the Hoturs, is
regarded as the symbolieal hhrl of the priests’ own bodics In

is only a postical exprossion for the

to the mame tindnaptram oue, fa induced to refer it to
nepdl, 8 namo d:”nl, by which he is invoked In the Prayijae
whieh oecurs along with others at this very ceremony. But I
whether the name fdndneptram has bhere anything to do
Agni tandnapdt. Tho latter word means only, one’s own son,
own relative. By taking this solemn ocath the sacrificer
officlating pricsts come as it wero into the cloacst comtact with
another, bound by tios as strong as ﬁn:ndu. The term, thercforo,
oaly ¢ contractiug of tho closcst relationship, brotherhood,

SAy. understands by this expression * wife childrea.” Bat
interpretation s doubtful to me. .
This fo the formcla of the oath, which Is very ancient ia
the forme 1 Singacchaidi, ded pers. slug., conjunet.,

veloo, and, bAavishdd, eonjunct, of tho acrist, clearly
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They put their bodies in the house of Varuya.
This putting of their bodies in the house of Varupa,
the king, me_their Téndnaptram (joining of
bodies). Thence they say: none of those joined
together by the tdndinaptram ceremony is to be
injured. Thence the Asuras could not conquer their
(tf\e gods,) empire (for they all had been made
inviolable by this ceremony). '

The Atithya-ishti is the very head of the sacrifice
(the sacrificiul personage); the Upasads are hic neck.
The two stalks of Kusa grass (held by the llotar)
are of the same length ; for head and neck are equal,

The gods made the Upasads as an arrow (the upasad
ceremony served them as an arrow); Agni was its
shoft, Soma its steel, Vishnu its point, and Varuna
its feathers. Thegods holding this arrow represented

- by the Ajya (at the Upasad ceremony) discharged it,

and breaking with it the castles of the Asurus, en-
tered them, For these (deities, Agniand so on) are
in the Ajya offering. At first he (the sacrificer)
undergocs the religious ceremony of drinking (milk)
coming from four nipples (of the cow), ¥ for the
arrow in the Upasads consists of four parts, viz. shaft,
steel, point, and feathers. He (subsequently) under-

the religious ceremony of drinking what comes
m three nipples. For the arrow in the Upasads
consists of three parts, viz. shaft, steel, and point. He
undergocs the religivus ceremony of drinking what
comes from two nipples. For the arrow in the
Upasdds consists of two parts, viz. shaft and point,
He undergoes the religious ceremony of drinking
what comes from one nipple (alone). For in the
Upasads there is only “one” arrow mentioned (as

5 Bo Black Yajurveds, od. Cowel!, 1, p. 400,
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a unit), By means of one alone (i. e. by co-oper-
ation of all its parts) effect is produced. The worlds
which are above are extended * and those which
were below, contracted. The priest (in performing
this ceremony) commences by that number of nipples
(four) which represents the larger worlds, and pro-
ceeds to those which represent the smaller ones, #®
(That is done) for conquering these worlds.

(Now the Samidhéni verses for the forennon and
afternoon Upasad ceremonies are mentioned). ¥

Upasadyiya milkushe (7, 16, 1-3), Imim me Agne
samidham (2, 6, 1-3). Three Sfimidhéni verses are
to be repeated each time (the first set in the fore-
noonand the second in the afternoon). They are
complete in form. When the form is complete,
and the verse which is recited alludes to the cere-
mony which is being performed, then the sacrifice
is successful. For Anutdkyds and Ydjuds, Jaghnivati

verses (such verses, as contain derivatives of the .

root Aan to kill) ought to be used. These are: aynir
Tribiani Jaﬁglmml (6,16,34); ya agra iva suryaha
(%, 16,3

phino  emivaha (1, 91, ’
vickakrame (1, 22, 17.); trini pada vichakrame (), 22,
8).% (This is the order for the forenoon ceremony).
For the afternoon ceremony he inverts the orrlver
of these verses (s0o as to make the Yijyd of

% The t world ls Satyaloha which s the largest of all ;
W—uu;ammwm UhGrioks sro successively

% That ls 10 say, bo milks on the first four .on the
“M,Me'-ﬁo:hhdm-dm‘.’ e,

27 After some preliminery remarks on the importance and significas
tien of the U] Ly T g
duties of the
ebaractoristios

-mﬁmmd@nmkmmvmm: Agni,

12));  dam  Vishnur

; tvain somasi satpatih (1,91, 6) ; gayas- -
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the forenoon Anuviikyd in the afternoon, and vice
versi). By means of these rgE:mds the Devas
defeated (the Asuras), and breaking down their
castles, entered them, .

In performing the Upasad ceremony he should
use verses in the same ll’:::re (for all );he Ahutis),
not such ones as are in different metres. When the
Hotar uses different metres, then he produces the
king’s evil on the necka (of the sacrificers).
Thus the Hotar has it in his power to produce
diseases. Thence the mantras (for the chief deities
at the Upasad ishti) should be always of the same
metre, not of diflerent metres.

Updvih, the son of Janas'ruté, gave once (when
asked) about a Brihman who performed the Upasads,
“ whence the face ofan ugly looking S’rotriya (sacri-
ficial priest) is to be accounted for,” the answer, that
the Upasad offerings of melted butter are put as a

- face over the throat (so as to make it unusually

big).
26
(Neither Prayajas nor Anuyéjas are to be used at
i the Upasad 3}5,/4 i).

The Prayijas as well as the Anuyijjas are the
armour of the gods. (The Upasad ishti) is to be
sperformed without both, in order o sharpen the
arrow for preventing it from recoiling. _

The Hotar repeats the mantras (at this occasion)
only after having overstepped (the bounda;y be-
tween the Vedi and Abavaniya fire on all sides, *)
in order to supervene the sacrifice, and pfevent it
from going.

* Io most ceremonies he overstops this bowndary towards
thesouth, But ot the Upased ceremony it is done on all :
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They (the divines) say: it is, as it were, a cruel act,
when they perform the ceremony of (touching) the
melted butter (the Tininaptram) near the ki
Soma.® The reason is, that Indra, using mel
butter as his thunderbolt, killed Vyitra. (In order
to compensate the king Soma for any injury he
might have received from the performance of
the Tininaptram ceremony in his presence) they
sprinkle the king (Soma) with water (whilst the

following mantra is repeated) : aits'ur aiits/ ush te deva .

Soma (Taitt. 1,2, 11, 2). When they perform this
ceremony near him (Soma), which is, as it were, a
cruel treatment of him, then they (subsequently)
make him (Soma) by this (sprinkling of water) fat
(when lying) on her (the g’edi), and make him
grow.

The king Soma is the fruit of heaven and earth.
When repeating the words : esita riyak, ® &c., they
(the Hotri prests) throw the two bundles of kusa

'(held in their hands, in the southern corner of

e Vedi), and put their right hands over their left
ones® (to cover the kusa grass). By making a
bow to “ heaven and earth” (which are represented
atbm two bundles of kusa grass) they make

m both grow.

% The vesecl, containing the Ajya which i3 10 be touched by all the,
priosts aad the sectificer, in order to bind them together by o
over the 8«ma plant which is lying on the
Vedi. To put snything on the king Soma, is regarded as & cruel
treatment which Is to be atoned for. 8wma is to be pacified by
e with water, which ceremony is called dpydyaram—Soma

yora.

" Theso' words follow the manira mentioned above: ems/wr
ohidush fo, Ke. (Taltr. Saih, 1,8, 11, 1., but the text diffirs &
Ntte from that in our Brilmagam),

%The torm used s : prastare niknarate, literally ho conceals the two
bundles of keva grass. The concealment fs done in the manner

. expressed in the (ranslation as I -ynlfhnwnm«ln._

|
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FIFTH CHAPTER. .

(The ceremonies of carrying the fire, Soma, and the
offerings from their places in the Prachina-vainsa
to the Uttara Vedi.)

27.

The king Soma lived among the Gandharvas.
The Gods and Rishis deliberated, as to how the
king might be induced to return to them. Vichk
(the goddess of speech) said, the Gandharvas lust
after women. I (therefore) shall transform myself
into a woman, and then you sell me to them (in
exchange for Soma).! The gods answered, No! how
may we live without thee ? She said, sell me unto
them ; if you should want me, I shall return to you.
Thus they did. In the disguise of a big naked
woman she was sold (by the gods to the Gandharvas)
in exchange for Soma.» In imitation (of this prece-
dent) they drive away an immaculate cow of one
year's age, being the price * at which they purchase
the king Soma. She (this cow) may, however, be
rebought # ; for Vich (whom this cow, for which the
Soma is bought, represents) returned to the gods.
Thence the mantras (after Soma has been bought)
are to be repeated with a low voice. After Soma has
been bought, Vich is with the Gandharvas ; but she
returns as soon as the ceremony of the Agniprana-
yana is performed.

! This is the meaning of the verd pan, which appears to be related
to the Latiu pignus, pawn.

9 Jnstead of giving a cow, the sacrificer pays the piice of & cow
ia momey to the Brsbman who brings him the Soma. To sell 8oma
is regarded as very table. The seller is not admitted to
the sacrificial compound nor invited to the great dinner which the
sacrificer must give to Brahmans at the ead of the sacrifice,

tlu.:l. s rule, the cows given o ‘Daksbind, cannot be rebought by
Vet
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(The Agni-pranayana, i e, ceremony of carrying the
mm;cwf;ir to the altar datiug f{; ¢Iwy::tyimal
and Soma sacrifices.)

'l'!:e .Adhva.ryu orders (the Hotar), when the
sacrificial fire is to be carried (to the Uttarf Vedi,)
to repeat mantras appropriate (to the ceremony).

(He repeats:) pra devam devyé (10,176, 2). If the
sacrificer be a Brahman, he ought to repeat a verse
in the Ghyatri metre; for the Brahman belongs to
the Glyatri metre (has its nature). The Ghyatri is
beauty and acquisition of sacred knowledge. (This
metre u}athes blel: t(t.ho :iacriﬁ?:;) l:hus prosper bl‘.'
means of the beauty and sac nowledge (whi
is contained in it). ¥ e (whie

If the sacrificer be a Kshattriya, he should repeat
a Trishtubb, viz:—imam malwy:'idathyéya (3, p;:'
1). For the Kshattriya belongs to the Trishtubh
(has its nature), Trishtubh is strength, sharpness of
senses and power. DBy repeating thus a Trishtubh
the Hotar makes him (the sacrificer of the Ksha-
ttriya caste) prosper through the strength, sharpness
of sense and power (contained in the Trishtubh). By
the words of the second pada of the verse men-
tioned) : sas'vathritva idyéya projabhrur, i. e. ¢ they

t to him who is to be ﬁpmsed always (Agni),”
the Hotar brings the sacrificer at the head of his

(the sacrificer’s) family, By the second half verse

s'rinots no damyebhir, &c., 3. e. may A

with the hom gthe flames) posted in his house ; may

he, the imperishable, hear (us) with his hosts in
heaven! (the Hotar effects that). Agni shines in the

bouse of the sacrificer till the end of his life (i, e.,

he is always protected by him),

If the sacrificer be a Vais’ys, the Hotar should repeat
a versein the Jagati metre, viz :—ayam ika prathamo

i hear us *

- =

{

Gl

(4,7,1). Forthe Vais’ya belongs to theJ agati : cattle
is of the same (Jagati) nature, Thus he makes him
rosper by means of cattle (provides him with it).
Yn its fourth pada vaneshu, &c., the wosd vis'e
(Vais’ya) is mentioned. This is appropriate. What
is appropriate, that is successful in the sacrifice.
When repeating the verse : ayam u shya pra dera-
wur (10, 176, 3), which is in the Anushtubh metre, °
the Hotar sends forth speech, (i e. he repeats for
the first time, this mantra, with a loud voice again,
after having only inaudibly muttered some of the
receding ones). For the Anushtubh metre is speech.
%y repeating (an Anushtubh) he thus sends forth
speech in speech. By the words ayam u shya he
expresses the following sentence: I who formerly
was living among the Ghandarvas have come. ¢
By the verse: ayam agnir urushyati, &c.(19, 176, 4)
i. e, this Agni makes (us) fearless by dint of his

. immortal nature, as it were,” the Hotar provides him

(the sacrificer) with immortality. (The second half
of this verse), sahasas’chit sahiyan devo jivadave
hritah, i. e. * the god has been made very powerful
by means of (his own) power, in order to preserve

* The author of the Brahmanam tries to find in the words: ayam
u #hya of the mantra in question an allusion to the fable reported in
1, 27, on the Vich's (speech) residence among the Ghandarvas. But
this laterpretation is wholly ungrammatical and childish, Ayam, the
masculine of ths demoustrative pronoun, is here, as SAyana explains,
acconling to the Brihmanam, taken ss a feminive in order to
make it refer to Fich, which word is feminine. The imposelbility of
such an explunation will he apparent to every resder. verse in
question refers to the ceromouy of the Agni-pranayanam, the earry-
fng of the fire from the Abavaniya fire to the Uttard Vedi; but ite
némk&pl,udmvkh. 1 transiate it as follows:  This very
4 Hotar (i. e. Agni, whom the Hotar represents) desirous of worship-
¢ ping the gods, is carried (thither, to the Uttard Ved! for the performe
¢ anee of the sacrifice (animal aud Soms offering). He (whem being
6 carried) appears by himeclf a9 & flery | chariot (the  sum) surrounded
4 (by alarge retinue of priests and sacrificers).”

Gs
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(The Hotar now repe 7
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;c. aff’ 2&;):);;“ “ we put t)be‘e{d 'g'ﬂ::fvedas! (Aygni)
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(The Hotar repeats): sida kotak sva u loke, &c.
(3, 29, 8), i.e. “sit, O Hotar! (Agni) in thy own
¢ place (the Nibhi) being conspicuous; make sit the
“ gacrifice in the hole of the well made (nest).
“ Mayst thou, Agni, who .:Jdng to the gods with
“ the oﬂ'ering, repeat sacrificial verses addressed to
“ the gods. ayst thou grant the sacrificer a life
“ with abundance.’ :

By “ Hotar” Agni is to be understood ; for he is
the Hotar of the gods. ““ His own place” (sva u loke)
is the Nabhi of the Uttard Vedi. By the words : make
sit, &c. the Hotar asks a blessing for the sacrificer;
for the “yajnn” (sacrifice, mentioned in this verse)
is the sacrificer. \When repeating the second half
of this verse: devdvir, &c. the Hotar provides the
sacrificer with life; for “vayas” (mentioned in this
verse) is life.

(The Hotar repeats:) mi Aotd hotrishadane (2,9,
1), i. e. “ the Hotar of great knowledge and skill, who
‘“is brightly shining, sat down on the Hotri-seat (place
“ for the Hotar), Kgui, who deeplﬁr comprehends the
“ inviolable laws (of the sacrificial art), %e, the most

“ splendid (vasishthak) who bears a thousand burdens
& (1. e. preserver of all) and has a flaming tongue.” By
Hotar is Agni to be understood; hotrishadanam is
the nabki of the uttaré vedi. By “he sat down”
is expressed, that he was put there, The term
“ vasishtha” means, that Agni is the most shinina
(vesx) among the gods. The term * sakasraiibhara
means, that they, though he (Agni) be only one,
multiply him, by using him at different occasions. He
who has this knowledge, has a thousand-fold profit.

The Hotar concludes with the verse: tvam ditas
tvam « nah (2,9, 2), i..c. “thou art our messenger, our

has here (ue {n many other| cases) the moanlag : *°
tra.

T The verd
sepeat the Y
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¢ protector behind (us) ; thou the brin

er of wealth, O
* strong one! O Agni! do not n ﬁect the bodies
“ (members) in the spread of our families. The herds-
*“man with his light was awake.” Agni is the herds-
man (gopd) of the gods. He who Knowing this, con-
cludes (the ceremony of
verse (mentioned) has Agm everywhere round him as
herdsman (watchman) for himself and the sacrificer,
secures thus welfare for the whole year.

He recites these eight verses (just enumerated),
which are complete in form. Whatis complete in form,
is, when the mantru recited alludes to the cere-
mony which is being performed, that is successful in
the sacrifice. Of these cight verses he repeats the
first and last thrice; that makes twelve.  Twelve
months make a year ; the vearis Prajipati. He who
has such a knowledge prospers through these verses
which reside in Prajapati.

By repeating the first and last verses thrice, he
ties the two ends of the sacrifice in order to give ita

hold, and tighten it to prevent it from falling down.
29

(The carrying of the itories ® of sacred food to
i {kc Um Vedi). 4

The Adhvaryu calls (upon the Hotar) : repeat the

mautras appropriate to the two repositories with

uctg)d food (AavirdAéna) being carriecr()to the Cttara

He repeats: ywje® vim brakma, &c. (10,13, 1,
“the Brahma iqy:)yined to the praises of you both,"

ﬂl.aw. a0 covered Wik oo "}‘:12’.‘:‘:. refosadeat
Are put, covered with a cover A carryl
al from the. Prichingevaiu's 10 ghe Uttank Ve Cine carer
of groos.  Bee Black Yajurveds, ed. Cowell L. p. 428,

'nbnhhkuullldmdmaw,mu.m

Iy

!

Agni-pranayanam) with this -
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irdhi ‘hich are g_ods, were
m}:‘gﬂm ’ B“y reciting this gershe“}\:
both these (Havirdhinas) with the dor:s no;.

ing this latter (Brahma) power, he

suffer any e triplet: pretim yajaasya s aibhuva
the triplet: pretam ya e

(21.14:1,"e ;?‘?l ) whicl:)h is addressed to Heaven an
Earte “ Hotar repeat a triplet

: “ why does the Ho \ !
dghe*ze:l.‘t: I{:av{n and Egrth, when he :;ozee?u(r:g)
Tantrs to the two Ha\'irdhunn_beug; re ved o
t“l‘n:nltlr::ir& Vedi)?” (The answ'er:l ll:()\ ‘:‘ “ez%uot«‘z‘e "
he two Havi » of
.TrildevE:rr;hal:\f:y: r:positories for oﬂ'e;ui;g:r,tht;or every
fering is between them (Heaven and ) 130,
*Th g' : yame iva yatamane yadaitam ( 0 ’like
The?e:l::s.ey:wo Havirdhinas, walk ‘tloge:l :;'f like
mﬁ‘miheir arms stretched. (The secon p‘a" ety
t.“ pas ra cam bharan manusha deg-c:lyap a,) eant,
e g o i, Hirhint) o
nen :
}v?«? AR 1522.. (ﬂ‘f allude to Soma (by ?l::
e Tud ' ting this (half verse)

ing Soma (a seat) to sit on

Indu). By re
;:i‘::t prepares for the

(‘l:\l“ldeingem ét‘i?;:‘:lwl:z'dvayor adadhd wkthyam vachah

i er, forming
Flis wkehyam tachah is as a cov er, for
g\’ 83‘,'?3 ie‘;l:zi: addition to the two l!a\ 3?‘.2:31
g e o Fo SR Clon
?:i:izhﬁr:ot;\‘::n:a'ku the sacrifice successful.

bollesll usderstood. thor calls the
The au e

“so This Ningem mfh-‘.: o cover, vy ‘:':."»‘2:’.".?222«',"'..”:‘.‘;«‘- n:o’
urn .
:l..wmk‘\‘\,‘ ‘b‘:l‘.;qm'f‘ & eud of the reciiations of the o!‘r‘”

that| they ave finished.
osts ot 1he sm.‘&:m:w& the Brst balf of the verse?
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The term yata, i, e, o
. e, cruel, used i
pada (yatasruchi, 1, 83, 3)is pr;)}miatetinint{‘lfe ?:ﬁﬁ?v‘f

ing third pada by asai:
tiated.! yata, . e. appeased, propi-
b bf;:.hi:éurth pada : dhadra oahtir', c. ,l’nle

He repeats the Vis'vart
l pe verse!*: vis'vd rg-
phni ';}rr:miﬂchate (5,81,2). He ought tt‘; t:eperft
when looking at the upper part (rardt:) 18

of the posts (between which the two Havirdhénas

are put); .for on this th i
hug, white and blacm it {v:r:ryn?'?vh“
ving such a knowledge repeats this verse whe:

adki drayer, & fs sald In tho A’
b k A'sval, 8'rauta 8'utras, 4
“hdlcn . in the Sapta-hautrs prayvga, The rulo in As'val, ov'rh.l::

FATCINT gyt vy

& :g !gt mﬁ AT wyer Wy.

Gaper, 'lbonldm 'Ml::pl{:u baving repeated half of the verse awA
e M" of kus'a gras is not yet hung over the t

B e S R G Bl W

Cyava-sita (from the root #f to tie, bind). Fyesasta ls contraction of

32

o~
b4
T

'l'?'ltlllu'° ulhd.;m mclt:. ls given to yata by Siyape.
nning words : vis'ed refers
(he ohjocn g from g t @ répdpt, It to
th:'l;:..ﬁll' mb:c::-‘ﬁg m:nlfut agaln by sunrise.  For Saritar
tranelation is made accord! forma btained
o g to orel In;
.-lu.d Mol Dnrbh:."? officiated as & Hotar. Bdyspa olplalm'm ?t as ¥
Sand of Ru:m lhm‘hd’b‘rblnmcondﬂh:
m‘Zrk umn stalks, t first reprenenting the white, the latter
e ' pn‘tilnu part of the two poets (called

§
H
¢
b4
8
Y
i

tho BLrotriyas up to this day, runs s follows e .
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L ]
looking at the upper part of the posts obtains
for hi\guelf and the ncrigcer every form,

With |the verse: pari tvé girvayo gira (1, 10,
12), he concludes. 1le should repeat this conclud-
ing verse at the time he might think both the
Havirdhanas closed by hanging over them the bunch
of Darbha 1 (between the two posts). He who know-
ing thus concludes with this verse, when the two
Havirdhinas are thus closed, secures for himself and
the sacrificer fine women who are not naked (covered
with clothes, jewels, &c).

Both are closed with a Yajusmantra.' Tr.us the
Adhvaryus do it with the said Yajus. When the
Adlivaryu and Pratiprasthitar on both sides (of the

« Havirdhinas) drive in the two stakes (methi) then he

should conclude. For at that time the two Havir-

~ dhfinas are closed.

These eight verses which he has repeated ave
complete in form. What is complete in form, that
is, when the verse recited alludes to the ceremony
which is being performed, that is successful in the

sacrifice. Of these, he repeats the first and last

thrice, that makes twelve. For the year has twelve
months, Prajipati is the year. He who has such
aknowledlget us prospers through these verses which
- reside in Prajopati, .
By repeating the first and last thrice he ties the
two _ends (knots) of the sacrifice for giving it a hold,
and tighten it to prevent it from falling down.

" The term In the origioal le parifrite, which literaly means
y 15 This s, viskned prishthem asi. See Taitt, Saiih: 6, 9, O,
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30 [ ]
(Z%e bringing of Agni
{“ ﬁmd% “® the place of

When Agni and Soma are b,
rough
calls upon (the Hotar) to repen“tg:;;pg:;ri':‘tieh:m:

He (first) repeats a verse ressed
He | add i
;fvla;’ﬁ:; gem Tg:;lh::@a lfAs(’;r. 8. 8. 4, ltoo. Ass::rt:r
2 k: why does he rerse
addressed to Savitar, ,When Agni :ﬁ:‘éo;,; e:::

ration, Under the recital f thi
sm)b both (A%ni anc:l S«:::;;ezé'bemgtbey (ihe
Yy Savitar,  Therefore he repeats a vgrr:.e

addressed to Savitar, 14

He repeats a verse add

1  addressed to Brah is
{'l’or:;“ho rakmana spatik (1, 40, 3), Theym:sia-.p\:::.
oo b re.peas 8 verse addressed to Brabman.u t)u.
B %n nux: Soma are brought ? (The answer ?:) :
B’nllupa (the same as Brahmanupati) is Brahma.
levder (purogera) of ooy 13 o e S the
the mitncgera) t gnl and Soma), and
ot suffr g e lg".pronded with t.he Brahma, does

|

£
a

Vedl. This mz
m&m , called o s called 'ni-pra;::aun.
aher ohls v:&a‘.’a byn:‘h: Priests 10 the place oo u.."u:'l'."

s e o ls the Heavirdiing pravartapa .
Tan (.”)Mlhhdd-ohekeoﬂnl’n\ehu- P
b e, B Lt L
place, 4 be put fe the 4 bewrth, inth place
e S L e ) kT R

Thls coremony Ie onllcq ; Agnioh.
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By _repeating the second half verse (of praitu
Brahmanaspatih) pra devi etx sunrité, he provides
the sacrifice with a good omen. Thence he repeats
a verse addressed to rahmm;ms(?eti..

He repeats a triplet in the Gayatri metre, which
is addressed to Agni : hoté devo amartya (3, 27, 7).

When the Kin% Soma had been carried once
(to the place of the Uttard Vedi), then the Asuras and
demons sought to kill the king between the place
called Sadas and the two Havirdhiinas. Agni saved
him Ly assuming an illusory form (mdiya) as
is said in the words of the mantra (just quoted):
ﬁumxtdd eti mayaya, i. e. he walks before him

y assuming an illusory form. In this way
Agni saved Soma. Therefore they hold before him

(Soma) fire.
He repeats the triplet: wpa tvd agne dive (1,

1, 7, 9, 11), and the single verse: upa privam (9,
~ 67,20). For these two Agnis,’” that offe which has

been taken first, and the other which was brought
afterwards,' have the power of injuring the sacrificer,
when they are fighting (with one another as to
whom the oblation belongs). By repeating these
three verses, and the single one (in addition to them),
he thus reconciles them in a fricndly way, and puts
them (back) in their proper places without any in-
jury being done either to himself or the sacrificer.

When the oblation ! is'given to the fire, he repeats :
agne jushasva prati hm;yha (1, 144, 7). By repeating

is verse, he gives (this) oblation to Agni as a
“favour” (on account of the term “ jushasva" take
it favourably ! contained in it).

'* The first Agul is that one, which was brouglt to tue Uttard Vedl,
and put in the Nabhi of it} the othier be that one, which was afterwards
taken to the Agnidhriys hearth, ;

'* This refors to the burnt<offering (Aema) which s to be-thrown
Iuto the AgnidAriya hearth. -
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When the King Soma is carr{ed (to the Sadas) the
Hotar repeats the triplet of verses, commencing with :

somo jigati gdtuvid (3, 62, 13-15), which is in -

the Gayatri metre, and addressed to Soma. By

ting it, he thus makes pmg:r Soma by means
ﬁ his own deity (the verses being addressed to
Soma) and his own metre (Giyatri). The words (in
the last verse of this triplet): &:ualn sadustham asadat,
“ Soma sat on the seat,” which express that Soma
(at the time of the triplet in question being repeated)
is just about taking his seat (in the Sadas), are
to be repeated by the Hotar after having Eone beyond

the place of the Agnidhriya hearth, when turnin
his back toit, Lo AT k

He repeats a verse addressed to Vishnu: tam asya
rijé varupas (1, 166, 4) i. e. “the King Varuna and
“the A¢’vins follow the wisdom of the leader of the
“ Maruts (Vihpu); Vishnu is possessed of the high-
“ est power, by means of which he, surrounded by his
* friends, uncovers the stable of darkness (night) to
“ make broad daylight.” Vishpu is the doorkeeper
of the gods. Thence he opeus the door for him
(for Soma’s admission) when this verse is being

He repeats: antas'cha aditir (8, 48, 2),
when Soma is about to be put in the Sadas. \When
Soma has taken his seat, the Hotar repeats : s'yeno na
zou.in sadanam (9, 71, 6), i. e, “ the god (Soma) takes

his golden seat’ just as the eagle is occupying for
“ his residence a nest wisely constructed ; the hymns
“fly to him, when comfortably seated on the grass
% gpread ; like a sacrificial horse he runa to the gods.”
By “golden seat” the black goat skin (om which
Soma is put) is to.be understood, which covers
that which belongs to the gods (their food.) Then
be repeats this mantra, .

»
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cludes with a verse addressed to Varupa:
mg:h;z‘t‘ dyim asuro 8,42, 1), & e ¢ the living
« god (Asura) stablished heaven, he the o:ll-poueu-
“ ?n created the plain of the eurth; as their supreme
“ ru%er he enforces upon all beings those (well-known)

-« Jaws of Varuna (laws of nature, birth and death, &e).”

3 i the power of Varuna as long as he
fe:s:xe:lsu:l (in nlt):(l’oth). al}d whilst moving mBa
place shut up (by hanging kus'a grass over it)e E e{
repeating at that (time) this verse, the Hotar mda ke
him (Soma) prosper through his own deity, and his
own metre (Lrishtubh).

rsons should take their refuge with the
sacl:n:i(c,::? ‘;: should wish for protection from dhlm,
the Hotar must conclude with : evd van l:m'a
Varsnam (8, 42, 2). He who, having suc “n
knowledge, concludes with this v secures sla :e.y
for as many persons as he wishes and contemplates.

. Thence he who knows it, should conclude with this

verse.

seventeen verges which he has repeated
nteigsthoccase ion are complete in their form. What
is complete in form, that ie to say, when the m.anhtr:n
which is repeated alludes to the ceremony whngﬂ is
being performed, that is successful in the sacn ce‘i
Of these (17 verses) he repeats thrice the first an
last; that makes twenty-one. Prajipati is tltlwen‘;y-
one'fold; or he consists of twelve mon "d""
seasons, and these three wc::lds hvmh’ d&:‘t l:gl):z:t

twenty-first. For he 1

('1:23 ::ntht:e sky,yoccnpied by Aditya), he 1s tho
geld of the gods, he is fortune, he is sovereignty ;
he is the heaven of the bright one (sun), ml“
the residence of Prajipati; he is independent rule.
He (the Hotar) es the  sacrificer prosperous
through these twenty-one verses.






)

7 73

|
3
upon they got aware of the sacrifice, and beheld (con-
sequently) the celestial world. That is the reason,

SECOND BOOK.
that the Yipa is erected with its point turned

FIRST. upwards, (it 1s done) in order to get aware of the
CHAPTER. urcriﬁce,' and to behold the ce!estialgworld.

. , This Yiipa is a weapon. Its point must have cight

(The Animal Sacr ifice.) edges. F(!r a wenl)on (or iron club) has cight

1 edges. Whenever he strikes with it an enemy

or adversary, he kills him. (This weapon serves)
to put down him (every one) who is to be put down
by him (the sacrificer). The Yipa is a weapon
which stands erected (being ready) to slay an enemy.
Thenve an enemy (of the sacrificer) who might be
present (at the sacrifice) comes off ill after having
seen the Ydpa of such or such one.

He who desires hcaven, ought to make his \'l‘uLm
of Khidira wood. For the gods conquered the
celestial world by means of a Yipa made of Khidira
wood. In the same way the eacrificer conquers
the celestial world by means of a Yipa, made of
Khidira wood.

He who desires food and wishes to grow fat

the spot wt::? :':" gods had tormed their sacrifice, ought to make his Yipa of Bilva wog(lf For

(about ¢F. sacif e))' n"l‘lhght obtain some information the Bilva trce bears fiuits every year; it is the

in (the earth) ceth ‘hey found only the Yipa struck ] symbol of fertility; for it increases (ever¥ year) in
" They leamnt thltmdm its point turned downwards, size from the roots up to the branches, therefore it

by baving struck i thEUdt had by this means (i, . is a symbol of fatness.’ Ile who having such a

thenmg ] mt ﬁ:, earth the Yipay precluded knowledge makes his Yipa of Bilva wood, makes

the Yl’lp. out, ::ﬁuf'ned m bemg known), They dug fat his children and cattle.
1ts points upwards, where- As regards the Yipa made of Bilva wood (it is
further to be remarked), that they call “ light” bilva.
He who has such a knowledge becomes a light
among his own people, the most distinguished among
his own people. '

He who desires beauty and - sacred knowledge

ought to make his Yipa of Palisa wood. For the
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(Evecting of the sacrificial post.)

.The Gods went up to the celesti
. i al'world b
aftle'r'::l:i?)ce;ee:.htli{il‘-v:am g:i'raic} ghut Men ayn?l‘elgn!:;?:
ctifice (by means of whj
th gmnone) e.dn dtoinh:ai::n)( x]nigf:t come a?ter?tl;::;
. y whet!
olmml lofme ncri@c?al knowlel;gee)r tl';‘?x);yc‘:iuelganedmt
them §’ ;;:1 oi. , ntll?g ::cl!ﬁu ‘l;?owledge) by means
f the , & e, crificial post. Th
'}'l':ep. g:;d cllle;‘i so (from yoyripayan, they deel';::ret:)f
Bl cyvz en _going up to the celestial world
e In (the earth), turning its points’
down » ‘hereupon Men and Rishis came to

> o
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m-m-:“ wm to :dtr:d'to this root,
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¢ protector behind (us) ; thou the bringer of wealth, O
“ nmnieone! O Agni! do not neglect the bodies
“ (members) in the spread of our families. The herds-
“ man with his light was awake.” Agniis the herds-
man (gopad) of the gods. He who knowing this, con-

cludes (the ceremony of Agni-pranayanam) with this -

verse (mentioned) has Agui everywhere round him as
herdsman (watchman) for himself and the sacrificer,
and secures thus welfare for the whole year.

He recites these eight verses (just enumerated),
which are complete in form. \What is complete in form,
that is, when the mantru recited alludes to the cere-
mouny which is being performed, that is successful in
the sacrifice. Of these eight verses he repeats the
first and last thrice; that makes twelve. Twelve
months make a year; the vearis Prajupati. He who
has such a knowledge prospers through these verses

which reside in Prajapati.

By repeating the first and last verses thrice, he
ties the two ends of the sacrifice in order to give it a
hold, and tighten it to prevent it from falling down.

(The carrying of the itorics ® of sacred food to
g {kc Cm Vedi). 4

The Adhvaryu calls (upon the Hotar): repeat the

mantras appropriate to the two reJmitories with
;’tecdred food (Aavirdhdna) being carried (to the Uttari
1)e

He repeats: ywje® vim brakma, &c. (10, 13, 1),
“the Brahma is joined to the praises of you both.”

* The two Havirdhinas, are twe earts, on which the Soma, and the
other offeriags are put, and covered with a cover (chhadiA), for carrying
all things from the Prichina-vasin‘a to ghe Uttard Vedi. The cover
oomaists of grass, Bee Black Yajurveda, ed. Cowell L p. 488,

.:.ubnboulmutudmofmam,muum

=
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s, were
th it is verse he
s:irtz:ihewith the Brahma. By reciing tt‘l:els Brahmai
and having this latter (Brahma) power, he does no!
suffer a0 eats the triplet: im0 yajnasya s ambhuva
the triplet: pretam ¥, s
(QH:l’re 53‘1), ewh'u‘:)h is addresm{ to Heaven an
E"?ll\h ask: ¢ why does the Hotar re n}' Y nt:‘lgl‘e;
dd ”Ld to Heaven and Egrth, when he :n e
Toantr to the two Havirdhunal‘bemé; re e
Rinﬁ?wa Vedi)?” (The .I-tim'er:l 1‘5‘) :‘ “e?fu .
hiv
and Earth are the two .av} insa o Cor every
always repositones lor gri 00
Tﬂ'h eE‘;n"ies b:tw?een them (Heaven and Eal o 18,2)
° 'el’h 8 e’ yame iva yatamane yadaitam 0 e
e hese t Havirdhanas, walk together, lik
means e s (The second pada of n:
m bharan manushd de!-ava!ltalc meg\ne ':
verse) pra, e both (thess Havirdhanas) W
and fourth g)cdas:)
(by the
ting this (half verse) the
priest pre for thoplf“ing oma (a seat) to sit on
(all\‘liding o~ ét‘:‘*l)a :a‘:i”l:)i'dvayor adadhi uhth_a{nnf::;‘&i:l;
(33e :;-)e pe?l‘hin wkthyam tachah is as & c‘ln?'r’dhiuu)
e th"rd' jece (in addition to the two Ilav 15‘ I ucri:
the thit ¢ both.10 For whthyam vachah }I\! e e
ﬁ:;af‘e rformance. By means of this (

vachah) he thus makes the sacrifice successful.

——

bolieal understood.

e :l‘r ™ r::h.: :'m, w0 vh\;\: oploion be, probadly,
led v 'nn 'l:equm of the term? ::O“d‘m” b,

“mm\‘\', MluwM" ndundo“in‘ i

p !.:ho Soma Libations to denots ‘t\n ki

P::: .IOO\ stop after baving recited

6.
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The term yata, i,

pada (amnid 836 cruel, used in the second

tiated in the follow-
urth pada’: bhadrg

{ ts the Vi’
péai pmn’::ﬁchate (5,81, 2).
this verse when look
of the posts (between wh
are put); for on this

white and black, as it
such a knowledge repeats th

He ought to repea
the upper part (rardfi) 18
ich the two Havirdhénas
- every form is

ing at the u

P

is verse when

adA{ drayer, o 1o sald tn the A'oval, 8'rauta 8'utras, ¢ 9,
The rulo in Au‘nl.', which

this day, rune s follows .ee
SICAY wver y-
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The l'o;- vyavasta is mwﬁ..:: :f‘

l;:llhnm gives of
2 y mean

asamyala (lnstend ohnﬁy:::
t, meaning : having laid it salde,

Whutbbbnelnhhun'
and) : vis'vd rdpdai,
cyava-sita (from the root of to tie
' The Interpretation which
his pasange, is egregiously
the secrificial spoon kept
srud) then stands fa opporl
‘l‘hm"md”b.lvaun
1980 called from the

the writer of the

words : vie'ed rGpdpl. It refors to
oo ngm:tllqunbywnrho. For Savitar

g to oral information obtained
ﬂycz:oxpwuuu “a
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representing the whito, th:‘l:'ttr'
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looking at the upper part of the posts obtains
for himself and the sacrificer every form.

With |the verse: pari tvé girvayo gira (1, 10,
12), he concludes. 1lle should repeat this conclud-
ing verse at the time he might think both the
Havirdhanas closed by hanging over them the bunch
of Darbha 1 (between the two posts). He who know-
ing thus concludes with this verse, when the two
Havirdhinas are thus closed, secures for himsel{ and
the sacrificer fine women who are not naked (covered
with clothes, jewels, &c).

Both are closed with a Yajusmantra.* Trus the
Adhvaryus do it with the said Yajus. When the
Adhvarvu and Pratiprasthiitar on both sides (of the
« Havirdhiinas) drive in the two stakes (methi) then he
should conclude. For at that time the two Havir-
~ dhénas are closed.

These eight verses which he has repeated are
complete in form. What is complete in form, that
is, when the verse recited alludes to the ceremony
which is being performed, that is successful in the
sacrifice. Of these, he repeats the first and last
thrice, that makes twelve. For the year has twelve
months. Pnﬂapati is the year. He who has such
a knowledge thus prospers through these verses which
reside in Prajhpat. .

By repeating the first and last thrice he ties Te
two ends (knots) of the sacrifice for giving it a hold,
and tighten it to prevent it from falling down.

ummhﬁtmh’”‘(m"‘m
1 Tul b, wisbaed pristiham e, Boo Tult Beh. 0,3, &
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30

(T%e bringing of Agni
{‘ 4 .;t:r.dd g:d?.‘; 0 the place of

When Agni and Soma
an are brought, the Adhvary
calls upon (the Hotar) to repeat appropriate min‘:

He (first) repeats a ve

te | rse add i
;&v{; 55 c;'m e;lb‘t:ll:éya lfAu"{. 8/ rgss;('i lt(: f&?ﬁr
» 14, 3, k: why does he rerse
:::lre;lte;l "?'b Savitar, .When Agni :enl:i“go:z: e:::
nﬁgg’ Unfi e“e da‘nower. is:) l;ut;i.tar rules over gene-
gm)by both (Agni and sJZ.J‘?."’bi'i‘.fg ,‘,‘3;‘.’
tddnreued to Sare herefore he repeats a verse
18 repeats & verse addressed to B h i
{l’;::uhe rakmanaspatih (1, 40, 3). T‘l'lacym:s " p:::
doss he l'epe.:l & verse addressed to Bmhman'u t’;
] gt?‘(.tge ?:;n are brought ? (The answer ?:):
By repeating this vese, e lasPetl) i Brahma
([m o ofboth'(A makes Brahma the

Puroga i
eu rarogare, t gl and Soma), and
the mﬁ'met ce ; inju:g.m“ded with t.be Brahma, does

§
£
§
:
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§
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By _repeating the second half verse (of praitu
Bralmanaspatih) pra devi etu sunriti, he provides
the sacrifice with a good omen. Thence he repeats
a verse addressed to Brahmanaspati..

He repeats a triplet in the Gayatri metre, which
is addressed to Agni : hoté devo amartya (3, 27, 7).

When the King Soma had been carried once
(to the place of the Uttarii Vedi), then the Asuras and
demons sought to kill the king between the place
called Sadas and the two Havirdhanas. Agni saved
him by assuming an illusory form (miyd) as
is said in the words of the mantra (just quoted):
{:Mf(‘x‘éll eti mayays, i. e, he walks before him

v assuming an illusory form. In this way
Agni saved Soma. Therefore they hold before him
(Soma) fire.

He rq;eats the triplet: upa tvd agne dive (1,

1), and the single verse: wupa privam (9,
67, 29). For these two Agnis,'” that offe which has
been taken first, and the other which was brought
afterwards,’ have the power of injuring the sacrificer,
when they are fighting (with one another as to
whom the oblation belongs). By repeating these
three verses, and the single one (in addition to them),
he thus reconciles them in a fricndly way, and puts
them (back) in their proper places without any in-
jury being done either to himself or the sacrificer.

\Vhen the oblation ! is'given to the fire, he repeats :
agne jushasva prati harya (1, 144, 7). By repeating

is verse, he gives (rtyhis) oblation to Agni as a
“favour” (on account of the term * jushasva” take
it favourably ! contained in it).

" The first Agnl s that one, which was brouglit to the Uttard Vedi,
and put in 1be Nabhl of it ; the other ls that one, which was alterwards
taken to the Agnidhriya hearth. :

' This refers to the burnt-offering (homa) which keto ba thrown
luto the AgnidAriya hearth. :
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When the King Soma is carried (to the Sadas) the
Hotar repeats the triplet of verses, commencing with :

somo jigdti gituvid (3, 62, 13-15), which is in -

Gayatri metre, and addressed to Soma, By
;ﬂ;peuting it, he thus makes prosper Soma by means
his own deity (the verses ﬁng addressed to
Soma) and his own metre (Glyatri). ‘The words (in
the last verse of this triplet): &:wla sadustham ésadat,
“8oma sat on the seat,” which express that Soma
(at the time of the triplet in question being repeated)
is just about taking his seat (in the Sadas), are
€0 De repeated by the Hotar after having gone beyond
the place of the Agnidhriya hearth, when turning
his back to it,

He repeats a verse addressed to Vishpu: tam asya
réjé varunas (1, 166, 4) i. e, “the King Varuna and
“the A#’vins follow the wisdom of the leader of the
“ Maruts (Vihpu); Vishnu is possessed of the high-
“ est power, by means of which e, surrounded by his
* friends, uocovers the stable of darkness (night) to
* make broad daylight.” Vishyu is the doorkeeper
of the gods. 1'¥|ence he opens the door for him
(for Soma’s admission) when this verse is being
repeated.

He repeats: antas'cha 6 aditir (8, 48, 2),
when Soma is about to be put in the Sadas. When
has taken his seat, the Hotar repeats : £'yeno na
im sadanam (9, 71, 6), i. ¢, “ the god (Soma) takes
his golden seat’ just as the esgle is occupying for
< his residence a nest wisely constructed ; the hymns
“fly to him, when comfortably seated on the grass
; spe gol;l:.:‘ a acn;gcia{) ll::::“ he rmlm:to thcgolclh.;
y seat” the oat skin (»m whic
Soma is put) is to be undergtood, which covers
that which belongs to the gods (their food.) Thence
be repeats this mantra. .

.
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ludes with a verse addre.ued t? Varpx;m:
aotg:hfvfi?cdy&m asuro (8,42, 1), i. e. “the living
“ god (Asura) stablished heaven, he the all-possess-
“ing created the plain of the earth; as their supreme
« ruler he enforces upon all beings those (well-known)

t % laws of Varupa (laws of nature, birth and death, &c).”

3 is in the power of Varuna as long as he
fe:a‘i'::n 3ecll'u‘;(in a‘:l’oth). ar'td whilst moving mB a
lace shut up (by hangir&_kusa grass over it). v y
?e ting at that (time) this verse, the Hotar m; hgs
himSoma) Frosper through his own deity, and his

own metre (Trishtubh).

i vith the
 some persons should take their refuge with t

sacl:i:ig::'. ';: should wish for protection from him,
the Hotar must conclude with : gré taual';nra
Varvnam (8, 42, 2). He 'who, having mcf a
knowledge, concludes with this verse, secures safety
for as many persons as he wishes and contemplates.
Thence he who knows it, should conclude with this

verse.

seventeen verses which he has repeated
at lt\lgat::cuion are complete in their form. What
is complete in form, that ie to say, when the m'uiltx:a
which is repeated alludes to the ceremony which is
being performed, that is successful in the mnﬂc:i
Of these (17 verses) he repeats thrice the first atn
last; that makes twenty-one. Prajipati is tlt:‘m:i y-
one'fold; «for he consists of twelve mon xd'tve
seasons, and these th‘;'ee wgld- Bu‘nt?. ttl;‘a.t higlll ey’:
e twenty-first. For i
('1:33 ‘(‘:nthd\e oky.ty occupied by Aditya), he is tho.
eld of the gods, he is fortune, he is sovereignty ;
he is the heaven of the brgbg qn:l ;()::?l)e.nt :“ l‘:
he residence of Prajipati; he is inde .
tI-I: (the Hotar) es the sacrificer prosperous
through these twenty-one verses.
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SECOND BOOK.

——

FIRST.CHAPTER.

(The Animal Sacrifice.)
1
(Evecting of the sacrificial post.)

The Gods went up to the celesti

) A alworld b

this s;:n'ﬁce. They were afraid that Men ayn?lwlgﬁx?j
r having seen their sacrifice (by means of which

they ascended to heav. i
th ! , heaven) might come after (the
hac. g&:genz; and inquire (whether they could not

sacrificial knowledge). Th arred
them ! (from obtaining such o knowledgg b‘;/e:leans

the Yiipa, i, e, the sacrificial Y
f the , L6 icial post. Thenc
'}l‘:ep. gl;d :allelc‘l so (from yoyiipayan, they deba:ret(?)f
B sz en going up to the celestial world
Sirud wu; nq?h in (the earth), tuming its point;
dor 8. lhereupon Men and Rishis came ¢
e spot where the gods had .

| formed thgir sacrifice,
(ﬁmh‘bou&t::zﬁ :ihc?)r might obtain some information

( ). They found only the Y

in (thf earth) with its point turn);d °}<:'\g:;m:‘

They learnt that the gods had by this means (i, o

th tar e st o e ek Y prcied
! ) nown). Th

the Yipa out, and turned its pl:;sn'nts up“?ardu, S\J;:gr:%

the that traced 3
M{h:h post decorated '“'tothhmt.
orected the U Vedl mmwum-n'utﬂ.::‘w“

T
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upon they got aware of the sacrifice, and beheld (con-
sequently) the celestial world. ‘That is the reason,
that the Ydpa is erected with its point turned
upwards, (it is done) in order to get aware of the
sacrifice, and to behold the ce'estial world.

This Yipa is a weapon.  Its point must have cight
edges. For a wenlxm (or iron club) has eight
edges, Whenever he strikes with it an enemy
or adversary, he kills him. (This weapon serves)
to put down him (cvery one) who is to be put down
by him (the sacrificer). The Yipa is a weapon
which stands crected (being ready) to slay an enemy.
Thenve an encmy (of the sacrificer) who might be
present (at the sacrifice) comes off ill after having
seen the Yapa of such or such one.

He who desires hicaven, ought to make his Yipa
of Khidira wood. For the gods conquered tge
celestial world by means of a Yiapa made of Khidira
wood. In the same way the eacrificer conquers
the celestial world by means of & Yipa, made of
Khidira wood.

He who desires food and wishes to grow fat
ought to make his Yipa of Bilva woud, For
the Bilva trce bears fruits every year; it is the
symbol of fertility ; for it increases (every ycar) in
size from the roots up to the branches, rKwref(.u'e it
is @ symbol of fatness.” lle who having such a
knowledee makes his Yipa of Bilva wood, makes
fat his childien and cattle.

As rezards the Yipa made of Bilva wood (it is
further to be remarked), that they call # light” bilva.
He who has such a knowledge becomes a light
among his own people, the most distinguished among
his own people.

Ile who desires beaut
ought to make his Yiupa o¥

7

and (sacred knowledge
Palisa wood. For the
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Palis’a is among the trees beauty and sacred know-
ledge. He who having such a knowledge makes ‘his
Yipa of Palis’a wood, becomes beautiful and ac-
quires sacred knowledge.
As regards the Yupa made of Palfis'a wood (there

is further to be remarked), that the Paliis’a is
the womb of all trees. Thence they speak on ac-
count of the palisam (foliage) of the Palis’a tree, of
the palas’am (foliage) of this or that tree (i. e. they call
the foliage of every tree palisum). He who has

such a knowledge obtains (the gratification of) any
desire, he might. have regarding all trees (i.e. he
obtains from all trees any thing he might wish for).

2

(The Ceremony of Anointing the Sacrificinl Post).

The Adhvaryu says (to the Iotar): “ We anoint
the sacrificial post (Yupa); repeat the mantra
(required).” The Hotar then repeats the verse : “Aii-
Janti teém adhrare” (3, 8, 1), i, e. “ The priests anoint

O tree! with celestial honey (butter); provide
(us) with wealth if thou standest here erected, or if thon
art lying on thy mother (earth).” The * celestial
honey” is the melted butter (with which the priests
anoint the Yipa). (The second half verse from)
‘ provide us” &c. means: “ thou mayest stand or
lie, * provide us with wealth.”

(The Hotar repeats the mantra.) Uchchhray-
asva, &ke. (3, 8,3),1. e. “ be raised, O tree! on the sur-
face of the soil; thou who hast well lain (on the
ground), grant splendour to the carrying up of the

® The Bribmanam explains here only the two somewhat obecure
verbal forms : tishfAd and Ashayo of the mantra, by tishtAdei (30d
perscn conjunctive, present tense), and Sayasii (3nd person conjunc-
tive, middie voice, present tense), which are in the common Sanscrit
lenguage equally obsolete® ¢ish¢Ad stands instead of ¢ishtAda, Snd
pereen eonjunctive, present temse of the shorter form,

P SRR

e e e = e
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3 § - . 'to
i heaven).” This (vey_se) is appropriate
::l:l ﬁ::cgs?one:f ) erecting t‘l?'lveh\tu.pa (fo:o ;):1 ac‘(;x;::g:
the words : “ be raised !”). at isapp ase i the
| i of success. (The wo 8) “or
::gr;?nﬁ;ct:‘?)tf“d\s: :)il" mean the surface of that s‘;)st;
over which they raise the Yipa. (B{ the w]c:: de)
“ thou hast lain well, «,;Yr?nt ;u, &c., the lotur as
: ‘Z!F?:;ngﬂ(g&? dl":pe:t};a) samiddhasya &'rayamé-
nak” (3,8,2), t.e placed before the (fire) which is
i&iridled’ (,l\ere), tlu‘))\lx gr:lntest ':lhees \?irt;h:‘l:n n%::::
which is indestructible and provides id .
i i driving far oft our
in offspring. Stand erected, dn O orde.

i ati), for our welfare. y th X
?‘n;ln;::?d (‘l'):fo:e" &c. he means: place:il !)ef(‘)lﬁwl‘:
(what is kindled, the fire). By the words: hou
gantest” &c. he asks for ‘B ble]s‘smg. d'lshe“ X:fving

{) is hunger. DBy the words:
?:: ':l¥ "(:z’:.al‘:: ;':eeo the sacrifice as well as the s:;ln;
ficer from hunger. By the words: “ stand erccted,
. ks for a blessing.
it o e e mn L
it 1,36 , i. . “Stan i
:)'::l" ;:ot:c:i%; fjust as the sungod ! Being rals_%(‘l, *
a giver of food, when we invoke thee in di eren
ways (netres) whilst the anointing priests are carry mg
on (the sacrifice).”” (As to the exprgssnon), hdeca ‘r: l:
sarita “ justas the sungod,” the (particle) na &s JV h
the gods the same meaning as om ({’es) with )38.
(men) ; 3 it meuns ica, “like 9s.” Dy the words :

trative pr rehim to t{;eed\redu.n
Rut there s no suflicient proof to show that the q‘i::;“tc - :‘“:‘ ’
hinted at in this demonstiutive, It stands in oppodd e explanat
thence it can vnly nfer to men. The meaning e rea), Wit
somark, that * na hias with the gosls the same weaning iy th ) )
men,” {., that na s here no neuative particle a8 is m s M‘“
ut affimative, excluding negation, just ssiom, "
solemn atineation. .

3 Siyana refers the d
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“being raised, be a giver of food,” he calls him (the
Yﬁpn) a dispenser of food; he is giving them (men)
grain; he dispenses (sanoti)it. ‘I'he words, “ wiijayo
tdghatul” (the anointing priests are carrying) mean the
metres ; for by their means the sacrificers call the dif-
ferent gods : ¥ come to my sacrifice, to my sacrifice !”
If many, as it were, bring a sacrifice (at the same time),
then the gods come only to the sacrifice of him, at
which (thereis a Iotar), who having such a know-

o ledge repeats this (mantra).

(The Hotar then repeats:) “drdhvo ” nak péhi ¢
(1, 36, 14), i. e. “(Stan ing) upright protect us from
distress ; with thy beams burn down all carnivorous
beings (zhosts). “Make us (stand) upright, that we
may walk and live ! Mayst thou as messenger carry
(our offerings) to the gods! The wicked carnivorous
beings are the Rakshas. He calls upon him (the
Yipa) to bumm the wicked Rakshas down, (In the
second half verse) the word charathiya *that
he might walk” is equivalent to charundya “for
walking.”

(By the word “to live”) he rescues the sacrificer
even if he should have been already scized, as it were,
(bg'odeath) and restores him to (the enjoyment of) the
whole year. (By the words:) mayst thou carry,”
&c. he asks for a’blessing.

(The Hotar then repeats :) “jato jiayate sudinatve,”
&c. (3, 8,6) i. e. ““ After havin been born, he (the
Yupa) is growing (to serve) in tﬁe prime ofhis life the

¢ This and the preceding verse progerly refer to Agni, and not
to the Ydps, as the contents of boﬂrc’eurly show. They form part
of a hymn to Aynl.  They appesr to have beop selected for
being applied to the Yapa, only on account of the word * sirdhva”
“erected, wpwards,” belng mentionedd tn them, The Yopa when
standing upright, required mantras Appropriate 10 ita position. wnd
these appoar to Lave Leen the ouly available oncs scrving this
purpose.

R b
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ifice of mortal men. The wise are busy in de-

:?)?':t‘ii:: (him, the Yipa) with skill. He, as an elo-
quent messenger of the gods, lifts his voice (that it
might be heard by the gods).” He (the Yipa) is
called jéta, i. e. born, because he is born by this (by
the recital of the first quarter of this verse). (By the
word) verdhamdna, i. e. growing, they make him (the
Yipa) grow in this manner. (By thg w_ords.:) punanti
(i. e. to clean, decorate), they clean him in this manner,
(By the words ;) “ he as an eloquent messenger, &c.
he announces the Yipa (the fact of his existence),
e o ludes (th ny of anoint
' otar then concludes (the ceremony of t-
ing i‘l:elzncriﬁcial post) with the verse “yuvd surdsik
parititah” (3,8, 4.), i. e. “the youth ® decorated with
ribands, has arrived ; he is finer (than all trees) which
ever grew; the wise priests raise him up under
recital of well-framed thoughts of their mind.” The
yvouth decorated with ribands, is the vital air (the
woul), which is covered by the”hmbs of the body. ¢
(By the words:) “he is finer,” &e. lie mecans that
he (the Y l‘q_)n) is becomm%ﬁner (more exgellent, bea.u-
tiful) by this (mantra). DBy the wise priests (Kavis)
those who have repeated the hymns are to be under-
stood. Thus by this (mantra) they raise him up.

When the Hotar has repcated these seven verses,

* which are complete in their form (corresponding to

he ceremony for which they are used), the sacrifice
itsemnde suc);essful; that i)s', the form is complete,
when the verse recited alludes to the ceremony
which is being performed. Of these seven (verses),
he recites the first thrice, and the last thrice;

$  There is a pun between , young, & youth, and Ydpa. By
this ** youtl” tbop';'l‘xpn fs to bmum
¢ The limhs of the body are to correspond wltlnlanobo
puton the Yape,
;e
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that makes eleven. The Trishtubh (metre) namel
consists of. eleven syllables (i. e. each(quaru)zr of thi
verse). Trishtubh is Indra’s thunderbolt. ? Ie who

 such & knowledge prospers through these verses
which feside in Indra. * By repeating the first and
last verses thrice, he ties together both ends of the
sacrifice to fasten and tighten them in order to
prevent (the sacrifice) from slipping down.

3.

(Speculations on the Yiipa, and the meaning of the
sacrificial animal.)

..They (the theologians) argue the question : Is the
Yupa to remain standing (before the fire), or is it to
be thrown (into the fire) ! (They answer:) For him
who desires cattle it may remain standing. (Ahont
this the following story is reported). Once upon a time
cattle did not stand still to Le taken by the gods for
- food.  Having run away, they stood «till and
turning towasds the wods), said repeatedly : You
shall not obtain us! No! no! Thercupon the gods
saw that Yipa-weapon which they erected. Thus
they frightened the aniwals, which then returned to
them. That is the reason, that up to this day, the
(sacrificial) animals are turned towards the Yipa,
(i. e. the head being bent towards the sacrificnl poston
which they are tied). Then they stood still to be taken
by the gods for their food. The (sacrificial) animals of
him who has such a knowledze, and whoseY upa stands
erected, stand still to be taken by him for his food,

The Yapa rearesents Tndra’s thunderbolt, sce 2, 1, TI
. + Thence
‘Y‘v: antbor is anxiowsly looking out for a ulmmnlnlp’ hetween the
Ppa sad aavthing belongiug to Indra. Mere he fitds it in the cire
cumetance, that, if the repetitions are connted, the wwmber of the
mantras required for the mmo:zof anoloting, raking, and deeoratin

the Yapa, amnunts ; .
pa, ,Tr:bt?b:.k'“"* h Is th) principal number of Indea's

ok
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Ile (the Adhvaryu) should afterwards throw the
Yiipa of that sacrificer who desircs heaven (into the
fire). For the former (sacrificers) actually used to
throw the Yiipa (into the fire), after it had been used
for tying the sacrificial animal to it. For the
sacrificer is the Yipa, and the bunch * of Darbha grass
(prastura) is the sacrificer (also), and Agni is the womb
of the gods. By means of the invocation offerings
(@huti) the sacrificer joins the womb of the gods, and
will go with a golden body to the celestial world. ¥

The sacrificers who lived after the aucient ones,
observed that the svaru ' being a picce ofthe Yipa
(represcats the whole of it). hc (who now brings a
sncrifice) should, therefore, throw it, at this
time, afterwards (into the fire). In this way any
thing obtainable through the throwing of the Yipa
(into the fire), as wellas that one obtainable through
its remaining standing, is obtained.

* At the heginuing of the sacrifice the Adhvaryu makes of tho Inad
of Durbhin or encred grass which has been bronzht to the sacrificial
compound seven muahfia or bunehes, each of which is tied together
witlh & stalk of grass, Just ae the Baresma (Burom) of the 1uris,
The several names of these seven bunches are & 1) yajamdna mushti,
the buneh kept Ly the sacrificer Limself in his huud as loog as
the sucrifice Insts, 2) Three bunches form the Barhis, or the covering
of the Viedl on which the xaciificlal vesacls are put. These aro
unleened nud sprewd all over the Vedle  3) Prastarn.  This bunel
which naust remaln thel Is put ovee the Iarbla of tho Voli. 4)
Daribheiani, From thishaneli the Adhveryu tnkes a hadiul out foreaeh
pricst, and the sacrilicer wl his wife, which they then wso for thele
seat. &) Veda. This hauch is mado doulie Ia its first part ; the latter
’;lm I« cut off and has 10 remain on the Vedi ; it bs ealled parivdsana.

e Verda fiaelf ja always wawlering from one pricst to the other, and
Is given to the sacrificer and hia wife, It ba handed over to the latter
only when one of the pricsts mukes her recite amantra.  Inour
liere, prastarn cannot mican the bunch which is put on the Vedi, but
wo must understand by It the Yajamdna-mushli,

If the Yipa represents the sacrificer, then his ascent to heaven W
effected by the tlrowing Into the fire of the fornier.

1® Scarw means ¢ shavings.” A small plcce of the, Ydpa; is put inte
the Juhs (sacrificial ladic) snd thrown lnto-tlhe-Ore- by the words :

“ may thy smoke go tv heaven.”
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The man who is initiated (into the sacrificial
mysteries) offers himself to all deitics. Agni re-
ts all deities, and Soma represents all deities.
hen he (the sacrificer) offers the animal to Agni-
Soma'! he releases himself (by being represcuted by
the animal) from being oﬂ‘cte! to all deities. ¥
They say : the animal to be offered to Agni-Soma,
must be of two colours, 1* because it belongs to two
deities. But this (precept) is not to be attended
to. A fat animal is to be sacrificed ; because animals
are of a fat complexion, and the sacrificer (f com-
pared with them) certainly lean. When the animal
18 fat, the sacrificer thrives through its marrow.

They say : “do not cat from the animal offered to
Agni-Soma.” “Who eats from this animal, cats from
human flesh; becanse the sacrificer relenses himsell
from being sacrificed) by mcans of the animal.”

ut this (precept) is not to he attended to.

The animal offcred to Agni-Soma is an offering to
Vritnghna (Indra). For Indra slew Vyitra through
Agni-Soma.  Both then said to him: “ thou hast
slain Vritra through us; let us choose a boon from
thee.” ' Choose yourselves, answered he. Thus they

' The name of the animal, or animals, eacrificed on the day previous
to the Sowa festival, m well as that of the dny ltself, Is Agnishomiya

'* The same idea Is exprossed In the Kaushitaki Brihmanam 10, 3.
ST T MTeERGE 1 QR agTve Y SRR
SETeNR wrefavmudt UG A w emTo faewlernin
m'qi AW NG WTNGN Le Hlo who b Initiated

iato the sacrificial mysteries) fulls Into the very mouth of Agni-Soma
10 bo their fond), That is the rrason, that the saerificer kills on the
provious 10 the Homa festival an aninial heing devoted to Agnie
Soma, thus redeeming himsclf (from the obligation of belng hiinself
sacrificed). He then brings his s::c}' sacrifice after having thas
redeemed himsoll, and become five bts, Thence the secriticer
ought not 1o eat of the flesh of this (animal),

L mummuum
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is boon from him. Thus they receive (now
:lsmtlcletil:l fobgd) the animal which is sacrificed the
day previous to the Soma feast, .
This is their everlasting portion chosen by them.
Thenco one ought to take pieces of it, and eat them.

4.

(The Apri verses')

Hotar repeats the Apri verses. These are
brig:fncsz and s];?red knowledze. ‘I'hrough bright-
ness and sacred knowledge the Hotar thus makes
thrive the sacrificer.

he
Apri verses, I, e, verses of {nvitation, occupy at t
“;;‘:M':ocdealel:l“‘: samo rank which the praydjns have at the
Jehtis, By moans of them certala divine beluge® (who d& n?t ge;
sny share In the principal part of the macrifice) aro In t.«"n"
satisfied chlefly with Imlt'lor."l'l:'o n]o;n‘l;:r ‘:‘-'{‘tll:‘ecv: ',lvmrv;m.}" o
¥ vurlos according to the Ish A
;lllz":)‘(l:l:m ;‘:rt.“ At tho commol; l-ln‘ghi -:lc(l;'“e: flz{:{';-}:;g:i::
five (sce An'v, 8r. 8, 1,0), at the iturm eiah
:n':'?:l:o (:\:'v(. 2, 16), and at Iloé). %;;Mc!l ( ::: :Pi:?‘:lhs‘l:::l:\nc:g
! used (As'v. D num f
howe‘hmvc.:i-eeet??wdu, .(nd even;c‘ll::;tn;t(s?;la;ij:l'u:l'er":.:iel:tgz o‘:nl
Ancient Sanscrit Literature, p. . ™ mmo
e crificial sacrifice, there is a difference in the
:ﬁ:ﬂ:s:\" ”C.etr::‘i:nuootm must inro&e Tonfinaprit, others must
choose lnstead of this delty Nardidamsa. This is distinetly expressed
in the words wwwqixyw oyiwy fmfy fgmar (vom:)

[N

-~ ~

RV YHTQUSIAACRUCARNT ARTATT HY AN
[l Fut. Awv.1,08), i e tho sccond Preydja mantra (st tho
Dars'a Parnima’ Ishtl) s : % may Tendnaplt, O Agui, taste ol:" t‘hls
meltod butrer” ; but a differcnt mantra is uwd by the \asl n:o,
Bunakas,Atris, Valhrynetns sl lmll\'!ulual- belonging to the roya ct;v; ;‘
Yhey nso the wautra : Auy Noras'anra O Ayul! taste of \locni‘m o
butfer ! .On the distributhm of the ten Aprl hywmnns of tl\.“ n \‘\‘:\cn\
#amhite arconling to the Gotras, Ree Jax. Muller's History Fomrt
Ranserit Literature, p. 4G, It clearly fullows from e nd
tiuctton between the Invoeation of the two. d‘m“ndT:;ﬁ“';)‘ et
Narar'anta (Loth reprosenting & leular ki “t'\:t\m\‘f’
certolu Gotras regurded TanQnaphs, otlicre Narasuna as
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(First) he recites & Yajyd verse for the wooden
sticks (samidhah) which are used as fuel,1® These are
vital airs. The vital airs kindle this whole
universe (give life%o it). Thus he pleases the vital
airs and puts then in the sacrificer.
Ie repeats a Yijyi verse for Tantinapit. The

air inhaled (prina) is Taninapit, because it prescrves

g:ﬁél) the bodies (tenral)' ‘Thus he pleases the air
inhaled, and puts it in the sacrificer.

He repeats a Yhjyh verse for Naris'ainsa. Nara
means oflupring, swisa spcech. Thus he pleascs
oﬁ's})ring and stlhteecb. and puts them in the sacrificer,

I1e repeats the YhjyA for Jlah. Ilah means foocf.
Thus he pleascs food, und puts food in the sacrificer,

e repeats o Yﬁ_jf's‘l for the Barkis (sacred grass),
Barhis is cattle. Thus he pleases the cattle and
puts it in the sacrificer.

He repeats Yhe Yijyh for the gates (of the sacri-
ficial place). The gates are the rain. Thus he
Pleases (fertility) and puts it into the sacrificer.

He rel:enu the Yijyi for Dawn and Night, Dawn
and Night are day and night. Thus he pleases day
and night and puts them into the sacrificer.

He repeats a Yiijya for the two Divine ITotars, I?

deity or rather ae one of thelr deified ancestors, These Aprl verses
scomed (o have furmed ono of the ewrlicst part of the Aryan
sacrifices; for we tind them In the ‘form of Afrigrin also with the
Parvle, my Essays ot the Sacred luuguage, writings and religion
of the Parvis, p. 241, -
** The formula by which each Anrl veres Isintroduced, s Ry gwIn Y,
For esch veree there joa scparate ywieha, i, e, order, requisito. This is
given by the Muitrricarupe pricet to the lotar, which alwuye begina

with the words J1ay1 QAN and the name of the respective deity
wfay "'1.“"’ &ke.) in the accusative, See Vijasaneya Satibita
21, 80-40, °

0 This ot 1o apparently wrong,  Siyapa explains {tina
slmilar way by Jariram nn pitayatl, be does not make fall the body,

'7 They are, secoring to Sayaya’s Commentary oa the Rigveda fajhie
bia, L p. 104 (ol Milier) ihe two Agais; & v the finr o carth,
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The air inhaled and exhaled are the two Divine
Iotars. Thus he plcases them and puts them into
sacrificer.
tl‘?llc repeats o Yhjyfi for three goddesses.’ These
three goddesses are the air inhaled, t!ne air exhaled,
and the air circulating in the body. Thus he pleases
them and puts them nto the sacrificer. )
le repeats a Yljyh for Zvashtar. Tvashtur is
speech.  8pcech shapes (tishti), as it were, tlle.wl.\ole
universe. Thus he pleascs speech, and puts it into
the sacrificer.

v N
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e repeats o Yajyh for Vanaspati (trees), Vanas-
pati is the life. Thus he pleases life and puts it
mto the sacrificer. N .

e repeats a Yhjvi for the Scahdhritin'® Thewe
are a firm footing. Thus he puts the sacrificer un a
firm footing. .

He ought to repeat such Apri verses, as are trace-
able to a Rishi (of the family of the sncnﬁcer)'. By
doing so the Hotar kecps the sacrificer within the
relationship (of his ancestors).

and that fu the elouds, R0 also Midhava’s Commentary on the
Vigasauoya Butihitd, p. 078, cd. Weber, .

" They are : JId (funl), Saraevati ( -;mh), and Vahi or Dhirats
(earth), sco Vijasancya Bmithita 43, 97,

' In the lest Prayija at every accasion, there occurs the formula
#vihd along with all the deitles of the respeetivo lelitl of which the
Prajayas form part. There aro as many swviheis, as there are gllot.lcs
meutioned. The pronunclation of this formula Is ealled seihikriti,
Besldes the regular deitics there are mentioned the devid djyapd,
i, e, the deities who drink melted Lutter. To make it cleap I write
out the ANk Prayija of the Dikshaylya Ishtl g 3 gnTHY Wiwi1fy

< et ¥rd AT "IN vy HIwar v ey sTww
: 1] ‘n:.. 4. e« (way the Gods) for whom we sacrifice, A gni, Somas
AgnieVisinu, and the gords who enjay melted butter becowe

plemed
)
. t of (this) melted butter, *“ onch of them being- fuvited
:2‘.‘-,{:.5) ”.S-. ) ta hantre. The Intter means sothlag  but “"'(‘

; spoken’’ (the ei@nuciv of the Greeks)
: .
L
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(The carrying of fire round the sacrificial animal)

When the fire is carried round  (the animal) the
Adhvaryu says to the Tlotar: repeat (thy mantras),
The IHotar then repeats this triplet of verses,
addressed to Agmi, and composed in the Ghyatri
metre : agnir hoté no adhvare (4,16, 1-3) i.e. (1)
Agui, our priest, is carricd round about like a horse,
he who is among gods the god of sacrifices. (2) Like

a charioteer Agm passes thrice by the sacrifice ; to

.the gods he carrics the offering. (3) The master of

food, the seer Agni, went round the offerings; he
bestows riches on the sacrificer.

When the fire is carried round (the animal) then he
makes him (Agni) prosper by means of his own deity
and his own* metre, *“ As a horse he is carried”
means: they carry him as if he were a horse, round
ubout. Like a charioteer Agni passes thrice by the
sacrifice means : he goes round the encrifice like a
charioteer (swiftly). e is called vajapati (inaster of
food) becausehe is the master of (dificrent kinds of)
food.

The Adhvaryu says: give Ilotar! the additional
order for despatching offerings to the gods,**

% This eeremony is called paryagnikripd and fs performed by the
Agnid priest. He takes a firobrund from tho Abavauliya fire and care
ries 1t on tho right skdc, thrice round the animal which is to bo sacri-
fleed,

# Agnl himecf Ls the deity of the hymn in question ; it is in Agnl’s
metre, {. ¢. Giyaird,

* This second praisha, or onder of one of4ke Ilotars, who is here
the Maitrivarupa to tho llotar to repeat his Mll.l:::{ fs ealld
upapraisha. At the animal, as well as at the Soma fices, the
orders for repeating the Yajyd mantrss are given by thd Maitrde
varupa. As hofof his power he receives a stick which he holds
= his hand, Adhvaryu gives st these sacrifices only the ovder

for repesting the Anuvikyds.
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Then the Muitrdvaruna proceeds to give his
orders by the words : may Agni be victorious, may
he grant (us) food !

They ask : why does the Maitrivaruna proceed to
give his orders, it the Adhavaryu orders the Ilotar to
recite? (Tho answer is:) The Maitrivaruna is the
nind of the sacrifice; ‘the Ifotar is the speech of the
sacrifice; for speech speaks ouly if driven (seat) by
the mind; becuuse an other-minded 19 speaks the
speech of the Asuras which is not agrecable to the

evas. If the Maitriivaruna proceeds to give orders,
he stirs up specch by means of the mind. Speech
Leiny stirred up by his mind, he sccures the
offering to the wrods (by preventing the Asuras from
taking possession of it).

(The formuls to be recited at the slaughter of the
animal, See Asv. ST, S, 3, 3).11

The Ilotar then says (to the slaughterers): Ye
divine slaughterers, commence (your work), as well ux
ye who are human ! that is to say, he orders all the
slaughterers among ‘gods as well as among men (to
comuence).

Bring hither the instruments for killing, ye who are
ordering the sacrifice, in behalf of the two masters of
the sacrifice,'s .

10 1£** mind and apecch® are unconneeted, :
' Itis enlled the Adhriguepraisha-mantra, i, e, the mantrs by
which the Adhrigu 1s onlered to kil the anhmal, Tho word used .
for “killer, slanghterer,” ls * S'amitd ™ lit, siloncc-maker. This
pecullar term accurately expresses tho mode fn which the seeri-
ficlal adimal is t0 he killal. They otop its month, and beat it
sevorcly ten or twelve tiines on the testicles till it s suGboated.

Luring the aet of killing, no volee Is to be heard.
'* Rlther tho sncriicer and his wife, op the two deitics, Agnle
;I'mnhm ;"h::.tbo ucﬂlld;:l n:’l:ulxl: devot;c‘l. nﬂy. says: ullo!bc
hkhd -pata, ushitsl ribmayam 10, ¢,
there e also the dual, e
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The animal is the offering, the sacrificer the master

of the offering. Thus he (the Hotar) makes prosper
the sacrificer by means of-his (the sacrificer's) own
offering. Thence they truly say: for whatever deity
the animal is killed, that onc is the master of the
offering. If the animal is to be offered to one deity
only,nghe ptiest should say : medhapataye'® “to the
master of the sacrifice (singular)”; if to two deities,
then he should use the dual “to both the masters of
the offering,” and if to several deities, then he
should use the plural “ to the masters of the offering.”
This is the established custom.
' Bring ye for him fire! For the animal when
carried (to the slaughter) saw death before it.
Not wishing to go to the gods, the gods said to it:
Come, we will bring thee to heaven! The animal con-
sented and said : One of you should walk before me.

They consented. Agni then walked before it, and
it followed after Agni. Thence they say, every
animal belongs to Agmi, for it followed after him.
Thence they carry before the animal fire (Agni).

Spread the (sacred) grass! The animal lives on
herbs. Ile (the Iiotar) thus provides the animal
with its entire soul (the herbs being supposed to
form part of it). .

The mother, the futher, the brother, sister, friend,
and companion should give this (animal) up (for
being sluughtered)! When these words are pro-
nounced, they scize the animal which is (regarded as)
entirely given up by its relations (parents, &c.)

Turn its feet northwards! Make its eye go to the
sun, dismiss its breath to the wind, its life to the air,
its hearing to the directions, its body to the earth,

13 This change fu the formuls is called Aha. Soe Blyapa’s introe
duetion to Rigveds vol. &, p. 10, 11, od. Aiiller,

—

RN S

(PPN YN P |

A Al

- ——

b

. ~ a2 aatean

D

.

P RPN SRy SO
2 .

it Eetngie Bt o hen Vo

87

In this way he (the Ilotar) places it (connects it)
with these worlds.

Tahe off the shin entire (without cutting it). Before
opening the navel tear out the omentum! Stop its
breathing within (by stopging its mouth)! Thus he
(the Hotar) puts its breath in the animals,

Make of its breast a piece like an eagle, of its
arms (two pieces like) two hatchets, of its forearms
(two pieces like) tico spikes, of its shoulders (two

ieces like) twco hkashyapas,™ its loins shonld be un-
roken (entire); (make of) its thighs (two pieces
like) two shields, of the two kneepuns (two pieces
like) two oleander leaves; take out its twenty-siz
ribs according to their order ; preserve every limb of
it in its integrity. ‘Thus he benefits all its limbs,

Dig a ditch in the earth to hide its excrements.
The excrements consist of vegetable food; for the-
earth is the place for the herbs, Thus the Hotar
puts them (the excrements) finally in their proper
place.

7

Present the eril spirits vith the blood! For the
gods having deprived (once) the evil spirits of their
share in the Havirvajnas (such as the IFull-and New-
moon offerings) apportioned to them the husks and
smallest grains,’® and after having them turned out
of the great sacrifice (such as the Soma and animal
sacrifices), prescnted to them the blood. Thence
the Hotar pronounces the words: present the evil
spirits with the blood! By giving them this share he

'¢ Probahly annther name for kdrma, & ¢. tortoise, Ses 8'atapatha-
belbm. 7,5,1,92.

'8 The priest l-aving taken thiese addrescs them ss follows:
** Thou art the share of the evil spirits 1 Ly these words be-throws
them below the  black poateskiu | (always requircd at the saerificss.)
&0 do the Apastambas.—Siy,
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deprives the evil spirits of any other share in the
sacrifice.® They say : ouc should not address the
evil spirits in the sacrifice, any evil spirite which-
ever they might be (Rukshas, Asuras, &c.); for the
sacrifice is to be without the evil spirits (not to
be distarbed by them). DBut others say: one
should address them; for who deprives any one,
entitled to a share, of this sharc, will be punished (by
him whom he deprives) ; and if he himself does not
suffer the penalty, then his son, and if his son be
spared, then his grandson will suffer it, and thus he
resents on him (the son or grandson) what he
wanted to resent on you.

However, if the Hotar addresses them, he should
do so with a low voice. For both, the low voice and
the evil spirits, are, ‘as it were, hidden. }f he ad-
dresses them with a loud voice, then such one speaks
in the voice of the evil spirits, and is capable of

roducing Rakshas-sounds (a horrible, territic voice).
e voice in which the haughty man and the drunk-
ard speak, is that of the evil spirits (Rakshas). He
who has such a knowledge will neither himself become
haughty, nor will such a man be among his offspring.

Do not cut V7 the entrails which resemble an owl
(when taking out the omentam), nor should among
your childven, O slaughterers! or among their

18 pccording to the Apastamba Siltras, the pricst takes the thick
ends of the sacrificial grass in his left iund, hesmears them with
blood, and by the recital of the words, ratsharam bhage &, i. e
(1ot art the share of the evil spirits,” he shakes it up and down,
and posrs it out from the middlo of the bunch., BSee also the
Hirepyaho't Srduta Satrss, 4, 13.

0 Reivishtha is bere to bo traced to the root ru == Ix to cut,r being
put instead of /, Just as we Lave here urickn instead of wlike, an owl.
Saxaps explaine: lavanam kuruia, Raviti, & cutter, and revat
eonjunct., are traced by £ay. to the root rv, to roar; bnt there fs no
reason fo take the word bere in another sense than rdvishtha i the

preceding sentenee,
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offspring, any one be found who might cut them.
By speaking these words, he presents 'gtieseuenmlls@
to the slaughterers among the gods as well as to
those among men.

The Hotar shall then say thrice: O Adékri '
ye otl.aers), kill (the anile), do it well; ki u('ang
Adhrigéu. After the animal has been killed, (he
should say thrice:) ZFar it'¢ (the consequ:znces
of mt.nrder) be gfrom us). .For Adkrigu among the
gods is he who silences '* (the animal) and the Apd,
.(awad\", away!) is he who puts it down. By speak-
lw A :?:n wq:t'dzbhe surrenders the animal to those

ilence i topping i
wio slence it y stopping its mouth), and to those

The Hotar then mutters (he makes jepa): “ O
sla}xghterera! may all ou might d{:’oﬂde b
us! and all mischiefyou might do go elsewhere.x
The Hotar ® gives by (this) speech the order (for
‘lgll'lnl:g"'the (:lmmal)', oll)- Agni given the order

illing (the animal) with th
he was the Hotar of the gods. o same words whea

By those words (the japa mentioned) the H
removes (all evil conseg?e:cu) from )th:oe :tl:;
:ﬁﬁ'ocnte the animal and those who butcher it, in

that they might trangress the rule by cutting one

10 Apdpa. This formula fs evidently noth
of the particle apa, nny: l: mdvzry urly"‘ mﬁ:”umd,u:
we may sce from the explasation given of it by the author

makes it the name of one of the divine sla:
- 19 He is the proper S'amitd or silencer.

»
“ ".'l;’h:lﬂ-ﬂz must recite at the sacrifice the whole form

Adh who
“,dnm‘u;l:“llyulhlputh different priests to do their

terers.

& reference hat
.:o‘w Agnl, m ::r, hed ‘once hea
. ge .
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iece too soon, the other too late, or gy cutting a too
ﬂ:;:. or a too small piece. The Hotar enjoyin
this happiness clears himself (from all guilt), an
attains the full length of his life (and it serves the
sacrificer) for obtaining his full life. He who has

such a knowledge, attains the full length of his life.
8-

(The animals fit for being sacrificed. The offering of
the Purodds a, forming part of the animal sacrifice).
The gods killed a man for their sacrifice. But

that part in him which was fit for being made an

offering, went out and entered a horse. Thence the
horse became an animal fit for being sacrificed.

The gods then dismissed that man after that fpart.

which was only fit for being offered had gone from

him, whereupon he became deformed.*!

The gods killed the horse; but the part fit for
being sacrificed (the medlhn) went out of it, and
entered an ox; thence the ox became an animal fit
for being sacrificed. The gods then dismissed (this
horse) after the sacrificial part bad gone from it,
whereupon it turned to a white deer.

The gods killed the ox; but the part fit for
being sacrificed went out of the ox, and entered a
sheep; thence the sheep became fit for being sacri-
ficed. The gods then dismissed the ox which turned

to a gayal (bos goaevus).

The gods killed the sheep; but the part fit for -

being sacrificed went out of the sheep, and entered

% In the original: Aimpurusha. According to the original
etymological meaning, the word signifies  a deformed or low man.”
In later mythology the Rimpurwshas ov kinnaras were attached
%o Kuvers, the god of treasures, They were as musicians.
But this mesaing Is certainly not spplicable bere. The asthor very
dkely means & dwarf,

-
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a goat; thence the goat became fit for being sacri-

ficed. 59 .
tocideau;rell!.e gods dismissed the sheep, which turned

The sacrificial part (the medha) remained for the

* longest time (longer than in the other animals) in

the goat; thence is the goat among all i
pre-eminently fit (for be?ng ucriﬁl:gd). these saimals

The gods killed the goat ; but th i
sacrificed went out ogf it,' a::d e:mﬁ:h?r;er.t?ls
Thence the earth is fit for being offered. Thé
gods then dimissed the goat, which turned to a

Surabla.®

All those animals from which the sacrificial part

had gone, are unfit for be;j i
sbouﬁl not eat (tbeil? rﬂesl':)lg'“mﬁeed' thence one

After the sacrificial part had entered th
. e y

gods surrounded 1t (80 that no escape was em.“:bl:s')‘?
llt) then‘tqm.ed torice. When the (therefore) divide the
l urodiie’a into parts, after they {nve killed the animal
;;en they do it, wishing “ might our animal sacrifice

performed with the sacrificial part (which is
contained in the rice of the Purodiis’a) | might
our sacrificial part be provided with the whole
sacrificial essence !” The sacrificial animal of him
who has such a knowledge becomes then provided

with ‘:\'e sacrificial part, with the whole sacrificial

u;aﬁummm,nwuhmdmmmmm

2 That is to say: all beings who "
owe their origin

muamnd-l p&n in llluzh::"m“‘:fm same ;':,l::b :.'::'.'.3'-3,

mn:g{v'.';-wwhy' certain m.-b':nb:lm :«‘:&F&: i

tobo eaten. We seo from cloari ~
'quunnvdymhued#’m ) that food wae
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9.
lation of tha rice cake offering to that of flesh.
(The re The V,‘;Pd and Purodis'u afferings). ey
- fis'a (offered at the animal sacrifice) is
thena:il::.lmevhi:h(-is killed. The chaffand straw of
the rice of which it consists are the hairs of the
animal, its husks # the skin, its smallest particles t!ne
blood, all the ﬁl:&articles to which the (cleaned) rice
f i
> ) re;dres(e:lt‘ the flesh (of the animal), and whatever
other substantial part * is in the rice, are the bon'es
(of the animal). He who offers the Purodfs’a,
offers the sacrificial substance of all animals (for the

" latter is contained in the rice of the Purodd’sa).

Thence they say : the performance of the Purodfs’a
ing is to be attended to.  ° o

oﬂﬂ:’n‘? l‘:.e recites the Yijyd forthe Vaph (which is
about to be offered) : yuram etdni divi, i. e. Ye, O Agni
and Soma, have placed, by your joint labours, those
lights on the sky! ye, Agni and Soma, have liber
ated the rivers which had been taken (by demons),
from imprecation and defilement. (Rigveda 1, 93, 6.)
The man who is initiated into the sacrificial mystery
(the Dikshita) is seized by all the gods (as their pro-
perty). Thence they say: he should noteat of a
ing dedicated (to the gods)® But others say : he

d eat when the Vaph is offered ; for the Hotar

husks As, fall of when the rico ls beaten for the first
u:.%m&';n&em,wanmm when the grains are come
made bare and white by continued beating, are called phali-

ot of the
sdram, Kimchitha is an adjective
W- ‘m“;ﬂu, having as SAy. remarks, the sense of ¢ all.”
d Moﬁlmdm«ldagltnmn’m:hma
oot of the Dfkabita, which latter word can here ot be mﬂu
wsual sense, © ene initiated into the secrificlal &"ﬁmmz;'w ¢
iy “"a.,':l:::.d:uhndlluﬁnnlh

mhh'zm :‘:m when the Vaph offering Is performed.

—

E%EE

g
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ni, by kneading it with water, a
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liberates the sacrificer from the gods bx (the last
words of the mantra just mentioned): # Ye, Agni
and Soma, have liberated the (rivers) which had been
taken.” Consequently ho becomes a sacrificer (a
yajaméina), and ceases to belong as a Dikshita
exclusively to the gods, * .

Now follows the Yiijya verse for the Purodfs’a
(mentioned): dnyam divo métarisvi (1, 93, G). i .e,
Mataris'vi brought from heaven another (Sonm);»
and the eagle struck out another (Agni, fire) of the
rock, &c. (On account of the meaning of the last
words “and the eagle,” &c:, the verse is used asYdjyh

.for the Purodfis’a offering.) For it expresses the id’ea,
that the sacrificial essence had gone out and had been
taken awaj' (from man, horse, &c.), as it were, just as
(Agni) had come out (of the k). '

With the verse: Taste (O A i) the offerings, burn
them well, &c. (3, 64, 22), the Hotar makes the Svish-
fakrit of the Puradés'n. By this mantra the Hotar
makes the sacrificer enjoy such an offering (to be
granted l:'y the gods in return to the gift), and
acquires for himself food and milky essences.

e now calls the Zlé (and eats from the Puro-
dis’a). For Jlé means cattle; (by doing s0) he
:ll:erefore calls cattle, and provides the sacrificer with

em.

1o.
(The offering of parts of the body of the animal,
The Manoti),

The Adhvaryu now says (to the Ilotar) : recite the
verses appropriate to ™ the offering of the parts of the

7 Asa Yajaména be is allowed to eat again,

% This refers to the legend of Soma being alntracted from heaven
by the Giyatr! in the shape of an cagle, or by Mataris'vd, the Prome.
theus of tho Vedie tradition. Sce Kulin, Die Herabhunyt des Fewers
und Gbtiertranks. Ait, By, 8, 26—-27.

* Aficr tho Vapd (omentum) and -the Purodis’s, (which forme
part of the animal sscrifice bave bocn thrown futo the Ore, the
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sacrificial animal which are cut off for the Manot4.
He then repeats the hymn : Thou, O Agni, art the first
Manoti (G, ). (This hymn being exclusively devoted
to Agni), and the sacrificinl animal belonging to
another deity (besides Agni, viz. Soma), they ask:
Why does he recite verses (exclusively) addressed to
Agni, when the sacrificial parts (of the animal) intend-

for the Manoti are being cut off ? (The answer is:)
Ther'e are three Mauotiis among the gods, in which
all their thoughts are plotted and woven, viz.,, Vich
(speech), Giiua (the cow), and Agni, in cvery one of
wm the thoughts of the gods are plotted and woven ;
Sut Agni is the complete Manoté (the centre for all

Adhvaryus offer different parts of the hody of the slsughtered
salmal, Most of them are put in the Juhi—ladle, some in tho
Upsblirit, For the Adlivaryu generally hokls whon glv‘mx an ublution,
two ladles, Juh and Upabhirit, in his hand, placing the first over the
latter. The namen of the parts of tho body which are to be sacri-
ficed, are differently stated in the Katiya (0, 7, G-I1) and
Hirapyankes'l Sutras (4, 14), but they appesr to mean always tho
same parts. They are: the heart, tongue, the breast, the two sides
(with the ribs which are not to be broken), the liver (called yokri¢
ia Kat., and taniman in the Hiranyankesi and Diudhiyans Sutrss),
the two reins (rakddn in the K., afasni in the H. and B. Sutras),
the left shoulder Wade (srryam dos In H. and B., savyasokthipir-
twnwakam In K.), the right part of the loins, tho mbkkile part
of the anus, Theso aro ‘mt in the Jubd, The remaluder, the
right shoulder bade, the third part of the auus which Is very small,
sad the loft part of the lolus are put in the Upabbrit. = Desklos
the pests (rarshish{ha), the stralyht gut (vanishtha), and the tall
are cut off for being sacriticed.  1f the parts to bo given with the
Juht and Upabhrit are fricd and dripped over with mclted butter,
then fo the llotar ordered to repeat tho Anuvikyd mantra by tho
wordes manoliyil havishe avadiyamannsya anwbrihl, & e,
“ pepeat & wantra 10 the ofitring, which ha heen cut off for the
Manotd.” This ofiiring which le called the angayiga i given
to the Manoth, the weaver of thoughts, who Is sald t0 be

A
':..'I'bowd is explained hy Bdyana as & compound of men and
otd, which meaus literally the *weaving of thoughts,” that fs,
the sest of Intelligence. licre it §s used aa a feminine; but la the
yu vefurred to, It ls evidenily a masculine: prathamé manotd,
the first weaver of thoughts,”” which wmeans about the same as *‘ the
firet peet or priest, ” avuther denomination of Agnk

S
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thoughts) ; for in him all Manotfis are gathered. F
this reason the priest repeats vemesgnas Ara;lt-glf_;z
3ddrcssc_d to Agni at that occasion, By the verso :
0 Agni- Son‘?, cat the food which is waiting (for yoni
&e. (1, 93, 7),” he makes the Yijyh to the offering,
Thls. verse ensures, on account of the words food”
(havisho) and “waiting for you” ({)rmthilmya), success
For the offering of him “who has such a knowledee
ensures fsn;lccess and goes to the gods (only) Ee
means i i
ik rn?cd?" parts of a particular ceremony being weﬂ

He ives an offering to Vanaspati ® (the vegetable
“:: Tho verses shiould bo always in accordance with the sacrificlal

** The offering of melted butter to Vanospat! (ln form
takes nlace immediately after the ao-oallc-cl.t?«.mih(omu, or 3.?3:&:;2 i
tho water in which entrails (heart, ke.) of the aluugltered anjma) h{vo
bo(-n' fried. Iathe Apastami Sitras the perforinance is thus described
::k 8iy. mentlons. The Adhvaryu puts a plant on the Jwhd (Inrge lodle

cs onceliquid djyd (melted butter), dripe it twice about |t (the pllnt;'
and saye to the Hotar : adiress Vauaspati, Ie then firmg repeats n;
Anuvikyd :  derebhyp vanaspateye. 1 give here the text of this
mantra, which I found In fts cutirety only in the Sapla-hhutrs

VOgA ¢
miiim wen e fyomon ofceR wxfafng-
uwyr fazg Waw sfg ofe tflit:fl' aal ¥

{. ¢, Mayst thou, O tree (the Yipa), with den
art quite stralicht, sfter having b!'ﬂ)l.ﬂ‘\'od mn thoh!.xllo(’\\l‘::? 'wl;:.;
thou wert ted), ety up, ou the paths of right, turning towanls the
south, the offi-rinus for thy own spke to the woeln ! (The “honde’ pefup
to the cord with which the sulmul was tiedd to the Yilpa j they aro to ho
taken off, “Tho goldon lcaves vefer to the decoration of the '\'ﬁpl with
Hl:t;:h. For thy own sake ;** this offcring belongs to himsclf.)
the ctl' the Hotar has tepeated this Anuvikyi, the Maltravarupa
" ';:b g: ves the praisha (onlers) to repeat the Yajyd mantra by the
! VIAT QETRWIY, ke, (Sce the wantra lu full in the Vajae
saneya- 8k, 81, 46, with some deviations),

'l'l:‘: ‘l-l.m thereupou repeats the Yajyd mantrs, which runs as

UL umRy | R Twwer fruy fogwnar

gt“t:u % Ruwr figfudr xlife ¥ v CrmcoeRy dre
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kingdom). Vanaspati is the vital nir; therefore the
offering pf him who, knowing this, sacrifices to
Vanaspati, goes endowced with life to the gods.

He gives an offcring to the Svishfakrit® The Svish-
fukrit is the footing on which he finally places the
sacrificer.

Ilecalls I]A.% The cattle are 1), By ealling her
he calls cattle and povides the sncriliccr{vitln them, |

O tree ! after having been lomoncd from the nicely decoruted cord,
thow who ert expericnced In wislom awl knowlelgo, earry up to the
:‘o;l:' t’h offcrings, and proclal to tho lumortals the (nume of the)

32 Aftor the ablation to Vanaspati follows that to Agnl Svishtakrit
facluding oll tho deltles of the anhnl sacrifice, \'k.m‘.-lyni, Es‘wua:
Agu‘-&omin, Indrigni, Aeriniw, Vanaspatl, Dovd djyamd (deftics
which drink melted butter). Tho Amm'-kya of the 8vishtukrit
oblstion Is at the anlinal sacrifice the smme as at other lalitls, via:

faify i‘t%‘i‘[ (Rigveda 10,1, 8, Av'v. 87, 8. 1, U). Then follows
the prwisha hy the Meltrivaruyn, where the names of all the del
of t:@ lehiti (as given above) are :Mutlwcd. 1t runs as foliows: tes

S wokf favennurg wifpcitime whiw fogr
TR, SR Sfew: frur vinimqra Nt mig-
ww vfow v wimufdsmRAreaw siov: for wr-
wmuafererw sfoe: firer wnimersvnwd: fgr
wintews erwrarwarnt frgr winf seaing: fer
i werd mifgnrasremmisw T ey &1 snaer
wATEr et vfadradar. Sapta Hiutra (compare VAjasaneya
8. 21, 47, Ou tho fomkof the Evishtakrit, sce Ax'v. 87, 8. 1, 0),
The Yajyd wautra iss oy QW (4, 19, 14). which Is preceded by
the dgur : § QoMIwN, snd fullowed by the Vashotkirs. One
of the rulcs lajl duwn for tho Svishtakrit mantras and tho rrapeetive
Sulvln, ® fir ws they aro not taken from the Suwibitl of

fgveda, ls, thiat ull the deftion of the lehitli must boe mentloned alony
with the expression s flqr wpaTfor i, o. heloved residenos ; the uane
of the deity always pecccdes it In the genltive,

3 After the ¥vishtakiit is over, the remainder of the off
which are ot the animgpl sserifice, ficsh Is c-ce.n by the prl:-t: ‘cnr‘:ug.,
saerificer. ’l'hlthimhwhkhtbodhhhphudbhﬂup,

o s e s T et e L AT 2k Sl kL ALK ARG
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SECOND CHAPTER.

(The remaining rites of the awimal sacrifice.
ZT'he Pratar-anuvika).

.

(Why fire is carried round the sacrificial animal.)

The Devas spread the sacrifice. \When doing so, the
Asuras attacked them, intending to put an obstacle
in their way (to prevent the successful performance of
the sacrifice). The attack was made against the sacri-
ficial post from the eastern direction after the
animal had been consecrated by the Apri verses (see
2, 4), and before the fire was carricd round the
animal, The Devas awoke, and surrounded for their
own protection, as well as for that of the sacrifice, (the
place) with a three-fold wull resembling fire. The
Asuras sceing those walls shining and blazing, did not
venture an attack, but ran away. Thus the Devas
defeated the Asuras on the castern side as well as on
the western. For this reason the sacrificers per-
form the rite of carrying fire round (the animal, when
consecrated), and have a mantrk recited ; for the
thus surround (the animal), with a three-fold wal
shining like fire for their own protection and that
of the sacrifice. .

After the animal is consecrated, end fire carried
around it, they take it northwards. They carry before
it! a firebrand, meaning thereby that the animal is
ultimately the sacrificer himself ; they believe that he
‘will go to heaven having that light (the firebrand)

and 1]4, the personification of frad, called to apprar.  This * qalling,”
of 1]d lo alwaye the sme, The formula s gives In \he As'vels
&'r. Batrs 1, 71 xHTOWNT ¥ AT

1 The Aguidhra ls performing this rite, ‘Ses 8, 8¢
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te:rl:n:‘d' ::ne.fore him, And in this way he really goes

The Adhvaryu throws sacred grass (barki th
spot where they are to kill the a‘flri:nlf \\"l:l: nthe;
cm e:it gutslde t‘:ng vteldi":::i having consecrated and

re round it, the it si
e (barhi t, they e 1t sit on the sacred

They dig a ditch for its excrements. Th .
ments consist of herbs ; the carth is the prop:r e;l(‘:‘r:e
for herbs ; thus hic puts them at the end in their proper
:llnue;).(by throwiug them into a ditch, dug n the

They say : when the animal is the offering, th
many parts (of this offering) go off (are nlotg 'use(g:

~ such as hairs, skin, blood, ha f-diEutcd food, hoofs,

two horns, some pieces of flesh which fall to th
ground. (Such being the casc) in what way then i:

deficiency made up 7 The answer is: if they
sacrifice Purodiis'a divided into its proper parts along
with the animal, then the animal sacrifice is made
complete. When the sacrificial essence had gone
from the animals, both rice and barley sprang
out of it. When 'the{ offer Purodis’a” divided
into its proper parts along with the animal, then
theyanulq think, “ our animal was sacrificed with
the sacrificial essence in it ; our animal has been
sacrificed in iis entirety.” The animal of him who
has this knowledge is sacrificed in its etirety,

u.
(The offering of the drops which Jall from the
omentum),

After the Va

(of the belly), they bring it (to the fire for bej
fried). The Adhvuryu causes to drip out ofo : Sn?:ﬁ
drops of hot melted butter, When the drops are falling

-

(omentum) has been torn out
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(to the ground), the Adhvaryu orders the Hotar to
recite the mantra appropriate to the drops (falling
down). For the drops belong to all deities. 1lie
might think, they are not mine. (I, the priest, huve
nothing to do with them); they may, therefore,
uninvited go to the gods; (but he ought to repeat
mantras for them).

IIe repeats the Anuvilkyd (for the drops :) “ Be fa-
vourable to our loud voice (to be heard at a distance)
which is agreeahle to the gods, when swallowing
our offerings with thy mouth ! (1, 75, 1.)" By this
mantra he throws the drops into the mouth of Agni.
He further repeats the hymn : “ bring this our sacritice
among the gods” (3, 21). By the words (of the se-
cond pada of the first verse:) * be favourable to our
ofterings, O Jitavedas!"” he Legs for the acceptance
of the offerings. In the words (in the third pada of the
first verse:) “eat, O Agni, the diops of the marrow *
(and the) melted butter,” the drops of the marrow and
the melied butter are mentioned. The words (of the
fourth pada of the first verse :) “ eat, O Ilotar, having
first taken thy seat!” mean: Agni (for he is the
Hotar of the gods) eat, after having taken, &c.

(In the first half of the second verse:) “ the drops of
melted butter drip for thee, O purifier, from the
marrow,” the drops both of the melted butter and the
marrow. are mentioned,* (By the second half:)
“grant us the best things which are desirable, for
worshipping (thee) in the proper way,” he pronounces
a blessing.

(In the first half of the third verse:) “O! Agni!
theae drops are dripping melted buiter for thee, the
wise, who art to be worshipped with gifts,” the drops
(of marrow) are described as“ drijping melted butter.”

8 By medas, 8iy. understands the Vapd, whick is certainly the
right oxpluutio:.’ P‘. ’
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(By the second half:) “thou, the best Rishi art
kindled ; be a carrier of the sacrifice ! ” he (the priest)
orders the sacrifice to be successful.

(In the first half of the fourth verse :) “ to thee,
O Adhrigu ! drip the drops of marrow and melted

"butter, O Agni! thou strong one!” the drops both of

the marrow and melted butter are mentioned. (By
the second half:) “ mayst thou, praised b{ poets, come
(to us) with th brightl'y shining flame! kindly accept
our offerings, O wise!” the priest asks the accept-
ance of the offerings.

(After the recital of the fifth verse:) “ we offer to
thee the most juicy marrow (the Vupd)taken out of the
midst (of the belly) ; these drops (of melted butter)
drip on this thin skin®(the Vaph), carry them
severally up to the gods!” the priest pronounces the
formula Vaushnt! for the drops (and thus concludes
the offering of the drops).

He then repeats the same formula (the Anuvash-
atkéra as if sacrificing the Soma), O Agni, enjoy the
Soma ! (using instead of “ Soma” the word “ drops.”)
These drops belong to wll the gods. Thence the
rain falls, divided in drops, down upon the earth.

(On the Svéhakritis and the offering of the Vapé).
They ask: which are the Puronuvékyis, the
Praishas and the Yfijyhs for the call: Sviha ¢? (The

 From this paseage it le clear that by medas in the whole of this
hymn, the Vapd or omentum is to be understond ; for it 'a called here
twach, 1, ¢. skin, which (altdouyh it is very thin) it resembles,
¢ The anthor of the Brahm. alludes here to & pructice which .‘E
poars (0 be enatrary tn the yeneral rules established regarding
of obistions. To make it clear, ] here extracr the passage
osmesrning it from the Manuul, weed by the erven Hotri
(called Sspta Aautra). On pp. I8, 33 of my munuseript is that

——
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answer is :) The Puronuvikyfis are just the same as
those recited (for the drops), the Praishas and the
Yiijyis are also the same. They further asgk : which
are the dcitics for these Svihakritis ? (1o this) one
should answer, the Vix're derdh; for there are (at
the end) of the Yiijya the words, “may the gods eat
the oblation over which Sviihi ! is spoken.”

The gods conquered by means of the sacrifice, aus-
terities, penances, and sacrificial oblations the heavenly
world. After the Vapii had been offered, the heavenly
world became apparent to them. Regardless of all the
other rites, they went up to heaven by means of the
oblution of the Vapii (alone). Thereupon Men and
Rishis went to the sacrificial place of the gods (to

the Hotar, after linving repeated the hymn addrensed to the drops

" drippiug from the Vapi, fa roquesterd by the Multrivaruyn (who then

gives the praitha, {, e. onier) to mnke the Svihis (mvikdibritia,
{. e. the pronounclution of the formulu: avihid! of the ¢jyd, the
medas (Vapia) of the drops dripping from the Vapd, of the
Svihdkritis in general, and of the verses which are addressed
to the oblativns in the hymn wmentioned (imam no yajnam, 3, 21,
see above). This order the Maitrivaruna concludes by the
words: “ Sviha! the gods pleased with the Ajya may first taste the
Ajya! Hotar, repeat the Yijyi!” Thervupou the Maitrivaruns
repests & Puronuvikyd for the offerlng of two portions of &jya.
Tlhen the Maltrivar